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Bu tez, Safevi Devleti’nin Shah I. Tahmasb donemi baglaminda, Hasan-i Rimla’nun
Ahsan al-Tavarikh adli eserini inceleyerek, tarihsel metinlerin sosyopolitik dinamikleri
yansitma ve anlamlandirmadaki roliinii arastirmaktadir. Erken modern Islam
diinyasinda tarihyaziminin yalnizca olay aktarimi degil, ayni zamanda kimlik ve
iktidar tartigmasi aract olarak islev gordiigii g6z Oniine alindiginda, bu calisma,
Rimld’nun metninin ideolojik boyutlarini ve Safevi toplumundaki gii¢ dengelerini
kavramada 6nemli bir boslugu doldurmayi hedefler. Arastirmanin temel amaci,
Rimlt’nun Ahsan al-Tavarikh’t yazma motivasyonunu ortaya c¢ikarmaktir;
tarthyazimini bir kronik olmanin 6tesinde, Qizilbashlarin devlet i¢indeki merkeziligini
savunan bir ara¢ olarak mi kullandig1 sorusuna yanit aranmistir. Nitel yontemler
benimsenmis; metinsel analiz, sdylem ¢oziimlemesi ve tarihsel baglamlandirma
teknikleriyle, eserin igerigi ve Rumld’nun anlati stratejileri derinlemesine
incelenmistir. Bulgular, Rimlt’nun Qizilbashlari, Safevi hanedanini ve seyitleri
stratejik olarak konumlandirdigini, secici dil kullanimi ve kimlik tanimlama ile
Qizilbashlarin vazgecilmez roliinii vurgulayan ideolojik bir mesaj sundugunu
gostermektedir. Metnin, i¢ ige gegmis katmanlar olarak kavramsallastirilan nitelikleri
-tarihyazimi olmasi, kimlik olusturucu vasfi, kisisel yorumlari icermesi ve en temelde
hatirlatma gorevi giitmesi- Qizilbash mesruiyetini savunmak i¢in birbiriyle baglantili
sekilde kurgulanmistir. Bu tez, beseri bilimler alaninda tarihyazimi ile iktidar

arasindaki iliskiyi anlamaya katkida bulunur; tarihsel metinlerin politik yapitlar olarak



islevini ve heniiz olugsmaya baslayan Safevi toplumunda kimlik muhafazasinin
karmagikligin1 ortaya koyar. Teorik olarak, tarithyaziminin ideolojik bir ara¢ olarak
kullaninmina ornek teskil ederken, toplumsal olarak Safevi Devleti’nin gii¢
dinamiklerini anlamada derin i¢goriiler saglar. Sonug olarak, Rimlia’nun eseri, erken
modern donemde tarihsel anlatilarin yalnizca ge¢misi kaydetmekle kalmayip, ayni

zamanda aidiyet ve mesruiyet miicadelelerini sekillendirdigini gozler Oniine serer.

Anahtar Kelimeler: Ahsan al-Tavarikh, Hasan-1 Riimli, Qizilbash, Shah I. Tahmasb.



ABSTRACT

BETWEEN ALLEGIANCE AND CRITIQUE: HASAN BIG RUMLU’S DEFENSE
OF THE QIZILBASH IN AHSAN AL-TAVARIKH
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Open Researcher and Contributor ID (ORC-ID): 0009-0002-4325-832X
National Thesis Center Reference No.: 10715522

Thesis Supervisor: Assist. Prof. Sevket Kiiglikhiiseyin
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This thesis examines Hasan-i Rumla’s Aksan al-Tavarikh within the context of Shah
Tahmasb I’s reign in the Safavid state, investigating the role of historical texts in
reflecting and interpreting sociopolitical dynamics. Considering that historiography in
the early modern Islamic world functioned not only as a record of events but also as a
tool for contesting identity and power, this study aims to address a significant gap by
exploring the ideological dimensions of Ramla’s text and the power dynamics within
Safavid society. The primary objective of this research is to uncover Rumld’s
motivation for writing Ahsan al-Tavarikh -namely, whether he employed
historiography not merely as a tool for chronicling events, but also as a means to
advocate for the Qizilbash’s centrality within the Safavid state. Qualitative methods
were employed, utilizing textual analysis, discourse analysis, and historical
contextualization to deeply examine the content of the work and Riimli’s narrative
strategies. The findings reveal that Rumlu strategically positions the Qizilbash, the
Safavid dynasty, and the sayyids, employing selective language and identity framing
to deliver an ideological message that emphasizes the Qizilbash’s indispensable role.
The text’s qualities -conceptualized as interconnected layers, including its
historiographical function, its role in identity formation, its inclusion of personal
interpretations, and, fundamentally, its function as a reminder- are intricately
connected in advocating for Qizilbash legitimacy. This thesis contributes to the

humanities by enhancing the understanding of the relationship between historiography

Vi



and power, highlighting the function of historical texts as political artifacts and the
complexity of identity preservation in the nascent Safavid society. Theoretically, it
exemplifies the use of historiography as an ideological tool, while socially, it provides
deep insights into the power dynamics of the Safavid state. Ultimately, Ramla’s work
demonstrates that historical narratives in the early modern period not only recorded
the past but also shaped struggles for belonging and legitimacy

Keywords: Aksan al-Tavarikh, Hasan-i Ramld, Qizilbash, Shah Tahmasb I.
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The abbreviations used in this study are as follows, and the transliteration system

adopted is the Persian transliteration system of the International Journal of Middle

East Studies.! To ensure integrity in the thesis, the names of people, places, and books

in the primary source were written in transliterated form. The expressions that were

1

“Journal Information,”

Cambridge

Core,

April 20,

https://www.cambridge.org/core/journals/international-journal-of-middle-east-
studies/information/author-resources/ijmes-translation-and-transliteration-guide.

2025,
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not included in the book but were written in transliterated form were written in modern

Persian.

In this study, Arabic-derived words found in the Persian text Ahsan al-Tavarikh are
transliterated using the IJMES system established for Arabic. When transliterating
Turkic-origin terms, the original Persian orthography has been retained. For instance,
the term commonly known in Modern Turkish as bey -and alternatively transliterated
in Ottoman Turkish as beg or beg- is rendered here as big, in accordance with its
Persian spelling (). Additionally, names of modern Persian authors have not been
transliterated; instead, they appear in the form preferred by the authors themselves in

academic literature and their published works.
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CHAPTER I

INTRODUCTION

Ahsan al-Tavarikh, composed by Hasan-i Rimli, stands as one of the most significant
historical sources for the Safavid period, particularly for understanding the
sociopolitical landscape of Shah Tahmasb I’s reign. Its uniqueness lies not only in its
chronological narration of events but also in the identity of its author. Rumli was
simultaneously a member of the Qizilbash tribal elite and a court-affiliated chronicler,
occupying a position that was both peripheral and central within the Safavid political
structure. This dual position provides a valuable vantage point from which to explore
the shifting allegiances and internal rivalries of the time. The work includes detailed

accounts of battles, diplomacy, and court dynamics.

For this study, however, its primary significance lies in the insights it offers into the
tensions that arose when centralizing ambitions encountered the authority of tribal
actors who had been instrumental in the state's foundation. Far from being a purely
descriptive chronicle, Ahsan al-Tavarikh constitutes a layered historical text that
reflects the author’s perspective, one shaped by his affiliations, personal motivations,

and the political context in which he wrote.

This thesis seeks to examine the intentions and context that informed Rumld’s
composition. Understanding why he wrote this text is essential not only for interpreting
the chronicle itself but also for gaining a broader understanding of how and why he
crafted particular portrayals of power groups. This inquiry involves situating the work
within its historical and political context and closely analyzing the author’s rhetorical
and thematic choices. Through this lens, the study aims to show how Riimlii’s language
and emphasis may collectively reveal an interpretive pattern that positions the
Qizilbash as central to the Safavid state -thereby articulating his personal and political

vision.



To establish a sound understanding of Rumlt’s potential motivation for writing Ahsan
al-Tavarikh and its possible political implications, it is first necessary to examine the
basic socio-political structures and influential group dynamics that shaped early
Safavid society. The subsection titled “The Centralizing Periphery” (3.1.1) explores
the tribal composition of the period, shedding light on how tribal affiliations influenced
both individual and collective identities. This contextual background is essential for
interpreting Riimli’s emphasis on specific social groups, particularly the Qizilbash,
and for appreciating how tribal logic was embedded within the broader imperial

framework.

This study adopts a close textual analysis of approximately 130 manuscript leaves.
-corresponding to about 260 pages- from the Siileymaniye manuscript of Ahsan al-
Tavarikh, specifically focusing on the section covering the reign of Shah Tahmasb I.
The analysis centers on the author’s choice of expression in depicting three key power
groups. While the primary source material is the original manuscript, modern Persian
and Azerbaijani editions were consulted throughout the reading process to support
interpretation and clarify orthographic or linguistic ambiguities. Special attention is
given to recurring rhetorical patterns, which are interpreted in light of broader

historiographical debates and the sociopolitical transformations of the period.

Building on this foundation, the study proceeds to examine the institutional formation
of the Safavid state, with a particular focus on the dynamic between the centralizing
monarchy and the tribal military elite. This historical backdrop is crucial for
understanding the author's portrayals, preferences, and political messaging throughout
the text. By situating the tribal dimension within its historical context, the thesis seeks
to uncover the deeper implications of Ruimlu’s historical writing, particularly his
attempt to preserve, redefine, or reassert tribal legitimacy amid a transforming political

landscape.

Rimli’s text reveals a clear emphasis on three key political groups: the Qizilbash, the
Safavid royal family, and the Sayyids. His portrayals of these groups are not merely
descriptive; they serve a deeper purpose. Through the careful selection of language
and characterization, Rimli positions the Qizilbash as the indispensable pillar of the

Safavid state. His textual portrayal seems to carry an implicit message -a reminder, or



even a warning- that the significance of the Qizilbash must not be forgotten, neither
by his contemporaries nor by future generations/rulers. This underlying message
points to the text’s multi-layered nature. It can be conceptualized as a series of
concentric spheres, with the innermost core being the reminder of Qizilbash centrality.
Surrounding this core lies the layer of identity formation, followed by the author’s
personal interpretations/agenda, and finally the outermost layer, which presents the
work in its surface form as a piece of historiography. These layers are not mutually
exclusive; rather, they are intimately connected, each one shaping and supporting the
others. This layered composition highlights the necessity of reading Ahsan al-Tavarikh
not merely as an ordinary work narrating events chronologically, but also as an
important historical source with political concerns. The multi-layered nature of the
work -extending from a direct political message to broader historical narration-
suggests that its composition was shaped by a conscious effort to speak both to

Rimlu’s own time and future Safavid rulers.

Modern scholarship on the Qizilbash often approaches questions of identity with
certain presumptions, which can lead to interpretations shaped more by contemporary
assumptions than by historical realities. A retrospective approach may indeed offer
significant insights, yet when guided by such presumptions or partial starting points,
it risks producing distorted conclusions. For this reason, retrospective readings require
caution and attentiveness to context. This thesis therefore seeks to return to the source,
examining Ahsan al-Tavarikh within its own historical conditions in order to analyze
how the work represents the Qizilbash, while also shedding light on its portrayals of
Safavid and Sayyid identities.

In summary, this introduction positions Ahsan al-Tavarikh as a chronicle that goes
beyond mere historiography and reflects its author's political dimensions. It has been
argued that uncovering the purpose behind Rimld’s writing is crucial for
understanding the text’s meaning and significance. This thesis begins by outlining the
tribal composition and political dynamics of the period, and then analyzing how
Rimli’s portrayals of the Qizilbash, the Safavid family, and the Sayyids function to
deliver a specific message. The remainder of the study proceeds to dissect these
intertwined layers -reminder, identity formation, personal interpretation, and

historiography- in order to demonstrate that Ahsan al-Tavarikh serves not only as a



chronicle of its time but as a text shaped by political concerns and intended as a lasting

reminder.



CHAPTER Il

THE SOURCE AND SCHOLARSHIP IN THE FIELD

2.1. The Author and His Work

2.1.1. Physical Characteristics of the Book and Its Manuscripts

Ahsan al-Tavarikh is an early Safavid chronicle of historical events in Iran, covering
the period 807-985 AH/1404-1578 CE. Its author was Hasan-i Riimli, a Qizilbash
Turkman. Although the date of its writing is uncertain, the fact that the author states
that he wrote it on behalf of Isma‘1ll Mirza and that it covers the early years of
Muhammad Khudabanda, who came to power after Isma ‘1l Mirza, suggests that it was
written close to 985 AH/1578 CE, or more accurately, that it was completed by this

time.2

Although there are copies of the work in different countries, this study is based on the

two copies found in Tiirkiye.® Currently, two copies are preserved in Tiirkiye: one in

2 Seddon places the date of the writing of the book at 980 AH/1572-73 CE but later notes that there
were “additions” made in the subsequent five years, concluding that the composition was completed
around 985 AH/1578 CE. This view is supported by the fact that Hasan-i Ramla names three Safavid
rulers -Shah Isma‘1l, Shah Tahmasb I, and Shah Isma‘7l Mirza- at the beginning of the twelfth volume,
while omitting the name of Muhammad Khudabanda, although his reign is summarized at the very end
of the same volume. See C.

S. Seddon, “Hasan-i-Rumlu’s Ahsanu’t-Tawarikh,” Journal of the Royal Asiatic Society of Great
Britain and Ireland, no. 2 (1927): 309.

3 It should be noted that other copies of Aksan al-Tavarikh in different countries are beyond the scope
of this study and that all these copies deserve to be studied in a comparative manner. For copies outside
of Tirkiye, please see Seddon, 307-308. Seddon mentions here two different manuscripts in Saint-
Petersburg and Paris. He also mentions the possibility of three different copies in Tehran, as well as
copies in Bodleain and the British Museum. He also mentions that there is an individual copy belonging
to A. G. Ellis. Thus, the number of copies reaches eight. However, it should be emphasized that he does
not mention the two manuscripts in Tirkiye mentioned above. Thus, with the Turkish copies, the
number of copies rises to ten. However, it may still be misleading to make a definitive judgment about
the number of copies. Since it was not possible to access physically/ digitally all the copies during the
process of this thesis, a more detailed examination of the number and quality of the copies is still
necessary.



the Esad Efendi Collection of the Siileymaniye Library (no. 2157, EEC)*, and the other
in the Nuruosmaniye Collection (no. 3317, NC)®. According to its dictation record, the
EEC copy was dictated on 1 Safar 1014 AH/June 18, 1605 CE, whereas the NC copy

has no such record.

Among the copies in Tiirkiye, the NC copy constitutes the eleventh volume of Ahsan
al-Tavarikh, and the copy used in this thesis is the EEC copy, which is the twelfth
volume. In other words, each of these copies constitutes only one volume. Although
we have the eleventh and twelfth volumes, unfortunately, we do not have access to the
remaining first ten volumes.® It is worth noting that the NC and EEC copies are written
in a remarkably legible style. The titles are written in red pencil, and there are

catchwords and paratexts (but few).

Based on the currently available data, the total number of extant copies of the work
appears to be around ten’ -a figure that may increase with future research. Despite the
author’s ambitious claims within the text, it seems that the work was not extensively
copied. This limited reproduction might be interpreted in connection with the broader
political context: the author’s emphasis on the Qizilbash element contrasts with the
diminishing prominence of this group under the reigns of the current and subsequent
Safavid rulers. In short, the fact that the work was not widely disseminated -or that
only around ten copies have survived despite possible wider reproduction- may reflect

the declining significance of the Qizilbash component within the empire.
2.1.2. A Noble Qizilbash: Hasan Big-i Rumlii
Hasan Big was a qiirchi (Qizilbash officer) and a muvarrikh (historian) from a family

of the Rumld tribe. The source of information about him is basically his book, Aksan

al-Tavarikh. In his work, he gives the year 937 AH/1530-31 CE as his date of birth and

4 Hasan-i Riimld, “Ahsan al-Tavarikh” (985 AH/1578 CE), Siileymaniye Kiitiiphanesi, Esad Efendi
Koleksiyonu Tiirkiye Yazma Eserler Kurumu Bagkanligi.

5 Hasan-i Riimli, “Ahsan al-Tavarikh” (985 AH/1578 CE), Nuruosmaniye Kiitiiphanesi, Nuruosmaniye
Koleksiyonu Tiirkiye Yazma Eserler Kurumu Bagkanlig1.

® The existence of these volumes is a matter of debate in academia. This issue, which requires serious
research, will not be discussed here in order not to change the focus of this thesis. For more detailed
information, see Hason Bay Rumlu, ©hsaniit-tavarix (Tarixlarin an yaxsisi), trans. Oqtay ©fandiyev and
Namiq Musali, Ist ed. (Kastamonu: Uzanlar, 2017), 25.

7 See footnote 3.



Qum as his birthplace. Sometimes he refers to himself directly as Hasan-i Rumlu or

rhetorically as "the unworthy author of these lines," or "the grandson of Amir Sultan."

Although Hasan Big does not provide detailed information about himself in his work,
it is possible to catch some clues from the sentences he uses. For example, he states
that his grandfather Amir Sultan was the governor of Savujbolagh and Qazvin at the
time of his death (946 AH/1539-40 CE). The author does not provide more detailed
information about his grandfather, except for his military struggles, and does not even
mention his father. It can be argued that Hasan Big, who lost his grandfather at the age
of nine, received a civilian education as well as a military education. The fact that he
read the Hashiya-yi Shamsiya under Mavlana Malik al-Qazvini, Sharh-i Tajrid under
Mavlana Abu al-Hasan, and the sources he used while writing his book indicate that
he was a “penman” as well as a military man. His family and his biographical history

are limited to these data.

2.1.3. Features of the Book and “Sources of the Source”

The style of Ahsan al-Tavarikh is in line with the tradition and Rimld's political
position. As Mohemmednejad points out, there were essentially two types of
historiography during Hasan Big's time: the pro-state wing represented by the
bureaucrats and amirs, and the more civilian wing represented by the personalities
related to religion. Mohemmednejad considers Ahsan al-Tavarikh in the first category,
taking into account Hasan-i Riimlil's political position.? Likewise, Mazzaoui highlights
the Shi'i propaganda nature of the work, pointing out that Ahsan al-Tavarikh excludes
'opposing voices'.? It is obvious that the work advocates Shi'ism and uses a tone as
close to the state as possible. However, it should be noted that this did not prevent
Hasan-i Rimli from adopting a critical attitude with a hidden (or an apparent) tone
when necessary. While narrating the events, he also wrote poems about the events he

narrated and added them to various parts of his chapters.'® Therefore, due to Hasan-i

8 Abdiillatif Kazvini, Safevi Tarihi, trans. Hamidreza Mohemmednejad (Ankara: Birlesik Dagitim
Kitabevi, 2011).

® Michel M. Mazzaoui, “The Safavid Phenomenon: An Introduction Essay,” in Safavid Iran and Her
Neighbors (Salt Lake City: University of Utah Press, 2003), 1-6.

101t may be a matter of debate whether these poems belong to him or whether they are anonymous.



Riimlii's position close to the center in the center-periphery dichotomy?!, it can be
stated that he adopted a style respectful of state authority, but that he used his quick

wit to convey subtle messages.

The title Ahsan al-Tavarikh, meaning The Best of Histories, can be considered a
deliberate and confident choice by the author. It not only reflects his confidence in the
accuracy of his account, but also signals the central argument of his work. As explored
more thoroughly in Chapter V, under the heading “Contextualizing Ahsan al-
Tavarikh”, this fundamental argument is to provide a permanent reminder to

contemporary and future Safavid rulers.

Hasan-i Riimlii also made use of the books of previous authors while writing his work,
and the volume of this utilization is important in terms of showing the extent of his
access to the works. It has been noted that Hasan-i Rimld drew upon works such as
‘Abd al-Razzaq al-Samarqandi’s Matla -i Sa ‘dayn, Qazi Abu Bakr-i Tahrant’s Kitab-i
Diyarbakriyya, and Habib al-Siyar by Khandmir, also known as Ghiyas al-Din, son of
Humam al-Din. The first of these three works was utilized when describing events
related to the Timurids (especially Shahrukh), while the second work was utilized
when discussing events related to the Qara Quytinli and Aq Quyunla states. Habib al-
Siyar was used to describe the lives of Sultan Husayn-i Bayqara and all scholars and
artists.'? In addition to these works, Seddon mentions two other works: the first is Idris-
1 Bidlist’s Hasht Bihisht, and the second is an anonymous history book identified by
Sir E. Denison Ross.'® Seddon also notes the possibility that Ghazi Ahmad-i Ghaffart’s
Jihandara was also used by Hasan-i Riimlii.'* Hasan-i Rimldi’s interaction with these
manuscripts suggests that he had access to them, which can be interpreted as an

indication of his intellectual side.

11t does not mean that he had no relation with the periphery, since the center-periphery areas were not
stable in the period in question. This will be discussed in the future. See Chapter Ill.

12 Hasan Big-i Riimlii, Aksan Al-Tavarikh, trans. ‘Abd al-Husayn Navayi, Isted., vol. 1, 3 vols. (Tehran:
Intisharat-i Asatir, 1384/2005).

13 Seddon, “Hasan-i-Rumlu’s Ahsanu’t-Tawarikh,” 309.

14 Seddon, 311.



2.2. Scholarship in the Field

2.2.1. Translations of the Book

In 1858, when Boris Andreevich Dorn published some parts of the copy he had
obtained, Ahsan al-Tavarikh became a work of scholarly study and was translated into
Georgian, Russian, English, and other languages in full or in part.!® For instance, the
Georgian and Russian translations contain certain parts of the manuscripts but are not
complete translations. However, the English translation covers both volumes of Ahsan

).1® Regarding the

al-Tavarikh (i.e., the eleventh and twelfth volumes of the book
Turkish translations, the most comprehensive work to date is Miirsel Oztiirk's
translation.}” There are also other Turkish translations by Cevat Cevan, Hasan Asadi,
and Sefaattin Deniz.*® However, Miirsel Oztiirk's translation is a translation of the
Persian edition published by ‘Abd-al-Husayn Nava'1 in 1970 and covers only the first
volume. Other Turkish translations cover shorter periods; that is, their volumes are
quite small. The revised edition of the work was made by Nava'1 in 1970 and 1978,
using the NC copy and Paris copies, and these editions were re-published in 2005 in
three volumes*®. The most recent critical edition of Ahsan al-Tavarikh was prepared in
Azerbaijani Turkish in 2017.% This edition was published by Oqtay ©fandiyev and

Namiq Musali concerning C. N. Seddon's facsimile edition?!,the copies alleged to exist

in Baku??, and Nava 1’s critical edition.

15 Hoson Boy Rumlu, ohsaniit-tavarix (Tarixlarin an yaxsist), 28-29.

16 See C. S. Seddon, A Chronicle of the Early Safawis: Being the Ahsanu’t-Tawdrikh of Hasan-1 Riimlii
(Persian Text), vol. 1 (Baroda: Oriental Institute, 1931).

17 Hasan-1 Rumlu, Ahsenii t-tevarih, trans. Miirsel Oztiirk, 2nd ed. (Ankara: Tiirk Tarih Kurumu, 2020).
18 Rumlu Hasan, Sak Ismail Tarihi: Ahsenii’t Tevarih, trans. Cevat Cevan, 1st ed. (Ankara: Ardig
Yayimnlari, 2004); Hasan Rumlu, Safevi Sahi II. Ismail: Kahkaha Kalesi'nin 20 Yillik Mahpusu, trans.
Hasan Asadi and Sefaattin Deniz, 1st ed. (Istanbul: Bilge Kiiltiir Sanat, 2017).

19 Hasan Big-i Rimli, Aksan Al-Tavarikh, 1384/2005.

20 Hoson Boay Rumlu, &hsaniit-tavarix (Tarixlorin an yaxsisi).

21 Seddon published a facsimile edition of the volume he translated, See. Seddon, A Chronicle of the
Early Safawis: Being the Ahsanu’t-Tawarikh of Hasan-1 Rumlii (Persian Text).

22 Hason Boy Rumlu, Ohsaniit-tavarix (Tarixlarin an yaxsisy). If these Baku copies are different from
the three copies Seddon mentions as possibly existing in Tehran, the number of manuscripts of the
Ahsan al-Tavarikh exceeds ten.



2.2.2. Academic Studies Related to the Subject

Academic studies on Ahsan al-Tavarikh and its author Hasan-i Riimli are quite limited
in both Turkish and English literature. It can be argued that in the Turkish literature on
Safavid-Qizilbash history, there is no large-scale work that has subjected Ahsan al-
Tavarikh, in whole or in part, to critical academic scrutiny. The Turkish studies are
only translations of the book, and these translations are open to question.?® Likewise,
there is no substantial academic study directly on Hasan-i Riimli.?* Studies in Turkish
generally focus on the socio-political history of Alavi-Qizilbash groups (identities) in
the Ottoman context. The works of Riza Yildirim, Ayfer Karakaya-Stump, Sadullah
Giilten, and Tufan Giindiiz are examples in this regard.25 In addition, the issue of the
establishment of the Safavid State has also attracted the attention of Turkish academia,
albeit to a lesser extent, as evidenced by the works of Faruk Siimer and Yilmaz

Karadeniz.?®

When it comes to English studies focusing on this work and its author, it is observed
that, despite being richer compared to the Turkish literature, the number of studies

remains limited. Only a handful of encyclopedia entries or only a few articles in

2 The reason for this is that these translations did not directly rely on the manuscript. Turkish
translations have been mentioned above. However, the Azerbaijani Turkish edition should be
considered separately. What is mentioned here are the translations made in Tiirkiye Turkish.

24 Turkish literature directly dealing with Aisan al-Tavarikh or Hasan-i Riimli is limited to only two
encyclopedia articles. See Saleh Muhammedoglu Aliev, “HASAN-1 ROMLU,” in Tiirkiye Diyanet
Vakfi Islam Ansiklopedisi (Tiirkiye Diyanet Vakfi Islim Arastirmalar1 Merkezi, 1997), accessed April
22, 2025, https://islamansiklopedisi.org.tr/hasan-i-rumlu; Adnan Karaismailoglu, “AHSENU’t-
TEVARIH,” in Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Tiirkiye Diyanet Vakfi islam Arastirmalar
Merkezi, 1989), accessed April 22, 2025, https://islamansiklopedisi.org.tr/ahsenut-tevarih.

% Ruza Yildinim, Aleviligin Dogusu: Kizilbas Sufiliginin Toplumsal ve Siyasal Temelleri 1300-1501, ed.
Tamil Bora, trans. Baris Yildirim, 2nd ed., Arastirma-inceleme Dizisi 415 (istanbul: iletisim Yayinlari,
2018); Riza Yildirim, “Turkomans Between Two Empires: The Origins of The Qizilbash Identity in
Anatolia (1447-1514)” (Ankara, Bilkent University, 2008), Yiiksekogretim Kurulu Baskanlhigi Tez
Merkezi (220464),

https://tez.yok.gov.tr/Ulusal TezMerkezi/tezDetay.jsp?id=I11znAQeQJX3Eec9Csali_Q&no=P2GIvsIH
TYnbluptfKf-hQ; Ayfer Karakaya-Stump, Vefilik, Bektasilik, Kizilbashk, 2nd ed., Istanbul Bilgi
Universitesi Yaynlari, 528. Tarih ; 57 (Istanbul: Istanbul Bilgi Universitesi, 2016); Sadullah Giilten,
Osmanli-Safevi Kiskacinda Kizilbaslar: A¢ilin Kapilar Sah’a Gidelim, ed. Zeynep Berktas, 1st ed.
(istanbul: Timas, 2022).

% Faruk Siimer, Safevi Devleti 'nin Kurulusu ve Gelismesinde Anadolu Tiirklerinin Rolii: Sah Ismail ile
Halefleri ve Anadolu Tiirkleri, 3rd ed. (Ankara: Tiirk Tarih Kurumu, 2018); Y1lmaz Karadeniz, “Safevi
Devleti’nin Kurulus Temelleri,” in Safeviler: Kiiltiir-Diplomasi-Toplum, ed. Mehmet Daglar (Istanbul:
Kitabevi Yayinlari, 2021), 169-89.
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English, including one published in JRAS, have directly focused on this work.?” Apart
from these authors, some historians chronologically analyze the Safavids and
Qizilbashs from a political or socio-cultural point of view. The works of H. R. Roemer,
Sholeh A. Quinn, Andrew J. Newman, M. Mazzaoui, and Rudi Matthee are valuable

academic studies in this regard.?®

As a result, while both Turkish and English academic literature are interested in
Safavid-Qizilbash history, studies that focus directly on Ahsan al-Tavarikh and its
author Hasan-i Riimld remain scarce. Turkish scholarship tends to prioritize the socio-
political context of Alevi-Qizilbash's identity within the Ottoman framework, leaving
critical analysis of the work and its author largely unexplored. On the other hand,
English studies, while comparatively richer, are similarly sparse, with only a few
scholars directly examining the text or its author. The rest of the literature in both
languages examines Safavid-Qizilbash's history from a general perspective. All these
existing studies reveal a gap in understanding the significance of Ahsan al-Tavarikh

(and thus Hasan-1 Riiml@i) in Safavid history.

27 See ‘Abd al-Husayn Nava'i, “AHSAN AL-TAWARIK,” in Encyclopeedia Iranica, accessed April
22, 2025, http://www.iranicaonline.org/articles/ahsan-al-tawarik-history-of-iran-hasan-beg-rumlu;
Roger Mervin Savory, “Safawids,” in Encylopaedia of Islam (Leiden: E. J. Brill, 1995); Seddon,
“Hasan-i-Rumlu’s Ahsanu’t-Tawarikh.”

2 Hans Robert Roemer, “The Safavid Period,” in Cambridge History of Iran, vol. 6 (New York:
Cambridge University Press, 1986), 189-350; Sholeh A. Quinn, Shah ’Abbas: The King Who
Refashioned Iran, Makers of the Muslim World (London: Oneworld Publications, 2015); Andrew J.
Newman, Safavid Iran: Rebirth of a Persian Empire, 2nd ed. (London: 1. B. Tauris, 2012); Mazzaoui,
“The Safavid Phenomenon: An Introduction Essay”’; Rudi Matthee, “Relations between the Center and
the Periphery in Safavid Iran: The Western Borderlands v. the Eastern Frontier Zone,” The Historian
77, no. 3 (2015): 431-63, https://doi.org/10.1111/hisn.12068.
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CHAPTER Il

METHODOLOGICAL APPROACH: CLOSE READING
AND CONTEXTUALIZATION

The interpretive approach adopted in this study emerged gradually through close
engagement with the language of Ahsan al-Tavarikh. Rather than relying on a
predefined theoretical framework, attention was directed toward the author’s word
choices, tone, and recurring expressions, particularly in passages concerning Shah
Tahmasb I. These elements were examined with the assumption that the language
employed might carry implications beyond surface-level description. In reading the
Siileymaniye manuscript alongside relevant critical editions and secondary literature,
an attempt was made to observe how the text may reflect sensitivities, priorities, or

intended messages shaped by its historical context.

This study is grounded in a close reading of the twelfth volume of Ahsan al-Tavarikh,
preserved in the Siilleymaniye Library's Esad Efendi Collection. While the critical
editions in Persian and Azerbaijani -edited respectively by Nava'l and Ofondiyev-
Musali- do not incorporate this specific manuscript, their textual content does overlap
significantly with the passages examined in the present research. Therefore, these
editions served as useful comparative references in my reading process. The
methodological backbone of the study consisted of a systematic engagement with the
Stileymaniye manuscript’s passages related to the reign of Shah Tahmasb I. These
readings were then cross-checked and reread with the aid of the aforementioned critical
editions to ensure textual clarity and interpretive consistency. Rather than offering a
critique of the editions themselves, this approach simply aimed to facilitate a more

focused and reliable engagement with the selected content of the chronicle.

In engaging with the manuscript, visual and structural cues played a notable role in
navigating the text. Titles were either written in red ink or marked with a red line drawn

above the sentence, which allowed for a quicker identification of topical boundaries
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within the manuscript. These typographical markers helped determine the approximate
historical context or the focus of a given passage, without requiring a full preliminary
reading. Furthermore, poetic sections were systematically distinguished from prose
using three red dots, enabling a clear separation between verse and prose sections.
These material aspects of the manuscript not only aided in orientation but also
facilitated a gradual familiarity with the nastaliq script, making the recognition of

individual letters -and eventually entire words- progressively easier.

Beyond the physical features of the manuscript, the core of the analysis focused on the
language and tone employed by the author about three principal actor groups that
recurrently emerged throughout his account: the Qizilbash, the Safavid dynasty itself,
and the Sayyids. Rather than offering neutral or purely descriptive accounts, Hasan-i
Rumlu often adopted a language that ascribed specific qualities or tendencies to these
groups. These descriptions appeared with regularity and coherence. The Qizilbash, for
example, were consistently portrayed as courageous, loyal, and self-sacrificing ghazis,
while the Sayyids were often framed in a critical light, particularly regarding their
involvement in affairs of state. The royal family, on the other hand, was described with
reverent language, though not without subtle hints of fallibility. These recurring
depictions were mentally noted and later cross-referenced with broader questions
concerning the Safavid period. While the text does not engage in explicit theorization,
the frequency and consistency of such portrayals suggest that the author was assigning
meaningful roles to each group, thereby using language as a way to communicate

political positioning and social ideals.

The recurring emphasis placed on certain groups throughout the text invited
comparison with existing discussions in modern scholarship concerning the socio-
political landscape of the Safavid period. Debates regarding the diminishing influence
of the Qizilbash, the increasing visibility of Persian bureaucratic elites, and the
possibility that Shah Tahmasb I pursued a policy of restraining tribal authority have
all shaped contemporary understandings of this historical context. When examined
alongside such discussions, the author's consistent praise of the Qizilbash as loyal and
sacrificial figures, his reverent yet occasionally critical depiction of the Shah, and his
open reproach of the Sayyids’ interference in state affairs appear to resonate with these

broader patterns. The language employed by the author does not remain at the level of
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passive description but instead assigns roles, responsibilities, and qualities to each of
these groups in a manner that appears deliberate. Though the text refrains from overt
declarations, the selection and repetition of particular expressions suggest a heightened
attentiveness to the political tensions of the time. This correlation between wording
and context may reflect the author’s effort to situate his account within the moral and

political concerns of his era.

Taken together, these observations point to the possibility that the author's textual
choices were guided by a deeper concern to convey a lasting message -one directed
not only toward his contemporaries but also toward future generations of Safavid
rulers. Rather than presenting his views in the form of a direct address or treatise,
Hasan-i Rimli appears to have embedded them gradually and systematically within
the language of his chronicle. The cumulative effect of his praise for the Qizilbash, his
guarded criticism of the Shah, and his explicit disapproval of the Sayyids suggests an
effort to remind the ruling elite of the foundational role played by the Qizilbash in the
making of the state. In this sense, the chronicle functions not merely as a record of
events but also as a political reflection shaped by its author’s position and concerns.
That Rimlid continued to work on the text into the later years of his life, rather than
producing a short memorandum or letter, may indicate his desire to formulate a more
enduring and comprehensive statement. The repeated emphasis on loyalty, sacrifice,
and legitimacy within the text could thus be read as part of a broader attempt to

preserve a vision of political order in which the Qizilbash remained central.

In light of this broader reading, the work may be understood as operating on four
interrelated levels. At its surface, it appears as a work of historiography. Beneath this
lies its function as a vehicle of identity formation, particularly in its construction of
Qizilbash character and legitimacy. A deeper stratum reflects the author’s personal
interpretations and political sensibilities. And at its core, the text functions as a
reminder -a reflective intervention directed at both present and future rulers. These
four layers do not function independently, but rather intersect and reinforce each other,

shaping the work’s composite meaning.

In conclusion, the method was guided by a sensitivity to language and historical

atmosphere rather than theoretical abstraction. The repeated use of specific descriptors
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for key political and religious groups, when read in light of Safavid-era tensions,
suggests that the text may serve not only as a chronicle but also as a reflection shaped
by the author's position. While interpretive caution remains necessary, this approach
enables a reading that is attentive to subtle yet deliberate choices. What emerges is a
perspective that sees the text operating on multiple levels, grounded in its time yet

suggestive of broader intentions.
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CHAPTER IV

POSITIONING THE QIZILBASH AMONG THE
COMPETING POLITICAL FORCES

4.1. From Isma‘1l I to Tahmasb: Centralization from the Periphery

The transition from Shah Isma‘l I to Shah Tahmasb I marks a key phase in Safavid
state-building, defined by the interplay between centralization and the Qizilbash
Turkmans’ shifting roles. While the Safavid Order provided the initial mystical and
leadership base under Isma‘1l I, the transition towards a centralized polity involved
uniting the peripheral Turkman tribes, who formed the Qizilbash military backbone,
around the new dynastic authority. However, this consolidation of state power
paradoxically led to the later marginalization of these foundational tribal groups. After
Isma‘1l’s death, Tahmasb I faced tribal rivalries and turmoil, employing military
campaigns, political marriages, religious acts, and cultural integration to stabilize the
state. These strategies highlight the period’s focus on balancing central authority with
tribal dynamics, as the Qizilbash, once central to state formation, were gradually
distanced from power, reflecting the evolving socio-political landscape of the Safavid

realm during Tahmasb I’s reign.
4.1.1. The Centralizing Periphery

Hasan-1 Riimli's depiction of Qizilbash Turkman identity under Shah Tahmasb I in
Ahsan al-Tavarikh can be interpreted as reflecting the complex tensions that arose
between their foundational role in the state's creation and the shifting socio-political
dynamics that increasingly marginalized them in the early Safavid era. Initially
operating as disparate peripheral elements, certain Turkman tribal groups began to
coalesce around the nascent Safavid leadership, particularly under Isma‘il I. This
mobilization, facilitated by their flexible tribal organization, was crucial for

transforming the Safavid movement from a mystical order into a state-building force,
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effectively moving these groups towards the center of the new political configuration.
However, this centrality was relative and temporary. As the ruling Safavid dynasty
itself consolidated power and sought to establish a more singular, centralized authority,
it increasingly drew power away from these foundational tribal groups (now
identifiable primarily as the Qizilbash). This process led to their gradual alienation and
push back towards the margins of state power, despite their initial role in constituting
that power. This complex cycle of initial peripheral status and subsequent exclusion
by the consolidating state is key to understanding their political status as portrayed by
Rimld in his account. Recognizing this dynamic transformation is essential for

interpreting the Qizilbash’s evolving role within the Safavid polity.

Before examining Qizilbash tribal behavior, the term “tribe” requires clarification.
Anthropologists attribute three meanings to it: first, a “primitive society” of simple
groups; second, hunter bands with a shared “sense of bloodline” progressing toward
statehood; and third, communities with territorial boundaries and internal conflict-
resolution mechanisms.?® For this study, the term aligns with its usage in Ahsan al-
Tavarikh (ta‘ifa), where a tribe refers to a group perceived as sharing common ancestry
and functioning as political entities of the period. This definition resonates with the
second and third anthropological meanings but is not claimed to be identical. In the
context of Ahsan al-Tavarikh, a tribe is thus a group with a collective consciousness,
including perceived blood ties, that contributes to forming the state or central power,

reflecting the socio-political dynamics of the Safavid era as narrated by Rimli.

Medieval Turkic communities had their sociopolitical classification. The sociopolitical
classifications of the Xiongnu and Kok Tiirk Khaganate can also be applied to
medieval pastoral Turkic communities. According to this structure, the smallest basic
group is the “ogush.” A higher group of this concept, which basically refers to
households, is the “uruk,” which can be defined as a union of households, i.e., a family
or a lineage. Then comes the “boy.” When the tribes come together, a “budun,” that is,

a people/nation, is formed.*® The name of the political organization formed by this

29 Richard Tapper, “Anthropologists, Historians, and Tribespeople on Tribe and State Formation in the
Middle East,” in Tribes and State Formation in the Middle East, ed. Philip S. Khoury and Joseph
Kostiner (California: University of California Press, 1990), 49-51.

% Ahmet Tasagil, K6k Tengri 'nin Cocuklari: Avrasya Bozkirlarinda Islam Oncesi Tiirk Tarihi, 5th ed.
(Istanbul: Bilge Kiiltiir Sanat, 2015), 175.
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budun is “il.” It should also be noted that there was a distinction between “tribes” in
terms of “nobility” and “commoner status.” Accordingly, some tribes were considered
elite, while others were considered “low.”®! Thus, until modern times, pastoral Turkic
communities had an “elite-commoner” distinction. Overall, the way Turkic
communities are organized (from small to large in terms of size) can be ordered as

ogush, uruk, boy, budun, respectively.

At the end point of this social clustering, the “il” (i.e., the state) is considered the
natural outcome. However, there is a point to be noted in this regard. Divitcioglu,
giving the example of the Seljuks, has shown that the state formation process of Turkic
pastoral communities can also be interpreted as “boy-konat (band)-devlet (state).” That
is, within a tribe (boy), a band (konat) belonging to an elite ogush comes to the fore
and starts the journey of becoming an “il/devlet.” Therefore, it can be said that the
process of statehood is not from the part to the whole, but from a part separated from
the whole.® This structural analysis can also be applied to the dynasty of the Safavid
State. However, this would require a serious investigation into the origins of the
dynasty, which is beyond the scope of this paper. Ultimately, however, it can be argued
that the prominence of the Safavid family (that is, ogush) was due to the organization
around faith rather than the elite-commoner distinction derived from the pastoralist

tradition.

Lapidus highlights warfare as central to the statehood process of Turkic tribes, viewing
their state formation as a “conquest movement” driven by “warrior authority,” unlike
Arab-Islamic clans that coalesced around religious consciousness.®® Even though he

places the Safavids within the Arab-Islamic conquest model*

, it can be argued that the
Safavids align more with Turkic conquest movements, emphasizing hierarchical
warrior authority. Barfield’s distinction between Arab and Turkic traditions supports

this, noting that Arab-Islamic tribes favor an egalitarian model, whereas Turkic tribes

31 peter B. Golden, An Introduction to the History of the Turkic People: Ethnogenesis and State-
Formation in Medieval and Early Modern Eurasia and the Middle East (Wieshaden: Harrassowitz,
1992), 403.

32 Sencer Divitgioglu, Oguz’dan Selcuklu’ya: Boy, Konat ve Deviet, 1st ed. (Istanbul: Yap1 Kredi
Yayinlari, 2000), 100.

33 Tra M. Lapidus, “Tribes and State Formation in Islamic History,” in Tribes and State Formation in
the Middle East, ed. Philip S. Khoury and Joseph Kostiner (United States of America: University of
California Press, 1990), 29.

3 Lapidus, 32.
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prioritize hierarchy.® In the Safavid case, the dynasty derived legitimacy from faith
but maintained political prestige among the Qizilbash by occupying the top of the
Turkic hierarchical consciousness. Thus, the Safavid State reflects the emergence of
authority in the classical Turkic tradition, where hierarchical structures, rather than
egalitarian religious unity, shaped its formation and sustained its power among the

Qizilbash tribes.

~ - PO— Je—

Note: The Turkman tribes, symbolized by short lines, gathered around a different rising power after the
collapse of their previous overarching state (The Aq Quiylinld Empire). This rising power is the Safavid
Order, shown as a red dot in the second row from the left. At this stage, the short lines acquired a new
name of belonging and became Qizilbash Turkmans. Later, the red dot starts to create a state dynasty
from the order lineage (third from the left). At this point, it starts to establish new power bases to protect
its authority (the red ring in the third image from the left). These power groups (or this centralization
effort of the order) force the outer ring to break. Therefore, the periphery, which once created the center
by clustering around it.

Figure 4.1. The Construction of the Safavid State around the Safavid Order
through Qizilbash Turkmans

The fifteenth-century Aq Quyunli Empire offers a model for understanding the
Qizilbash Turkmans’ role in forming the Safavid State. This empire evolved from a
clan to a confederated empire, uniting around fifty Turkman-Arab-Kurdish clans, with
the Bayandur tribe at its center, its authority both legitimized and challenged by
surrounding chieftains.® Qara ‘Usman’s military activities between 1429-32
transformed his band into a principality, later becoming the Aq Qiiylinli Empire.?’
Tribes like Misullu, Chapni, Zu al-Qadar, Bayat, and Afshar rallied around the

Bayandur tribe, and after the empire’s collapse, some joined the Qizilbash, becoming

% Thomas J. Bartfield, “Tribe and State Relations: The Inner Asian Perspective,” in Tribes and State
Formation in the Middle East (California: University of California Press, 1990), 160-170.

3 John E. Woods, The Agquyunlu: Clan, Confederation, Empire (Salt Lake City: The University of
Utah Press, 1999), 11.

3T Woods, 44.
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a key element of the Safavid State.®® Thus, Turkman tribes, not yet centralized,
coalesced under a strong authority, such as the Bayandur tribe or the Safavid Order,
forming a state mechanism with potential for centralized power. This period
(Qara‘Usman’s era) aligns with Ibrahim, a descendant of Shaykh Safi al-Din Ardabili,

though the tariqa’s statehood aspirations remained limited at that stage.

Shaykh Safi al-Din Ishaq Ardabili, namesake of the Safavid dynasty, founded a sect
with wide influence, shaped by the social context of his era. Although his ethnic origin
is not clearly known, being limited to vague hagiographic accounts, it is certain that
Safi’s sermons influenced both the local and elite classes.®® The Mongol rule’s social
effects on regional Muslims and the absence of a centralized caliphate fostered
clustering around religious orders, with the Ardabil group under Safi as a prime
example. SafT preached in regions like Gilan, Urmia, and Shiraz, expanding the sect’s
reach. Even Mongol rulers, including Ghazan Khan, were influenced, with Ghazan
addressing Safi as “the ripe nightingale of the land of sugar.”*® However, Safi’s mystic
community did not pursue statehood. In conclusion, under Safi’s leadership, the
Safavid Order became a significant tariqa, grounding itself by influencing both local

and elite groups, setting the stage for its later evolution into a political entity.

The Safavid Order, founded by Shaykh Safi, evolved toward statehood by Shaykh
Junayd’s time, gaining significant military power. After Safi, leaders Sadr al-Din,
Khavaja “Ali, Ibrahim, Junayd, and Haydar succeeded him. Karadeniz notes that under
Sadr al-Din, politicization and Shi’ite beliefs grew within the order, unlike Safi’s era.*!
During Hodja Ali’s leadership, the order’s growing population began adopting a
military identity, and under Ibrahim, it amassed wealth and influence, earning him the
title “shaykhshah,” though Musal1 cautions against assuming a political meaning.*?
The Junayd era marked a new phase, with the order gaining operational military

capability and a clear statehood ambition, that the existing political power in the region

% Woods, 183-198.

3 Riza Yildirim, Aleviligin Dogusu: Kizilbas Sufiliginin Toplumsal ve Siyasal Temelleri 1300-1501, ed.
Tanil Bora, trans. Baris Yildirim, 2nd ed., Arastirma-Inceleme Dizisi 415 (Istanbul: fletisim Yaymlari,
2018), 147-151.

40 Y1lmaz Karadeniz, “Safevi Devleti’nin Kurulus Temelleri,” in Safeviler: Kiiltiir-Diplomasi-Toplum,
ed. Mehmet Daglar (Istanbul: Kitabevi Yayinlari, 2021), 174.

4 Y1lmaz Karadeniz, 170-177.

42 Namiq Musal1, “Seyh Ibrahim Safevi Déneminde Erdebil Tekkesi,” Tiirk Kiiltiirii ve Haci Bektas Veli
Arastirmalar: Dergisi, no. 80 (2016): 20-21.
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(the Qara Qiiylinldi ruler Jihanshah) even began to see them as a threat.*® Junayd led
raids in Trabzon, Eastern Anatolia, and the Caucasus.** Thus, while Saff and his first
three successors were more traditional shaykhs, Junayd’s military actions equipped the

Safavid Order with the infrastructure necessary for statehood.

Two main features of the Shaykh Junayd period, which was the period when the
groundwork for the sect’s statehood was being prepared, came to the fore. Although it
is difficult to speak of a sharp Sunni-Shi’ite divide in the society of that period, the
fact that the Safavid sect, which was initially certain to be non-Shi’ite, became a state
by becoming Shi’ite over time is a unique case. During this transformation, Shaykh
Junayd’s adoption of the policy of ghaza and his adoption of “ghuluv”, which means
an extremist understanding of religion (an example of this is the belief in hulul, which
means that divinity can be manifested in some people) are the most fundamental
features of this period.*® Considering that these two elements will be important pillars
for Safavid rule in the future, it is possible to consider them as vital policies for Safavid

sovereignty.

After Shaykh Junayd, his son Shaykh Haydar took over the leadership of the order,
and the order’s acquisition of a specific character continued. After the death of his
father, Junayd, Haydar made the members of the tariqa wear a red hat, thus further
differentiating the order from other religious groups. After this choice to wear the red
color hat, they were called “the redhead” with a pejorative meaning by the Sunni
groups around them.*® It would not be wrong to consider this term as an identity-giving
element for the members of the order and thus as an element to keep the followers
together. Therefore, this decision is also a significant event in terms of giving identity,

on the way to the tariqa’s statehood.

Following Shah Haydar, the young Isma‘il became the Safavid order’s leader,
establishing a state by securing Turkman support in Azarbayjan, and to a lesser extent

in Anatolia and Syria. The decline of Qara Qiiyiinlii and Aq Qilyiinlii sovereignty,

43 Roger Mervin Savory, “Safawids,” in Encylopaedia of Islam (Leiden: E. J. Brill, 1995), 766.

4 Quinn, Shah 'Abbas: The King Who Refashioned Iran, 4.

4 Quinn, 4-6.

4 Abdiilbaki Golpinarh, “Kizil-bas,” in Isldm Ansiklopedisi (Istanbul: Milli Egitim Basimevi, 1977).
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alongside the Ottoman authority’s limited reach in southern and southeastern Anatolia,
allowed Turkman groups to operate independently in the region. Isma ‘1l leveraged this
environment through propaganda to consolidate power. Tribes like Riimli, Takalt, Zi
al-Qadarli, Ustajla, Shamla, Varsak, Qajar, Qaramanlii, and Chapni joined the Safavid
sphere during the Junayd-Haydar-Isma ‘Tl periods.*’ Thus, Isma‘il’s forces primarily
comprised Azarbayjan-based Turkmans®®, with secondary support from Anatolian-
Syrian groups distant from centralized authority, enabling Isma‘il to establish the

Safavid state mechanism through strategic alliances.

While discussing Isma‘1l’s rise to power, the claim that Turkman tribes in Anatolia,
discontent with the Ottoman centralization efforts, saw Isma‘1l as an outlet and
launched a mass migration movement is open to criticism. Turkman tribes lived
independently in the regions of Central and Southern Anatolia, where Ottoman rule
was not fully established. As Giiltekin points out, there was no reason for these tribes/
nomadic communities to have any inherent enmity with the Ottoman administration
that wanted to centralize; on the contrary, there could have been a mutual/symbiotic
relationship between the Ottoman administration and these communities.*® Therefore,
Stimer’s argument that the Turks who “migrated” from Anatolia played the main
constitutive role in the formation of the Safavid State®® is also open to debate. Of
course, it is possible that there were some Turkish migrants from Anatolia, but it is
difficult to claim that these migrants were the mainstay of the formation of the Safavid

state.

Leaving aside the debate concerning the geographic origins of the Safavid movement’s
support base -whether Anatolia or Azarbayjan-Iran, the discourse through which
Isma‘l attracted the Turkmans is also important for understanding the Safavid
movement. In this regard, Quinn notes that since Isma ‘il was the leader of the Safavid

tariqa, he also had a murshid-murid relationship with Turkman followers, and that he

47 Tufan Giindiiz, Kizilbaslar Osmanlilar Safeviler, ed. Nihal Metin, 2nd ed. (Istanbul: Yeditepe
Yaymevi, 2016), 61-70. It should be noted that this issue of entering the sphere of influence may not be
inclusive of all representatives of a tribe in different cities/regions.

*® Giindiiz, Kizilbaslar Osmanllar Safeviler, 99-100.

49 Sadullah Giilten, Osmanli-Safevi Kiskacinda Kizilbaslar: A¢ilin Kapilar Sah’a Gidelim, ed. Zeynep
Berktas, Ist ed. (Istanbul: Timas, 2022), 60-66.

50 Faruk Siimer, Safevi Devleti 'nin Kurulusu ve Gelismesinde Anadolu Tiirklerinin Rolii: Sah Ismail ile
Halefleri ve Anadolu Tiirkleri, 3rd ed. (Ankara: Tiirk Tarih Kurumu, 2018), 1.
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also possessed a divine quality by adopting the phrase “God’s Shadow on Earth”,
which also bears traces of the Sassanid tradition.>! In addition to these two qualities,
he also states that Isma‘il -citing examples from his poems- claimed to be the
representative of the lost twelfth imam (i.e., Mahdi).5? These three qualities adopted

by Isma ‘1l must have solidified his reputation in the eyes of Turkmans.

Shah Isma‘il, a charismatic figure among the Turkmans, faced a major defeat against
the Ottomans at Chaldiran in 1514, marking a turning point for the Safavid Shahdom,
which never regained its former glory. The period can be divided into pre-Chaldiran
and post-Chaldiran phases. After Selim I’s victory and brief occupation of Tabriz,
Isma‘il avoided active military engagement, focusing on diplomatic efforts against the
Ottomans, including unsuccessful correspondence with the Knights of St. John, the
Portuguese, Hungary, and the Habsburgs. Meanwhile, he delegated eastern and
northern border conflicts to Qizilbash chieftains, reflecting his reduced direct

involvement.>®

This period also saw increased autonomy among Qizilbash leaders,
with some displaying disloyalty, signaling a weakened Shah’s position and a growing
Qizilbash influence within the state. Thus, Chaldiran was a pivotal moment,
highlighting both Isma‘1l’s diminished authority and the rising power of the Qizilbash

Turkmans in the Safavid realm.

Before Shah Tahmasb I, Turkmans adopting the “Qizilbash™ identity functioned as
political “parties” of their era. Giindiiz notes that tribes were not politically monolithic,
and that different groups belonging to the same tribe (these groups can be considered
as ogush/families and uruks/lineages according to our categorization) might have
adopted different political attitudes.>* Matthee highlights that this elastic organization
renders the Safavid state mechanism both “strong and weak,” creating a “perennial
tension” between the center, showing a tendency toward centralization, though not
fully realized, and the periphery.> Consequently, the Qizilbash identity can be viewed

as a faction, with Turkman tribes as key parties within it, and their uruks as sub-parties.

5L Quinn, Shah ’Abbas: The King Who Refashioned Iran, 12.

52 Quinn, 12-13.

58 Tufan Giindiiz, Son Kizilbas Sah Ismail, 11th ed. (Istanbul: Yeditepe Yayinevi, 2023), 147-151, 152-
154,

% Giindiiz, Kizilbaslar Osmanlilar Safeviler, 100-101.

% Matthee, “Relations between the Center and the Periphery in Safavid Iran: The Western Borderlands
v. the Eastern Frontier Zone,” 435.
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This structure reflects the complex interplay between tribal dynamics and the evolving

central authority in the Safavid realm during Tahmasb I’s reign.

Note: T: Turkman Identity, K: Qizilbash Turkman, NK: Non-Qizilbash Turkman, A: Boy, B-E: Uruks
(lineages/tribes), C-D-F: Ogushes (families). As the figure shows, one can speak of different Qizilbash
structures coming from the same lineage. For example, Hasan-i Rimld and his grandfather can be
considered in the same lineage, but they both have their own family (ogush). Lineages must also be
considered separately from the superstructure to which they belong, namely their tribe. It must be
remembered that there is no single, monolithic, rigid tribal structure. It is even known that there are
lineages that belong to the same tribe but prefer not to be Qizilbash. So, the common denominator they
all share is “Turkmanness.”

Figure 4.2. Interrelations between Turkman, Qizilbash, and Tribal Identity

To summarize, the cyclical journey of the Qizilbash Turkmans as explored in Rimld’s
account highlights the complex dynamics of power and marginalization in the
formative years of the Safavid state, and is also connected to the historical background
behind the period. The transformation from a decentralized tribal organization to a
centralized state under the Safavid family reveals a paradoxical trajectory: While
Turkman tribes initially formed the basis of this new centralizing authority, their
marginalization became inevitable as the dynasty sought to consolidate power. The
evolution of the Safavid Order from a religious-mystical movement to a state not only
redefined the role of its constituent groups (the Qizilbash Turkman tribes) but also
revealed inherent tensions within its structure. By rallying around the figure of Shah
Isma’1l 1, the Qizilbash Turkmans created a centralizing authority and established an
affinity with this center, but this affinity also sowed the seeds of their eventual
alienation. In interpreting Hasan-i Rimlu’s portrayal, it is important to keep in mind
that this recurring pattern of centralization and peripheralization provides a critical lens

through which to understand the Safavid state-building process. Ultimately, examining
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this transformation will provide a nuanced view of the political and social realities that

defined the Qizilbash Turkman during the Safavid period.

4.1.2. Establishment of the New Center

Shah Isma‘1l I died, leaving the tribal elite around him ‘without a guide,” and ushering
in a period of internal turmoil. Tahmasb I ascended the throne at a notably young age,
largely due to the support of the Rumli tribe -one of the principal factions in the
Safavid realm- and, as he matured, he undertook various initiatives to stabilize the
political landscape. The binary distinction (military and soft) used by Matthee to

5 can also

describe centralizing strategies in the context of center-periphery dynamics
be applied to Tahmasb I’s reign. These included political marriages, capital relocation,
religious reforms, cultural integration, and military interventions. Through such
measures, the Shah sought to avert a repetition of the authority crisis that followed his

father’s death.

After the death of Shah Isma ‘Tl I, a race for power emerged among the Qizilbash tribes,
which led to a period of civil war that lasted for nearly a decade. After Isma ‘1l I's death,
the rivalry between the tribes and between the Mirzas (heirs to the Shah) came to the
fore. Historical sources indicate that the tribes of Takalt, Zu al-Qadar, and Rumla
formed an alliance and rallied around Tahmasb I at the center. Among them, Div Sultan
Rimld, a leading figure from the Ramlu tribe, was the founder of this alliance and
Tahmasb’s atabeg.®” It should be emphasized, however, that the alliances formed were
not long-lasting and fragile, i.e., they tended to dissolve quickly. As Newman notes,
for example, the Takaliis, who were members of this tripartite alliance, would break
away from the alliance in 1527-31 CE, and would rule a “de facto regency.”™® After
the Takalus, the Shamlid would dominate the country until 1533/4 CE, but their
dominance would come to an end when Tahmasb I executed the Shamla chief as a
result of a plot hatched by some members of the Takalti and Zu al-Qadar clans against

the Shamla chief. Thus, this period of civil war, which began with Tahmasb I's

% Matthee, “Relations between the Center and the Periphery in Safavid Iran: The Western Borderlands
v. the Eastern Frontier Zone,” 443.

" Roger Mervin Savory, Iran Under The Safavids (Cambridge: Cambridge University Press, 1980), 51.
%8 Newman, Safavid Iran: Rebirth of a Persian Empire, 26.
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accession and the dominance of the Rumli tribe in the Qizilbash hierarchy, has been
subject to scholarly debate in terms of its duration. While some accounts describe it as

lasting ten years, others extend this period to twelve.*®

While the power struggle between the tribes continued (although not as much as in the
first twelve years), rivalry between the princes also emerged. Sam Mirza grew up under
the influence of the 1alas of the Shamli tribe and rebelled for the first time in 1544
CE.®® In 1546 CE, Alqas Mirza also rebelled but later apologized to his brother
Tahmasb I and ended his rebellion.®* However, he later rebelled against Tahmasb I
again and tried to gain Ottoman support. The first of these two rebellions is thought to
have been instigated by Ghazi Khan Takald. In the second, it is known that the
Ottomans assigned ‘Ulama Pasha Takalii to support Algas. These two examples can be

taken as a sign of the closeness between the Takali tribe and Alqas Mirza.

One of the soft measures adopted by Shah Tahmasb I to consolidate his authority was
to make or have made political marriages. As Amlashi and Sooreni's study shows, such
marriages can be categorized into four categories: marriages with Qizilbash chieftains,
marriages with local authorities, marriages with sayyids, and marriages within the
Safavid family.®? The purpose of all these marriages was to consolidate the power of
the central administration in remote areas or to keep the political foci within the state
mechanism at a manageable distance. According to Amlashi and Sooreni, this policy

achieved its goal.%®

The relocation of the Safavid capital was another significant soft measure to secure the
Shah’s authority. After the Ottomans entered the Safavid territories in 1514, 1534, and
1548 CE®, Shah Tahmasb I moved the capital to Qazvin. Echraqi notes that this

decision was driven by the Ottoman occupation of Tabriz and the need to counter

% For differing views on this, see for instance Newman, 27, 63.

6 Benedikt Reinert, “SAM MIRZA,” in The Encylopaedia of Islam (Leiden: E. J. Brill, 1995), 1012.
61 Cornell Fleischer, “ALQAS MIRZA,” in Encyclopeedia Iranica, 1989, accessed April 22, 2025,
http://www.iranicaonline.org/articles/alqas-algasb-algas-mirza-safawi.

62 Nasrollah Poormohamadiamlashi and Boroomand Sooreni, “The Role of Political Marriages in
Establishing the Safavid Rule During the Reign of Shah Tahmasb I,” History of Islam & Iran 30, no.
48 (December 2020): 132, https://doi.org/10.22051/hii.2020.31395.2244.

8 Poormohamadiamlashi and Sooreni, 146-147.

% The Battle of Chaldiran and the campaigns against the Safavids by the Ottoman Sultan Sulayman I
are mentioned. See Table B.2.
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Uzbak military threats, with Qazvin chosen for its central location, logistical
convenience, city networks, and Tahmasb’s interest.®®> However, this relocation can
also be seen as a strategic move to reduce potential Qizilbash threats. Roemer argues
that this perspective may be misleading, stating that Tabriz had lost its importance and
that this move to change the capital can be seen as in line with the Iranianization
efforts, without having such an aim, in terms of the results it created.®® However, when
this step of Tahmasb I is taken into consideration in his entire political life, it is inferred
that this activity may have had more than one purpose, and one of these purposes was
to restrain the Qizilbash threat. In conclusion, the choice of Qazvin as the new capital
was partly motivated by the need to safeguard the Shah’s authority against possible
Turkman challenges, reflecting a broader effort to consolidate power amid external

and internal pressures.

Among Shah Tahmasb I’s soft measures to control authority, the use of jurists’ fatvas
and edicts of repentance was prominent. The Safavid Shahs’ legitimacy stemmed from
three elements: holding the murshid position of the Safavid order, having the title of
“Shadow of God on Earth,” and being the representative of the Twelfth Imam. Under
Shah Isma‘il I, these elements were fused with extremist Shia beliefs (ghuluv) for
legitimacy, but his death created a power vacuum for Tahmasb 1. To overcome this
problem, Tahmasb I benefited from the fatvas of scholars such as al-Karaki. Al-Karaki,
also known as Mu‘allim-i Sani, had stated that Friday prayers could be performed in
the absence of the Imam (Muhammad al-Mahd)®’, which was one of the heated issues
of his time, and that the ‘ulama could be the Imam's deputy, and issued a fatva stating
that it was not a "sin" to support the head of state in collecting taxes. As Celenk also
points out, these fatvas of al-Karaki were useful tools to reinforce Tahmasb I's
authority.® Additionally, Tahmasb I issued edicts of repentance and prohibition,

enhancing his religious image.®® This strengthened image likely bolstered his authority

8 Ehsan Echraqi, “Le Dar al-Saltana de Qazvin, deuxiéme capitale des Safavides,” in Safavid Persia:
The History and Politics of an Islamic Society, vol. 4, Pembroke Persian Papers (London: I. B. Tauris,
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among the Qizilbash ghazis. Thus, fatvas and edicts significantly contributed to

reinforcing the Shah’s legitimacy.

It can be argued that another method followed during the reign of Tahmasb I was the
inclusion of different cultures in the center. It has been noted that as a result of the
Shah's campaigns in 1553 CE, nearly thirty thousand (Caucasian) captives were
brought to Iranian territory, who by the reign of Shah ‘Abbas I became a “third”
element of the Empire (in addition to the Qizilbash and Tajiks).’”® This third element
began to enter the military as “ghulam” and established its presence alongside the
presence of the Qizilbash in the military. The case of the Allahvardi Khan family,
originally of Georgian ghulam background, illustrates this emerging administrative
emphasis. Historical records indicate that Allahvardi was brought to Iran during
Tahmasb I’s reign and rose to become the governor of Fars in 1595 CE.” His son
Imam Qult Khan also ruled over large territories after his father's death.”? The fact that
most of the captives brought to Iran during the reign of Tahmasb I were
children/women and the institutionalization of the ghulam system during the reign of
‘Abbas I makes it difficult to answer whether this “integration of the third culture” was
amove by Tahmasb I to curb Qizilbashism, but the possibility that Tahmasb I had such

a hidden agenda is noteworthy.

In addition to the fact that the third element, the ghulams, were now part of the state,
it can be argued that the cultural presence of the second element, the Tajiks, was also
appreciated and embraced by the court. The Tajik (Persian) element had been present
from early on as one of the constituent elements of the Safavid umbrella, along with
Qizilbashism. The reign of Tahmasb I appears to have sustained -perhaps even
deliberately promoted- this cultural orientation. Tajik elements were prominently
reflected in literary productions such as the Shahnama and Khamsa, as well as in the
decorative features of palace architecture in the newly founded capital.”®
Consequently, the establishment and expansion of the ghulam's sphere of influence

may have been a deliberate policy pioneered/adopted by Tahmasb I, given the

0 Savory, Iran Under The Safavids, 65-67.

1 Matthee, “Relations between the Center and the Periphery in Safavid Iran: The Western Borderlands
v. the Eastern Frontier Zone,” 435.

2 Matthee, 436.
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veneration of Tajik culture and the Qizilbash unrest. Thus, the rise of the ghulams and
the favoring of Tajik culture can be seen as Tahmasb I's creation and support of

different focal points to rein in the Qizilbash element.

One of Shah Tahmasb I’s most significant military moves to strengthen his authority
was his campaigns in the Caucasus. Between 1540 and 1553 CE (when he was between
the ages of twenty-six and thirty-nine), the Shah made four expeditions to the
Caucasus.’* Armenian, Georgian, and Circassian prisoners were taken during these
campaigns. The motivation behind these campaigns has been interpreted as a
continuation of earlier dynastic strategies, emphasizing the acquisition of spoils and
military experience as central objectives, much like those pursued during the eras of
Junayd, Haydar, and Isma ‘1l.”®> While this is a justifiable reasoning, it should be pointed

=%

out that these military operations were in fact “ghaza” activities. Considering that the

(13

Qizilbash referred to themselves as “'ghazi”, it can be argued that these military
operations reinforced Shah Tahmasb I's legitimacy/respectability in the eyes of the
Qizilbash Turkmans. Therefore, these operations can be considered as a move by the

Shah to stabilize the country.

Sometimes, instead of taking a direct part in military interventions, the Shah would
also deploy rebel khans (tribe leaders) whom he subjugated. For example, the Kurdish
Khalil Khan Siyas Mansur, who had previously rebelled against the Shah, was

assigned to defend Khorasan against the rebellious Turkman.”®

In conclusion, Shah Tahmasb I undertook a series of strategic measures to stabilize the
Safavid state in the wake of internal turmoil and tribal rivalries following the death of
Shah Isma'1l 1. His policies encompassed both military and non-military approaches,
reflecting a dual strategy of coercion and consolidation. Political marriages, the
relocation of the capital, and religious legitimization through fatvas and edicts
reinforced the central authority, while military campaigns and the calculated

integration of new sociopolitical elements such as the ghulams reconfigured the

4 Savory, Iran Under The Safavids, 64.

s Savory, 65.
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balance of power. The fluctuating alliances among Qizilbash factions and the
continued challenges posed by rebellious princes and tribal chieftains necessitated an
adaptable and multifaceted approach to governance. Ultimately, Tahmasb I’s reign laid
the groundwork for a more centralized Safavid state, reducing the unrestrained
dominance of Qizilbash tribes and fostering a more diversified administrative and
military elite. While these policies did not entirely eliminate factional struggles, they
marked a crucial shift towards a more enduring state structure that would later be

further solidified under his successors.

4.2. Competitive Elements in Political Landscape

Ahsan al-Tavarikh offers a glimpse into the political mosaic of the period. When the
part of the book dealing with the reign of Shah Tahmasb I is analyzed, four elements
come to the fore: Qizilbash, the Safavid dynasty, Sayyids, and other elements (ghulams
and intellectuals). Given that the author was a Qizilbash leader, it should be noted that
the sociopolitical positions of these elements were filtered through a Qizilbash
perception. The fact that the author was a Qizilbash also reveals how Qizilbashness

itself is self-positioned. This is what makes the Ahsan al-Tavarikh valuable.

Each of the elements that come to the fore in Hasan Big-i Riml’s depiction can be
considered as stakeholders trying to gain a foothold around the newly centralized
political power (the Safavid dynasty). Each element acts like a political party in a
network of deep relationships with each other to consolidate its position. Hasan-i
Riamla assigns different roles to each element and presents these roles to the reader by

implication between the lines instead of directly expressing them.

4.2.1. The Qizilbashs: The Ghazis

Hasan Big-i Riimli not only portrays the Qizilbash Turkman as a military community
but also depicts them as the fundamental pillars of the state, and as brotherly ghazis,
with the concept of ghaza becoming almost inseparable from Qizilbash identity. Their
warrior ethos and unwavering devotion to the Shah are recurrent themes throughout
the text. However, Rimli’s occasional implicit criticisms of the Shah suggest that this

loyalty was neither absolute nor unconditional. This suggests that Rimlii imagines the
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Qizilbash not only within a depiction centered on allegiance, but also as a dynamic,

critical, and self-consciously state-founding group.

Before analyzing how Hasan-i Rimli depicts the Qizilbash in Ahsan al-Tavarikh, it is
useful to outline the conceptual distinctions among the terms “Safavid,” “Qizilbash,”
and “Turkman,” which are often used interchangeably but refer to different historical
realities. Initially, the Safavid order emerged as a sufi religious community, centered
on spiritual authority and charismatic leadership, well before it evolved into a political
dynasty. The Safavid dynasty later grew out of this order, but the order and the dynasty
should not be treated as interchangeable. Likewise, the Qizilbash identity, although
rooted in allegiance to the Safavid cause, developed into a separate religious-political
formation characterized by its militant and devotional character. Meanwhile, the term
“Turkman,” on the other hand, designates a range of tribal groups, particularly from
Anatolia and Iran, many of whom contributed manpower to both the Safavid
movement and the Qizilbash forces.”” However, these categories must be seen as
analytically distinct: not every Turkman was part of the Safavid tariqa, and not all

followers of the Safavid cause necessarily acquired Qizilbash identity.

While the Qizilbash movement drew substantial support from Turkman tribal groups,
it would be reductive to define it solely through ethnic affiliation. Some non-Turkman
groups, including certain Kurdish tribes, were also identified with the Qizilbash
designation. Martin van Bruinessen, citing Faruk Stimer, mentions the Kurdish-origin
Qizilbash tribes of Chamishgazaklii and Khinisli, and suggests the possibility of other
similar groups.”® Hans Robert Roemer also refers to a Kurdish-affiliated Qizilbash
tribe known as the Chagani.”® While questions regarding the proportion of these tribes
that identified as Qizilbash and the specific time periods during which this affiliation

was prominent remain open, it should be noted that Hasan-i1 Rimlt does not explicitly
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mention tribes such as the Chagani, Chamishgazakli, or Khinisld in Ahsan al-
Tavarikh. Their possible connection to Qizilbash identity is inferred solely from nisbas

attributed to certain Qizilbash individuals within these tribal lineages.®

This broader pattern suggests that Qizilbashness should be understood not merely as a
tribal or ethnic label, but as a form of collective identity shaped by religious alignment,
political loyalty, and participation in a shared ideological cause. In this regard, the
Qizilbash movement can be seen as a dynamic and inclusive network that brought
together various communities around a common framework of belief and militancy.
While Turkmans formed its primary base, the identity it represented was ultimately

more complex than any single ethnic descriptor might imply.

The Safavid dynasty, which gradually assumed a political character after emerging
from the Safavid sufi order and eventually transformed into a centralized state, derived
much of its foundational power from the support of various Qizilbash Turkman tribes.
Considering the socio-political structure of the period, it can be argued that the
establishment of the Safavid state was made possible largely through the military and
organizational contribution of these tribal groups. Among the prominent Qizilbash
tribes associated with the Safavid cause were the Shamlu, Rumla, Zu al-Qadr, Ustajld,
Takalii, Varsaq, Afshar, Qarajadaghla, Talish, Qajar, Qaramanli, Chapni, Alpaght,
and Baybiirdl{i.8! This should not be taken to mean that all members of these tribes
were necessarily Qizilbash or directly involved in the founding of the Safavid state.
Rather, many of those who supported the Safavid cause and came to be identified as

Qizilbash were affiliated with these tribal backgrounds.®?

8 The number of individuals bearing such nisbas that may be linked to Kurdish-origin Qizilbash tribes
is extremely limited -likely no more than a handful- based on the current textual evidence available in
Ahsan al-Tavarikh. The scarcity of individuals affiliated with these tribes in Hasan-i RGmld’s narrative
may reflect either a deliberate authorial choice or the demographic reality of the period. In either case,
the predominance of Turkman-affiliated tribes among the Qizilbash remains a well-established aspect
of the historical context.
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and State-Formation in Medieval and Early Modern Eurasia and the Middle East.
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individuals does not necessarily imply that the entire tribe was aligned with the Safavid cause. All of
the tribal names mentioned in the paragraph appear at various points throughout Aksan al-Tavarikh,
used as nisbas either once or multiple times.
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In Hasan Big’s portrayal of the Qizilbash, the religious emphasis is at the forefront,
and the fact that the Qizilbash are “ghazi” is mentioned at every opportunity. In any
battle in which Qizilbash Turkmans take part, the enemy is always characterized as
infidels and the Qizilbash as ghazi.?% The enemy is “infidel,” no matter who they are.
Muslim Uzbaks and Christian Georgians are seen in the same light and characterized
as “infidels.” The only opponent who is not characterized as infidel despite being
“enemy” is the Ottomans. It is noteworthy that the author avoids using the word

“infidel” for the Ottomans and even uses praising expressions in some places.

In his work, the terminology Hasan-i Rumla employs when referring to the Qizilbash
sheds light on how he perceived this group. Specifically, in this context, it becomes
evident that the author frequently draws upon military expressions to characterize the
Qizilbash (in addition to the ghazi rhetoric elaborated above). His choice of words can
be analytically divided into three distinct categories: firstly, terms that directly denote
an army or soldiery are utilized; secondly, the Qizilbash are mentioned alongside
references to martial instruments used in warfare; and thirdly, expressions that allude
to the military attributes or qualities of the Qizilbash are adopted. This deliberate
lexical selection underscores the militarized identity ascribed to the Qizilbash within

the broader structure of Riimld’s portrayal.

In the text, the author makes use of three basic words for the army. These are lashkar,
juniid, and sapah, and they are often used in the form of a phrase with qizilbash (78b,
88a-b). In addition, at some points, the Qizilbash are mentioned with expressions such
as “saffak” and “bibak,” emphasizing their military qualities. There are also places
where they are mentioned together with the equipment they used in battle, which is
evident in a poem that the author included in his text (whether the author was himself

or someone else is unknown):

8 Therefore, in a sense, the idea that the real struggle is between disbelief and Islam is emphasized.
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Yakayak chiin tabar-u-filad-muhra,

Bakhanrizi hama chin tigh-i shuhra,

Hama chiin gurz-i dushman-kiab sarvar,

Hama chiin niza-i zakhm-andaz-u-safdar,

Babazr digqat kiishash chiin kaman sakht,

Bagah-i razm chun kapal-i yaklakht,

Chii zubin sarbasar dar qasd-i khiinriz,

Kamand asa yakayak gardan-aviz

(. )8

Another characteristic feature that Hasan-i Rumlu attributes to the Qizilbash identity
is their role as state-builders and their unwavering loyalty to the Shah. Throughout his
account in Ahsan al-Tavarikh, Rimlu consistently emphasizes the Qizilbash’s
dedication to the establishment and preservation of the Safavid state, portraying them
as steadfast supporters of centralized authority. This is particularly evident in sections
such as the account of Shah Tahmasb I’s ascension to the throne, where Rimli
employs expressions that underscore their allegiance to the Shah and their commitment
to the state’s stability. This portrayal aligns with Rumlii’s broader tendency to highlight
their martial and political contributions, framing them as both creators and sustainers
of Safavid power. Such descriptions are not merely incidental but deliberately woven
into the text to reinforce the notion of Qizilbash loyalty as a foundational element of

their identity. Thus, in Rimld’s portrayal, the Qizilbash are depicted as a foundational
element of the Safavid state, with their loyalty to the Shah consistently affirmed.

The accession of Tahmasb I is described as follows:

Vasayir akabir va asaghir bar atraf-i bargah-i sipihr-ishtibah qarar girifta. Chashm-u-gtish
baisharat-i anhazrat nahadand va manazim-i din-u-davlat va kar-i mulk-u-millat ravhaq tamam
tamam girift. Misra“: Baz az nuv padishah padid amad sar1.2°

84 Hasan-i Ramlid, “Ahsan al-Tavarikh,” 985 AH/1578 CE, E. E. C., 88b.

T.: “Each was an axe with a face of steel,

A fabled sword, thirsting for blood.

Each was a mighty mace, striking the foe,

A spear that pierced and shattered the ranks.

Be wary -their biceps bend like bows in battle,

A single mace, unyielding in war.

Like spears, they all longed to spill blood,

Looping lassos 'round enemy throats, one by one.”

8 Hasan-i Rimlii, EEC, 77b. T.: “And the other grandees and subordinates stood around the sultan’s
tent, resembling the sky. They gave their eyes and ears to that excellency's signal. The order of religion
and state, the affairs of the nation and state, became entirely beautiful. Verse: The sovereign emerged
anew.”

34



Considering that Tahmasb was only ten years old, the ‘emergence of the sovereign’ is
more appropriately understood as his ‘being brought forth’ by others. Therefore, those
who brought the sultan into existence were all the Qizilbash “grandees and
subordinates gathered around the Shah’s tent.” In other words, it was the Qizilbash

themselves who established the state.

The fact that the Qizilbash ghazis are referred to as duvlatkhah (lovers of the state) in
several places in the text®® helps us understand how they positioned themselves about
state authority. As for their loyalty to the Shah, the following two quotes from the text

are insightful:

(...) va mujahidan-i din va ghaziyan-i zafar-ayin kamar-i inqiyad bar miyan-i jan basta az Shah
yak isharat az ma basar davidan giiyan (...).¥’

(...) va lashkar chunan khahahan-a biidand ki muddat-i chahardah sal mavajib nadada bid hich
ahid1 shukiih namikardand va dar khidmat bajid biidand.®

In the first example, the language emphasizes (and affirms) the loyalty of the Qizilbash
soldiers to the Shah, and in the second example, the loyalty of the Qizilbash to him is
emphasized even though Tahmasb I did not pay the salaries of the Qizilbash for a long

period of fourteen years.

On page 147a of the account of Shah Tahmasb I’s Georgian campaigns that began in

1551 CE, the subheading “Guftar dar lashkarkashidani-yi Shah-i din-panah nuvbat-i

>89

siyum ba Gurjistan va qal® u gam'-1 mutamarridan-i bi-tman”*” appears. On page 159b,

the phrase “Gurjiyan-i kafir% is used for the Georgian soldiers who were being fought

against. On page 141a, the Uzbaks are referred to as *(...) Uzbakan-i bi-iman (...)”*! in

the military struggle against the Uzbaks.

8 Hasan-i Rimld, “Ahsan al-Tavarikh,” EEC, 78a, 91b, 92b, 130a.

87 Hasan-i Riimlii, EEC, 114b-115a. T: *(...) and the mujahids of religion and the victorious ghazis tied
the belt of loyalty around their waists and said, “A sign from the shah, and we fight with all our hearts!
...y

8 Hasan-i Rimlii, EEC, 203b. T.: “(...) and the army was so devoted to him that even though they had
not received their salaries for fourteen years, no one complained and they served earnestly.”

8 T.: “Discourse on the third military campaign of the Shah, the Protector of Religion, to Georgia and
the destruction of the defiant faithless”

% T.: “infidel Georgians”

1 T.: “faithless Ozbaks”
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As it is seen, whether the opponent was Muslim or not did not change the classification
of the opponent as infidel in the eyes of the Qizilbash ghazis; Christian Georgians or
Sunni Uzbaks were also infidels. The Ottoman example, however, fell outside this
categorization. In none of the chapters describing the military struggles of the
Qizilbash against the Ottomans does Hasan-i Rimli refer to the Ottomans as infidels.
In fact, he even uses positive language when necessary. For example, on page 184b,
while describing the events of 1569/70 CE, he mentions that the “mushrik”% Venetian
army harassed the Ottoman borders and characterizes the Ottoman soldiers as
“mujahidan-i din-i sayyid al-mursalin”.%® Considering that he also characterizes the
Qizilbash as ghazi, it is noteworthy that Ottoman and Qizilbash soldiers can be
mentioned in the same category. The use of an affirmative rather than a pejorative word

about the Ottoman army has the potential to be the subject of further research.

As mentioned above, throughout the work, the Qizilbash are referred to as ghazis in
the context of believers and infidels, almost identifying Qizilbashism with being ghazi.
Hasan Riimli narrates the fifty-two-year period from the accession of Shah Tahmasb
I to the throne until his death, in approximately fifty-eight leaves. He uses the term
“ghaz1” more than a hundred times in all these leaves, referring only to the Qizilbash
Turkmans (i.e., not to a person/place name). This frequent use of the term is, of course,
a conscious choice made by the author and shows the value he attached to the concept
of Qizilbash. Therefore, it can be said that, for Hasan Rimld, the Qizilbash were a

prestigious group actively engaging in ghaza for the sake of religion.

Another point that can be gleaned from Hasan-i Riimld’s treatment of the Qizilbash in
his work is the notion that Qizilbash were regarded as ‘brothers to one another.’ It is
an indisputable fact that conjunctural rivalries existed among different Qizilbash
Turkman uruks, with the civil war during the early years of Shah Tahmasb I’s reign
serving as a clear example. However, in Hasan-i RGimli’s account, this state of inter-
uruk conflict does not appear to be perceived as an impediment to the concept of
Qizilbash brotherhood. Thus, despite the occurrence of disputes among uruks, the
Qizilbash, in a broader sense, retained the status of being a brother to another

Qizilbash.

92T.: “idolater”
93 T.: “The strivers of the religion of the Lord of the Messengers”
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Hasan-i Rimli’s expressions of regret over the conflict between the Qizilbash uruks
at the beginning of the Civil War period are in support of this argument. In the section
on the 932" Hijri year (1525-26 CE), the author describes the military struggle of the

alliance of Rumli, Takali, and Zi al-Qadar against the Ustajlii and says the following:

(...) va chiin an da sapah-i kina-khah bayin [ba in] tartib bayak-digar rasidand zamana ra dil az
hasrat khtin shud ki ba chunin di lashkar az yak jins bayist ki bamuvafaqat-i yak-digar a‘da-yi
duvlat ra mankiib va dushmanan-i mamlakat ra makhiir mikardanidand.*

To sum up, Hasan-i RUmla’s Ahsan al-Tavarikh presents the Qizilbash Turkmans as a
multifaceted group whose identity is intricately tied to their role as ghazis, state-
builders, and loyal adherents to the Safavid Shah. Throughout the text, Rimld
consistently frames them as a militarized community, employing a rich lexicon of
martial terms and vivid imagery to underscore their warrior ethos, while
simultaneously affirming their foundational contributions to the Safavid state,
particularly evident during Shah Tahmasb I’s ascension. Their portrayal as ghazis is
reinforced by the persistent characterization of enemies -whether Muslim Uzbaks or
Christian Georgians- as infidels, with the notable exception of the Ottomans, whom
Riimli refrains from vilifying, even praising at times. All these attributions of meaning
envisage the Qizilbash as a dynamic entity rather than a monolithic force. Furthermore,
despite inter-uruk rivalries, such as those during the civil war, Rumli upholds their
brotherhood, lamenting internal conflicts as a betrayal of their shared purpose.
Ultimately, Rumltu’s portrayal elevates the Qizilbash to a prestigious status,
intertwining their ghazi identity with state-building and devotion, thus cementing their
historical significance within the Safavid framework as both creators and defenders of

a religio-political order.

4.2.2. The Safavid Dynasty

In Ahsan al-Tavarikh, another prominent element that emerges is the Safavid dynasty
itself, specifically the family of the Shah, which occupies a central and exalted position

within the text. The text meticulously delineates the boundaries of the dynasty,

% Hasan-i Riimli, “Ahsan al-Tavarikh,” EEC, 985 AH/1578 CE, 81a. T.: “And when the two hostile
armies took up this formation and faced each other, the heart of the age bled with sorrow. Being of the
same kin, the two armies could have forged an alliance, together bringing ruin upon the enemies of the
state and crushing the foes of the realm.”
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distinguishing it sharply from other entities such as the Qizilbash, and other socio-
political factors, thereby situating it at a transcendent and almost sacrosanct level. The
Safavid family is portrayed through the use of distinct and honorific terminology,
which not only underscores its elevated status but also ties its lineage directly to the
prophet Muhammad, reinforcing its religious legitimacy and genealogical prestige.
Furthermore, the Shahs themselves are addressed with specific appellations that
highlight their exceptional qualities, emphasizing their unique characters. Collectively,
these rhetorical and conceptual strategies serve to underscore the dynasty’s singular
prominence, setting it apart unequivocally from other political factions within the
realm. This deliberate demarcation illustrates the Safavid household’s perceived
supremacy, positioning it as a unifying and authoritative force within the broader

context of the state’s governance and identity.

The special words the author uses to refer to the Shah and his lineage indicate that the
Shah and his lineage occupy a lofty position among other groups, at least outwardly.
The text uses indirect expressions such as dargah-i ‘alam-panah® to indicate the Shah's
exalted position, or khanadan-i Safaviya® to refer directly to the Safavid lineage. The
Shah (Tahmasb I) is referred to as Tahmasb Shah-i ‘adil®’, Shah-i din-panah®,
padishah-i ‘ali-tabar®®, afitab-i marhamat®, Shahriyar-i barr-u-bahr'®. These
adjectives indicate his justice, the greatness of his lineage, the strength of his reign,
and the fact that he is merciful and pious. Moreover, the author further elevates the
status of the Safavid dynasty by linking the lineage of the Shah to that of the Prophet
Muhammad.!%? All these exalting appeals indicate that the Shah and his lineage stand

in a different position among other political power groups.

In conclusion, Ahsan al-Tavarikh presents the Safavid dynasty as an ostensibly
cornerstone of authority, meticulously crafted to stand apart from competing forces

within the realm. The deliberate distinction of the Shah’s family from entities such as

% Hasan-i Riiml{, “Ahsan al-Tavarikh,” EEC, 985 AH/1578 CE, 115a. T: “the sanctuary of the realm”
% Hasan-i Rimlii, EEC, 78a. T.: “the Safavid dynasty”

% Hasan-i Raimlii, EEC, 125a. T.: “the just shah Tahmasb”

% Hasan-i Riimlii, EEC, 77b. T.: “the shah, the refuge of religion”

% Hasan-i Rimld, EEC, 115b. T.: “the high-born padishah”

100 Hasan-i Rimld, EEC, 115b. T.: “the sun of mercy”

101 Hasan-i Riimld, EEC, 192a. T.: “the ruler of land and sea”

102 See Appendix A, Image A.1.
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the Qizilbash and other socio-political elements reinforces its portrayal as an almost
divine institution, elevated beyond the mundane struggles of power. By employing
honorific language and tracing the dynasty’s lineage to the prophet Muhammad, the
text not only legitimizes its rule through sacred genealogy but also imbues it with an
aura of unassailable prestige. The specific appellations reserved for the Shahs further
amplify their exceptional character, casting them as figures of unparalleled
significance in the governance of the state. This rhetorical elevation, coupled with the
dynasty’s conceptual separation from other factions, underscores its role as a unifying
force, binding the diverse threads of the realm into a cohesive identity. Ultimately, the
Shah's family emerges as a supreme being in the author’s portrayal and is clearly

separated from the Qizilbash and other groups.

4.2.3. The Sayyids

In Hasan-i Rumldi’s Ahsan al-Tavarikh, the sayyids emerge as a group subject to both
direct and subtle critique, primarily due to their perceived overreach into the political
sphere beyond their expected standard religious roles. Throughout the text, Rimla
portrays them as figures who, at times, wielded undue influence over state affairs, often
positioning themselves closer to Shah Tahmasb I than even the Qizilbash, a proximity
that he views with evident disapproval. Critical stance of the author is also reflected in
his accounts of specific incidents involving sayyids, where their actions -ranging from
interference in governance to rebellious ambitions and questionable conduct- draw

either explicit condemnation or implicit skepticism.

In the book, the sayyids are mainly criticized for their tendency to go beyond their
sphere of religious affairs and get involved in worldly politics and interfere in state
affairs. It has been claimed that Ahsan al-Tavarikh offers limited insight into individual

character portrayal.l®® However, this assessment may be overly reductive. The

108 In addition to the claim regarding the lack of character portrayal, Aksan al-Tavarikh has also been
criticized for its supposed deficiency in literary ornamentation. See, Tilmann Trausch, Anpassung Und
Abbildung: Das Tiirkenbild in Safawidischen Chroniken Des 16. Jahrhunderts, 1st ed., Islamkundliche
Untersuchungen 27 (Berlin: Klaus Schwarz Verlag, 2008), 13-15. However, while the text does place
considerable emphasis on military events, this does not imply that it is entirely devoid of stylistic
embellishment. On the contrary, Hasan-i Riimli often uses an elevated register and inserts bayits/sh ‘irs
and uses ornate expressions, especially when referring to rulers and dignitaries or when narrating
important events. A more comprehensive stylistic/narrative analysis, however, falls outside the scope of
this thesis.

39



chronicle includes elements that, although not always explicit, enable the reader to
infer certain personal traits and group characteristics. This is particularly relevant in
the case of the sayyids, whose actions and roles in political-religious contexts are
depicted in ways that suggest the author's critical stance. Drawing on such narrative
cues, one may discern subtle but meaningful evaluations embedded in Hasan-i
Rimld’s account. For example, while describing Tahmasb I's expedition to Dizful to
suppress the rebellion, mentions the sayyids who had achieved positions close to the
Shah and even writes critically that the sayyids were 'even closer to the Shah than the
Qizilbash'. Hasan Big states that the Shah opened the 'doors of abundant blessings' to
this group and that the sincerity of people outside this group was ignored. Finally, we
learn that the Shah, through the statesmen who warned him, realized this negative
situation and banned some of them from coming to the 'dargah’ (i.e., from interfering
in state affairs). In conclusion, it can be said that Hasan-i Rimla criticizes the clique
of sayyids mainly because they tend to interfere in state affairs, which can be indirectly

considered as a criticism against the Shah. 1%

Hasan-i Ramli's attitude towards the sayyids can be read in an indirect way when he
describes some events in which the sayyids were involved. The author's criticism of
the sayyids is sometimes direct and sometimes indirect. Rimli's critical point of view
is felt when describing Amir Ni mat Allah's opposition to “Ali ibn "Abd al-"Ali, Amir
Qivam al-Din’s rebellion with the 'desire' to become a Shah, and the expression of
rumors circulating about Qazi Jihan Qazvini. It is known that “Ali ibn "Abd al-"Al1
was on good terms with the Qizilbash and issued the fatva legitimizing the Shah's
authority. Hasan-i Rumlt implies that Ni‘mat Allah was involved in the operation to
discredit “Ali ibn ‘Abd al-°Al1 by writing a forged letter and states that the Shah exiled
Ni‘mat Allah to Bagdad after the forged letter.®® As for Amir Qivam al-Din, he states
that he attempted to rebel by taking off his “dervish attire” and that his claim of being
a sayyid was unfounded after his trial, and that he was sentenced to exile in the castle
of Alincaq.1% Thirdly, it is observed that rumors were circulating about Qazi Qazvini's
transfer of vaqif properties into his possession, and after these rumors reached

Tahmasb I's ears, Qazi Qazvini's properties were taken back. While narrating this

104 Hasan-i Ramld, “Ahsan al-Tavarikh,” 985 AH/1578 CE, EEC, 125b-126b.
105 Hasan-i Riimli, 106a-107a.
106 Hasan-i Riimlii, 116b-117b.
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event, Hasan-i Rumlii does not use any negative expression for these news (such as
“gossip”, “lie”, “slander””) and does not use a positive expression for the Qaz1 (such as
“May God have mercy on him”) in the part where he describes the death of the Qazi
immediately after the events.'%” This style can be interpreted as a result of Hasan-i
Riimlii's critical view of Qazi Jihan.'% In summary, it can be said that Hasan-i R@imli's
attitude towards the sayyids can be identified from the way he narrates some of the

negative incidents related to them.

To conclude, Hasan-i Rimlu’s Ahsan al-Tavarikh offers a portrayal of the sayyids,
marked by a persistent critique of their encroachment into political domains
traditionally beyond their religious role. Throughout the account, Riimlt underscores
their undue proximity to Shah Tahmasb I, often surpassing even the Qizilbash in
influence, a dynamic he views with disapproval, as evidenced by his account in the
related pages prompted the Shah’s eventual intervention. The manifestation of
criticism can be observed as direct condemnation or subtler expressions of skepticism.
Riimld’s deliberate omission of sympathetic language in these accounts further betrays
his critical stance, suggesting an implicit reproach of the Shah’s initial favoritism

toward this group.

107 Hasan-i Riimlii., 156b-157b.

108 Qazi Jahan is first introduced with great praise, but it should be noted that this “praiseworthy
introduction” is a rhetorical style of expression. Critical statements are generally found in the sections
after the praise. The same is true in the case of Ni‘mat Allah
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CHAPTER V

CONTEXTUALIZING AHSAN AL-TAVARIKH

Hasan Big-i Rumla’s Ahsan al-Tavarikh emerges as a text of remarkable complexity,
embodying a multifaceted identity that unfolds across distinct yet interconnected
layers, akin to a sphere harboring concentric realms of meaning. At its outermost
stratum, the work presents itself as a work of historiography, aligning with early
modern Islamic chronicle traditions through its linear yet cyclically nuanced
recounting of wars, diplomatic exchanges, and political successions, all framed within
a theological lens of divine providence. Beneath this visible surface, it functions as a
personal interpretation, where Riimli’s subjective voice infuses the text with his
convictions, evident in his contrasting portrayals of ghazthood and unbelief among the
Qizilbash, Ottomans, and Uzbaks. Deeper still lies its role as an instrument of identity
formation, subtly crafting roles for the Qizilbash, the Safavid dynasty, and the sayyids
to articulate Rimlid’s vision of an ideal polity centered on Qizilbash legitimacy. At its
innermost core, the text reveals itself as a reminder, a purposeful testament designed
to underscore the Qizilbash’s foundational significance to the Safavid state, directed
at Shah Tahmasb I and future rulers. This layered identity -from the apparent facade
(being a classical historiography) to the innermost essence (being a reminder)- reflects
Rimlt’s intent to weave an account that is both historical and prescriptive. This
chapter explores these dimensions and examines the multiple characters of Rimli's
chronicle, trying to grasp how it goes beyond mere documentation and on what feature
it is most fundamentally built. By conceptualizing the text as a sphere of overlapping
yet distinct strata, this analysis seeks to illuminate the intricate interplay of form,

identity, subjectivity, and purpose that defines Ahsan al-Tavarikh.
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A: The quality of serving as a reminder of the significance of the Qizilbashness. B: The character of
being an instrument of identity formation. C: The character of being a reflection of personal
interpretations. D: The character of being a work of historiography.1%°

Figure 5.1. The Multilayered Nature of Aksan al-Tavarikh

5.1. Ahsan al-Tavarikh as a Work of Historiography

At first glance, Ahsan al-Tavarikh appears to align with the conventional structure of
early modern Islamic historiography. Like its contemporary counterparts, the work
adheres to a linear chronology, which also incorporates a sense of cyclicality within
itself, recounting events such as wars, diplomatic correspondence, successions, and
political rivalries. These descriptions are underpinned by a theological worldview
grounded in divine providence, suggesting that historical developments unfold
according to a sacred order. This layer of the text -its formal historiographical
appearance- constitutes the outermost stratum of Hasan-i Ruimld’s multifaceted
authorial identity. In this respect, the chronicle participates in a broader
historiographical tradition that frames political and military history as part of a divinely
ordained continuum. While the chronicle's outward style may seem conventional,
Rumlid’s deliberate linguistic choices in portraying key figures and groups have the

potential to reveal his perspectives and convey subtle critiques. As such, Ahsan al-

109 In his discussion of Ottoman chronicles, Rudi Lindner employs the metaphor of an “onion,”
suggesting that such texts were often composed around a single thematic core, see Rudi Paul Lindner,
Nomads and Ottoman in Medieval Anatolia (Indiana University, 1983). Cemal Kafadar, however,
argues that “garlic” may serve as a more fitting metaphor, given the more dispersed and pungent nature
of historical narratives, see Cemal Kafadar, Between Two Worlds: The Construction of the Ottoman
State (Berkeley, Los Angeles, London: University of California Press, 1996). Unlike these general
assessments of multiple chronicles, the diagram presented here attempts to illustrate the multi-layered
structure of a single work -Ahsan al-Tavarikh- rather than a collective textual tradition.
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Tavarikh cannot be read merely as an objective register of events; rather, it functions
simultaneously as a formalized history, and a textual vehicle for the author’s embedded
political concerns. Recognizing this first and most visible layer is essential for
understanding the subsequent dimensions of the text, which move beyond mere
documentation and toward identity construction, personal interpretation, and
reminding the core. Thus, this historiographical form is not only a structural
framework but also a conscious textual approach that gives legitimacy and coherence

to the deeper intentions of the author.

5.2. Ahsan al-Tavarikh as a Personal Interpretation

Beyond its surface as a chronological account, Ahsan al-Tavarikh functions as a
reflective space in which Hasan-i Rimld embeds his own personal worldview and
political sensibilities. This interpretive layer permeates the text, shaping the way
events are narrated, and groups are described. Unlike a purely objective chronicle, the
work reveals itself as a medium for the author’s subjectivity, closer in tone at times to
a personal journal than to an impartial historical record. Riimli’s commentary on the
Qizilbash, the Safavid family, and the Sayyids offers insight into how he envisions
their ideal relationship within the state. His portrayal of external groups, such as the
Ottomans and Uzbaks, further illuminates his broader political outlook. While the
Ottomans and the Qizilbash are embedded within a shared discourse of ghazihood, the
Uzbaks are consistently labeled as unbelievers, revealing Riimli’s understanding of
religious legitimacy and righteous warfare. These evaluations are not incidental; they
serve as interpretive signposts that guide the reader’s moral and political judgment. As
such, Rimldi’s work must be seen not only as historiography but also as a personal
political statement, wherein historical narration becomes a mirror reflecting the

author’s beliefs, biases, and political agenda.

5.3. Ahsan al-Tavarikh as an Instrument of ldentity Formation

At adeeper and more intimate level, Ahsan al-Tavarikh operates as a potent instrument
for shaping identities, both individual and collective, within the Safavid imperial
structure. Hasan-i Rimli meticulously constructs and assigns roles to the groups,

implicitly delineating their positions within his idealized vision of the state-society
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configuration. The Qizilbash are portrayed as a cohesive brotherhood of warrior
ghazis, bound not only by blood ties but also by a shared ideal of martial valor and
loyalty, positioning them as the moral and military backbone of the Safavid polity. In
contrast, the sayyids are depicted as a group overstepping their religious boundaries,
meddling in state affairs, and causing disruptions, a characterization that subtly
challenges their legitimacy and authority. The Safavid family, on the other hand, is
elevated to a supreme, almost sacred status, their identity crafted as the pinnacle of
political and spiritual leadership. Through these carefully crafted portrayals, Rumli's
voice intervenes in the debates of his time, indicating the political behavior he sees as
truth. This process of role-assignment reflects his vision of an ideal Safavid state center
where the Qizilbash’s centrality is paramount, while the sayyids’ overreach is critically

framed.

Hasan-i Rimldi’s account in Ahsan al-Tavarikh further extends its identity-forming
function by revealing the author’s perception of religious and martial identities,
particularly through his portrayal of external groups such as the Ottomans, the
Qizilbash, and the Uzbaks. The text offers a window into how Riimli conceptualizes
the dichotomy of gafir (unbeliever) and ghazi/mujahid (warrior for the faith) within
his mind. Both the Ottomans and the Qizilbash are embedded within a shared discourse
of ghazihood, united by a common ethos of righteous warfare and religious legitimacy,
which aligns them as defenders of a broader Islamic cause despite their political -and
even military- rivalry. In stark contrast, the Uzbaks are consistently positioned as
qafirs, alienated and delegitimized within Rimld’s descriptive framing as enemies of
the true faith, regardless of their Muslim identity. Thus, Ahsan al-Tavarikh becomes a
powerful text of identity construction, articulating a vision of the Safavid polity that is
deeply rooted in the Qizilbash’s centrality while navigating the complex interplay of

faith and enmity in the broader regional context.

5.4. Ahsan al-Tavarikh as a Reminder

Among the most salient features of Ahsan al-Tavarikh is its function as a strategic
reminder. Through carefully selected expressions, emphasis on loyalty, and recurring
portrayals of the Qizilbash as self-sacrificing ghazis and steadfast actors, Hasan-i

Rimli crafts a text that implicitly calls attention to their indispensable role in the
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formation and preservation of the Safavid state. His positioning of the Qizilbash in
contrast to the overreaching Sayyids and the occasionally fallible Shah Tahmasb I
suggests a desire to correct the shifting balance of power. While avoiding overt
criticism, the author’s language reveals a clear hierarchy of political legitimacy -one
that places the Qizilbash at the core of Safavid strength. This reminder is not framed
as a manifesto, but it emerges as the underlying thread running throughout the work,
offering a vision of the state in which the contributions of the Qizilbash must not be

overlooked.

The reminder function of Ahsan al-Tavarikh appears to operate not only concerning
the present political moment but also across temporal layers. The title of the work,
“The Best of Histories,” conveys an ambition to produce what the author regarded as
the most accurate and authoritative historical account among the chronicles written up
to his own time. While this title primarily asserts a claim about the past and the present,
it can also be viewed as claiming the future. Although the introductory pages state that
the work will address the reigns of Shah Isma‘1l I, Shah Tahmasb I, and Isma ‘1l Mirza,
the narrative continues into the period of Muhammad Khudabanda. This extension
beyond the announced framework indicates that Rimla was not solely concerned with
narrating completed reigns but rather sought to formulate a message that could extend
into the future. In this light, the reminder function of the text may be understood not
simply as a reflection for contemporaries but as a lasting address intended for future

Safavid rulers.

To sum up, Hasan Big-i Rimli’s Ahsan al-Tavarikh reveals itself as a text of profound
depth, its identity unfolding through a series of concentric layers that mirror a spherical
structure, each stratum distinct yet in constant dialogue with the others. At its
outermost level, as a work of historiography, it adheres to the conventions of its time,
chronicling the events of Shah Tahmasb I’s reign within a divinely ordained
framework, offering a visible legitimacy to its historical expression. Beneath this lies
its function as an instrument of identity formation, where Rumli shapes the roles of
the Qizilbash, the Safavid dynasty, and the sayyids, subtly reinforcing Qizilbash
centrality while challenging competing authorities. Further inward, as a personal
interpretation, the text becomes a canvas for Riimli, reflecting his biases and political

sensibilities through nuanced portrayals of power and legitimacy. At its innermost
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core, it stands as a reminder, a deliberate effort to assert the Qizilbash’s enduring role
as the state’s backbone, a message subtly critical of the Shah’s missteps and sayyid
overreach, intended to resonate with Tahmasb I and beyond. This multi-layered
identity -from the external historiographical shell to the innermost call for reminding
the significant position of the Qizilbashes- underscores Rumlii’s textual portrayal as a
dynamic interplay of documentation and advocacy. By conceptualizing Ahsan al-
Tavarikh as a sphere of interconnected dimensions, this analysis highlights its capacity
to simultaneously record history, construct identity, express personal conviction, and
remind its audience of foundational truths. In conclusion, Riimlii’s work emerges not
merely as a chronicle but as a testament to the complexities of the Safavid era, its

layered essence offering a rich lens into the era’s socio-political fabric.
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CHAPTER VI

CONCLUSION

This thesis has argued that Hasan-i Rimla’s Ahsan al-Tavarikh is not simply a
chronicle of Shah Tahmasb I’s reign, but rather a layered historical composition shaped
by the author’s dual position as both a member of the Qizilbash tribal elite and a court-
affiliated chronicler. Rimlii’s unique placement between the tribal periphery and the
Safavid center allowed him to observe, interpret, and document the political tensions
of the era, especially the frictions between centralizing tendencies and tribal
foundations. His writing, while rich in historical narrative, simultaneously reflects a

perspective informed by personal affiliation and political investment.

At the heart of the thesis lies the proposition that Ahsan al-Tavarikh serves as a
deliberate political reminder. By foregrounding the Qizilbash and emphasizing their
role in the foundation and survival of the Safavid state, Riimlii constructs a rhetorical
framework that subtly yet consistently advocates for their continued recognition. His
depictions of the Qizilbash, the Safavid royal family, and the Sayyids are not merely
descriptive; they are strategic portrayals aimed at preserving a particular memory of
legitimacy and service. This reminder, though embedded in historical narration,

reveals an implicit call not just to his contemporaries but also to future rulers.

To ground this reading, the thesis examined a substantial portion of the Siileymaniye
manuscript covering the reign of Shah Tahmasb 1. Through a close textual analysis of
Rimld’s language and emphasis, supported by comparative reference to modern
editions, the study identified patterns in how power groups were framed. In doing so,
it highlighted how tribal affiliations, particularly among the Qizilbash, were
interwoven with the state’s evolving political structure. The broader tribal backdrop -
reflected in Turkic precedents- further clarified how notions of loyalty, identity, and

political priority were shaped and represented.
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Riimld’s emphasis on three key power groups -the Qizilbash, the Safavid dynasty, and
the Sayyids- forms the central structural logic of the text. These groups are presented
in relational contrast: the Qizilbash as courageous and loyal, the dynasty as sacred yet
fallible, and the Sayyids as increasingly intrusive in political affairs. This triadic
configuration underpins the text’s multi-layered structure, which may be
conceptualized as concentric spheres: a core reminder of Qizilbash centrality,
surrounded by a layer of identity formation, then the author’s personal agenda, and
finally the outermost layer of historiography. The composition thus serves not only as
a chronicle but as a carefully crafted text intended to shape how authority and loyalty

were remembered and transmitted.

This study has also highlighted the need for caution when approaching questions of
identity in early Safavid history. Modern interpretations are often shaped by
contemporary presumptions, which can obscure the historical realities of the sixteenth
century. By returning to the source itself, this thesis has sought to show how Hasan-i
Rimld, in Ahsan al-Tavarikh, represented the Qizilbash above all, while also shedding
light on his portrayals of Safavid and Sayyid identities within their own historical

context.

Although the precise timeline of the text’s composition remains uncertain, internal
evidence suggests that Riimli continued to write until the later years of his life. While
the opening announces coverage of Shah [sma ‘1l I, Shah Tahmasb I, and Isma ‘1l Mirza,
the narrative extends into the reign of Muhammad Khudabanda. This evolution
suggests that Ahsan al-Tavarikh was not conceived merely as a report of its moment,
but as a message projected toward the future. Ultimately, the chronicle functions not
just as a historical record, but as a medium of political memory -one that seeks to
reaffirm the Qizilbash’s foundational role within the Safavid order and to remind those

in power of the debt owed to the state’s earliest defenders.
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APPENDICES

APPENDIX A

FROM THE MANUSCRIPT

Image A.1. The Genealogy of Shah Tahmasb I
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Transliteration of Image A.1.:
“Shah Tahmasb bin Isma1l,
Shah-i ‘alam-panah Isma‘il,
Hadi-i din va zu'l-jalal jalil,
Padarash Shah-i Haydar bin Junayd,
Qutb-i dargah-i kibriya bi-qayd,
Padar-i tist Shah Ibrahim,

Badar-i ka‘ba-i visal muqim,
Padar-i i ki bud Shah “Alx,

Dasht mirat-i dil ch@i mihr-i jali,
Baz Shah-i zamana Sadr al-Din,
Masnad-i shar® va imam-i amin,
Padar-i G Safi-i saft dam,

Dil-i @ sir-i ghayb ra mahram,
Bab-i G Shah Jabrayil-i Amin,
Jadd-i G qutb-i dahr Qutb al-Din,
Salih ibn-i Muhammad ibn ‘Avaz,
Shah Firtiz kash nabud ‘avaz,
Baz Mahdi bin ‘Al1 Hasan,

Pas Abu al-Qasim an vali-i zaman,
Sabit ibn Husayn bin Ahmad,
Baz Davud bin ‘Al1 amad,
Sahib-i tiir-i dil zi qalb-i salim,
Padar-i Gt imam-i din Kazim,
‘Arsh-1 shar’ az qiyam-i @ qayim,
Padar-i Gist Caghfar-i sadiq,

Subh ra niir-i mihr-i @ fayiq,
Padar-i t Muhammad Bagqir,
Ganj-i ‘ilm-i ilah ra zahir,
Padar-i @t imam-i pak-nazhad,
‘All ibn al-Husayn zayn-i ‘ibad,
An Husayni ki bab-i Gist “Alj,

An ‘Al kash khudash bud vali,
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Vasi-i Mustafa va zavj-i batil,
Janashin bahaq zi ba‘d Rasill,
Shah-i mardan va safdar-i salib,
Shir-i Yazdan ‘Ali-i abu Talib,
Nasab-i Shah-i din-panah nast,
‘Arif-i Shah shii ki Shah tnast.”!°

Translation of Image A.1.:

Shah Tahmasb, son of Isma ‘1l,

Shah Isma‘1l, the refuge of the world,

The guide of religion, the great and majestic,

His father is Shah Haydar, son of Junayd,
Undoubtedly, he is the pole of the grand lodge,
His father is Shah Ibrahim,

Residing at the gate of reunion,

His father was Shah “Ali,

Who possessed a heart-mirror bright as the moon,
Then came the Shah of his time, Sadr al-Din,
The pillar of Sharia and the trustworthy guardian,
His father was Saff of pure blood,

His heart was a keeper of the hidden secret,

His father was the trusted Jabrayil,

And his father, the world's pole, Qutb al-Din,
Salih, son of Muhammad, son of ‘Avaz,

And Shah Firtiz, who had no voice,

Then Mahdi, son of “Al1 Hasan,

After him, the saint of his age, Abu al-Qasim,
Sabit, son of Husayn, son of Ahmad,

Then came Davud, son of “Alf,

The second Miisa, son of Ibrahtm,

Pure-hearted, possessor of the mountain of the soul,

His father was Kazim, the Imam of religion,

110 Hasan-i Riimli, “Ahsan al-Tavarikh,” 985 AH/1578 CE, EEC

, 203a-203b.
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The throne of Sharia stood by his rising,

His father was Ja‘far the trusty,

The morning rose by the light of his moon,

His father was Muhammad Baqir,

In him, the treasure of divine knowledge was manifest,
His father was the pure-born Imam,

‘Al1, son of Husayn, the adornment of servants,

The Husayn whose father was “Alf,

The “Ali whom God made a saint,

The successor of Mustafa and the husband of the pure,
The rightful heir after the Prophet,

The king of men and the victorious hero,

The lion of God, Talib's father's ‘Al [ ‘Al1, son of Talib's father],

This is the lineage of the Shah, the refuge of faith,
Know the Shah, for he is the true Shah!
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Image A.2. Zahriya Page of the Copy
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Image A.3. First Page of the Text
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Transliteration of Image A.3. (from the middle of the sixth line):

“Amma b‘ad raqim-i n kalamat-i parishan va muharrir-i Tn maqalat-i bisaman Hasan-
1 nabira-i Amir Sultan Riimld ki khud ra khak-i agdam-i muvarrikhan midanad 1n jild
ra niz baism-i Shahzada-i jivan-bakht sultan-shi‘ar umda-i khavaqin ‘ali-tabar varig-i
sarir-i Shaht jalis-i masnad-i padishahi manzir-i inzar-i ‘inayat-i rabbani mazhar-i
asar-i sun‘-i Yazdani mihr-i sapahr-i saltanat va kamkari badr-i tarum-i shavkat va
kashvaristani rafi* al-rayih al-‘azimih va'l-jalalih gami‘-i abniyih al-zulm va al-zalalih
nasir-i avliya’ qahir-1 a‘da’ al-mutamarridin hujabr-i maydan-i salabat timsah-i Jayhiin
Isma‘1ll Mirza navashta shud 1n jild mushtamilast bar akhbar va asar-i jithanbani
kashvaristani-i hazrat-i firdavs-makani zill-i Subhant al-vasil ila marahim al-Malik al-
Jalil abii al-baga Shah Isma‘il ayzan mushtamilast bar vaqayi'-i zaman-i saltanat-i
darr-i darj-1 khilafat va jihandari nayyir-i burj-i shavkat va kamkari al-sultan ibn-i
sultan abt al-muzaffar al-sultan Shah Tahmasb-i bahadur khan khalad Allahu ta‘ala
mulkuhu va sultanuhu va afaz ‘alt al-‘alamina bar hu va ‘adlahu va ahsanahu va niz
muhtavist bar ahval-i salatin-i Riimiya va khavaqin-i Jaghatay va khanan-i Ozbakiya
va mashahir-i ‘ulama va sudur va vuzara ki mu‘asir-i 1shan biidaand b‘ad azin a n cha
mazkiir khahad shud ta‘bir az khaqan-i Iskandar-shan hazrat-i Shah ‘Isma‘l ast va
magsiid az Shah!!!”

Translation of Image A.3.:

“The writer of these wretched words and the author of these disorderly articles is
Hasan, the grandson of Amir Sultan Riimld, who knows himself as the soil of the feet
of the chroniclers. This volume is written in the name of Isma‘1ll Mirza, who is a
fortunate prince, who has the qualities of a sultan, who is the refuge of the khans, who
is of high nobility, who is the heir to the throne of the Shahdom, who sits in the seat of
the sultan, who is immersed in divine grace and benevolence, and who is honored with
the works [blessings] created by God, who is the moon of the sky of sultanate and
state, who is the full moon of the sky of greatness and conquest, who waves the flag
of greatness and anger, who demolishes the buildings of oppression and misguidance,
who is the helper of the saints, who crushes the stubborn enemy, who is the lion of the
field of endurance, who is the crocodile of the Jeyhun [River]. This volume also covers
the events of the conquerorship of world and countries of Shah Isma‘1l, whose place

in the afterlife is heaven, the shadow of Allah, the recipient of Allah's mercy, the father

111 The sentence continues in the next line as follows: (shah)-i din-panah shah Tahmasb va murad az
shahzada-i ‘alamiyan Isma ‘7l Mirza. See Hasan-i Rumla, EEC, 1b.
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[owner] of eternity. It also covers the events of the reign of Tahmasb Khan, the gate of
the chest of the caliphate and world conqueror, the bright person of the tower of
greatness and good fortune, the sultan son of the sultan, the victorious sultan, the
valiant Shah. May Allah make his state and reign eternal and fill the worlds with his
justice and goodness. And it also includes the status of the Anatolian sultans, Chagatai
hakans, Uzbak han, and the famous scholars, statesmen and viziers who lived in their
times. Whatever will be written from now on, “Alexander-like” means Shah Isma‘il,

“the refuge of religion” means Shah Tahmasb, and “the prince of the inhabitants of the

realms” means Isma ‘1l Mirza.”
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Image A.4. Last Page of the EEC Text




Transliteration of Image A.4.:

“matarsid lashkar ra dalir karda yakbar digar hamla bar an sipah bisyar kardand
Riimiyan ... [This part is damaged.] va suvlat ghaziyan niya varda az maydan-i pikar
bavadi-i firar avardand sipah az riiy-i parkhash 1shanra ta‘aqub karda qurb-i sisad nafar
baqgatl avardand va 1shan ... [This part is damaged.] va aknaf parakanda gushtand va
qurb-i chahar sad nafar-i digar az kagrat-i barf halak ... [This part is damaged.] Mirza
‘Al Bik parishan va badhal-i khudra baArzrum andakht va Allahu a‘lam [This part is
damagaed.] ancha mabriir marhim Hasan Bik-i muvarrikh-i Riimlu az ahval-i
khujasta-fal-i salatin-i Safavi navashta bud ta tarikh-i nuhsad-u-hashtad-u-panj-i hijr1
ast va ziyada az an navashta tammat al-tarikh riz-i sa shanba 1 Shahr-i safar sanatu
‘ashr arba® va ’alf. Min al-kutubillatt vaqafaha'l-faqir ila karami rabbihi's-Samad
Shaykhizada Mahmad °‘As‘ad hina kavnihi naqiban ‘ala'l-’ashraf ’anjahuma
Subhanahu mimma yukhaf 262”12

Translation of Image A.4.:

“do not be afraid. [By saying this] He encouraged the army. They attacked that
crowded army once more. The Anatolians, because of the Ghazis' ... [This part is
damaged.] and attack, fled from the battlefield to the valley of escape. The soldiers
followed them bravely. They slaughtered nearly three hundred men. And they ... [This
part is damaged] scattered around. And another group of nearly four hundred perished
because of the density of the snow ... [This part is damaged. They probably
"perished.”]. Mirza ‘Al1 Big threw himself into Arz-1 Rim in a miserable and bad
condition. And Allah knows ... [This part is damaged.] So much so that the Rum
historian Hasan Big wrote about the auspicious situations of the Safavid sultans up to
985 [AH]. He wrote much more. It was completed on Tuesday, 1 Safar, 1014.

[This book] is among the bookss endowed by Shaykhizada Mahmad *As‘ad -who is in
need of the grace of his God, who is in need of nothing- while he was a naqib al-ashraf.
May God deliver them both from that which is feared. It is one of the books that
Shaykhizada Mahmad *As‘ad, who is in need of nothing but the generosity of his god,
donated while he was a naqib al-ashraf. [Allah] who is free from all deficiencies, may

save him from what he fears. 1262.”

"2 Hasan-i Rimla, EEC 211a.
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APPENDIX B

INDEX AND CHRONOLOGY

Table B.1. Index of Nuruosmaniye Copy Text of Ahsan al-Tavarikh

Topics (Transcription/English Translation) i:lf
Guftar dar juliis-i Shah-i din-panah bar taht-i saltanat

(On the ascension of the Shah, the refuge of religion, to the throne of 77b
sovereignty)

Guftar dar gazaya-yi ki dar sana-i ahidi va salasin va tis‘amia vaqi*

kardida 79a
(On the events that took place in the year 931 AH/1524-25 CE)

Vaqay1 -1 Mutanavvi ‘ih

(Various events) b
Mutavaffiyat

(Deaths) b
Guftar dar qazaya-yi ki dar sana-i "agna va salasin va tis‘amia vaqi‘ shuda 50b
(On the events that took place in the year 932 AH/1525-26 CE)

Mubharaba numiidan-i Shah-i din-panah baumara-yi Ustajla

(On the Shah, the refuge of religion, engaging in battle with the Ustajla 80b
amirs)

Guftar dar muharaba numiidan-i Babur padishah ba Afghan va mustavli

shudan bar bilad-i Hind

(On the padiShah Babur’s engagement in battle with the Afghans and the stb
subjugation of the land of Hind)

Guftar dar giriftan-1 “"Ubayd Khan Shahr-1 Tis ra

(On ‘Ubayd Khan's capture of the city of Tus) 82
Giriftan-1 Kaskin Qara Sultan Uzbak Balkh ra

(On Kaskin Qara Sultan Ozbak's capture of Balkh) 82b
Jang-i Zayn al-Din Sultan ba Jaghatay Bahadur b

(On Zayn al-Din Sultan's battle with Jaghatay Bahadur)
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Table B.1. (cont.)

Vaqay1 -1 Mutanavvi‘a

83a

Kushta shudan-i Khaja Habib Allah
(On Khaja Habib Allah's being killed)

83a

Guftar dar gazaya [va] muharaba numiidan-i Div Sultan va Chiiha Sultan
va Umara-yi Ustajlu
(On the events and Div Sultan, Chiiha Sultan, and the Ustajlt amirs'

engagement in battle)

83b

Muharaba numiidan-i *‘Ubayd Khan ba Akh1 Sultan va Dahr1 Sultan va
kushta shudan-i ishan

(On ‘Ubayd Khan's engagement in battle with Akht Sultan and Dahr1
Sultan and their being killed)

84a

Guftar dar qazaya-yi ki dar bilad Riim vaki‘ shuda va muharaba
numidan-i Sultan Sulayman ba kuffar-i Farang va shikast-i ishan
(On the events that took place in the land of Rum, and Sultan Sulayman’s

engagement in battle with the European infidels and their defeat)

85a

Vaqay1'-1 Mutanavvi‘a

86a

Guftar dar muharaba numidan-i ‘“Ubayd Khan dar al-saltanat Harat

(On ‘Ubayd Khan's engagement in battle in the capital Harat)

86a

Guftar dar andar-i muharaba numtidan-i Zinash Uzbak ba Zaynal Khan
va Chakirga Sultan

(On Zinash Uzbak's engagement in battle with Zaynal Khan and
Chakirga Sultan)

87a

Guftar dar kushta shudan-e Ibrahim Khan va mustavli shudan-i Za al-
Fiqar Turkman ba Baghdad
(On Ibrahim Khan's being killed, and Zii al-Figar Turkman's domination

of Baghdad)

87b

Guftar dar qazaya-yi ki dar sana-i khams va salasin va tis‘amia vaqi’
shoda
(On the events that took place in the year 935 AH/1528-29 CE)

88a
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Table B.1. (cont.)

Muharaba numiidan-i Shah-i din-panah ba khanan-i Uzbak dar muvki‘-i

Jam

(On the Shah, the refuge of religion, engaging in battle with the Uzbak 88a
khans at the Jam location)

Guftar dar giriftan-1 “"Ubayd Khan Mashad-i muqaddas-i Raziya-i

Razviya 92b
(On ‘Ubayd Khan's capture of Imam Riza's holy city of Mashhad)

Guftar dar giriftan-1 “"Ubayd Khan Shahr-i Harat ra

(On “Ubayd Khan's capture of the city of Harat) 23b
Guftar dar lashkar kashidan-i Shah-i din-panah bacanib-i Baghdad va

kushta shudan-i Zu’l-figar

(On the Shah, the refuge of religion, sending troops near Baghdad and Zi 23b
al-Figar's death)

Vaqay1'-i Mutanavvi‘a 94a
Mutavaffiyat 94b
Guftar dar qazaya-yi ki dar sana-i sitta va salasin va tis ‘amia vaqi’ shoda o4b
(On the events that took place in the year 936 AH/1529-30 CE)

Raftan-1 Shah din-panah bacanib-1 Khurasan oah
(On the Shah, the refuge of religion, traveling near Khorasan)

Savad-i kitabat inast

(The correspondence text is that.) ’a
Vaqay1'-1 Mutanavvi‘a 98a
Mutavaftiyat 98a
Guftar dar qazaya-yi ki dar sana-i sab‘a va salasin va tis‘amia vaqi

kardida 98b
(On the events that took place in the year 937 AH/1530-31 CE)

Guftar dar raftan-i ‘Ulama Takalt ba...[?] RGim %00,
(On ‘Ulama Takalii's journey to ...[?] Rum)

Guftar dar raftan-i umara-yi Uzbak batakht-i Khurasan 100a
(On the Uzbak amirs' raid into Khurasan)

Vaqay1' -1 Mutanavvi‘a 100a
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Table B.1. (cont.)

Mutavaffiyat 100a
Guftar dar qazaya-yi ki dar sana-i saman va salagin va tis‘amia vaqi*

shuda 100b
(On the events that took place in the year 938 AH/1531-32 CE)

Guftar dar muhasara numudan-i “‘Ubayd Khan Uzbak Bahram Mirza ra

dar dar al-saltanat Shahr-i Herat 100b
(On ‘Ubayd Khan Uzbak's siege of Bahram Mirza in the capital Harat)
Muharaba-yi Ghaziyan ba Uzbakan

(On the Ghazis' battle with the Uzbak) 1022
Vaqay1'-i Mutanavvi‘a 102a
Guftar dar qazaya-yi ki dar sana-i tis‘a va salasin va tis‘amia vaqi‘ shuda 1024
(On the events that took place in the year 939 AH/1532-33 CE)

Guftar dar lashkar kashidan-i Shah-i din-panah nuvbat-i siyum

baKhurasan va firar kardan-i “‘Ubayd Khan 102b
(On the Shah, the refuge of religion, sending troops to Khorasan for the

third time and ‘Ubayd Khan's escape)

Vaqay1'-i Mutanavvi‘a 103a
Mutavaftiyat 103a
Guftar dar qazaya-yi ki dar sana-i arba‘in va tis ‘amia vaqi‘ shoda 103a
(On the events that took place in the year 940 AH/1533-34 CE)

Lashkar kashidan-i sultan Sulayman bar-i avval baAzarbayjan 103a
(On Sultan Sulayman's first dispatch of troops to Azarbayjan)

Vaqay1'-1 Mutanavvi‘a 105b
Mutavaffiyat 105b
Guftar dar qazaya-yi ki dar sana-i ahidi va arba‘in va tis‘amia vaqi’ shuda 107a
(On the events that took place in the year 941 AH/ 1534-35 CE)

Amadan-i Sultan Sulayman nuvbat-i sani baAzarbayjan 107

(On Sultan Sulayman's second arrival in Azarbayjan)
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Table B.1. (cont.)

Guftar-i dar baghi [or “yaghi”’] shudan-i Sam Mirza va Aghzivar va
raftan-i 1shan baQandahar va shikast yaftan-i ishan az Mirza Kamuran
(On Sam Mirza and Agzivar's rebellion [or “enmity”], their journey to

Qandahar, and their defeat by Mirza Kamuran)

108b

Guftar dar muharaba numitidan-i Siifiyan Khalifa Riimlt ba umara-yi
‘Ubayd Khan
(On Sufiyan Halife Rimli's battle with “‘Ubayd Khan's amirs)

110a

Guftar dar amadan-i Mirza Ughlan batakht-i vilayat-i Khurasan va
muharaba numiidan-i ba Khalifa Sultan Shamli va shikast yaftan-i
ghaziyan

(On Mirza Ughlan's raid into the Khorasan province, his battle with
Halife Sultan Shamlu, and the defeat of the Ghazis)

110a

Vaqay1'-1 Mutanavvi‘a

110b

Guftar dar qazaya-yi ki dar sana-i agna va arba‘Tna va tis‘amia vaqi"
shuda
(On the events that took place in the year 942 AH/1535-36 CE)

110b

Raftan-i Stufiyan Khalifa Rumlu bahukiimat-i Harat

(On Sufiyan Halife Rimli's journey toward the administration of Harat)

110b

Guftar dar muharaba numiudan-i Stifiyan Khalifa Rimla ba ““Ubayd
Khan Uzbak shikast yaftan-i ghaziyan-i ‘alishan

(On Sufiyan Halife Rumli's battle with “Ubayd Khan Uzbak and the
defeat of the highly glorious Ghazis)

111a

Guftar dar giriftan-1 *‘Ubayd Khan Harat ra az Khizir Chalab1
(On ‘Ubayd Khan's capture of Harat from Khizir Chalabi)

112a

Vaqayi -1 Mutanavvi‘a

114a

Mutavaftiyat

114a

Guftar dar qazaya-yi ki dar sana-i sulas va arba‘in va tis‘amia vaqi’ shuda

(On the events that took place in the year 943 AH/1536-3 CE)

114b

Lashkar kashidan-i Shah-1 din-panah nuvbat-i chaharum baKhurasan
(On the Shah, the refuge of religion, sending troops to Khorasan for the
fourth time)

114b
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Table B.1. (cont.)

Amadan-i Shah-i din-panah baKhurasan va farar numiidan-i ‘Ubayd
Khan
(On the Shah, the refuge of religion, arriving in Khorasan and ‘Ubayd

Khan's escape)

115a

Lashkar kashidan-i Shah-i din-panah baZamindavar va Qandahar va
musakhkhar shudan-i anja
(On the Shah, the refuge of religion, sending troops to Zamindavar and

Qandahar and their surrender)

115b

Guftar dar qazaya-yi ki dar sana-i arba’ va arba‘n va tis‘amia vaqi’
shuda
(On the events that took place in the year 944 AH/ 1537-38 CE)

116b

Muraca ‘at numiidan-i Shah-i din-panah az Khurasan

(On the Shah, the refuge of religion, returning from Khorasan)

116b

Raftan-i umara bar qal‘a-i Usta va fath shudan-i an hudid va giriftar
shudan-i Khaja Galan-i mardid
(On the amirs' advance toward Usta Fortress, their conquest of those

borders, and the capture of the treacherous Khaja Galan)

117b

Qazaya-yi ki dar Shirvan vaqi shuda

("On the events that took place in Shirvan)

118a

Guftar dar mukhalafat kardan-i Khaja Muhammad Salah Bitikj1 dar
Astarabad va giriftar shudan badast-1 mulaziman-i Sadr al-Din Khan
(On Khaja Muhammad Salah Bitikji 's opposition in Astarabad and his
arrest by the retainers of Sadr al-Din Khan)

118b

Guftar dar qazaya-yi ki dar sana-i khams va arba‘in va tis‘amia vaqi’
kardida
(On the events that took place in the year 945 AH/1538*39 CE)

119b

Zikr-i lashkar farastadan-i Shah-i din-panah bajanib-i Shirvan va
giriftar(1) [added by mistake] shudan-i Shahrukh-i shagavat-farjam
(On the Shah, the refuge of religion, sending troops near Shirvan and the

capture of the ill-natured Shahrukh)

119b
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Table B.1. (cont.)

Guftar dar gazaya-yi ki dar bilad-i Kharazm vaqi‘ shuda va muharaba
numiidan-i Din Muhammad Uzbak ba umara-yi *“Ubayd Khan
(On the events in the Khwarezm region and Din Muhammad Uzbak's

battle with ‘Ubayd Khan's amirs)

121b

Guftar dar qazaya-yi ki dar sana-i sitta va arba‘in va tis‘amia vaqi’
kardida
(On the events that took place in the year 946 AH/ 1539-40 CE)

122b

Zikr-i farastadan-i Shah-i din-panah Shah Quli Khalifa Muhurdar ra

bajanib-i Astara

(On the Shah, the refuge of religion, sending Shahkulu Halife Miihiirdar

near Astara)

122b

Zikr-i farastadan-1 Shah-i din-panah Bahram Mirza ra batakht-i Kurdistan

(On the Shah, the refuge of religion, sending Bahram Mirza to raid
Kurdistan)

122b

Zikr-i fuvt shodan-i *“Ubayd Khan Uzbak
(On ‘Ubayd Khan Uzbak's death)

123a

Guftar dar gazaya-yi ki dar sana-i sab‘a va arba‘n va tis‘amia vaqi*
kardida
(On the events that took place in the year 947 AH/1540-41 CE)

123b

Guftar dar lashkar kashidan-i Shah-i din-panah bajanib-i Gurjistan va
gal‘-u-qam ‘-1 mutamarridan
(On the Shah, the refuge of religion, sending troops to Georgia and the

destruction of the stubborns)

124a

Zikr-i raftan-i umara batakht-i Rustamdar

(On the amirs' raid on Rustamdar)

124b

Vaqayi -1 Mutanavvi‘a

125a

Mutavaftiyat

125a

Guftar dar qazaya-yi ki dar sana-i saman va arba‘In va tis‘amia vaqi’
kardida
(On the events that took place in the year 948 AH/ 1541-42 CE)

125a
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Table B.1. (cont.)

Zikr-i raftan-i Shah-i din-panah bajanib-i Dizful 1254
(On the Shah, the refuge of religion, traveling to the regions of Dizfiil)
Mutavaftiyat 126b
Guftar dar qazaya-yi ki dar sana-i khamsin va tis‘amia vaqi‘ kardida

(On the events that took place in the year 950 AH/1543-44 CE) 1278
Raftan-i Shah-i din-panah ba yaylag-i Saraband va amadan-i Din

Muhammad Uzbak baAstarabad

(On the Shah, the refuge of religion, going to the Saraband Plateau and 1278
Din Muhammad Uzbak's arrival in Astarabad)

Guftar dar jang-i Rumiyan ba Gurjiyan 27
(On the Anatolians' battle with the Georgians)

Guftar dar muharaba numidan ba Gurjiyan-i bi-din 1284
(On the battle with the irreligious Georgians)

Guftar dar gazaya-yi ki dar sana-i ahidi va khamsin va tis‘amia vaqi*

kardida 128a
(On the events that took place in the year 951 AH/1544-45 CE)

Zikr-i amadan-i Humayiin Padishah badargah-i Shah-i din-panah

(On the coming of Humayun Padishah to the presence of the Shah, the 128a
shelter of the world)

Guftar dar gazaya-yi ki dar sana-i asna va khamsin va tis ‘amia vaqi’

kardida 130b
(On the events that took place in the year 952 AH/ 1545-46 CE)

Raftan-i Shah-i din-panah bajanib-i Damghan 130b
(The Shah, the shelter of the world, proceeding to Damghan)

Vaqayi -1 Mutanavvi‘a 130b
Mutavaftiyat 130b
Guftar dar qazaya-yi ki dar sana-i sulas va khamsin va tis‘amia vaqi’

kardida 131a/b
(On the events that took place in the year 953 AH/1546-47 CE)

Zikr-i mukhalafat-i Alqas-i na-haq-shinas 131b
(On the unrighteous Alqgas's opposition)
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Table B.1. (cont.)

Vaqayi -1 Mutanavvi‘a 133a
Mutavaftiyat 133a
Guftar dar qazaya-yi ki dar sana-i arba’ va khamsin va tis‘amia vaqi

kardida 133a/b
(On the events that took place in the year 954 AH/1547-48 CE)

Zikr-i raftan-i Alqas bajanib-i Jarkas va muraja‘at-i G az an diyar va

shikast yaftan-i i az umara va raftan-i bajanib-i Rim

(On Alqgas's journey to the regions of Jarkas, his return from that land, his 133b
defeat by the amirs, and his travel to Anatolia)

Guftar dar fath-i qal‘a-i Gulistan

(On the conquest of Gulistan Fortress) 134a
Guftar dar fath-i qal‘a-1 Darband batavfig-i hazrat-i Khudavand

(On the conquest of Darband Fortress by the grace of God) 134b
Jang kardan-i Ghayitmish Sultan ba Darzi Davud

(On Ghayitmish Sultan's battle with Darzi Davud) 135
Zikr-1 muharaba numiidan-i Vali Sultan Zu al-Qadr ba umara-yi

Kurdistan 135a
(On Valt Sultan Zu al-Qadr 's battle with the Kurdistan amirs)

Zikr-i jang kardan-i Humayiin Padishah ba Mirza Sulayman-i hakim-i
Badakhshan

(On Humayiin Padishah's battle with Mirza Sulayman, the ruler of 135a
Badakhshan)

Vaqay1'-1 Mutanavvi‘a 136a
Mutavaffiyat 136a
Guftar dar jang kardan-i Shahzada-i ‘alamiyan mirza ba Burhan va

shikast dadan-i Gi ra

(On the prince of the realm's inhabitants, Mirza, battling Burhan and 1362
defeating him)

Guftar dar qazaya-yi ki dar sana-i khams va khamsin va tis‘amia vaqi’

kardida 136b
(On the events that took place in the year 955 AH/1548-49 CE)
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Table B.1. (cont.)

Amadan-i Sultan Sulayman padishah-i Rim ba Alqgas-i hag-na-shinas
bajanib-i dar al-saltanat Tabriz
(On Sultan Sulayman, the Sultan of Anatolia, arriving near the capital

Tabriz alongside the unrighteous Alqas)

136b

Guftar dar muharaba numiuidan-i Shah ‘Alr Sultan Uzbak va shikast
yaftan-i ishan

(On Shah “Ali Sultan Uzbak's battle and their defeat)

141a

Zikr-i raftan-i Muhammad Khan Sharaf al-Diniighli bavilayat-i
Gharjistan va muharaba numiidan-i @ [missed (ba)] Bayramiighlan va
shikast dadan

(On Muhammad Khan Sharaf al-Diniighli's journey to the Gharjistan

province, his battle with Bayramiighlan, and his defeat of him)

141a

Guftar dar muharaba numiidan-i Qazaq va Vays Sultan ba
Haqgnazartighlan va shikast dadan-i Uzbakan ra

(On Qazaq and Vays Sultan's battle with Haqnazartighlan and their defeat
of the Uzbaks)

141b

Guftar dar amadan-i Iskandar pasha baKhily va kiishta shudan-i Haj1 Bik
Dunbuli
(On Iskandar Pasha's arrival in Khily and the killing of Haji Btk Dunbuli)

142a

Vaqay1'-1 Mutanavvi‘a

142a

Mutavaffiyat

142a

Guftar dar qazaya-yi ki dar sana-i sitta va khamsin va tis‘amia vaqi’
kardida
(On the events that took place in the year 956 AH/ 1549-50 CE)

142a

Guftar dar farastadan-i Shah-i din-panah ‘Abd Allah Khanra bahukiimat-i
Shirvan
(On the Shah, the refuge of religion, sending ‘Abd Allah Khan to the

administration of Shirvan)

142b

73



Table B.1. (cont.)

Guftar dar amadan-i Iskandar pasha balravan va gurikhtan-i Husaynjan

Sultan
(On Iskandar Pasha's arrival in Iravan [Yerevan] and Husaynjan Sultan's 1432
escape)
Vaqay1' -1 Mutanavvi‘a 143a
Mutavaffiyat 143b
Guftar dar qazaya-yi ki dar sana-i sab‘a va khamsin va tis‘amia vaqi"
shuda 143b
(On the events that took place in the year 957 AH/1550-51 CE)
Zikr-1 amadan-i khanan-i Uzbak baHarat va kushta shudan-i1 Shah
Muhammad Sultan
(On the Uzbak khans' arrival in Harat and the killing of Shah Muhammad 143b
Sultan)
Guftar dar farastadan-i Shah-i din-panah Savindik Qurjibasht va Hasan
Bik Yiizbashi ra baKurdistan
(On the Shah, the refuge of religion, sending Savindik Qurjibashi and 144b
Hasan Bik Yuzbasht to Kurdistan)
Guftar dar baghi [or yaghi] shudan-1 Turkmanan-i Yaqa va kushta
shudan-i Shahvardi Big Kajal 1454
(On the Yaqga Turkmans' rebellion [or enmity] and the killing of
Shahverdi Big-i Kajal)
Guftar dar kushta shudan-i Bayramiighlan va fath-i Garjistan
About the killing of Bayramiighlan and the conquest of Garjistan) 14sb
Mutavaftiyat 145b
Guftar dar qazaya-yi ki dar sana-i saman va khamsin va tis amia vaqi
shuda 145b
(On the events that took place in the year 958 AH/1551 CE)
Tavajjuh-i shah-1 din-panah bajanib-i Shaki va kushta shudan-i Darvish
Muhammad Khan

145b

(On the Shah, the refuge of religion, arriving in the regions of Shaki and
the killing of Darvish Muhammad Khan)
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Table B.1. (cont.)

Guftar dar lashkar kashidan-i Shah-i din-panah nuvbat-i siyum
baQurjistan va gal -u-gam‘-i mutamarridan
(On the Shah, the refuge of religion, sending troops to Georgia for the

third time and the destruction of the stubborns)

147a

Guftar dar qazaya-yi ki dar sana-i tis‘a va khamsin va tis‘amia vaqi
kardida
(On the events that took place in the year 959 AH/1551-52 CE)

149a

Raftan-i Shah-i din-panah badiyar-i [probably “Riim” was missed] va
kharab shudan-i an
(On the Shah, the refuge of religion, traveling to the land of [Anatolia]

and devastating it)

149a

Guftar dar farastadan-i Shah-i din-panah Shahzada-i ‘alamiyan Isma‘1l
Mirza ra baArz-i Rim va shikast yaftan-i Iskandar Pasha dar an marz-u
bim

(On the Shah, the refuge of religion, sending Isma ‘1l Mirza, the prince of
the realm's inhabitants, to Arz-i Riim and Iskandar Pasha's defeat in that

land)

151b

Zikr-i muhasara numiidan-i Shah-i din-panah qal ‘a-i Arjish ra
(On the Shah, the refuge of religion, beginning the siege of Ercis
Fortress)

154a

Guftar dar farastadam-i Shah-i din-panah Baktashiighli ra ba fovj1 az
qirjiyan bajanib-i Ahlat

(On the Shah, the refuge of religion, sending Bektasoglu with a group of
qurjis to the regions of Ahlat)

154b

Guftar dar qazaya-yi ki dar sana-i sittin va tis‘amia vaqi‘ kardid

(On the events that took place in the year 960 AH/1552-53 CE)

155a

Giriftan-i Shah-i din-panah qal‘a-i Arjish ra
(On the Shah, the refuge of religion, capturing Ercis Fortress)

155a

Fath-i qal‘a-1 Bargiri
(On the conquest of Bargiri Fortress)

155a

Vaqay1'-1 Mutanavvi‘a

156a
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Table B.1. (cont.)

Mutavaffiyat 156a
Guftar dar qazaya-yi ki dar sana-i ahid1 va sittin va tis‘amia vaqi‘ kardida
va mustavli shudan-i Rimiyan bar Shahr-i Zar 57
(On the events of the year 961 AH/1553-54 CE and the Anatolians'
domination of Shahr-i Ziir)
Guftar dar lashkar kashidan-i sultan Sulayman nuvbat-i chaharum
baAzarbayjan 157b
(On Sultan Sulayman's third dispatch of troops to Azarbayjan)
Guftar dar raftan-i Shah-i din-panah nuvbat-i chaharum baGurjistam
(On the Shah, the refuge of religion, traveling to Georgia for the fourth 158b
time)
Muharaba numiidan-i ‘Abd Allah Khan Ustajlia ba Qasim Big Shirvani 1602
(On "Abd Allah Khan Ustajla's battle with Qasim Big Shirvani)
Vaqay1'-i Mutanavvi‘a 160b
Mutavaffiyat 160b
Guftar dar qazaya-yi ki dar sana-i asna va sittin va tis‘amia vaqi‘ kardida 161a
(On the events that took place in the year 962 AH/1554-55 CE)
Zikr-i farastadan-i Shah-i din-panah bar sar-i Aba-yi Turkman
baAstarabad

161a
(On the Shah, the refuge of religion, sending the leader of the Aba
Turkmans to Astarabad)
Guftar dar muharaba numiidan-i Humaytin Padishah ba Sultan Iskandar 161b
(On Humayun Padisah's battle with Sultan Iskandar)
Vaqayi'-1 Mutanavvi‘a 162a
Mutavaffiyat 163a
Guftar dar qazaya-yi ki dar sana-i sulas va sittin va tis‘amia vaqi‘ kardida 163b
(On the events that took place in the year 963 AH/1555-56 CE)
Zikr-i jang kardan-i Shahvardt Sultan Ziyadughli ba Lavasan-i Gurjt 163b

(On Shahverdi Sultan Ziyadoglu's battle with the Gurj1 Lavasan)
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Table B.1. (cont.)

Guftar dar qazaya-yi ki dar bilad-i1 Hind vaqi‘ shuda va muharaba

numiidan-i Jalal al-Din Akbar baHaymii-yi Hind va muzaffar shudan

(On the events in the land of Hind and Jalal al-Din Akbar's battle with 164a
Hind Haymiiand his victory)

Guftar dar muhasara kardan-i umara-yi ‘alishan Qandahar ra

(On the highly glorious amirs' siege of Qandahar) fodb
Vaqay1'-i Mutanavvi‘a 165a
Mutavaffiyat 165a
Guftar-i dar qazaya-yi ki dar sana-i arba“ va sittin va tis‘amia vaqi’

kardida 166a
(On the events that took place in the year 964 AH/ 1556-57 CE)

Zikr-i raftan-1 Shah-i din-panah ba Tabriz va giriftar shudan-i1 Qazi

Muhammad va Haydar Big Amin L66a
(On the Shah, the refuge of religion, going to Tabriz and the arrest of

Qazi Muhammad and Haydar Big Amin)

Guftar dar qazaya-yi ki dar Mavara’ al-Nahr vaqi‘ shuda va jang-i

Uzbakan ba yak-digar 166b
(On the events in Transoxiana and the Uzbaks' battles among themselves)
Vagay1'-1 Mutanavvi‘a 167a
Mutavaffiyat 167a
Guftar-1 dar gazaya-yi ki dar sana-i khams va sittin va tis‘amia vaqi’

kardida va muharaba numitidan-i jama‘at-i ghaziyan ba Abay Ruspah

Turkman 167a
(On the events of the year 965 AH/1557-58 CE and the ghazis'

community's battle with Abay Rispah Turkman)

Guftar dar fath-i qal‘a-1 Qandahar badast-i umara-yi namdar va

Shahzada-i ‘ali-tabar

(On the conquest of Qandahar Fortress through the efforts of renowned 1esb
amirs and the high-born prince)

Vaqay1'-1 Mutanavvi‘a 168b
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Table B.1. (cont.)

Guftar dar qatl-i Abay Turkman

(On the slaughter of Abay Turkman) 168
Mutavaffiyat 169a
Guftar-i dar gazaya-yi ki dar sana-i sitta va sittin va tis ‘amia vaqi’

kardida 169a
(On the events that took place in the year 966 AH/1558-59 CE)

Vaqay1'-i Mutanavvi‘a 170b
Mutavaffiyat 170b
Guftar-i dar qazaya-yi ki dar sana-i sab‘a va sittin va tis ‘amia vaqi

kardida 171a
(On the events that took place in the year 967 AH/1559-60 CE)

Guftar-i dar jang kardan-i Buidaq Sultan Qajar va Uzbakan va shikast

yaftan-i ishan 171b
(On Budaq Sultan Qajar's battle with the Uzbaks and their defeat)

Vaqay1'-i Mutanavvi‘a 172a
Guftar-i dar qazaya-yi ki dar sana-i saman va sitttn va tis‘amia vaqi"

kardida 172a
(On the events that took place in the year 968 AH/1560-61 CE)

Jang kardan-i Shahvard1 Sultan Ziyadughli ba hukkam-i Gurjistan va

shikast shudan-i Gurgin-i bad-nishan 1722
(On Shahvardi Sultan Ziyadughli's battle with the rulers of Georgia and

the capture of the bad-natured Gurgin)

Vaqgay1'-1 Mutanavvi‘a 172b
Mutavaffiyat 173a
Guftar-i dar qazaya-yi ki dar sana-i tis‘a va sittin va tis ‘amia vaqi’

kardida 173b
(On the events that took place in the year 969 AH/1561-62 CE)

Vaqay1'-1 Mutanavvi‘a 173b
Guftar-i dar qazaya-yi ki dar sana-i sab‘n va tis‘amia vaqi‘ kardida 173b

(On the events that took place in the year 970 AH/1562-63 CE )
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Table B.1. (cont.)

Guftar dar giriftar shudan-i ‘Isa Khan valad-i Lavand Gurj1

(On the capture of ‘Isa Khan, the son of the GurjT [Georgian] Lavand) 1742
Vaqay1'-i Mutanavvi‘a 174a
Mutavaffiyat 174b
Guftar dar qazaya-yi ki dar sana-i ahidi va sabin va tis‘amia vaqi"

kardida 175a
(On the events that took place in the year 971 AH/1563-64 CE)

Zikr-i amadan-i Pir Muhammad Khan bin Jani Big Sultan bajanib-i

Khurasan

(On Jani Big Sultan's son Pir Muhammad Khan's arrival in the regions of 1752
Khurasan)

Vaqay1'-i Mutanavvi‘a 175a
Mutavaftiyat 175b
Guftar dar qazaya-yi ki dar sana-i agna va sab‘In va tis‘amia vaqi’

kardida 175b
(On the events that took place in the year 972 AH/1564-65 CE)

Zikr-i giriftar shudan-i Qazaq

(On the capture of Qazaq) 173b
Guftar dar qazaya-yi ki dar Dakan vaqi® shuda 177
(On the events that took place in Dakan)

Vaqayi'-1 Mutanavvi‘a 177b
Guftar dar qazaya-yi ki dar sana-i sulas va sab‘In va tis‘amia vaqi’

kardida 178a
(On the events that took place in the year 973 AH/1565-66 CE)

Guftar dar muhasara kardan-i umara qal ‘a-i Abivard ra 1782
(On the amirs' siege of Abivard castle)

Mutavaffiyat 178b
Guftar dar qazaya-yi ki dar sana-i arba“ va sab‘1n va tis‘amia vaqi’

kardida 178b

(On the events that took place in the year 974 AH/1566-67 CE)

79



Table B.1. (cont.)

Zikr-i farastadan-i Shah-i din-panah sultan Muhammad Mirza ra
bahuktmat-i Herat
(On the Shah, the refuge of religion, appointing Sultan Muhammad Mirza

to the governorship of Harat)

178b

Guftar dar lashkar kashidan-i sultan Sulayman-i padishah-i Rim
baFirangistan
(On Sultan Sulayman, the Emperor of Anatolia, conducting a military

campaign against Europe)

179a

Guftar dar qazaya-yi ki dar sana-i khams va sab‘In va tis‘amia vaqi’
kardida
(On the events that took place in the year 975 AH/1567-68 CE)

180a

Vaqay1'-i Mutanavvi‘a

180b

Guftar dar fath-i Gilan badast-i umara-yi ‘izam va ghaziyan-i zafar-
farjam

(On the conquest of Gilan by the victorious ghazis and great amirs)

180b

Vaqayi'-i Mutanavvi‘a

183a

Guftar dar qazaya-yi ki dar sana-i sitta va sab‘in va tis‘amia vaqi‘ kardida

(On the events that took place in the year 976 AH/1568-69 CE)

183a

Zikr-i lashkar farastadan-i Shah-i din-panah baGur [incorrectly repeated]
baGurjistan va giriftar shudan-i Simaytn
(On the Shah, the refuge of religion, sending troops to Georgia and the

capture of Simayiin [Simon])

183a

Vaqgay1'-1 Mutanavvi‘a

184a

Guftar dar qazaya-yi ki dar sana-i sab‘a va sab‘1n va tis‘amia vaqi’
kardida
(On the events that took place in the year 977 AH/1569-70 CE)

184a

Zikr-i lashkar farastadan-i Shah-i din-panah garmsirat-i Jariin

(On the Shah, the refuge of religion, sending troops to the Jartin Desert)

184a

Vaqay1' -1 Mutanavvi‘a

184b
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Table B.1. (cont.)

Guftar dar qazaya-yi ki dar sana-i saman va sab‘In va tis ‘amia vaqi’

kardida 185a
(On the events that took place in the year 978 AH/1570-71 CE)

Zikr-i lashkar farastadan-i Sultan Salim bajazira-i Qibris 1854
(On Sultan Salim’s dispatch of troops to the island of Qibris)

Vaqay1'-i Mutanavvi‘a 186a
Guftar dar qazaya-yi ki dar sana-i tis‘a va sab ‘In va tis‘amia vaqi kardida 1864
(On the events that took place in the year 979 AH/1571-72 CE)

Zikr-i muharaba numiidan-i qiirjiyan-i Ghariblu va Ustajla ba Gilakan

(On the Ghariblu and Ustajlu qarjis' engagement in battle with the 186b
Gilakis)

Guftar dar qazaya-yi ki dar sana-i samanin va tis‘amia vaqi‘ kardida 187D
(On the events that took place in the year 980 AH/1572-73 CE)

Zikr-i muharaba numidan-i ‘AskarT Khan ba kinaz Ivan

(On “Askart Khan's engagement in battle with prince Ivan) 188D
Guftar dar qazaya-yi ki dar mayan-i Uzbakan vaqi® shuda 188h
(On the events among the Uzbaks)

Vaqgay1'-1 Mutanavvi‘a 189a
Mutavaftiyat 189a
Guftar dar qazaya-yi ki dar sana-i ahidi va samanin va tis‘amia vaqi’

kardida 189a
(On the events that took place in the year 981 AH/1573-74 CE)

Zikr-i qatl-i ajlaf-i Tabriz

(On the killing of the shameless ones of Tabriz) 189
Guftar dar giriftan-i Jalal al-Din Akbar Padishah-i Hind-i Gujarat ra 1902
(On Jalal al-Din Akbar Padishah's conquest of Gujarat in India)

Vaqay1'-1 Mutanavvi‘a 190b
Mutavaffiyat 190b
Guftar dar qazaya-yi ki dar sana-i asna va samanin va tis‘amia vaqi’

kardida 190b

(On the events that took place in the year 982 AH/1574-75 CE)
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Table B.1. (cont.)

Mutavaffiyat 191a
Guftar dar qazaya-yi ki dar sana-i sulag va samanin va tis‘amia vaqi’
kardida 192a
(On the events that took place in the year 983 AH/1575-76 CE)
Vaqay1'-i Mutanavvi‘a 192b
Guftar dar qazaya-yi ki dar sana-i arba’ va samanin va tis ‘amia vaqi*
kardida 192b
(On the events that took place in the year 984 AH/1576-77 CE)
Zikr-i intiqal-i Shah-i din-panah az ‘alam-i fani bajihan-i javidani
(On the Shah, the refuge of religion, transitioning from the mortal realm 192b
to the eternal realm)
Guftar dar juldis-i Shah-i ‘alam-panah bar sarir-1 saltanat-i jithan-bani-yi
Isma‘1l-1 sani
(On Shah Isma‘1l 11, the refuge of the world, ascending to the world- 198
protecting throne of sovereignty)
Mutavaffiyat 203a
Guftar dar qazaya-yi ki dar sana-i khams va samanin va tis‘amia vaqi’
kardida 204a
(On the events that took place in the year 985 AH/1577-78 CE)
Guftar dar fath-1 qal‘a-1 Palangan 204b
(On the conquest of Palangan Castle)
Zikr-i ahval-i Shah-i ‘alam-u-‘alamiyan sultan Muhammad Khudabanda
padishah va vaqayi‘-i ehem-i davlat-i G

206b

(On the conditions of sultan padishah Muhammad Khudabanda, the Shah

of the realms and their inhabitants, and the events of his state)
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Table B.2. Chronology of the Era

Year (AH/CE) Event
919, 26 Zi al-Hijja

The Birth of Tahmasb 1
(1514, 22 February)
920 (1514) Battle of Chaldiran

930, 19 Rajab
(1524, 23 May)

The Death of Shah Isma‘1l I

930, 19 Rajab
(1524, 23 May)

The Enthronement of Tahmasb I

937 (1530/31) The Birth of Hasan Big Rimlu
Shah Tahmasb I's Repentance of His Sins and the

939 (1532/33)
Enforcement of Restrictions on Musical Instruments
940 (1533/34) Sultan Sulayman I's First Campaign to Azarbayjan
941 (1534/35) The Rebellion of Sam Mirza
941 (1535) The Suppression of Sam Mirza's Rebellion

941 (1534/35)

Sultan Sulayman I's Second Campaign to Azarbayjan

946 (1539/41)

Hasan Big Rumli's Appointment as the Shah's Special
Guard [Qurji]

953 (1546/47)

The First Rebellion of Alqas Mirza

955 (1548/49)

Sultan Sulayman I's Third Campaign to Azarbayjan

955 (1548/49)

The Second Rebellion of Algas Mirza

956 (1549/50)

The Suppression of Algas Mirza's Rebellion

961 (1553/54)

Sultan Sulayman I's Fourth Campaign to Azarbayjan

963 (1555/56)

Shah Tahmasb I's Enforcement of Repentance upon the

Amirs
984 (1576/77) The Death of Shah Tahmasb 1
984 (1576/77) Isma‘1l Mirza's Accession as Shah

985, 13 Ramazan
(1577, 24 November)

The Death of Shah Isma ‘1l 11

985 (1577/78)

Mirza Muhammad Khudabanda's Accession as Shah

83



CURRICULUM VITAE

Full Name:

Muhammet Fatih Vergili

Education:

2018 — 2023 BA in History, Middle East Technical University, Tiirkiye
2023 — 2025 MA in History, Ibn Haldun University, Tiirkiye

Work Experience:

2025 — Present Research Assistant at Istanbul Topkap: University

Publications:

1. Vergili, Muhammet Fatih. Rus Ategi. Istanbul: Kamer Yayinlar1, 2019.

2. Vergili, Muhammet Fatih. "Husayn Ghazi and His Lodge in Historical
Framework." Ahmet Yesevi Dergisi 1, pp. 1 (June 2023): 41-62.

84



