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Bu calismada, Sosyal Darwinizmin Ittihatc1 teori ve uygulamadaki rolii ve bu teorinin
Ittihatc1 yoneticiler ve entelektiieller arasinda yayilmasinda Almanya’nin oynadigi rol
ele almmustir. Calismanin amact, bu teorinin Ittihat¢1 diisiincede nasil ve ne genislikte
sirayet ettigini aciklamak ve Tiirkiye Cumbhuriyeti’nin ilk yillarinda da etkisini
gosteren Sosyal Darwinizmin Osmanli Imparatorlugu’ndaki kokenlerine inmektir.
Imparatorlugun son on yilinda &zellikle Iittihatg1 Tiirkgiileri etkileyen Sosyal
Darwinizm, bu calismada ii¢ temel soru iizerinden tartisiimistir. {1k olarak ele alinilan
temel soru, Sosyal Darwinizmin Ittihat¢1 diisiincede popiiler olmasina sebep olan
faktorlerin neler oldugudur. Bu kapsamda &ncelikle Ittihatcilarin ortak ozellikleri
incelenmistir. Burada karsilasilan en biiyiik iki dzellik Ittihatgilarm aldiklari Bati tarzi
askeri egitim ve bu egitimden kaynaklanan militarist kimlikleridir. Ardindan dénemin
siyasi sartlar1 incelenerek Osmanli Devleti’nin i¢inde bulundugu kusatilmiglik halinin
Ittihatilar1 derinden etkiledigi, bu durumun da Sosyal Darwinizmin popiilerlesmesine
zemin hazirladigr goriilmiistiir. Son olarak, donemin entelektiiel ortam da Sosyal
Darwinizmi kortiklemistir. Entelektiiellerin istibdat rejiminde siyasi yayinlara gelen
sansiirler sebebiyle felsefi konulara yonelmeleri Sosyal Darwinizmin yayginlagmasi
icin temel olusturmustur. Osmanl diisiiniirleri tarafindan Sosyal Darwinizme karsi
kapsamli ve ikna edici karsi-argiimanlarin iiretilememesi de bu teorinin herhangi bir
ideolojik engelle karsilagsmadan ilerlemesini saglamistir. Bu tezin ikinci temel sorusu

Osmanli aydinlarimin  Sosyal Darwinizmi hangi kaynaklardan &grendikleridir.



Aydinlar1 bircogu Sosyal Darwinizmi Spencer ya da Darwin’den direkt olarak
ogrenmeyip, bu diigiiniirleri ele alan Fransiz ve Alman kaynaklardan 6grenmislerdir.
Bu tezde Alman kaynaklar1 incelenmis, bu kapsamda Ludwig Biichner, Ernst Haeckel
ve Colmar Freiherr von der Goltz ele alinmistir. Son olarak Sosyal Darwinizmin
Tiirklere karst negatif goriislerine karst Osmanli aydinlarimin nasil argiimanlar
iirettikleri incelenmistir. Burada Ittihatcilarin  argiimanlarmi ii¢ kategoride
degerlendirilmistir. Ittihatgilar oncelikle Japonya’nin Rusya’ya karsi zaferi temel
alinarak arglimanlar iiretmis, ardindan Tirkoloji ¢aligmalar1 ile Tirklerin Bat1
tarafindan yanlis anlasildigi kanitlanmaya calisilmis ve son olarak da barbar ve

medeniyetsiz olanin Bati1 oldugu savunulmustur.

Anahtar Kelimeler: ittihat ve Terakki Cemiyeti, Sosyal Darwinizm, Osmanl

Imparatorlugu.
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ABSTRACT

SOCIAL DARWINISM IN UNIONIST THEORY AND PRACTICE: THE
GERMAN CONNECTION
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MA in Turkish Studies
Student 1D: 187043003
Open Researcher and Contributor ID (ORC-ID): 0000-0003-4020-2531
National Thesis Center Reference Number: 10415005

Thesis Supervisor: Prof. Halil Berktay
August 2021, 105 Pages

In this thesis, the role Social Darwinism played in the Unionist theory and practice,
and the influence Germany had in spreading this theory among the Unionist
intellectuals and politicians. The purpose of this study is to explain how and to what
extent this theory affected the Unionist ideology and delve into the roots of Social
Darwinism’s journey in the Ottoman Empire. Social Darwinism affected especially
the Unionist Turkists during the final decade of the Empire, and throughout this thesis,
it is discussed through three main questions. The first question is why Social
Darwinism became so popular in the Unionist ideology. To answer this question, |
examined their backgrounds, and find out that the western education they received,
and their militarist identities played a great role in this regard. | also argue that the
political environment of their age popularized Social Darwinism. Additionally, it is
argued the intellectual atmosphere of the Empire helped this theory to be popularized.
The second question debated is through which channels the Unionists acquired Social
Darwinist theory. In this thesis, | focus on the German channel, mainly Bichner,
Haeckel, and von der Goltz. Lastly, the question of how the Unionists reconciled with
Social Darwinism’s negative attitude towards the Turks is debated. In this regard, I
divided the Unionist counterarguments in three categories. Firstly, I claim that Japan’s
victory over Russia presented a great argument for the Unionists. Secondly, it is argued
that they tried to prove Turks’ civilized nature through Turcology works, and lastly,

they argued that the West is the uncivilized and barbaric ones.
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CHAPTER I

INTRODUCTION

The Ottoman Empire, which lasted more than 600 years, came to an end in the 1920s,
and its final years were characterized by the rule of the Committee of Union and
Progress (CUP). The CUP was the main character of the Young Turk Revolution in
1908, and forced Abdulhamid 11 to reinstitute the Constitution, which was suspended
by the sultan himself in 1878. While there were various organizations and people
taking part in the Young Turk Revolution, the CUP’s influence in the Empire
accelerated over the years, and by the time the World War | broke out, they were the

ones in charge of the Empire’s survival.

The intellectual and political atmosphere of the Ottoman Empire during the 20th
century is peculiar in various aspects. The Berlin Treaty in 1878 caused an immense
sense of humiliation in the Empire, and especially within the new generation of
military officers and students. The treaty not only caused the Ottoman Empire to lose
parts of the Empire but also weakened its institutions and undermined the legitimacy
of the Empire.! The never-ending demise of the Empire and being referred to as the
“sick man of Europe” by the foreign powers cemented this humiliation, and it created
a generation that wished to treat the sick man. In general, the Unionists accepted that
the “sick man of Europe” rhetoric of Europe but refused that there was nothing to do
to save him.? Indeed, after the Young Turk Revolution of 1908, Enver Pasha, one of
the most prominent leaders of the CUP, would say that “they have cured the sick

man”.3

! Yiicel Yigit, “The Military Origins of the Teskilat-1 Mahsusa,” in War and Collapse: World War |
and the Ottoman State, ed. Feroz Ahmad and M. Hakan Yavuz (Salt Lake City: The University of
Utah Press, 2015). p. 524.

2 Taner Akgam, From Empire to Republic: Turkish Nationalism & The Armenian Genocide, 1st ed.
(London: Zed Books, 2004). p. 77.

3 Akcam. p. 78.



The reason behind the Unionist emphasizes on “treating the sick man” did not only
derive from being referred to as the “sick man”. It also derived from the education they
received in the late 19th and early 20th centuries. The majority of the Unionists were
taught in the western-type schools that were founded in the nineteenth century, and
gradually, they acquired a more materialist, science-oriented worldview.* Combined
with their intellectual background, the losses and humiliation the Empire was suffering
caused the Unionists to acquire a sense of obligation to save the Ottoman Empire and
ensure its survival. In general, the Unionists saw themselves as the elite that the Empire

needed and claimed that they had to rule the Ottoman Empire themselves.®

While the Unionists did not assume direct rule over the Empire until the coup d’état
of 1913 (also known as the Raid on the Sublime Porte), their influence on the Empire
and its decision-making process were self-evident. The CUP ideology somewhat
shaped the course of actions that were taken during the ten years after the Revolution,
and their role only increased when the opposition party, the Liberal Entente, was
suppressed after the coup of 1913. The coup marked a new beginning for the Ottoman
Empire, and it brought more power to the famous triumvirate of Enver, Cemal, and

Talat Pashas.

To comprehend the events of the period from 1908 to 1918, it is crucial to understand
the Unionist ideology and mentality. The decision-making process of the Unionist
leaders had been greatly influenced by the intellectual environment and political
circumstances of the Ottoman Empire during the late 19" and early 20" centuries. The
CUP mentality did not only determine the end of the Ottoman Empire, but it also had

a tremendous effect on the Empire’s successor, the new Turkish Republic.

In this thesis, | argue that one of the main components of the Unionist ideology was
the social Darwinist themes of the Turkism they implemented and promoted. While
social Darwinism of the CUP is a subject that is discussed by many scholars, such as
Hans Lukas Kieser, Siikrii Hanioglu, Taner Akcam, Mustafa Aksakal, and Umit Kurt,

4 Mustafa Gunduz, “Sociocultural Origins of Turkish Educational Reforms and Ideological Origins of
Late Ottoman Intellectuals (1908-1930),” History of Education 38, no. 2 (2009). p. 192.

5 M. Siikrii Hanioglu, Bir Siyasal Orgiit Olarak Osmanli Ittihat ve Terakki Cemiyeti ve Jon Tiirkliik
(Istanbul: iletisim Yayinlari, 1985). p. 616-17.



this thesis aims to focus on the role the German allyship and German philosophy
played in the popularization of social Darwinism among the Unionist nationalist elite.
It is known that the intellectuals of the late Ottoman Empire did not learn about
Darwinism and Social Darwinism directly from Charles Darwin or Herbert Spencer.
Rather, they read about these ideologies from the works written by other thinkers,
mainly German philosophers such as Ludwig Biichner, Ernst Haeckel and Carl Vogt.®
Apart from these philosophers, German military advisor Freiherr von der Goltz
Pasha’s work Das Volk in Waffen (Millet-i Muselleha) had a tremendous effect on the
CUP elite and his social Darwinist, militarist ideology shaped the mindset of the

Unionist leaders.”

The first question the thesis aims to answer is through which channels did the CUP
elite encounter with the social Darwinism. The popularity of social Darwinism in the
Ottoman Empire brings a second question along, which is why the social Darwinist
themes were widely accepted and internalized by the Unionists. There are several
factors to be examined here, such as the military defeats, the educational system in the
Empire, the backgrounds of the Unionist elites, and | will try to answer this question
as comprehensively as possible. While answering The final question that needs to be
answered in this thesis is how the social Darwinist ideology made itself visible in the
Unionist nationalism. There are several examples in the CUP’s policies that we can
observe the effects of social Darwinism, especially during and after the Balkan Wars,
but most importantly, the question of how the Unionists reconciled with Social

Darwinism’s certain aspects will be answered.

The methodology of this research mainly relies on the journals, newspapers, and other
printed materials from the CUP era. The journals Tiirk Yurdu, Harb Mecmuasi, Tiirk,
Sura-yt Ummet and Felsefe Mecmuas:, as well as other publications aligned with the
CUP and Turkish nationalism are sources that can be used to trace the impact of the
social Darwinism in Unionist nationalism. Among these publications, Turk Yurdu is

perhaps the most crucial one since its writers were either the members of the CUP or

6 Hans Lukas Kieser, Tiirkliige Ihtida 1870 — 1939 Isvigre sinde Yeni Tiirkiye nin Onciileri (Istanbul:
Iletisim Yaynlari, 2008). p. 55.

7M. Siikrii Hanioglu, Preparation for a Revolution: The Young Turks, 1902 — 1908 (New York:
Oxford University Press, 2001). p. 294.



had relations with CUP members. Apart from these, books such as Madde ve Kuvvet,
Vahdet-i Mevcud and Millet-i Miselleha are important to figure out which aspects of

the social Darwinism affected the Unionists.

In this introduction, firstly, I will discuss the Unionist ideology and present different
stances on the ideological components of the CUP ideology. While some scholars are
claiming that the Unionists had a Turkist agenda since the very first day, the others are
suggesting that the Unionists were promoting Ottomanism in order to keep the Empire
intact. After discussing this matter, | will elaborate on the other components of the
Unionist ideology, such as westernism, materialism, militarism, and social Darwinism.
While doing so, | will also touch upon the political events that affected the Unionist
elite’s mindset. Later, I intend to discuss the CUP’s relations with the German Empire

after the Revolution in 1908.

There are several arguments made by the scholars regarding the components of the
Unionist ideology. While some scholars claim that the Unionists ideology was
Ottomanism at least until the end of the Balkan Wars in 1913, there are others arguing
that the Unionists had a Turkist agenda since the beginning and had to adopt
Ottomanism, albeit superficially, to pacify the elements from different ethnicities
within the organization. Feroz Ahmad argues that the ideology supported by the
government was Panislamism and Ottomanism, despite the increasing national
awakening within the organization. He claims that the intellectual elite surrounding
the Unionists, such as the Tlrk Yurdu journal and its contributors, were not that
influential on the CUP’s ideological stance.® Ahmad suggests that even after the
Balkan Wars, Ottomanism was still an element within the Unionist ideology. All three
elements of the Unionist ideology, Ottomanism, Islamism, and Turkism were still
apparent in the Unionist ideology, the only thing that was changed after the Balkan
Wars was their hierarchical positioning. According to Ahmad, Turks became the
majority of the Ottoman Empire after the Balkan Wars, which increased the
importance of Turkism in this hierarchical positioning, followed by Islamism,

implemented in order to keep the Muslim, non-Turkish elements of the Empire in the

8 Feroz Ahmad, Bir Kimlik Pesinde Tiirkiye (Istanbul: Istanbul Bilgi Universitesi Yayinlari, 2014). p.
72.



Empire’s fold.° Ahmad claims that the CUP’s focus was mainly on the lands in
Rumelia, and only after the major territorial losses in the Balkan Wars they shifted

their focus to Anatolia.1?

Niyazi Berkes shares a similar view and suggests that the CUP elite shared similar
views on nationalism, including the Turkish nationalism, with Abdulhamid Il. He
argues that the Unionists did not only inherit an empire, but they inherited an ideology
that treats all aspects of nationalism as a treason against the Ottoman Empire and its
survival.'! Similar to Feroz Ahmad, Berkes claims that the Balkan Wars had been a
turning point in ideological positioning of the Unionists. According to Berkes, the
Balkan Wars brought more religious and nationalist undertones to the Unionist
ideology, despite the Islamists’ persistent critiques on how the Turkish nationalism

would shatter the panislamic union.*?

It is also argued that the Unionists embraced Turkism but had to adopt Ottomanism in
an attempt at holding the Empire together. Sina Aksin claims that the Unionists
embraced a Turkish nationalism that was purer than the type of nationalism Namik
Kemal suggested in the 19™ century, yet they still continued to use Ottomanism as a
tool to help their attempts at reunifying the Empire.'® Taner Akcam shares a similar
belief and argues that even though the Unionists were generally Turkish nationalists,
they adopted the Ottomanism as an integrationist state ideology and could not voice
their belief in Turkism until the end of the Balkan Wars in 1913.14 Likewise, Fuat
Dundar argues that the Unionists were Turkists in their inner core, and the Ottomanism
they promoted and used was superficial at best. Dundar states that even after the
Balkan Wars, the Unionist leaders continued to keep their Turkist policies hidden

especially from the foreign powers.*°

% Feroz Ahmad, [ttihad ve Terakki 1908 -1914, 5th ed. (Istanbul: Kaynak Yayinlari, 1999). p. 187.

10 Ahmad. p. 186.

1 Niyazi Berkes, Tiirkiye 'de Cagdaslasma (istanbul: Yap1 Kredi Yayinlari, 2016). p. 408.

12 Berkes. p. 435-37.

13 Sina Aksin, “Ittihat ve Terakki Uzerine,” Ankara Universitesi SBF Dergisi, no. 26 (1971). p. 155-
56.

14 Taner Akgam, From Empire to Republic: Turkish Nationalism & The Armenian Genocide.
(London: Zed Books, 2004). p. 65.

15 Fuat Duindar, Modern Tiirkiye nin Sifiesi: Ittihat ve Terakki nin Etnisite Miihendisligi (1913-1918).
(Istanbul: Iletisim Yayinlari, 2015). p. 75-76.



The scholars cited above share a common aspect in their arguments by claiming that
the Balkan Wars had been a turning point in the CUP ideology. However, contrary to
these arguments, Francois Georgeon states that the Turkish nationalist aspects of the
Unionist ideology were visible way before the Balkan Wars. He argues that the defeat
in the Balkans did not play any specific role in the history of Turkish nationalism.®
While agreeing that the Balkan Wars popularized the Turkish nationalism in the public
opinion, Georgeon claims that the migration of the Russo-Turkish intelligentsia to the
Ottoman Empire in 1908 had a greater role in creating more momentum to the Turkish

nationalism in the Unionist ideology.'’

Similar to Georgeon, Siikrii Hanioglu argues that Turkism was an aspect of the
Unionist ideology way before the Balkan Wars. He argues that the increasing number
of members of Turkish descent in the leadership group made Turkism a more
prominent aspect of the Unionist ideology. Furthermore, he states that it was the
Turkism itself that provided an activist core for the Young Turks, and consequently,
made the Young Turk Revolution in 1908 possible.'® However, even though the
Unionists acquired a more Turkist outlook prior to the Revolution, they had to form
alliances with various other ethnic groups of the Empire. Therefore, the Unionists had
to attempt “to sell Turkism as a form of Ottomanism”.*® Additionally, Hanioglu argues
that while the Turkism seemed to be subdued within the official Unionist propaganda,

it flourished on the cultural level.2°

According to Hanioglu, the Ottomanism the CUP accepted as a part of their ideology
was assigning the Turkish subjects of the Empire a more dominant role, and greatly
emphasizing the unity of the Turks in order to strengthen the Ottoman Empire.?! As a
result of this dilemma within the Unionist ideology, “the difference between

“Ottoman” and “Turkish” became increasingly blurred”.??

16 Francois Georgeon, Osmanli Tiirk Modernlesmesi 1900 — 1930 (Istanbul: Yap1 Kredi Yayinlari,
2020). p. 27.

17 Georgeon. p. 25.

18 M. Siikrii Hanioglu, “Turkism and the Young Turks 1889 — 1908,” in Turkey Beyond Nationalism:
Towards Post National Identities, ed. Hans Lukas Kieser (New York: I.B. Tauris, 2006). p. 11.

¥ Hanioglu. p. 15.

2 Hanioglu. p. 16-17.

2L M. Siikrii Hanioglu, A Brief History of the Late Ottoman Empire (New Jersey: Princeton University
Press, 2008). p. 187-88.

22 Hanioglu. p. 166.



Both Georgeon and Hanioglu has a point in claiming that Balkan Wars were not the
starting point of the Turkism. While Balkan Wars, as suggested by Georgeon, had been
a turning point in popularizing Turkism, Turkism on a cultural level was flourishing
long before the defeats in Balkan Wars. Turkism started to occur in a cultural level
even during the reign of Abdulhamid I1, despite the negative attitude towards any type
of Turkish nationalism at that period. Especially in the journals and newspapers,
articles on the Turkish culture and history increased greatly, and their main attempts
were to boost the value of the name “Turk”.?® Considering this, it can be suggested
that Turkism existed long before the Balkan Wars, at least in a cultural level. While
this cultural awakening can be deemed to have a limited impact, it was still an

important aspect of the Turkism, and later, the Unionist ideology.

While it is true that the official Unionist ideology were more in line with the
Ottomanist ideas rather than Turkism or Turkish nationalism, limiting the ideological
stance of the CUP only to the official agenda would be a mistake. Even though the
Unionist leaders did not openly state their Turkist views at least until after the defeat
in the Balkan Wars, their ideologies and beliefs were continued to be shaped by the
intellectual environment surrounding them. Even before the Revolution, some
members of the CUP were contributing to the journal Tlrk, which promoted Turkism

and Turkish nationalism to save the Ottoman Empire.?*

In addition to this, the CUP supported organizations and publications such as the Tlrk
Ocaklar: (Turkish Hearths, founded in 1912) and Tiirk Yurdu (Turkish Homeland, first
published in 1911) since their foundations, and some of the prominent figures of the
CUP were contributing to the Turk Yurdu with their written works.?> However, it
should be noted that Yusuf Akcura, one of the founders of the Turk Yurdu, had been
critical towards the CUP leaders due to their hesitancy to adopt a more Turkist
ideology.?® It is important to note that in the following years, especially after the CUP

congress in 1913, Yusuf Akcura realized that his ideas became more in line with the

23 David Kushner, Tiirk Milliyetciliginin Dogusu (1876 — 1908) (Istanbul: Fener Yaynlari, 1998). p.
17, 24.

24 Hanioglu, Preparation for a Revolution: The Young Turks, 1902 — 1908. p. 296.

% Hanioglu, A Brief History of the Late Ottoman Empire. p. 187-88.

2% Umit Kurt, “1911-16 Aras1 Dénemde Tiirk Yurdu Dergisinde Tiirk Milli Kimliginin Insas1,”
Toplumsal Tarih 232 (April 2013): 24.



Unionist agenda. Frangois Georgeon claims that this is an indication of the shift in the
CUP’s official ideology, not in the Turk Yurdu’s or Yusuf Akgura’s stance on
Turkism.?” This can be deemed as another example of how the Unionist agenda

became more and more Turkist-oriented during the time they spent in power.

There were several other components that constitute the CUP’s mentality. One
important aspect of the CUP that affected their actions and policies was their roots in
Macedonia. It is known that the first founders of the CUP (then known as the Young
Turks) established the organization inspired by the Italian Carbonari.?® However, the
encounters of the CUP with the Macedonian IMRO (The Internal Macedonian
Revolutionary Organization) caused the Unionists to acquire a new type of
organizational structure and a more militarist agenda.?® The experiences the CUP’s
military members gained while fighting against the rebel forces in the Balkans,
especially in Macedonia, helped the Unionists to transform themselves into a more
revolutionary, action-oriented guerilla type organization. Later on, the Unionists made
Macedonia the base for their organization, which caused them to assume a more

Ottomanist agenda in order to include different Balkan nations in their fold as well.*°

The CUP’s experience in Macedonia also shaped their course of actions after they
assumed power in the Ottoman government as well. Sina Aksin argues that the
Unionists learned nationalism through experiencing the violence and massacres in the
Balkans, which shaped their worldview and caused the Unionists to react in a similar
way against the threats they perceived while they were in power.3! Indeed, the violence
in the Balkans were common themes in the Unionist circle, especially in the works

written by ardent Unionists such as Omer Seyfettin and Mehmet Emin Yurdakul.32

2 Frangois Georgeon, Tiirk Milleyetciliginin Kokenleri Yusuf Ak¢ura (1876 — 1935) (Istanbul: Tarih
Vakfi Yurt Yayinlari, 1996). p. 65.

28 |talian Carbonari is a secret society that was founded in Italy during the early nineteenth century
that promoted a constitutional and representative government in Italy. For more information on the
role Italian Carbonari played in the Young Turk and the CUP organizations, see: Serif Mardin, The
Genesis of the Young Ottoman Thought: A Study in the Modernization of Turkish Political Ideas (New
York: Syracuse University Press, 2000). M. Siikrii Hanioglu, The Young Turks in Opposition (New
York: Oxford University Press, 1995).

2 Berkes, Turkiye 'de Cagdaslasma. p. 391-92.

%0 Hanioglu, “Turkism and the Young Turks 1889 — 1908.” p. 16-17.

31 Aksin, “Ittihat ve Terakki Uzerine.” p. 167.

%2 For the Balkan Wars’ influence on Omer Seyfettin, see: Tahir Alangu, Omer Seyfettin Ulkiicii Bir
Yazarin Roman. (Istanbul: May Yayinlari, 1968). p. 115. For Mehmet Emin Yurdakul, see: Fethi



Another important aspect of the CUP was the secrecy and conspiracy surrounding the
organization even after the Revolution. While the CUP was generally deemed as a
“political party” after the Revolution, it should be noted that there was a separation
between the CUP, the society and the CUP, the political party. According to Feroz
Ahmad, the CUP was not exactly a political party, and they were more similar to a
“party of leaders”, who shared the common cause of reforming the Empire in order to
ensure its survival. Therefore, the CUP lacked any type of party discipline, and failed
to present a united front as an organization. They often clashed among themselves, and
the members’ priorities and interests did not align with one another.3* This
disorganized essence of the CUP had been a determinant factor that shaped the final

years of the Ottoman Empire.

According to Siikrii Hanioglu, the reason behind the CUP’s secrecy and conspiracy
was because of the inexperience and youthfulness of their leadership group. Their
reluctance to move the Central Committee to Istanbul and preference to stay in the
shadows derived from the need to keep the Unionist leaders away from the public
scrutiny and regulatory oversight. In addition to this, the secrecy of the CUP helped
the organization to create a cult-like aura, much similar to the personality cult of the
Abdulhamid II. According to Hanioglu, the Unionists surrounded themselves with
secrecy in order to be seen “as the sacred agent of imperial redemption and the
guarantor of the empire’s future security.”® The secrecy also helped the Unionists to
hide the contradiction between the Turkist essence of the CUP and the Ottomanist
agenda they were promoting.3¢ Even though the CUP became an official political party
in 1913,3 the secrecy and conspiratorial aura around the CUP did not disappear, and
displayed itself in the form of the infamous Tegskilat-1 Mahsusa (Special

Organization).3®

Tevetoglu, Mehmet Emin Yurdakul: Hayat: ve Eserleri (Ankara: Kiiltiir ve Turizm Bakanligi
Yaynlari, 1988). p. 32-33.

33 Ahmad, Bir Kimlik Pesinde Tiirkiye. p. 54.

34 Ahmad. p. 59.

% Hanioglu, A Brief History of the Late Ottoman Empire. p. 157.

3 Aksin, “Ittihat ve Terakki Uzerine.” p. 163.

37 Berkes, Tiirkiye 'de Cagdaslagsma. p. 406.

38 Teskilat-1 Mahsusa, or Special Organization, was the secret, paramilitary organization founded as a
branch in the CUP organization. For more information on Teskilat-1 Mahsusa, see: Tarik Zafer
Tunaya, Tiirkiye de Siyasal Partiler Cilt III: Ittihat ve Terakki Bir Cagin, Bir Kusagin, Bir Partinin
Tarihi (Istanbul: Hiirriyet Vakfi Yayinlari, 1989). p. 275-292.



The other important factor that shaped the Unionist mentality was the western
education they received both inside and outside the Empire. The first Westernization
attempts started as a necessity to halt the Ottoman Empire’s decline and catch up with
the Western powers. While the first students were sent to Paris to gather the technical
knowledge of the West, throughout the nineteenth century, various Western type
schools were founded within the Empire.*® The first western-type schools were
Muhendishane-i Berri-i Himayan (Imperial School of Military Engineering) and
Muhendishane-i Bahri-i Himaydn (Imperial Naval Engineering School), founded in
1795 and 1772, respectively.

The Young Turks movement was first emerged in one of these schools, Mekteb-i
Tibbiye-i Sahane (The Imperial Military School of Medicine), a school established in
1827 based on western curriculum. The libraries in Mekteb-i Tibbiye-i Sahane were
filled with books on materialism and positive sciences, books written by Diderot,
d’Holbach, Ludwig Biichner, Nietzsche and many other prominent philosophers’
works were quite popular among the students and graduates of the school. Baron
d'Holbach’s book Systeme de la Nature, which was deemed as the handbook of

atheism, was especially popular.*°

According to Siikrii Hanioglu, this school did not only provide medical education, but
it was also important in creating a new Ottoman intellectual elite. The main
characteristic of this elite was their tendency to blame religion as an obstacle against
the social progress and suggesting that the society’s problems could be solved with the
help of natural sciences.*! The following excerpt from Abdullah Cevdet’s article in the
journal Osmanli was perhaps the summary of how the Unionists were evaluating the
society around them, and legitimizing their revolutionary ideas with the help of

science:

A society is like a human body because each is composed of varied and numerous living cells.
Just as an individual requires therapy to recover from an illness, so a society needs to take
cures for its special illnesses — the doctors are dubbed lawmakers, administrators, and
politicians. If a society is without such doctors, or if in spite of their presence an oppressive
group dares to violate the balance of order and aided by luck attains strong power ... the remedy

39 Hanioglu, Bir Siyasal Orgiit Olarak Osmanl: Ittihat ve Terakki Cemiyeti ve Jon Turkliik. p. 10.

40 Can Karabécek, “Tiirk Diisiincesinde Biichner Etkisi Ya Da ‘Felsefenin Sefaleti,”” Kutadgubilig
Felsefe-Bilim Aragstirmalar: Dergisi 22 (October 2012). p. 165.

41 M. Siikrii Hanioglu, Doktor Abdullah Cevdet ve Dénemi (istanbul: Ugdal Yaymevi, 1981). p. 9-12.
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to save a nation from so dangerous an illness, which would surely reap grave effects, is the
rebellion of the violated people against their oppressors. Rebellion is the only way in which a
weak and sick nation may heal itself.%?

Especially during the reign of Abdulhamid I, the number of materialist and scientist
articles and essays within the Ottoman pressed increased immensely. While articles
written on politics were often subjected to censorship, the Unionist press started to
include science and philosophy more and more. Hence, materialism and the superiority
of science became widespread among the intellectuals.*® Later, after the Revolution,
the Unionists’ emphasize on science did not only work as a tool for them to legitimize
the Revolution or their rule, but also as a way of promoting their own nationalist
agenda as a struggle for civilization.** According to Hans Lukas Kieser, the school
was also the convergence point of the three aspects of Turkish nationalism: “western
science, elitist political conspiracy and military institution.”* Considering all of these,
it would be impossible to disregard the role the western-style schools had played in

the Unionist mindset.

While the Unionists were educated both in the west and the western-style schools
founded in the Empire, their attitude towards the West had been more complex than
that. They were aware that the West had a superiority over the Ottoman Empire, and
they agreed that the reason behind this superiority was ulum ve finun (knowledge and
science).*® However, due to the European stance on political matters, especially during
the Balkan Wars, they were also sceptic towards the Western powers. The Unionists
believed that the international law would only be used against the Ottoman Empire,
not in favor of them, and that the European conscience was essentially a Christian
conscience, which was voiced in Ziya Gokalp, one of the most important figures that
shaped the Unionist ideology.*” This created another dilemma within the Unionist

mindset. On one hand, they were critical towards the European powers and perceived

42 Abdullah Cevdet "Kiyam," Osmanii, no. 5, February 1, 1898, 5. Quoted from: Hanioglu,
Preparation for a Revolution: The Young Turks, 1902 — 1908. p. 208.

43 Hanioglu. p. 24-25.

“ Dundar, Modern Tiirkiye nin Sifresi: Ittihat ve Terakki nin Etnisite Miihendisligi (1913-1918). p.
430-31.

45 Hans Lukas Kieser, “From ‘Patriotism’ to Mass Murder: Dr. Mehmed Resid (1873-1919),” in A
Question of Genocide: Armenians and Turks at the End of the Ottoman Empire (New York: Oxford
University Press, 2011). p. 128.

%6 Hanioglu, Bir Siyasal Orgiit Olarak Osmanli Ittihat ve Terakki Cemiyeti ve Jon Tiirkliik. p. 16-17.
47 Niyazi Berkes, Turkish Nationalism and Western Civilization: Selected Essays of Ziya Gokalp (New
York: Columbia University Press, 1959). p. 75.
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them as threats to their survival, but on the other hand, they would count “Western

civilization” as one of the three basic components of the Turkish national culture.*®

In addition to the materialism and scientism, the CUP also acquired social Darwinist
themes from the Western philosophers. At the beginning of the twentieth century,
social Darwinist themes were widely popular in the European and American thought.*°
Social Darwinism suggested that Darwin’s biological laws affect humans as well as
other organisms, and the pressure of population growth would lead to the struggle of
survival among humans, in which the strongest ones would live, and the weakest
would be eliminated.®® The Unionists acquired these social Darwinist ideas from
various sources and embraced them greatly. Especially during the late nineteenth and
early twentieth centuries, there were a great deal of books translated from the social
Darwinist ideologs, and intellectuals such as Abdullah Cevdet, Doktor Nami, Edhem
Necdet, Samipasazade Sezai would discuss the social Darwinist ideas and refer to the

social Darwinist thinkers occasionally.>*

One reason behind this interest towards social Darwinism was the intellectual
curiosity. The other reason was political and had a much more impact in defining the
Empire’s final years. The main problem of the Unionist elite was saving the Ottoman
Empire and ensuring its survival, hence, the social Darwinist themes such as “survival
of the fittest”, “the necessity of war”, and “struggle for existence” fed the fear of
extinction in the Unionist mindset.%? This fear cemented the skepticism of the
Unionists towards the European powers, and the fear of extinction had been cumulated
until the point where the CUP started to perceive threat from the non-Muslim subjects
of the Ottoman Empire. According to Hanioglu, Social Darwinism became a tool for

them to understand the reality they were experiencing.%3

48 Hugh Poulton, Top Hat, Grey Wolf and the Crescent: Turkish Nationalism and the Turkish Republic
(New York: NYU Press, 1997). p. 79.

49 Gregory Claeys, “The ‘Survival of the Fittest’ and the Origins of Social Darwinism,” Journal of the
History of Ideas 61, no. 2 (2000). p. 255-56.

%0 Claeys. p. 228.

51 Hanioglu, Preparation for a Revolution: The Young Turks, 1902 — 1908. p. 290.

52 Hasan Under, “Tiirkiye’de Sosyal Darwinizm Diisiincesi,” in Modern Tiirkiye de Siyasi Diisiince
IV: Milliyetcilik, ed. Tanil Bora and Murat Giiltekin (istanbul: letisim Yaynlari, 2008). p. 429.

%3 Hanioglu, The Young Turks in Opposition. p. 21-22.
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Hans Lukas Kieser argued that there were several external factors causing the CUP
elite to acquire a Social Darwinist mentality. He claimed that the territory losses,
bankruptcy, and famine the Empire went through specifically during the twentieth
century, as well as the international pressure that was put on the Ottoman Empire
regarding the non-Muslim subjects within the state brought the rise of social Darwinist
rhetoric alongside.> According to Kieser, Social Darwinism was such an important
aspect of the CUP’s mindset that the Unionist ideology was not a mix of Ottomanism,
Islamism, and Turkism like many other scholar suggests, but it was a mix of Turkism

and Islamism, accompanied with Social Darwinism.%

Apart from the Social Darwinist understanding of the world around them, militarism
was also a crucial component of the Unionist mentality. Most of the military members
of the organization had joined the CUP after its merger with Osmanli Hiirriyet Firkasi
(Ottoman Freedom Society)® in 1907,°" which helped the Unionists to adopt a more
revolutionary, mobilizing agenda in order to save the Empire. While some of the first
founders of the Young Turks, such as Dr. Bahaeddin Sakir and Dr. Nazim, were
military doctors, they did not actively serve in the Ottoman army, and therefore, they
lacked military ambitions.%® Naturally, after the Revolution in 1908, the military
members of the CUP gained more influence within the Organization.%® Throughout the
years, the military wing of the CUP increased its influence gradually and especially

after the coup of 1913, they were the sole leaders of the Empire.

According to Abdullah Cevdet, antimilitarism was an unrealistic and dangerous idea
and the Empire had to be ready for war in order to survive.®° The Unionists shared this
sentiment and promoted a belief that only through war the Empire could avoid
extinction. For them, the military power was the only way to ensure the Ottoman

Empire’s survival and make sure that they would not be another colony for the Western

5 Hans Lukas Kieser, Talaat Pasha: Father of Modern Turkey, Architect of Genocide (New Jersey:
Princeton University Press, 2018). p. 40.

%5 Kieser. p. 61-62.

%6 Osmanh Hiirriyet Firkas: (Ottoman Freedom Society) was a secret group founded in Salonika and
popular around Macedonia as well. Most members of the organization was military officers and
bureaucrats.

5" Hanioglu, A Brief History of the Late Ottoman Empire. p. 159.

%8 Erik Jan Zircher, The Young Turk Legacy and Nation Building: From the Ottoman Empire to
Atatiirk’s Turkey (London: Tauris, 2010). p. 99.

% Hanioglu, A Brief History of the Late Ottoman Empire. p. 159.

8 Hanioglu, Preparation for a Revolution: The Young Turks, 1902 — 1908. p. 304.
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powers. They had a strong belief that trying to save the Empire through international
diplomacy was an attempt in vain, and the only way was defending the Ottoman
Empire through war.®! In the end, this mentality caused the Unionists to perceive the

World War I as a final struggle that would determine the Empire’s future. 2

The militarist, social Darwinist mentality of the CUP eventually led to a “culture of
violence” that would extensively use symbols of war and war terminology in everyday
life.52 The examples of this could be seen in the newly founded organizations such as
Donanma Cemiyeti (The Navy League), Tiirk Giicii Dernegi (Turkish Strength
Societies), and the boy-scout type of associations such as Osmanli Gii¢ Dernegi
(Ottoman Strength Association). The last one was particularly important in creating a
nation with militaristic values since it was compulsory to join for all the Ottoman
children between the ages of twelve and twenty.%* In the following chapters of this
thesis, | intend to delve more into the tools that the Unionists used to promote their

social Darwinist, militarist worldview and to create a national identity.

Social Darwinism and militarism did not only provide a roadmap for the Unionists on
how they could save the Empire. It was also a way of them to legitimize the Young
Turk Revolution and later, the coup of 1913. The Unionists interpreted Social
Darwinism as the Empire should be ruled by the strongest members of the society.
Considering that they were the most educated members of the society and also in
charge of the military, it was logical for them to assume power and lead the Ottoman
Empire.% Abdullah Cevdet went even further than that and claimed that the Ottoman
sultans and princes were the children of concubines, and therefore they were not fit to
rule the Empire. Cevdet referred to Theodule Armand Ribot’s theory claiming that
“offspring born to imprisoned animals cannot inherit the racial characteristics of their
fathers”, and this theory applied to the Ottoman sultans and princes as well.%¢ Abdullah

Cevdet suggested that the Ottoman dynasty was unnecessary for the survival of the

61 Mustafa Aksakal, The Ottoman Road to War in 1914 (Cambridge: Cambridge University Press,
2008). p. 2-3.

62 Aksakal. p. 19-20.

8 George W. Gawrych, “The Culture and Politics of Violence in Turkish Society, 1903—14,” Middle
Eastern Studies 22, no. 3 (1986). p. 307.

84 Erol Kéroglu, Tiirk Edebiyati ve Birinci Diinya Savagst (1914-1918) (Istanbul: Iletisim Yayinlari,
2010). p. 143.

% Hanioglu, Bir Siyasal Orgiit Olarak Osmant: Ittihat ve Terakki Cemiyeti ve Jon Tiirkliik. p. 616-17.
8 Hanioglu, The Young Turks in Opposition. p. 19.
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Empire, however, his views were too radical even among the Unionists circles.®” While
the Unionists were believing that they were the group that would save the Empire, the

dynasty to be been kept, albeit symbolically.

Putting these aside, there was another aspect of the Unionist attitudes towards the
social Darwinist theories. While they were promoting the ideas mentioned above in
their own discourse and used social Darwinist arguments to legitimize themselves as
the ruling class, they were also conflicting with the western social Darwinist attitudes
towards the Ottoman Empire. On one hand, the Unionists were promoting the social
Darwinist slogans of “struggle for existence” or “survival of the fittest” freely, but on
the other hand, there was a great trend among the Ottoman intellectuals to disprove the
social Darwinist theory that categorized the Turks as “barbaric and backwards”.%® As
a counter-argument, the Turkish nationalist intelligentsia argued that the Turks were
one of the civilized races, moreover, in his book titled Les Turcs Anciens et Modernes,
Mustafa Celalettin Pasa went ahead and argued that the Turks, in fact, belonged to the
Aryan race.®® These attempts at proving the superiority of the Turkish race continued
increasingly during the CUP regime, and characterized the new Turkish Republic’s
pursuit of creating a new national identity. In the following chapters of this thesis, |
will be thoroughly examining the dilemma of Social Darwinism in the Unionist
ideology.

In this thesis, I suggest that the Unionists’ interactions, whether intellectually or
politically, helped them to acquire a social Darwinist, militarist mindset. It is a well-
known fact that the Unionists, especially Enver Pasha and other military members of
the organization were influenced greatly by the German Empire and had an admiration
towards the German military mindset. However, there are several scholars suggesting
that the CUP’s intention was never being allies with the German Empire. Feroz Ahmad

argues that, contrary to popular belief, the Unionists wanted to be aligned with Great

57 Hanioglu, Doktor Abdullah Cevdet ve Dénemi. p. 279.

% This was a theory by French thinker Arthur de Gobineau in his book titled Essay on the Inequality
of Human Races in 1853. In this book, he suggested that the Aryan race was the most superior race
among humankind, as long as they were unstained by the yellow and black races. More on Gobineau
and his thesis: “Arthur de Gobineau,” https://www .britannica.com/biography/Arthur-de-Gobineau.
Last accessed: 01.07.2021.

8 Umit Kurt, “Tiirk Milliyetgiliginde Irk (-Cilik) ve Irk¢1 Séylemler: Tiirk Yurdu Dergisi Ornegi
(1911-16),” Toplumsal Tarih 236 (2013). p. 24.
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Britain and France, and that they only turned to Germany out of necessity.”® He claims
that the outcome of the CUP rule influenced historiography on the CUP, which resulted
in a narrative that presents the CUP as an organization under the German influence
completely.” According to Ahmad, this was far from the truth, and the Unionists only
turned their focus towards a potential allyship with Germany around 1913-1914.”% To
support his argument, Ahmad elaborates on how the Unionist elite deemed the massive
defeats against the Balkan nations as a result of the German partnership. He argues
that the Unionists assessed the defeat as the defeat of German technology and military
advisories, and the Balkan nations emerged victorious due to their French-

manufactured weaponry.”

On the other hand, Naci Yorulmaz argues that, while there was a certain disdain
towards the Germans due to their close relations with Abdulhamid Il in the beginning,
this skepticism and hatred towards the German Empire disappeared in the following
years. Yorulmaz claims that the reason behind this was the German military influence
on the Unionist officers, which was cemented especially during the Abdulhamid II’s
reign.”* The majority of the Unionist officers were trained by German officers such as
Colmar Freiherr von der Goltz, who was appointed to reform the Ottoman army and
though in the military school during the 1880s and 1890s."

Feroz Ahmad has a point in his assessment regarding the initial reaction against the
Germans, and the CUP’s desire to have the British and French allyship instead.
However, | argue that the Unionist leaders and the Ottoman intelligentsia had been,
politically and intellectually, under the German influence for decades. This influence
is crucial to understand the Unionist mentality, especially the social Darwinist aspect
of the Turkish nationalism. In the later chapters of this thesis, | intend to elaborate
more on how German philosophy, as well as the ideas of von der Goltz had given the

Unionist mentality a more social Darwinist tone.

© Feroz Ahmad, Jon Tiirkler Osmanli Imparatorlugu 'nu Kurtarma Miicadelesi 1914 -1918 (Istanbul:
Tiirkiye Is Bankas1 Yayinlari, 2020). p. 7.

L Ahmad. p. 10.

2 Ahmad. p. 8.

3 Ahmad. p. 39-40.

"4 Naci Yorulmaz, Buyiik Savasin Kara Kutusu: II. Abdiilhamid’den I. Diinya Savasi’'na Osmanli Silah
Pazarimin Perde Arkas: (Istanbul: Kronik Kitap, 2018). p. 338-39.
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CHAPTER Il

THE FOUNDATIONS OF SOCIAL DARWINISM IN THE
UNIONIST THEORY

While the Social Darwinist ideology made itself visible in the early 1870s in Europe
and North America, Social Darwinism started to be known in the Ottoman Empire
around the late nineteenth century and popularized during the early twentieth century.
Intellectuals such as Besir Fuad, Baha Tevfik, Ahmet Nebil, and Abdullah Cevdet
introduced the Social Darwinism to the Ottoman Empire around the 1890s through
their translations and articles. In his work titled Intikad, which was written in 1887,
Besir Fuad extensively referred to one of the most prominent Social Darwinists,
Ludwig Blchner.”® Abdullah Cevdet translated some parts of Biichner’s book titled
Kraft und Stoff in 1891, and Natur und Geist in 1894.7” Abdullah Cevdet was also
writing on Gustav Le Bon and his Social Darwinist theory in 1905.7® Of course, the
impact of these books was not limited to the translations since there were some elite
who read the original or French versions of them long before they were translated to
Turkish. However, these translations could be the reason of the popularization of these

books, considering that they became available to the casual readers as well.

However, there are two problems that stand out regarding the intellectual publications
on Social Darwinism mentioned above. Firstly, the impact of these publications were
limited to the selected circle of literate elite, and secondly, and perhaps more
importantly, their influence was purely intellectual and lacked a revolutionist sense
that the CUP so desperately needed during their first two decades.” The Unionists
lacked the revolutionary aspect in their ideology until the merger with the Osmanli

Hiirriyet Firkasi, which enabled them to create a “military-intellectual alliance”, as

6 M. Orhan OKay, Besir Fuad: Ilk Tiirk Pozitivist ve Natiiralisti (Istanbul: Hareket Yaymlar1, 1969).
p. 184.

7 Kemal Kahramanoglu and Ali Utku, “Madde ve Kuvvet: Osmanli Popiiler Materyalizminin
Elkitab1,” in Madde ve Kuvvet (Konya: Cizgi Yaymevi, 2012). p. 11-12.

8 Abdullah Cevdet, “Gustav Le Bon,” I¢tihad, no. 8 (1905). p. 118-121.

9 Hanioglu, The Young Turks in Opposition. p. 21-22.
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Hanioglu put it.8 This merger did not only helped the CUP to acquire a more
revolutionary identity, but in my opinion, it also enabled them to put their Social

Darwinist ideology in action.

Despite the lateness of it, Social Darwinism had been one of the dominant themes in
the twentieth century, both intellectually and politically. This ideology became a
strong characteristic of the Unionist worldview and shaped the CUP’s policies during
the final years of the Ottoman Empire. Considering all of these, in order to understand
this particular aspect of the Unionist ideology, the question of why the Unionists

embraced Social Darwinism needs to be asked.

To understand the reasoning behind the popularity and extensiveness of the Social
Darwinist ideology within the CUP circles, one needs to take a closer look at several
factors. In this chapter, | intend to elaborate on three main elements that helped the
Unionist devotion towards Social Darwinism to flourish and take root. To start with, |
will delve into the backgrounds of the Unionist elite to comprehend other aspects of
the Unionist ideology that enabled them to incorporate Social Darwinism as a part of
their worldview. To do so, | will examine the education the Unionists received, which
helped them to acquire a more positivist, scientific, and militarist ideology. The newly
founded, European-type military schools are particularly important in this regard since
most of the Unionists received their education in Military and Military Medical
schools. These schools did not only create a network for the CUP and made the
foundation of the Committee possible, but they were also the institutions in which the
students from various rural areas of the Empire met the western ideologies for the first
time. In addition to the western-style education they received, the military background
of the Unionists is particularly important for them to embrace Social Darwinism. In
this regard, the komitadji identity of the Unionists, and the German military influence

on the Unionists catch the attention the most.

In addition to the backgrounds of the Unionist elite, the political atmosphere of their
age was also a determinant factor to cement their Social Darwinist ideology within

their worldview. “Sick man of Europe” rhetoric that was surrounding the political

8 Hanioglu, A Brief History of the Late Ottoman Empire. p. 212.

18



atmosphere in the Ottoman Empire, alongside the defeats that were faced before and
after the 1908 Revolution fueled the sense of humiliation and fear of extinction in the
CUP elite.8! This sense of humiliation and fear of extinction, combined with the
constant defeats, economic problems, and the overall never-ending demise of the
Empire, gradually increased xenophobia and hatred towards the Empire’s foreign
enemies, especially towards the old subject-nations of the Empire alongside.®?
Moreover, the Tripoli and Balkan Wars brought a sense of being wronged by the
international system as well, which increased the Social Darwinist rhetoric in the

Unionist nationalism.

The final reason of the popularity of Social Darwinism in the Unionist ideology derives
from the ideological problems. The first problem in this regard is the late emergence
of Turkism, or Turkish nationalism. While the subject nations of the Ottoman Empire
embraced the nationalist ideology throughout the nineteenth century, the Turkist, or
Turkish nationalist, ideas were voiced loudly around the 1900s and gained momentum
after the 1908 Revolution. This was partly due to the desire to keep the Empire together
as long as possible, and partly because the lack of an intellectual structure that could
come up with Turkish nationalism. After the Russo-Turk intellectuals migrated to the
Ottoman Empire, the Turkish nationalism started to flourish. However, the lateness of
a Turkish nationalism caused another basis to embrace Social Darwinism for the
Unionist elite. Similar to the political circumstances, the lateness of Turkish
nationalism caused the Turkish nationalism to emerge as a reaction against the other
nationalisms. The tardiness of Turkish nationalism created an urgent need to close the
gap, which, considering certain Unionist policies towards the alien elements of the
Empire, also created a basis for several Social Darwinist policies to be implemented
during the Unionist tenure. Another ideological problem that increased popularity of
the Social Darwinism in the Ottoman Empire was simply the inadequate critics against
the theory in the Ottoman intellectuals. While in Germany, Social Darwinism was
criticized fervently by philosophers such as Marx, Lieblig, or Lange, the opposition in

the Ottoman Empire lacked persuasiveness and authority to denigrate and discredit

81 Tanil Bora, “Tiirk Ulusal Kimligi Uzerine Baz1 Tezler,” in Modern Tiirkive de Siyasi Diisiince IV:
Milliyetgilik, ed. Tanil Bora and Murat Giiltekin (Istanbul: iletisim Yaymlari, 2020). p. 56.

82 Murat Belge, “Tiirkiye’de Zenofobi ve Milliyetgilik,” in Modern Tiirkiye 'de Siyasi Diisiince IV:
Milliyetgilik, ed. Murat Giiltekin and Tanil Bora (istanbul: iletisim Yayinlar1, 2020). p. 185.
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Social Darwinism, which made way to the popularization of Social Darwinist theories

in the Ottoman elite.83

1.1 The Unionist Background

As mentioned above, one of the most important factors that enabled the Unionists to
embrace Social Darwinism was the Unionist elite’s common features and
backgrounds. The education the CUP elite received is particularly noteworthy in this
regard. The Unionists were generally educated in the modern, western-style schools
that were founded as a part of the modernization and reformation policies of the
Tanzimat era. In this regard, the military and military medical schools had the biggest
impact over the course of the Ottoman history, not only because the alumni of these
schools were the decision-makers of the Empire for over a decade, but also the
important figures of the CUP had acquired the foundations of their worldview and

ideologies within the walls of these institutions.8*

The military and military medical schools provided materialist, positivist, and
scientific education to their students. As the graduates of these schools, the Unionists
laid foundations of the CUP ideology in accordance with the type of education they
received. They embraced certain books that were deemed as the “holy bibles of
positivism”. The positivist thinkers and their works had been so popular in the military
schools that the number of books written by positivist and materialist philosophers
present in the Medical School’s library surprised the Scottish traveler, Charles
MacFarlane greatly:

It was long since | had seen such a collection of downright materialism. A young Turk,
seemingly about twenty years of age, was sitting cross-legged in a corner of the room, reading
that manual of atheism, the Systéme de la Nature! Another of the students showed his
proficiency in French and philosophy, by quoting passages from Diderot's Jacques le Fataliste,
and from that compound of blasphemy and obscenity, Le Comphre Mathieu (...) I saw a few
works in German, and there appeared to be a few translations of English medical books, but
the bulk was wholly French, Cabanes's Rapport de la Physique et du Morale de 1'Homme
occupied a conspicuous place on the shelves. | no longer wondered it should be commonly

8 M. Siikrii Hanioglu, “Felsefesiz Bir Toplumun Felsefe Olmayan Felsefesinin [lmihali: Madde ve
Kuvvet,” in Madde ve Kuwvet, ed. Kemal Kahramanoglu and Ali Utku (Konya: Cizgi Yaymevi, 2012).
p. 28.

84 Mustafa Gunduz, “Sociocultural Origins of Turkish Educational Reforms and Ideological Origins of
Late Ottoman Intellectuals (1908-1930),” History of Education 38, no. 2 (2009). p. 192.
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said that every student who came out of Galata Serai, after keeping the full term, came out
always materialist, and generally a libertine and rogue.®®

In the military and military medical schools, even the most devout Muslim students
were slowly embracing the materialist ideas. Ibrahim Temo, one of the founders of the
CUP, said that they were trying to influence the devout students and push them to read

Darwinist, materialist books:

I recall it to this day: While | was a student in Military Medical School, in order to awaken
some of our friends, we would try to make them read the works of great scholars such as
Darwin. Not only their hodja fathers, even their pasha fathers were warning them that if they
would read those books, they would commit blasphemy. “Darwin seduces the world, claiming
that the most superior living creature, the humankind was evolved from the apes.”, these people
said. They were guiding their children to ignorance with their claims that could only fool the
emptyheaded people.®

One of the most famous examples of this devout Muslim students who met with
Darwinism and materialism during their education in the Medical Military School was
Abdullah Cevdet. Even though he was very religious during his first years in the
school, and wrote poems praising prophet Muhammad,®” he became a strong supporter
of materialism in the later periods of his life. Despite his religious past, Abdullah
Cevdet’s efforts to reconcile Islam with Social Darwinism were limited. When he
translated some parts of Natur und Geist by Ludwig Bichner, he claimed that he was
inspired by a hadith to translate the book but made no further effort to tone down the

antireligious aspects of the book.%8

The military medical schools did not only influence a limited number of students to
acquire a materialist, positivist ideology, but it also created a new type of intellectuals

that were notoriously against the social values. These intellectuals often deemed

8 Charles MacFarlane, Turkey and Its Destiny (London: John Murray, 1850). p. 270-71.

8 Ibrahim Temo, “Darwin’in Ellinci Oliim Y1ldéniimii,” /¢tihad, no. 347 (1932). p. 5736.
““Hatiramdadir: Mekteb-i Tibbiyede talebe iken, ba’z1 arkadaslari uyandirmak ve ‘Yarim hoca insani
dinden, yarim hekim candan eder’ darbt meseline maruz birakmamak i¢in Darwin ve sa’ir biiyiik
adamlarin eserlerini okutmaga sa’y ederdik. Bunlardan bazilarinin degil yalniz Hoca babalari, Pasa
babalari bile boyle seyleri okumayiniz kiifre ugrarsiniz, ‘Darwin, efdali mahlukat olan insant
maymundan ¢ikmadir diye alemi igfal ediyor’ iddia-i eblehfiribanesiyle evladlarini cehalete sevk
ediyorlardi! islamiyet akidelerinin hakikatna vakif olmayan bu ciihela: ‘Ayinedir alem, her sey Hak
ile ka’im’ felsefesini unutuyorlardi.”

87 Hanioglu, Doktor Abdullah Cevdet ve Dénemi. p. 6.

8 M. Sukru Hanioglu, “Garbcilar: Their Attitudes toward Religion and Their Impact on the Official
Ideology of the Turkish Republic,” Studia Islamica 86 (1997). p. 135.
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religion as a roadblock in front of the science and progress they valued so dearly.®°
The Tibbiyeli, as they were often called, deemed the medical schools as the
laboratories, and themselves as the social doctors that were qualified to treat the society
and the Empire.®® Hence, it can be easily argued that the materialist, scientific
education led the way to the popularization of Social Darwinism. Considering that
some of the most prominent Social Darwinists of the Ottoman Empire, such as
Abdullah Cevdet, Riza Tevfik, and Besir Fuad were all graduates of these schools,
assuming that the military and military medical schools laid the foundations of Social
Darwinism in the Unionist ideology would not be wrong. While Besir Fuad did not
take part in the Young Turk organization actively, Abdullah Cevdet was one of the
founders of the organization, and Riza Tevfik was a prominent member of the CUP

especially after the 1908 Revolution.

Combined with the political situation of the Empire, the scientific, materialist
worldview of the Unionists caused them to assume the duty of treating the sick man,
which led them to view themselves as the “social doctors”.%! Due to this ardent faith
in science, the Unionists believed that the Empire’s illnesses could be cured by science,
and science only. This attitude showed itself especially after the Babiali Raid in 1913,
when the CUP became the dominant of power within the Empire, but it was still
apparent among the CUP elite long before they assumed power. Ahmet Riza, one of

the founders of the Committee, wrote as such in his essay in 1894:

The society is an entity of various components, which is subjected to the laws of nature. This
entity has certain periodical illnesses. In order to diagnose the illness, the patient must speak
up, the people’s circumstances and characteristic, troubles and necessities must be known by
the doctors of the nation. The antidote cannot be found if the poison remains unknown.?

A great example for this was the policies against the non-Muslim elements of the

Empire, which were named as “demographic engineering” or “social engineering” by

8 Hanioglu, Doktor Abdullah Cevdet ve Dénemi. p. 9.

% Hans Lukas Kieser, “From ‘Patriotism’ to Mass Murder: Dr. Mehmed Resid (1873-1919),” in A
Question of Genocide: Armenians and Turks at the End of the Ottoman Empire (New York: Oxford
University Press, 2011). p. 129.

9 Hanioglu, Bir Siyasal Orgiit Olarak Osmani Ittihat ve Terakki Cemiyeti ve Jon Tiirkliik. p. 607.
9 Hanioglu. p. 604. “Cemiyet kavanin-i tabiiyeye tabi’ bir viictid-i mirekkebdir. Bu viicQdun bir
takim devri hastaliklart vardir. Teshis-i maraz igiin hastay1 sdyletmeli, ahalinin hal i mizaci derd i
ihtiyaci etibba-y1 millete maltim olmalidir. Zehir bilinmedikge panzehiri bulunamaz....”
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some scholars, such as Taner Akcam, Fuat Diindar and Hans Lukas Kieser.?® The
demographic engineering policies of the Unionists were often legitimized through
their scientific, materialist worldview. Taner Ak¢cam quotes Kuscubasi Esref, one of
the most prominent members of the CUP’s intelligence organization, Teskilat-1
Mahsusa (Special Organization) to emphasize more on this matter: “In the words of
Kuscubasi Esref, the ‘non-Turkish elements’ were ‘an internal tumor,” the ‘purging’
of which was a ‘matter of national importance.””% In addition to Kusgubas1 Esref,

Abdullah Cevdet had a similar thought back in 1904.

We do not wish for any blood to spill, however, there are some pus that are also red. Deceived
by their color, leaving them inside the organism of the society would mean surrendering the
entire existence of the society to poison and destruction. The thing that flows through the veins
are not blood, they are the pus. Pus is not the blood, and drawing out the pus is the treatment.®®

Another particularly important aspect of the Unionist background, which is also
connected to their educational background, is their military identities. As mentioned
above, the Unionists were educated in the military schools, and combined with the
positivist, materialist, scientific ideologies that were promoted in these schools, the
Unionist ideology had been shaped greatly. While the military schools were first
organized with the help of French advisors, most of the Unionists received their
educations from German military officers and advisors, or from the Ottoman officers
who were already trained by these German military officers.% The German-Ottoman
military affairs first started with Helmuth von Moltke in 1835, and then continued with
Freiherr Colmar von der Goltz’s appointment in 1883, both of them influenced the
cadets of these military schools, especially on subjects such as Darwinism and

materialism.%” Both of these military advisors were well-known for their Social

% Taner Akgam, The Young Turks’ Crime Against Humanity: The Armenian Genocide and Ethnic
Cleansing in the Ottoman Empire (New Jersey: Princeton University Press, 2012). p. 15.

% Akcam. p. 14-15.

% Abdullah Cevdet, “Saika-i Intikam,” Osmanli, no. 134 (1904). Quoted from: Hanioglu, Doktor
Abdullah Cevdet ve Donemi. p. 255. “Kan dokiilmesini hi¢ istemeyiz 1akin bazi irinler vardir ki
kirmizidir, rengine aldanib onlar1 uzviyyet-i cemiyetde birakmak tekmil beden-i cemiyeti tesmim ve
helaka teslim demek olur. O damarlarda dolasan kan degil irindir. irin kan degildir. Irini akitmak
tedavidir...”

% Ayse Giil Altmay, The Myth of the Military-Nation: Militarism, Gender and Education in Turkey
(New York: Palgrave, 2004). p. 14.

9 Atilla Dogan, Osmanli Aydinlar: ve Sosyal Darwinizm (Istanbul: Istanbul Bilgi Universitesi
Yayinlari, 2006). p. 168.
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Darwinist views, von Moltke specifically known for his attempts at rationalizing the

states using force, similar to Heinrich von Treitschke.%

Consequently, the German military advisors and German military approach being
implemented at the Ottoman military schools had increased the German influence on
the CUP elite tremendously. As discussed in the introduction chapter, the Unionists
were skeptical towards the German Empire due to their support to the Abdulhamid II’s
regime in the previous years. However, their influence increased over time, and the
more the military wing of the CUP took control over the government, the more the
German military mindset became apparent in the Ottoman Empire’s ruling class.
Yusuf Akcgura, one of the most important figures in Turkist ideology, stated the
increase in German influence over the Unionist elite prior to the 1908 Revolution as

follows:

It seems to me that an increase in the relations between the Ottomans and the Germans, and
the growing acquaintance among Turkish youth of the German language and especially the
historical and philological studies done by the Germans, have been very influential in the
formation of this circle. In this new group, rather than the light, frivolous, and political style
characterized by the French tradition, there exists a soundly-based science which has been
obtained quietly, patiently, and in a detailed fashion.%

The military background of the Unionists brought militarism and Social Darwinism as
the two most noteworthy elements of the Unionist worldview. These two elements
were almost always intertwined, which brings the question of whether the Unionists
embraced Social Darwinism due to their militarist worldviews, or they became more
militarist due to the influence of Social Darwinist theories. In this regard, I argue that
both arguments can be valid. On one hand, the Unionists militarist worldview enabled
them to incorporate Social Darwinism into their ideology, and on the other hand, the
Social Darwinist ideology increased the militarist elements within the Unionist
worldview. Even Abdullah Cevdet, despite the fact that he supported the German

pacificist Darwinist, Baronin Bertha von Suttner,'% claimed as follows:

Gustav Le Bon is in favor of militarism. He even accepts a coordinated army organization as
a nation’s trails of progress and guarantor of life. Yes, abolishing the military, creating a

% Dogan. p. 76.

9 Yusuf Akgura, Ug Tarz-: Siyaset (Ankara: Kilit Yayinlari, 2012). p. 17. Translation by: David S.
Thomas, http://vlib.iue.it/carrie/texts/carrie_books/paksoy-2/cam9.html, (Last accessed: 08.07.2021)
100 Hanioglu, Preparation for a Revolution: The Young Turks, 1902 — 1908. p. 304.
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socialist public rule sound all wonderful, but right now, these are all in vain. There can be no
other request that is more futile than the desire for only France to demolish the enlistment these
days, while the entire Europe is armed. Today we see the consequences of the ceasefire
congresses in The Hague! And after the Congress, the seas of Transval, Manchuria, and Japan
are drowning in blood. The truth is on the same side as Gustav Le Bon. The truth is a
magnificent, hopeless, sorrowful truth: Be ready for war, if we want, then peace and comfort. 201

Another important Unionist, Omer Seyfettin, shared a similar belief with Abdullah
Cevdet. Compared with Abdullah Cevet, Omer Seyfettin’s arguments were with less
philosophical and were more in accordance with the political situation of the Ottoman
Empire. He claimed that the sense of internationality and international peace are the
tools of European powers who wished to dismember the Ottoman Empire. According
to Omer Seyfettin, not war, but peace would ruin the nations, and the peaceful nations

could never progress and prosper.10?

After reading carefully, the lesson that must be taken from history is as follows:

1. Not war, but peace ruins the nations.

2. A nation that is peaceful and tranquil will be destroyed by itself, even if they were not
attacked by another nation. They will go back from the path of progress. Just like the Chinese,
the Mongols, the peoples of the Inner Asia, Indians...

3. A nation’s denial of its nationality means suicide®®

While militarism could be deemed as the element which helped Social Darwinist
ideology to be popularized in the Ottoman Empire, there were also cases where Social
Darwinism fueled the militarist worldview of the Unionist regime. Especially after the
1908 Revolution, the Social Darwinist and militarist ideology of the CUP increased its
intensity over the Unionist agenda. In this context, the foundation of societies such as
Tiirk Giicii Dernegi (Turkish Strength Association) and Donanma Cemiyeti (Fleet

Committee) is particularly important.

101 Cevdet, “Gustav Le Bon.” p. 120. “(Gustav Le Bon) askeriyyet ‘militarisme’in tarafdandir. Ve
hatta ber muntazam teskilat-1 askeriyyeyi bir milletin isr-U terakkisi ve z&min-i hayati olarak kabul
ider. Evet, askerligi kaldirmak, sosyalist bir idare-i umumiye viicuda getirmek bunlar hep hos fakat
simdi hep bog! Biitiin Avrupa, disine kadar miisellah oldugu su zamanda yalniz Fransa’dan askerligin
kaldirilmasini istemek kadar abes bir temenni ne olabilir? Lahey’deki terk-i silah kongrelerinin
semeratini il masallah bol bol goriiyoruz! Ve kongreden sonra Transval, Mancgurya, Japon denizleri
insan kanlarina gark oldu. Hakikat, Gustav Le Bon tarafindadir, o hakikat ki miidhis, me‘yus, ye’s-
engiz bir hakikattir: Hazir ol harbe, eger ister isek sulh @ salah. Insanlar hayvaniyetden kamilen
kurtulmadikga boyle takip etmek zaruridir.”

192 Kéroglu, Tiirk Edebiyati ve Birinci Diinya Savags: (1914-1918). p. 359.

103 Omer Seyfettin, Biitiin Eserleri 16: Tiirkliik Uzerine Yazilar (Istanbul: Bilgi Yayevi, 1988). p. 24.
“(...) Dikkatle okudugu tarihten alacagi ders budur:

1. Milletleri harp degil sulh mahveder. 2. “Sulh”cu ve “siik{in”cu bir millet ikinci bir milletin
hiicumuna maruz kalmasa bile kendi kendine taaffun eder. Terakki yolundan geri doner. Uyusur kalir.
Cinliler, Mogollar, Vasati Asya kavimleri, Hindistanlilar gibi... 3. Bir milletin milliyetini inkar etmesi
intihar demektir. (...)”
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Founded in 1913, Tiirk Giicii Dernegi aimed to militarize and mobilize the Ottoman
youth in a German Pfadfinder (boyscout) type of association. This organization not
only aimed to increase patriotic feelings among the Ottoman youth, but also wanted to
better the health and physical conditions of the recruits of the Ottoman army. This
association found great support from the Ministry of War, as well as the other Unionist
circles, such as the Turk Yurdu circle.X% Tiirk Giicti claimed that in order to defend the
Empire, all subjects of the Ottoman Empire, had to be strong physically and
mentally.% This aim was in confirmity with the Social Darwinist ideology, since it
aimed to make the nation physically and intellectually strong, as well as patriotic and
nationalist, in order to increase the chances of the nation’s survival. An anonymous
article written in the Turk Yurdu journal explains how the Unionist emphasized on

creating a military-nation through the foundation of Tirk Guicl association.

My nation must live! My nation must know that health is connected to strength. | would like
to see a Turk as vigorous, sturdy, strong, and ferocious. Not as weak, destitute! The foot must
be swift, the wrist must be quick!%

Furthermore, in the same article, it was also argued that the reason behind the political
desperation the Ottoman Empire experiencing was due to the fact that the Turkish

nation lost its militarist identity.

My nation was a great manly nation, but being conquerors did not agree with him. Pleasure
and debauchery made him weaker. That army of men fell apart. That cavalry, chevalier nation
dismounted, sank into coffee shops. He left his own golden bed and took a billiard’s bat into
his hands. In coffee shops, in dice, in games, he traded his glory, his title, his strength and his
manhood for the pleasures of the West and debauchery of the Europeans. The race, the breed
became ruined, the majority of the grandchildren of that ferocious, healthy nation now consists
of the shorts, the dwarfs, and hunchbacks, the one-armed, the knock-kneed. Ash and nicotine
ruined my nation, it destroyed him. Their hands are yellowed because of the tobacco, faces
pale; their hands are shaky, eyes are lifeless, their selves dimmed because of the alcohol. |
would like to see our youth’s hands to be calloused due to swords, javelin, sails; their faces to
be reddened and cheeks aflame due to the daylight, sun, the clean air, the cutting winds!*%

104 Zafer Toprak, “Ittihat ve Terakki’nin Paramiliter Genglik Orgiitleri,” B.U. Beseri Bilimler Dergisi,
no. 8 (1979). p. 95-96.

105 Toprak. p. 97.

106 «“Tiirk Giicii,” Turk Yurdu 3, no. 35 (1328). p. 186. “Milletim yasamalidir! Milletim saghgin
saglamliga bagli oldugunu bilmelidir. Ben Tiirk'i ding, giirbiiz, gii¢lii, yavuz gérmek isterim! Ciliz,
diiskiin degil! Ayak atik, bilek ¢cevik olmali!”

107 «“Tiirk Giicii.” p. 187. “Milletim pek erkek bir kavim iken fatihlik ona da yaramadi. Zevk u sefahat
onu kuvvetten diisiirdii. O erkek ordusu dagildi. O ciindi, o silahgor millet at sirtindan indi, kahvelere
diistii. Kendi doktiigii altin kakmali yataganini birakti, eline bilardo sopast aldi. Kahvede, zarda,
oyunda sanini unvanini, giiciinii, koca erkekligini ezvak-1 garbiyeye, sefahat-1 Frengiyeye degisti,
satti, Irk, cins bozuldu, o yavuz, o tendiiriist milletin ahfadi arasinda boysuzlar, ciice ve kamburlar,
colaklar, paytaklar, koca bir yekin teskil ediyor. Kiil ve nikotin milletimi yakti, yikt1. Tiitiinden eller
sararmis, bet beniz uguk; ickiden 6z soniik, goz donuk, eller titrek... Ben isterim ki gen¢lerimizin
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Apart from the Turk Gicl association, Donanma Cemiyeti is important when it comes
to the Unionist agenda of militarizing the nation. The committee was founded in 1909
to strengthen the Ottoman Navy, and it was extensively used in order to raise money
for the purchase of dreadnoughts ordered from Great Britain. The lottery Donanma
Cemiyeti organized attracted great interest especially from the Muslim population,
which caused the politicization and militarization of the ordinary people.1®® As Nadir
Ozbek put it, the philanthropical organizations similar to Donanma Cemiyeti
functioned as the helpers of the military, and resulted in a more militarized,

nationalized society.'0?

Another example of how Social Darwinist ideology increased the militarist ideology
in the CUP made itself visible in the shape of intense usage of warmongering in their
rhetoric. Fueled with the political chaos the Empire was experiencing, especially
during the Balkan Wars, the warmongering of the CUP could be observed in Tanin,
one of the journals in the Ottoman Empire famously known for their support of the
Unionists.*? Cited in Hans Lukas Kieser’s Tiirkliige Ihtida, this excerpt from Enver
Pasha’s private letters explains how the Unionist elite viewed war as a Social

Darwinist opportunity.

Oh, how | wish for the war to finally start! Surely we will emerge victorious. The cabinet is
preparing the memorandum they will send — | pray to God that the Entente to reject this
memorandum. Because this is war, and yes, war means life for Turkey.!!

1.2 Political Environment

The Treaty of Berlin in 1878 could be deemed as the beginning of the end of the
Ottoman Empire. As Halil Inalcik suggested, the Treaty of Berlin set the tone for the
relations between the Ottoman Empire and European states and that tone would be

elleri kiligtan, ciritten, gorkten, yelkenden nasir baglasin; giinden gilinesten, temiz havadan, keskin
rliizgardan yiizler kizarsin, yanaklar alevlensin!“

198 Feroz Ahmad, The Young Turks and the Ottoman Nationalities, 1st ed. (Salt Lake City: The
University of Utah Press, 2014). p. 49-50

109 Nadir Ozbek, “Defining the Public Sphere during the Late Ottoman Empire: War, Mass
Mobilization and the Young Turk Regime (1908-18),” Middle Eastern Studies 43, no. 5 (2007). p.
797.

110 Kieser, Talaat Pasha: Father of Modern Turkey, Architect of Genocide. p. 125.

11 Kieser, Tiirkliige ihtida 1870 — 1939 Isvigre’sinde Yeni Tiirkiye’nin Onciileri. p.123. “Ah, harp
nihayet bir baglasa! Muhakkak ki onu kazanacagiz! Kabine verecegi notay1 hazirliyor — mittefiklerin
notay1 reddetmeleri i¢in Allah’a dua ediyorum, ¢iinkii bu savastir, evet savas, bu da Tiirkiye i¢in
yasam demektir.”
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apparent in Ottoman foreign policy until the very end of the Empire.1'2 The Treaty of
Berlin did not only weaken the Ottoman institutions and created instability especially
in the Balkans, but it also caused an immense humiliation and desperation within the
Empire. The Ottoman-Russo War in 1878 and the Treaty of Berlin laid the foundation
of the Unionist ideology and they noticed that the Turks need to be awakened if they
wanted to survive.'®® For the Unionists, it fueled the idea that the Ottoman Empire
would extinct if they did not act, and that the Empire would become another colony
for the European powers.'* This belief would later cause the Unionists to be more

authoritative and prone to use force in order to cement their rule.

The Ottoman-Russo War in 1878 and the Treaty of Berlin could be deemed as the
tipping point for the Unionist worldview. | argue that the Unionists, who lived through
the aftermaths of the Treaty of Berlin, had been affected by the circumstances that
surrounded them, and it could be the instigator that caused the Unionist mindset to
become more absolutist and increased the Social Darwinist and militarist undertones
of the CUP ideology. Combined with the humiliating defeats in Tripoli and the
Balkans, the political failures of the Ottoman Empire fueled the Unionists desire to
stay in power. For them, the Empire could only survive if they were in power, and if

they were to be overthrown, that would be the end of the Ottoman Empire.1®

In this regard, the Balkan Wars had the most influence on increasing the Social
Darwinist undertones in Unionist propaganda. Especially the Turkist intellectuals
wrote about the injustices against Muslims in the Balkans and voiced their criticism
against the West for turning a blind eye to the Balkan nations’ violations against the
international law. Their aim was to create a unity in the Ottoman Empire against the
Balkan nations, and the language they were using was heavy on the Social Darwinist
rhetoric. Even Halide Edip Adivar, an intellectual that is deemed as a liberal today,
contributed to this campaign to create a national unity through a common hatred

towards the Balkan nations.

112 Halil inalcik, Devlet-i Aliyye 1V (Istanbul: Tiirkiye Is Bankas1 Yayinlari, 2016). p. 293.

113 Sina Aksin, “ittihat ve Terakki Uzerine,” Ankara Universitesi SBF Dergisi, no. 26 (1971). p. 165-
66.

14 Yigit, “The Military Origins of the Teskilat-1 Mahsusa.” p. 503.

115 Kéroglu, Tiirk Edebiyati ve Birinci Diinya Savagst (1914-1918). p. 205
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Don’t you think that our fight with Bulgaria will end tomorrow after the peace treaty. No, this
is like the war between Rome and Cartagena. Like Cato the Elder said in Rome once upon a
time, I will tell you, “Bulgaria is only a few hours away from Turkey. Bulgaria must be
destroyed”. I will tell you this every day, in every occasion, up until the day I die: “Bulgaria
must be destroyed!” (...) I repeat! You will preach your children the duty of the future,
“Bulgaria must be destroyed”, and then teach them to be united. You will tell them that nothing,
no party, no ideology, or city, is greater and more important than the motherland. You will
firstly found a common, unified Turkey in their hearts, and then the Turkey you have found in
your children’s hearts will be built as a true and eternal state on earth.

In addition to Halide Edip’s call for the Turks to unite for the purpose of Bulgaria’s
extinction, another excerpt written by her published in Turk Yurdu can be deemed as
the perfect example of how the defeat against the Balkan nations was a humiliating,
belittling experience for the Muslim Turks of the Empire, the ones who were, once

upon a time, were the rulers.

The muddy feet of the yesterday’s gardeners are attempting to trample down the glory and
honour, faith and dignity of a six-hundred years’ worth of history. They take away the Turkish
soldier’s canon, rifle and defeat their much bigger army, their six-hundred years’ worth of
bravery and manhood! The Europe, which is astonished at situation the Turkish strength was
in, is now clapping for the belittling and pleased little Bulgarians’ victory against the great and
brave Turks. Bulgarians are making themselves a new and gilded history, meanwhile, we are
burying ours.**”

A similar tone and attitude towards the humiliating defeats in the Balkans could be

seen in Yusuf Akgura’s article published in the same issue of Trk Yurdu journal:

Let us show enough bravery to confess a bitter truth. Up until today, we are not the ones that
are victorious in this war. The milkmen Bulgarians, the pigmen Serbians, and even barkeeper
Greeks, the ones that we look down belittlingly, had defeated the Ottomans, their masters of
five hundred years. This inconceivable truth, if we had not been annihilated completely, will

116 Halide Edip Adivar, “Felaketlerden Sonra Milletler,” Tlrk Yurdu 4, no. 40 (1329). p. 287-91.
“Zannetmeyiniz ki, yarin muséleha etmekle bizim Bulgar’la kavgamiz bitmis olsun. Hayir, bu Roma
ve Kartaca kavgasi gibidir. Hangi taraf vatanini kalbinde tagir, diismanlarina kinini vaktiyle Roma'da
Katon'un dedigi gibi, size "Bulgaristan Tiirkiye'ye birkag saatlik mesafededir. Bulgaristan
mahvedilmelidir," diyecegim ve bunu dliinceye kadar her miinasebetle sdyleyecegim: "Bulgaristan
mahvedilmelidir. (...) Tekrar ediyorum! Cocuklariniza "Bulgaristan mahvedilmelidir," vazife-i
miistakbelesini telkin ettikten sonra onlara ittihat etmegi 6greteceksiniz. Onlara firka, fikir, sehir,
higbir seyin vatandan biiylik olmadigini sdyleyeceksiniz. Onlarin yiireklerinde evveld miittehit ve
miisterek bir Tiirkiye binas1 kuracaksiniz ve sonra bu ¢ocuklarin kalbinde kurdugunuz Tiirkiye
binasini onlar bir hakikat ve ebedi bir devlet olarak yer yiiziine kuracaklar, diigmanlarinin
hiikiimetleri, san ve serefleri yaninda yiikselecek bu muhib Tiirkiye'nin temellerini pek aciz gérinen
bugiinkii Tiirk analar1 atti§in1 da unutmayacaklardir.”

117 Halide Edip Adivar, “Padisah ve Sehzadelerimize,” Turk Yurdu 3, no. 26 (1912): 33-34. “Duinki
bahgivanlarimizin ¢gamurlu ayaklari tarihin, altiyiiz senelik tarihin san u serefini, din {i izzetini
¢ignemek tlizere kalkmig, Tiirk askerinin topunu, tiifegini aliyor ve kendisinden biiyiik ordusunu,
altiyliz senelik mertligini, erkekligini yeniyor! Bu yenilisi, en zayif oldugu zamanlarda bile diinyanin
hiirmet ettigi bu izzetin, Tiirk izzetinin diistiigiinii evveld hayretkar seyreden Avrupa simdi istihfafkar
ve memnun kii¢iik Bulgarlarin mazisiz, tarihsiz Bulgarlarin izzetli ve cesur Tiirkleri maglab edisine
miittefikan el ¢irpiyor. Bulgarlar yeni ve yaldizli bir tarih yapiyorlar, biz tarihimizi gémiiyoruz.”
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be a severe slap in the face that would make us open our eyes and guide our minds towards
healthy thoughts.1*8

The Balkan Wars increased the xenophobia among the Ottoman elite and ordinary
people as well. Reactions against the Balkan nations were not only voiced in political,
intellectual writings, but they were also apparent in literature. Non-Muslims,
especially Bulgarians and Greeks, were generally characterized as the deceitful, evil,
and barbaric people in literature, and the authors were tasked with proving that the
non-Muslim characters were the sole reason behind the struggles of the good, honest,
pure Turkish-Muslim characters. This tendency to portray non-Muslims as such started
way before the Balkan Wars, such Mizanc1 Murat’s, one of the important figures of
the Young Turk organization, novel titled Turfanda mi yoksa Turfa mi?, which was
written in 1892.%1°

It can be argued that the wars against the Balkan nations fueled this xenophobia and
made itself even more visible in the Turkish literature during the twentieth century.
Omer Seyfettin and Mehmet Emin Yurdakul wrote the most obvious examples of these
type of novels and poems, and their works were often published in Turkist press, such
as the Turk Yurdu or Geng Kalemler. Especially Omer Seyfettin’s stories can be
deemed as the reflection of the overall attitudes against the Balkan nations. In his
monography on Omer Seyfettin, Tahir Alangu argued that Omer Seyfettin’s time in
the Ottoman army during the Balkan Wars caused him to observe the situation in the
Balkans and reflect them in his writing.'?° In Seyfettin’s stories, as discussed above,
the Balkan nations were portrayed as the sole reasons behind the war, and they were
often deemed as the barbaric nations. He gave elaborate descriptions of the violence
in the Balkans, especially in his story titled Beyaz Lale (A Pure White Tulip), and it
was apparent how the Social Darwinist ideas were a part of Omer Seyfettin’s ideology.

In this story, the antagonist, Captain Radko is obviously a Social Darwinist, and

18 yusuf Akgura, “Tiirkliik Suunu, 1328 Seferi (Ma’bad),” Tlrk Yurdu 3, no. 26 (1912): 45-46. “Pek
aci1 bir hakikati itiraf edecek kadar mertlik gosterelim, Bugiine degin harpte galip gelen biz degiliz.
Istihfaf ettigimiz siit¢ii Bulgarlar, domuz ¢obani Sirplar, hatta meyhaneci Yunanlilar bizi, besyiiz
yildir hepsine efendilik eden Osmanlilari yendiler. Hayalimizin bile alamayacagi su hakikat, eger
biisbiitiin 6lmemis isek gbziimiizii agtiracak, zihnimizi salim diisiincelere sevkeyleyecek siddetli bir
samar olabilir.”

119 Belge, “Tiirkiye’de Zenofobi ve Milliyetgilik.” p. 184.

120 Alangu, Omer Seyfettin Ulkiicii Bir Yazarin Romani. p. 115.
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through his perspective, Omer Seyfettin explains how a nation must eliminate or

assimilate all its enemies in order to ensure its survival.1?

We are working for greater Bulgaria. No enemies must remain inside this greater Bulgaria.
Men over sixty or women over forty-five cannot have children. They are like fields that have
sanded up. So it is all such that cannot breed enemies of greater Bulgaria, that we are going to
Christianize and allow to live. All girls up to the age of eight, we are going to send to Bulgaria
to be turned over to villages and priests. All will become Bulgarians. A little thought is needed.
We are not going to be slaughtering children. We are going to be slaughtering tomorrow’s
adults. A young woman can bring forth fifteen enemies from her womb. To kill a young girl
or woman is to kill fifteen enemies at one stroke. If, when they conquered these places, the
Turks had abided by their elders’ counsel and slaughtered all of us, would there be any Bulgaria
today? Would we be able to chase and pursue them in this way? They erred. While they had
the chance, they did not slaughter our women and children. Left alive, Bulgarians reproduced
and reproduced to increase and multiply. They rose from under their compassionate, that is to
say weak rulers. And now we are lording it over them.!?

This sense of hatred and distrust towards the Balkan nations, especially towards the
Greeks, can be observed in how writers such as Omer Seyfettin portrayed non-Muslim
women in his stories. While he portrayed Muslim, Turkish women as good, pure,
natural, honest, and noble, and strong the non-Muslim women were the opposite:
weak, dishonest, and superficial. The most obvious example to this portrayal is in
Primo: A Turkish Boy, as Seyfettin describes Primo’s mother, an Italian, as such:

(...) while Grazia was drowning in sobs, like a cowardly feminine symbol of that weak, sick

and slothful West that was certain to be crushed by the inevitable triumph of a young, strong,
resurgent and victorious Turan.!?3

In his poem Dért Balkanliya, another member of the Turk Yurdu journal described the
Balkan nations similar with Halide Edip Adivar and Omer Seyfettin, and rather
fervently, suggested that the “microbes” within the Ottoman Empire would not be
enough to take this Empire down.

Ulu Tirkin devrilmesi zelzeledir, ve volkandir
Viicudundan ddkiilen kan bogar sizi: Tufandir

Yikar, yakar o "zelzele ve volkan" garb alemini
Fakat, bilin; dért mikropla incinemez Trk teni
Ey bu kavmin bedeninden hayat alan mikroplar!*?*

121 Emin Alper, “Omer Seyfettin,” in Modern Tiirkiye de Siyasi Diisiince I: Cumhuriyete Devreden
Diistince Mirast Tanzimat ve Mesrutiyetin Birikimi, ed. Tanil Bora and Murat Giiltekin (Istanbul:
fletisim Yaynlar1, 2009). p. 187-88.

122 Gmer Seyfettin, “A Pure White Tulip,” in Omer Seyfettin: Butiin Eserleri, ed. Hiilya Argunsah
(Istanbul: Dergah Yayinlari, 1999). Translated by: Halil Berktay.

123 Omer Seyfettin, “Primo: A Turkish Boy,” in Omer Seyfettin: Butiin Eserleri, ed. Hiilya Argunsah
(Istanbul: Dergah Yayinlari, 1999). Translated by: Halil Berktay.

124 Feyzullah Sacit, “Dort Balkanliya,” Turk Yurdu 2, no. 24 (1912): 394.
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As seen above, the Balkan Wars created a sense of rage and hatred among the Muslim,
and especially Turkish Muslim elements within the Ottoman Empire towards the non-
Muslims.?> Balkan Wars did not only increase the Social Darwinist undertones in the
Unionist agenda, but it also marked the defeat of Ottomanism as an ideology that could
be used in order to keep the Empire together.'?® While the CUP officials would
continue to voice their wishes to unite the Empire’s all subjects together, after the
Balkan Wars, it can be said that these kind of rhetoric was emptier than usual. Indeed,
the Balkan Wars created a sense of unity in the Ottoman Empire, but that unity was
excluding the non-Muslim members of the society and took the shape of a
Muslim/Muslim Turkish unity. One example of this unity was the Muslim boycotts
against the non-Muslim owned businesses. The Muslim boycotts were not limited only
to Istanbul, but they were also practiced in the Anatolian cities as well.*?” The idea was
that the Muslims needed to strengthen their economies and create a milli iktisad
(national economy) in order to ensure their survival. As one Unionist governor put it,
it was not seen as a boycott, but as a “only an economic awakening, and a struggle to
survive”.12 This sense of boycott and the importance of creating a national economy
was so dire that even the children’s journals were promoting this matter, and it only
increased after the Balkan Wars. A good example for this matter would be the journal
Cocuk Diinyast, in which a lullaby preaching the importance of tradesmen and trade
for the Ottoman Empire was present. Similarly, another children’s journal, Cocuk
Duygusu, was promoting the importance of using the Turkish products and boycotting

the non-Muslim shops and businesses.*?°

For the Ottoman Empire, the Balkan Wars showed the necessity of a European state
on their side and paved the way of the German-Ottoman allyship to enhance.'® In
addition to that, it also increased the sense of struggle to survive” mentality in the

Unionist elite. As Mustafa Aksakal quoted, the Unionists, especially the Turkist

125 Feroz Ahmad and M. Hakan Yavuz, War and Collapse: World War | and the Ottoman State, 1st
ed. (Salt Lake City: The University of Utah Press, 2015). p. 7.

126 Umut Uzer, “Ambiguities of Turkism Cultural and Intellectual Manifestations of Turkish National
Thought,” in War and Collapse: World War | and the Ottoman State, ed. Feroz Ahmad and M. Hakan
Yavuz (Salt Lake City: The University of Utah Press, 2015). p. 251.

127 Ahmad, The Young Turks and the Ottoman Nationalities. p. 47.

128 Aksakal, The Ottoman Road to War in 1914. p. 54.

129 Ciineyd Okay, “iki Cocuk Dergisinin Rekabeti ve Miisliiman Boykotaj1,” Toplumsal Tarih, no. 45
(1997). p. 43-44.

130 Hanioglu, A Brief History of the Late Ottoman Empire. p. 174.
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Unionists, were claiming that even though the Balkan Wars were over, the national
war was still going on strong, because living meant struggling and “only the dead are

without struggle.3

This sense of struggle to survive increased greatly with the arrival of refugees from
the Balkans and cemented the idea that the West would only protect and support the
Christians and would turn a blind eye to the injustices against the Muslims.**? The
refugees, who came from the war zones in a rather terrible condition, fueled the hatred
towards the Balkan nations in the Ottoman press and public. As Mustafa Aksakal put
it, the Balkan Wars increased the feelings of vulnerability that the Muslims were
feeling already.**® This sense of vulnerability would create a more Social Darwinist
rhetoric both in the public and politics, and in some cases, would take shape of violence

against the non-Muslim subjects in the Anatolia.

The West’s indifference against the Muslims being tormented in the Balkans also
created a distrust and somewhat hatred towards the European powers as well. Often
deemed as the “Batinin ihaneti”, the intellectuals and politicians alike, voiced their
criticism against the European powers for leaving the Ottoman Empire alone and
turning a blind eye to the injustices. Even Abdullah Cevdet, and his journal I¢ctihad,
one of the most ardent supporters of westernization in the Ottoman Empire were
voicing their criticism against the European powers.*** While Siikrii Hanioglu suggests
that this criticism by Abdullah Cevdet could also be derived from his time in prison
during the Balkan Wars and he could be using his platform to gain the CUP’s favors
once again, it is still important to note that even the biggest supporters of the West
were turning against them.'*® Ziya Gokalp would voice this unbalanced attitude of the
West towards the Turks and claimed that the Ottoman Empire did not have a place in

the European system.

But if we analyse this sentiment, we see that the international love and solidarity of that period
was confined only to Christian peoples, and international law likewise pertained only to the

131 Aksakal, The Ottoman Road to War in 1914. p. 30.

132 Akgam, From Empire to Republic: Turkish Nationalism & The Armenian Genocide. p. 97.

133 Mustafa Aksakal, “Not ‘by Those Old Books of International Law, but Only by War’: Ottoman
Intellectuals on the Eve of the Great War,” Diplomacy & Statecraft 15, no. 3 (2004). p. 517.

134 Berkes, Turkiye 'de Cagdaslagsma. p. 419.

135 Hanioglu, Doktor Abdullah Cevdet ve Donemi. p. 292-93.
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rights of the Christian states. The Balkan Wars demonstrated to us that even today the European
conscience is nothing but a Christian conscience.*

The anti-Western attitudes were so increased in the Ottoman Empire that Hiseyin
Cahit Yal¢in would write upon the start of the World War I as such:

They would not see the terrible things that are happening in their own countries and other
places, but they immediately intervene even for the smallest thing that happens in our country.
Every single day they would gnaw a piece from our rights, our sovereignty, they would openly
operate on us and pull of huge pieces from our alive bodies. Our hearts carried a sense of
exuberance that was contained, and our firsts were clenched, but we were helpless, silent, and
patient, and we would grumble: “Oh how I wish they would turn against one another, how |
wish they would fight each other!” Yes, today they are fighting among themselves, and this is
the Turk’s curses.*¥’

1.3 Intellectual Reasons

One of the reasons behind the popularity of the Social Darwinist themes in the Unionist
nationalism derives from the intellectual reasons such as the lateness of Turkish
nationalism compared to other nationalisms that emerged out of the Ottoman Empire,
the intellectual environment during the Abdulhamid II’s era, which mainly promoted
biological materialism and Darwinism, and the lack of strong criticism against the
Social Darwinist theories. All of these intellectual aspects of the Unionist ideology,
combined with their general characteristics and the political environment they were
living in, affected the popularity of Social Darwinism in the CUP mentality. Especially
the intellectual problems that the Unionist were facing before the 1908 Revolution, as
well as their position of opposition during the Abdulhamid II’s reign caused the Social

Darwinism to take root in the Unionist ideology.

The basis of the Social Darwinist ideology had been founded, unexpectedly enough,
during the Abdulhamid II’s istibdat regime. Due to the limitations and censorship on
political matters in the press, the debates on cultural and philosophical topics had

increased greatly. Biological materialism had been a popular theme in the press, and

136 Berkes, Turkish Nationalism and Western Civilization: Selected Essays of Ziya Gokalp. p. 75.

137 Hiiseyin Cahit Yalg¢m, “Tiirk’iin Ah1,” Tanin, no. 2022 (1914): 1. “... kendi memleketlerindeki,
bagka yerlerdeki fenaliklar1 gormezler de bizdeki ufak bir sey i¢iin miidahale iderler, her giin
hakkimizdan, hakimiyetimizden bir zerreyi kemirirler, canli viicudumuz tlizerinde tesrih-i ameliyyesi
yaparak koca koca parcalart koparirlardi. Ve biz, kalbimizde bilzartire zabt idilmis bir hiss-i tugyan,
yumruklarimiz kisik, fakat aciz, sakit ve hamdl, i¢imiz yana yana mirildanirdik: ‘Ah birbirlerine
diisseler, ah birbirlerini yiseler!” Evet, iste bugiin birbirlerini yiyorlar ve bu, Tiirk’iin ahidir.”

34



while these topics did not draw too much attention in the political level, they helped to
popularize Darwinist and materialist ideologies among the Ottoman intellectuals.
Despite incessant criticism it faced, evolution theory was a topic that was covered
extensively, and it helped Social Darwinism to spread over the Ottoman Empire. %
Specifically the journals such as I¢tihad embraced these topics and discussed them to

a great extent.

Ahmet Midhat Efendi is an important figure to elaborate more upon when it comes to
the Social Darwinism’s fertility in the Ottoman Empire. Even before Abdulhamid II’s
reign, Ahmet Midhat Efendi was extensively discussing Darwin and Lamarck in his
journal Dagarcik, and while he did not refer to Darwin by name a lot in his writings,
he was referring to Lamarck and Lamarck’s evolution theory. The reason behind his
tendency to not refer Darwin by name could either be explained with the French
influence on his writings, or with his hesitancy to draw more criticism that follows
Darwin’s name anywhere it was mentioned.**® However, this hesitancy did not deter
him to elaborate more on Lamarck’s evolution theory. In his article titled Insan, he
explained the very existence of human beings from an evolutionist and naturalist
perspective, and while doing so, he tried to make peace with religion and claimed that
there was no conflict between religion and science. In this article, he claimed that
humans, when created, were weaker than the animals around them, but due to the
endless competition among themselves, the humankind gained their current physical
and spiritual superiority.*° In one of his articles, Ahmet Midhat Efendi went ahead

and applied these evolutionary theories to the social affairs.4

Revenge is a sort of justice and a violent justice... Harming someone for pleasure is quite rare,
and the origin of this is always due to greed, glory, and interest... Why would we deem the
harm from the evilness that is present in existence bizarre? Thorn and teazel are vicious, only
due to their nature.#2

138 Hanioglu, Bir Siyasal Orgiit Olarak Osmanl Ittihat ve Terakki Cemiyeti ve Jon Tiirkliik. p. 24-26.
139 Dogan, Osmanli Aydinlart ve Sosyal Darwinizm. p. 153.

140 Hilmi Ziya Ulken, Tiirkiye'de Cagdas Diisiince Tarihi (Istanbul: Tiirkiye Is Bankas1 Yaynlari,
2013). p. 152.

141 Dogan, Osmanli Aydinlar: ve Sosyal Darwinizm. p. 156.

142 Ahmet Midhat, “Intikam,” Dagarcik, no. 2 (1872): 37. Quoted from: Dogan, Osmanli Aydinlart ve
Sosyal Darwinizm. p. 156. “Intikam bir nevi hakkaniyet ve adalet-i vahsiyanedir.. Telezziiz i¢in
fenalik edildigi pek nadir olup bunun daima mensei vuku-1 hirs, san ve menfaattir.... Hilkatinde olan
bedkarligin bize fenalik etmeye saik olusunu neden garip goriiriiz. Har, mugaylan yirtici ise,
tabiatidir.”
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Ahmet Midhat Efendi was critical towards one of the most popular Social Darwinists
in the Ottoman Empire, Ludwig Buchner, and had a tremendous enmity with Baha
Tevfik and his group, and later in his life, he started to criticize positivism as well.143
However, despite all of these, he was an important figure among the Turkists, and
especially Russo-Turk intellectuals such as Yusuf Akgura praised him greatly after his
death. When Ahmet Midhat Efendi died in 1328 (1913), an entire issue of Tlrk Yurdu
journal was dedicated to him. This is highly important to mention here, because it
shows how valuable Ahmet Midhat Efendi was to shape the ideologies of the Turkist
Unionists. Yusuf Akcura described the importance of Ahmet Midhat Efendi to

Turkism as follows:

Midhat Efendi’s Turkism was apparent since his foundation of the library of Ikdam’s on the
works of ancestors, which was 15-16 years ago. It was Midhat who encouraged Necib Asim
and Veled Celebi to study Turcology. After Revolution, Midhat’s Turkism became more
apparent and open. (...) In a big conference, which was organized by Russo-Turk students and
manifested Turkism first time in Istanbul, Midhat Efendi gave very precious information
regarding Turkish history and ethnography. According to his own opinion, even the Tuaregs
who lived in Africa were Turks. Whenever | was honored with his presence, he would always
encourage and compliment Turkish Homeland. (...) Once again, I repeat this truth here today;
Turkism owes a debt of gratitude to Midhat Efendi. With his passing, Turkism and Turkishness
lost one of their honorable wise old men.!44

Another important figure that discussed evolution and Darwinism during the
nineteenth century was Besir Fuad. As mentioned above, Besir Fuad was a graduate
of Military Medical School and he had been deemed as the most ardent supporter of
materialist thinking in the Ottoman Empire. In his monography on Besir Fuad, Orhan
Okay mentioned him as the first Turkish positivist and naturalist, and his contributions
to the intellectual life of the Ottoman Empire, especially on matters such as
materialism and evolution. As seen in his book titled Beser, Besir Fuad was highly

influenced by Herbert Spencer and his categorization of sciences and claimed that the

3 Ulken, Tiirkiye'de Cagdas Diistince Tarihi. p. 153.

144 Akguraoglu Yusuf, “Ahmet Midhat Efendi,” Turk Yurdu 3, no. 30 (1328). p. 104. “Midhat
Efendi'nin Tiirk¢iiliigii, Ikdam’m Asar-1 eslaf kiitiiphanesini tesis ettigi zamanlardan, yani 15-16 sene
evvelinden itibaren iyiden iyiye mahsustur. Necib Asim', Veled Celebi'yi Tiirkolojiye tesvik eden
Midhat olmustu. inkilaptan sonra Midhat'm Tiirkgiiliigii daha ziyade kesb-i sarahat etti ve kiisayis
buldu. (...) Rusyali Tiirk talebe tarafindan tertip edilip, Istanbul'da Tiirkliik fikrinin ilk tezahiiratindan
bulunan bir bilyuk konferansta, Midhat Efendi, Turk tarih ve etnografyasina dair pek kiymettar
malimat vermis, kendi i¢tihadina gore Afrika'da yagayan Tuareglerin bile Tiirk oldugunu séylemisti.
Kendileriyle miiserref oldugum zamanlar, daima “Tiirk Yurdu” igin tesvik ve iltifat buyururlard. (...)
Bu hakikati, bu giin burada yine tekrar ediyorum; Tirk¢iiliikk Midhat Efendi’ye pek¢ok medy(in-1
siikrandir. Midhat Efendi'nin vefatiyla, Tiirklik ve Tiirkgiilik muhterem ak sakallilarindan birini
kaybediyor.”
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one mistake of the Ottoman Empire was not abiding by this categorization in the
schools’ curricula. According to Besir Fuad, physiology should be the most important
subject thought in the schools, and literature should be the last.}*> This argument was
in accordance with the establishment of Tiirk Giicii Dernegi, but Besir Fuad did not

live long enough to see that his argument was implemented in the Ottoman Empire.

Orhan Okay suggests that Besir Fuad was greatly influenced by philosophers such as
Herbert Spencer, Stuart Mill, August Comte, Diderot and D’ Alembert, Emile Zola,
Ludwig Bichner, Ribot and Gabriel Tarde, and introduced these philosophers to the
Ottoman intellectuals himself.14¢ Serif Mardin, however, argues that despite the fact
that Okay mentions August Comte among the philosophers Besir Fuad was influenced
by, his positivism was not the positivism that was promoted by August Comte.
According to Mardin, the positivism that Fuad was defending was simply “a sense of

putting great importance to the material facts.”4’

Despite his early suicide, Besir Fuad had been a tremendous figure in the young
students at the Military schools. Hiiseyin Cahit Yal¢in narrated the influence of Besir

Fuad upon the new generation as follows:

I had a cousin who was older than me. He was a student of the military medical school. He
was in love with the fire of freedom that was burning within the Medical school as well. We
were talking about this subject among ourselves with great enthusiasm and candor. My cousin
Hulki were telling me about Besir Fuad, who had a great impact on that generation. His
translations from Blchner were saving the youth from the shackles of our theologists and
taking them into broader horizons.*4

Another example of how Besir Fuad affected the Unionist ideology was his close
friendship with Mizanc1 Murad. As a close friend of Besir Fuad, Mizanci Murad
published several of Fuad’s works in his journal Mizan after the author committed

suicide.'# Due to this friendship, Mizanc1 Murad also wrote several pieces on realism

145 Okay, Besir Fuad.: Ilk Tiirk Pozitivist ve Natiiralisti. p. 105.

146 Okay. p. 217.

147 Serif Mardin, Jén Trklerin Siyasi Fikirleri 1895-1908 (Istanbul: iletisim Yayinlari, 2019). p. 59.
148 Hiiseyin Cahit Yal¢in, Edebiyat Anilar: (Istanbul: Tiirkiye Is Bankas1 Yaynlar, 1975). p. 45-46.
“Benden daha yasli bir teyze oglum vardi. Tip Fakiiltesi 6grencisiydi. Tip okulunun 6teden beri iginde
yanan 6zgiirliik agkina o da tutulmustu. Onunla bu konu {izerinde ne kadar igten ve coskuyla
konusuyorduk. Teyzeoglum Hulki bana Besir Fuad’tan da s6z ac¢iyordu. Besir Fuad'm o giinkii
kusaklar {izerinde biiyiik bir etkisi olmustur. Biichner’den ¢evirdigi eser gengleri bizim klasik
Tanribilimcilerimizin zincirlerinden kurtararak daha genis ufuklara gétiiriiyordu.”

19 Okay, Besir Fuad: Ilk Tiirk Pozitivist ve Natiiralisti. p. 67.
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in coordination with Besir Fuad’s ideology, which were published in his journal Mizan
as well.15° Considering this, it would not be wrong to assume that the Unionists were
highly influenced by Besir Fuad and his works, which established a basis on Social

Darwinism to take root within the Unionist ideology.

In addition to Ahmed Midhat Efendi and Besir Fuad, perhaps one of the most
important figures of the Ottoman intellectual life was one of the founders of the Young
Turks, Abdullah Cevdet. Abdullah Cevdet did not only translate several books written
on Social Darwinism, but he also wrote on Darwinist, materialist and Social Darwinist
matters in some journals, mainly in Ictihad. Especially on issues regarding the
application of biological materialism into the matters of society, he was highly
influenced by Carl VVogt and Jacob Moleschott, as well as Ludwig Biichner and Gustav
Le Bon.'>! Even though he was a devout Muslim when he started his student years in
the Military Medical School, upon reading Felix Isnard’s Systeme de la Nature, his
views on religion started to change and he embraced materialism. Similar to Isnard
and Bichner, Abdullah Cevdet aimed to teach materialism to the Ottomans as simply

as he can.152

It can be argued that Abdullah Cevdet’s interpretation of Darwinism and Social
Darwinism was, to some extent, an extremity. Abdullah Cevdet embraced the Social
Darwinist idea of an elite class to rule in order to gain advantage in the struggle for
existence, and he suggested that the best way to determine the elite members of the
society was measuring the skulls of people.! In his article on Gustav Le Bon, he

referred to this idea to a great extent:

His studies on skulls are extremely important. These greatly detailed studies were mentioned
in the first pages of a volume that we published in Istanbul under the title of Hifz-1 Sihhat ve
Fizyolociya-i Dimag. Thousands of skulls were gathered from the corpses buried in various
ages, and after the careful examinations on these skulls, the summary of the results were as
followed:

1- The more a society’s civilization and knowledge progressed, the number of people
who have more than average wideness of the inside of their skulls increases as well.

150 Okay. p. 213-14.

151 Hanioglu, Doktor Abdullah Cevdet ve D6nemi. p. 14.
152 Hanioglu.

158 Hanioglu. p. 16-17.
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2- Women’s wideness of the inside of their skulls, generally, in all ages, are less than
the wideness of the skulls of the men.2%*

While Siikrii Hanioglu evaluates Abdullah Cevdet’s participation to the Young Turks
as a decision made not because of political reasons but because of philosophical
reasons.® His aim was to spread his idea of replacing religion with biological
materialism in society’s matters and presenting biological materialism and Islam as
synonymous.*>® Some of Abdullah Cevdet’s ideas, such as the argument regarding the
illegitimacy of the Ottoman dynasty on the basis of Ribot’s theory, could be considered
as a radical idea despite the Young Turks and later, the CUP’s goal to overthrow
Abdulhamid 1. Despite his strained relations with the CUP after the Revolution, and
specifically after the Babiali Raid of 1913, Abdullah Cevdet’s influence on the
Unionist ideology cannot be overlooked. Especially his views on establishing an elite

rule had been a common characteristic of the Unionist ideology.®’

While Abdullah Cevdet’s main focus was philosophical, his Social Darwinist
understanding of politics were apparent in his writings as well. He did not hesitate to
refer the Social Darwinist classification of races while discussing the political matters.
In addition to his direct philosophical influence on spreading Social Darwinist
ideology, it can be argued that his articles such as Me yus Olmali Miyiz, which was
published in 1904, shows us that the Unionists were aware of Social Darwinism, and
the sense of humiliation and anger due to the West’s demeaning, Social Darwinist

attitudes were known by them.

Some Europeans who differentiate the creation of the peoples into separate categories, and
some Ottomans who imitates everything that they see from the Europeans, deem us as a nation
belonging to the lower ranks of the humankind. To put it in Turkish, they deem the Turks as
the inferiors of the humankind. This slander against the nature, this slander against the creation,
in short this diseased idea is being demolished by the Japanese who belong to the yellow race,

154 Cevdet, “Gustav Le Bon.” p. 118. ““Kihflar iizerine tedkikat son derecede miihimdir. Bu tedikat-1
misikafineden (Hifz-1 Sihhat ve Fizyolociya-i Dimag) unvanli istanbul’da tab’ u nesr etmis
oldugumuz bir cildin bas tarafinda dir u dirdz bahs olunmusdur. Muhtelif asirlarda medfiin ecsadin
binlerce kafataslar1 mezarliklardan toplanmis ve bu binlerce kuru kafalar {izerinde icra idilen
tedkikatdan ¢ikan hiilasa-i mithimme su olmusdu: 1-Bir kavmin ilm u medeniyetin ileriledigi nisimda
viis’at-i dahiliye-i kihfiyeleri hadd-i vust’anin fevkinde olan efradinin adedleri ¢ogalir. 2-Kadmlar
viis’at-i dahiliye-i kihfiyeleri yani kafa taslarinin viisat-i dahiliyeleri, umumiyet itibariyle, her asir ve
zamanda, erkeklerin biis’at-i dahiliye-i kihfiyelerinin diniinde kalmigdir.”

155 Hanioglu, Bir Siyasal Orgiit Olarak Osmanli Ittihat ve Terakki Cemiyeti ve Jon Tiirkliik. p. 273.
156 Hanioglu. p. 276.

157 Hanioglu, Preparation for a Revolution: The Young Turks, 1902 — 1908. p. 308-09.
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they are demolishing it with their progress in their motherland, and their canons and rifles in
Manchuria.%®

In addition to Ahmet Midhat Efendi, Besir Fuad, and Abdullah Cevdet, Yusuf Akgura
had been an important figure that promoted Social Darwinism in the Ottoman Empire.
In an article that was published in the journal Tirk, which was published in Cairo,
Akcura explored Herbert Spencer and Spencer’s advice to Japanese nation. Akgura, in
his article, claimed that even though Spencer was directly advising the Japanese, due
to the fact that Ottoman Empire was an eastern empire as well, the advice Spencer
gave to the Japanese could be applicable to the Ottoman Empire. In his article, he
printed an exact translation of Spencer’s letter to the Japanese, and some parts of that

letter is noteworthy to understand some of the Unionist behaviors.

I think, be that of keeping Americans and Europeans as much as possible at arm’s length. In
presence of the more powerful races your position is one of chronic danger, and you should
take every precaution to give as little foothold as possible to foreigners. (...) Apparently you
are proposing by revision of the treaty powers with Europe and America “to open the whole
Empire to foreigners and foreign capital.” I regard this as a fatal policy. If you wish to see what
is likely to happen, study the history of India. (...) [Inter-marriage of foreigners and Japanese]
It should be positively forbidden. It is not at root a question of social philosophy. It is at root a
question of biology. There is abundant proof, alike furnished by the inter-marriages of human
races and by the inter-breeding of animals, that when the varieties mingled diverge beyond a
certain slight degree the result is invariably a bad one in the long run. I have myself been in
the habit of looking at the evidence bearing on this matter for many years past, and my
conviction is based upon numerous facts derived from numerous sources.*>®

Considering the quotation above, some similarities between Spencer’s advice to the

Japanese and the Unionist mentality draw attention. Spencer’s advice on not letting

158 Apdullah Cevdet. “Me’yus Olmali M1?,” Suray-1 Ummet, no. 62 (1904): 1. “... akvamin
hilkatlerini birbirinden tefrik ile ayr1 ayr1 tabakalara taksim iden bazi Avrupalilar ve her gordiiklerini
bilmiyerek taklid iden baz1 Osmanlilar bizleri ecnis-1 aliye-i insaniyenin madununda bir kavm
addediyorlar. Turkce soyleyelim. Turkleri insan cinsinin asag1 kismindan sayiyorlar. Bu iftira-i tabiati,
bu biihtan-1 hilkati velhasil bu fikr-i sekam1 bugiin sar1 cinsinden olan Japonyalilar memleketlerinde
terakkileriyle Mangurya’da toplar tiifenkleriyle yikiyorlar.”

159 Yusuf Akgura, “Spencer’in Japonlara Vasiyetnamesi,” Turk, no. 23 (1904): 4. “Bunlardan
(Amerika ve Avrupa) ne kadar uzak durur ise o kadar terakkisinde kesb-i siir’at eyler. Mevkiniz
miisekkel ve ihata idilmis bulundugunuz tehlike pek mezmumdur. Zira sizden daha kuvvetli milletler
mevcud ve kendilerine meyl etmenize muntazar ederler. O halde var kuvvetinizi vererek ecanibin
memleketinize ayak basmalarini men idiniz. (...) Ben gériiyorum ki, sizler Amerika ve Avrupa ile
olan mudhedenamelerinizi tenkfh ile ecnebilere ve mal ve metalarina memleketinizi acik istiyorsunuz.
Isbu siyasetinize cidden teessiifler eylerim zira kapilarinizi bunlara ve metalarina a¢digmiz giin mahv
oldugunuz giin demektir. Bu yiizden basiniza neler gelebilecegini bilmek isterseniz Hind tarihini
okuyunuz. (...) Japonlarin ecnebilerle izdivaglarint men’ ediniz. Japonlarla ecanibin izdivaci meselesi
felsefe-i siyasiyeye aid bir sey olmayip ancak “biyoloji”’ye [ilm-ii hayata] aid bir bahisdir. Aralarinda
blyuk bir ihtilaf bulunan esnaf-1 beserin birbirleriyle izdivag eylemeleri veya aralarinda biiyiik bir
ihtilaf bulunan esnaf-1 hayvanatin yekdigerlerleriyle ¢iftlesmeleri hayatlari i¢iin muzirdir. Zira izdivag
iden esnaf arasinda ihtilaf hadd-i muayyenini tecaviz eylerse semere-i izdivaglar1 yani yavrulari
gayetle fena oluyor.”
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the ecanib (foreigners) into the Japanese soil was similar to the Unionist xenophobic
tendencies towards both the West and the non-Muslim elements within the Empire.
While the Unionists were not in a position of casting away the European influence on
the Ottoman Empire completely, their xenophobia turned towards the other aliens in
the Empire, mainly the non-Muslims and Balkan nations through certain policies. In
addition to this, Spencer’s advice on not having interracial marriages so that the
Japanese race could stay pure is connected to the portrayal of Omer Seyfettin’s Grazia
and Primo, Grazia and Kenan’s child. While at the end of the story Primo: A Turkish
Boy Primo had a realization of his Turkish identity and embraced his Turkishness, at
the beginning of the story he did not have any trace of Turkishness on him. The story
of Primo, and how a child born into an interracial marriage was portrayed is not a
coincidence, considering that Omer Seyfettin and Yusuf Akcura were from the same

Turkist circle.

While the discussions on themes such as materialism, Darwinism, and Social
Darwinism was increasing in the Ottoman press, the lack of quality criticism against
these arguments also helped Social Darwinism take root in the Unionist mentality.
Siikrii Hanioglu claims that Social Darwinists such as Ludwig Biichner were criticized
by his fellow countrymen such as Marx, Liebing, and Lange,® but criticism against
the followers of Social Darwinism in the Ottoman Empire was primal due to the fact
that the Ottoman Empire did not have its own Marx or Liebing. In the same article,
Hanioglu argues that the Social Darwinism, often deemed as Vulgarmaterialismus in
German philosophy, became a “high philosophy” in the Ottoman Empire.*6! Even
though the German influence upon the Ottoman elite increased in the twentieth
century, this influence did not bring German philosophers such as Marx, Engels, or
Feuerbach, it brought the Vulgarmaterialismus and an admiration towards German
militarism and authoritarianism.1%2 Even though there were critics against Social
Darwinism in the Ottoman intellectual circles, especially towards Blichner and Ernest
Haeckel’s works, the inadequate criticism did not help to prevent its spread over the

Unionist intellectual.

160 Hanioglu, “Felsefesiz Bir Toplumun Felsefe Olmayan Felsefesinin [lmihali: Madde ve Kuvvet.” p.
26.

161 Hanioglu. p. 28. .

162 {lber Ortayli, Osmanli Imparatorlugu 'nda Alman Niifuzu (Istanbul: Kronik Kitap, 2019). p. 80-81.
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Apart from the overall intellectual environment of the nineteenth century, the lateness
of Turkish nationalism itself had been a factor in popularizing Social Darwinism in the
Unionist discourse. Turkish nationalism, or Turkism started to be shaped during the
mid-nineteenth century, but it did not become a part of the politics until the twentieth
century, which made the Turkism as one of the last nationalisms that emerged within
the Ottoman Empire.’®® This situation created a “catching-up” mentality in the
Unionist elite, which had been a great factor in their aggressive nationalism. The
anxiety to catch up with other nationalisms, especially with Balkan nationalisms,
caused the Unionist nationalism to embrace the Social Darwinist ideas of “struggle to
survive” and “survival of the fittest”.?64 After all, Turkism was presented as the
roadmap for the Ottoman Empire to survive, and in order to survive, the other
nationalisms and naturally, the other nations would be deemed as the enemy. This
situation was clearly apparent in Omer Seyfettin’s stories, in which the author
portrayed the Balkan nations nationalist actions as “barbaric and unjust” while praising
the Turkish nationalism and the Turks’ heroic actions that were made in the name of

the Turkish nation.165

Herkil Millas argues that the Turkish nationalism was copied from the Greek
nationalism and Greek expansion in the Balkans in almost every sense.'% Considering
the komitadji background of the Unionists, it can be argued that the lateness of Turkish
nationalism caused them to acquire a type of nationalism that was prone to Social
Darwinist themes. Mark Biondich argues that the Balkan nations acquired nationalism
which had Social Darwinist undertones in its essence, which gave them an illiberal and
aggressive trait to the Balkan nations.’®” Considering the interaction between the
Unionist leadership and Balkan nations while fighting one another throughout the late
nineteenth and early twentieth centuries, the Balkan nationalisms could be considered

as a factor that enabled the Unionists to embrace Social Darwinism.

163 Kemal Karpat, Osmanli’da Milliyet¢iligin Toplumsal Temelleri (Istanbul: Timas Yayinlari, 2017).
p. 200-201.

164 Bora, “Tiirk Ulusal Kimligi Uzerine Baz1 Tezler.” p. 53.

165 K6roglu, Tiirk Edebiyati ve Birinci Diinya Savagsi (1914-1918). p. 366-67.

166 Herkiil Millas, “Milli Tiirk Kimligi ve ‘Oteki’ (Yunan),” in Modern Tiirkiye de Siyasi Diistince IV:
Milliyetgilik, ed. Tanil Bora and Murat Giiltekin (Istanbul: iletisim Yayinlari, 2020). p. 195-96.

167 Mark Biondich, “The Balkan Wars: Violence and Nation-Building in the Balkans, 1912-13,”
Journal of Genocide Research 18, no. 4 (2016). p. 391.
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CHAPTER 111

THE GERMAN CONNECTION: SOURCES OF SOCIAL
DARWINISM IN UNIONIST THOUGHT

There are several debates regarding the CUP’s choice of a main ally during their tenure
in power, which is an important topic to debate considering their choice in allies
affected their policy making as well. In addition to the political effects of the allies the
CUP pursued after, it is also undeniable that the choice in political allies also created
new trends among the Ottoman intellectual elite and popularized the books imported
from the said allies. Thus, it can be argued that the foreign policy choices of the CUP
had a tremendous effect on the Ottoman intellectuals’ cultural accumulation. Social
Darwinism and how the theory was popularized in the Ottoman Empire is a great
example of this. Rightfully, many academicians give great emphasize on the French
connection regarding the Social Darwinism’s popularity in the Ottoman Empire,
considering that the likes of Gustave le Bon or Theodule Ribot had tremendous effects
on the Ottoman elite. However, | argue that in order to understand how the Ottoman
elite learned about Social Darwinism and embraced it as a valid way to explain the
world they were in, one needs to take a closer look at the influence the Germans had.
In this chapter, | will delve into the various channels between the Ottoman elite and

German intellectuals to explain this connection.

It is known that the CUP pursued an allyship with either France or Great Britain
especially during the first years of their rule, which was not a preference that was kept
secret by the CUP leaders.'® While many Unionist leaders were either trained by or
influenced by the German commanders such as Colmar Freiherr von der Goltz, the
biggest examples being Mahmut Sevket Pasa and Enver Pasa, the hesitancy towards

Germany being a possible ally was apparent due to Germany’s obvious support to

188 Caglar Keyder, State and Class in Turkey: A Study in Capitalist Development (New York: Verso,
1987). p. 78.
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Abdulhamid II’s reign.®°® However, the more the Ottoman Empire was rejected by the
French or the British, the more an ultimate alliance with the German became

inevitable.

The events between 1909 to 1914 created a situation for the CUP leaders an
environment where Germany was the only solution for their problems, despite the
distrust they had felt towards Germany at the beginning. Combined with the fact that
many of the CUP leaders were trained with and influenced by the German values,
Germany’s absence in the Reval Meetings, which was organized in order to divide and
share the Ottoman Empire, can be counted as the side factors that encouraged an
alliance between Germany and the Ottoman Empire.1’® To some extent, it can even be
suggested that the reason behind the Turanism that the CUP embraced more and more
each passing day was related to the increasing German influence on the CUP elite and
the way the Ottoman Empire had been pushed to loneliness on the eve of the World
War 1.171 By 1914, the CUP elite was disappointed in Great Britain and failed to secure
them as their main ally, and ironically, one of the reasons behind Abdulhamid II’s
alliance with Germany derived from a similar frustration towards Great Britain.
Similarly, Abdulhamid Il opted Germany as an ally due to the same sense that empires
such as the Great Britain, France, and Russia were waiting to divide the Ottoman

Empire as soon as the first opportunity presented itself.1"?

However, it should also be noted that an alliance with Germany was not favored by
the entire political elite. The CUP’s choice in aligning themselves with Germany had
been debated among the political and intellectual elite, and at one point, some circles
in the Ottoman Empire stated that the reason why they were humiliated against the
Balkan nations was the Germans.’® The Balkan nations used French weapons and had
been trained by the French officers, hence, in the eyes of these circles, it proved that

the German weapons and German style of military the Ottoman Empire opted for was

169 Ahmad, Jon Tiirkler Osmanl Imparatorlugu nu Kurtarma Miicadelesi 1914 -1918. p. 7-8.

170 Ortayl, Osmanli Imparatorlugu’'nda Alman Niifuzu. p. 173.

1 Kéroglu, Tiirk Edebiyati ve Birinci Diinya Savagsi (1914-1918). p. 151.

172 Ortayl, Osmanli Imparatorlugu 'nda Alman Niifuzu. p. 46-47, 49.

178 “Osmanllarin aldig1 her yenilgi, gerek siyasi gerekse askeri agidan Almanlarin fiyaskosu gibi
goriiliiyor. Biitiin aziz dostlarimiz Osmanlilara sdyle diyorlar: “Iste Alman dostlugunun sonu budur.
Simdi sdyleyin bakalim, Alman taliminin, Alman silahlarinin ve gemilerinin size ne faydasi var?”
Grosse Politik, ¢. 13, 12364 and c. 14, 13500. cited in: Ahmad, Jon Tiirkler Osmanli
Imparatorlugu nu Kurtarma Miicadelesi 1914 -1918. p. 39.
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inferior.1™ In addition to that, the CUP elite’s favoritism towards a possible German
alliance had been a source of debate in parliamentary sessions even as early as 1911.
Considering that the CUP was still attempting to forge an alliance with Great Britain
until the very last minute, Dukakinzade Basri Bey’s criticism towards the CUP leaders
on their alignment with Germany is important to understand how the CUP was never

completely separated from Germany in terms of politics.

On April 18, during the budget meetings, Dukakinzade Basri attacked the government’s
foreign policy in a lengthy speech. The summary of the three points that he emphasized on
during his speech was as follows: 1- The foreign policy that favors Germany implemented by
the government is baseless, meaningless, and destructive. (...) Germany is designing the
caliphate of Turkey to become a German colony. They wish to have influence on the entire
geography from India to China. They are thinking of following the same path Yavuz Sultan
Selim followed, settling in Cairo and from there, owning the entire Muslim Africa.1’

Despite the unstable and somewhat uncertain political relations between the CUP and
Germany, the German influence on the Ottoman intellectuals prevailed even during
the most strained times. For example, while Dukakinzade Basri was harshly criticizing
the government for their policies regarding Germany, the translations from German
philosophers such as Ernst Haeckel and Ludwig Biichner were among the most popular
books of the Empire and deemed as must-reads by the majority of the Unionist
intellectuals. The German influence on the Turkist elite also continued throughout the
up and downs of the political side of the German and Ottoman relations and found its
voice in Turkist publications.'’® This trend peaked during the World War I, an obvious
example of this was Feyzullah Sacid Ulkii, who was one of the younger members of
the CUP and the Tirk Yurdu journal, his poem published in the journal Tlrk Yurdu
was portraying how the Unionists, especially the Ttrk Yurdu circle, viewed Germany.

Bir fert, bir mert, adil kavi bir millet

Se¢me bilmez, demez ki bu Isevi’dir, bu Islam,
Ne Ingiliz, ne Rus tanir, ne yamyam;

Bdyle nice cihan harbi tutusturur cihanda.

174 Ahmad. p. 40.

175 Enver Ziya Karal, Osmanli Tarihi Cilt 9: Ikinci Mesrutiyet ve Birinci Diinya Savast (1908 - 1918)
(Ankara: Tirk Tarih Kurumu Basimevi, 1996). p. 142. “18 Nisan'da, biit¢e goriismelerine iliskin
olarak, Dukakinzade Basri uzun bir demeg ile Hiikiimetin dis politikasina saldirdi. Demecinde
tizerinde durdugu ti¢ konunun 6zeti s6yle idi: 1- Hitkiimetin s6zde Geng Tiirkler adina tutturmus
oldugu Almanci dis politikasi temelsiz, anlamsiz ve yikici bir politikadir. (...) Almanya Tiirk
halifeligini bir Alman somiirgesi haline getirmeyi tasarlamaktadir. Hindistan'a ve Cin'e kadar olan
alanda soziinii gecirmeyi istemektedir. Yavuz Sultan Selim'in izlemis oldugu yoldan gegerek,
Kahire'de yerlesmeyi ve oradan da Miisliiman Afrika'nin tiimiine sahip olmay1 diisiinmektedir.”

176 Akcam, From Empire to Republic: Turkish Nationalism & The Armenian Genocide. p. 67.
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Nice kavmi bogar kanli tufanda.
Alman gibi milletlerin yumruguyla ezdirir.*’”

As discussed in the previous chapter, there were several crucial factors to understand
why Social Darwinism became extremely popular among the Unionist elite, but this
situation brings the question of the sources the Ottoman intelligentsia learned Social
Darwinism from. There were two main channels for the Ottomans to acquire Social
Darwinism, and while the French channel is important as well, 1 find the German
channel more crucial to understand the place Social Darwinism had in the Unionist
mindset. | argue that despite the language barrier, the German sources of Social
Darwinism that were popular among the Ottoman elite had more practical effect on
the Unionist agenda and policies compared with the French sources. There are three
important figures that should be elaborated on this matter, German thinkers Ludwig
Bichner and Ernst Haeckel, and perhaps the most important of them all, General
Colmar Freiherr von der Goltz.1”® In this chapter, | will firstly delve more into the
philosophical sources of Social Darwinism, mainly the works written by Haeckel and
Buchner. Specifically, Vahdet-i Mevcud by Ernst Haeckel and Madde ve Kuvvet by
Ludwig Biichner are the main works to examine in this regard. Secondly, | will focus
on Colmar von der Goltz and his influence on the Unionist elite, as well as his famous

work Millet-i Musellaha.

It should be noted, however, that there is a third category under the umbrella of German
connection on Social Darwinism in the Ottoman Empire. The Ottoman, and mainly
Young Turk elite that were sent into exile or voluntarily migrated to Switzerland
before the 1908 Revolution had been greatly influenced by one of their professors,
Eugene Pittard. As Nazan Maksudyan stated, Pittard was an anthropologist that
promoted scientific racism,*’® similar to his professor Carl Vogt. Despite the
undeniable effect he had on his Ottoman/Unionist students, his influence was more
apparent in the Republic of Turkey, which was founded after the Ottoman Empire had
ceased to exist.'® Hence, while Pittard had a tremendous influence of shaping the

national identity of the New Turkey, due to the limited interaction he had with the

17 Feyzullah Sacit, “Alman Kavmine,” Tlrk Yurdu 9, no. 96 (1331). p. 267-69.

18 Dogan, Osmanlt Aydinlar: ve Sosyal Darwinizm. p. 168.

179 Nazan Maksudyan, Tiirkliigii Olgmek: Bilimkurgusal Antropoloji ve Tiirk Milliyet¢iliginin Irk¢
Cehresi 1925-1939 (Istanbul: Metis Yaynlari, 2016). p. 18.

180 Kieser, Tiirkliige Thtida 1870 — 1939 Isvigre’sinde Yeni Tiirkiye’nin Onciileri. p. 100-102.
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Unionist leaders and intellectuals resident in the Ottoman Empire, this particular

channel is not discussed throughout this thesis.

2.1 Philosophical Connection: Ernst Haeckel and Ludwig Blichner

The new generation of Ottoman elite, also can be named as the Unionist elite, claimed
that the previous generation’s ideology was useless as a valid way to understand the
world around them. According to Siikrii Hanioglu, this new intelligentsia found what
they were looking for in the works of Western thinkers such as Biichner, Isnard and
Schopenhauer.®* Started with the materialist, positivist ideologies being widespread
around the Empire, the some of the Ottoman intelligentsia were open to embrace Social
Darwinism. Pioneers such as Ahmet Midhat Efendi, Besir Fuad, and Abdullah Cevdet
and their works paved the way for the popularization of Social Darwinist ideology in
the Ottoman Empire, and during the early twentieth century, Social Darwinism became
even more widespread in the Empire. Translations of works written by German Social
Darwinists such as Haeckel and Biichner played an immense role in the popularization
of Social Darwinism in the Ottoman Empire. Combined with the intellectual
environment that led to the popularization of Social Darwinism in the Ottoman

Empire, these works played a tremendous role in Unionist worldview as well.

Ernst Haeckel can be deemed as the first ardent supporter of Charles Darwin’s
evolutionary theory in Germany and became widely known not only in Germany but
also in the entire European continent due to his works on zoology. Claiming that the
nature had the power to create its own living creatures and God and the nature are
essentially the same thing, Haeckel denied any type of theism. He argued that the
scientists claiming that science and theism could be reconciled were either dishonest
or confused.®? This side of Haeckel’s ideology is particularly important to underline,
considering that some of the Ottoman elite had an ongoing campaign of trying to
reconcile religion with the works such as Haeckel’s or Biichner’s. In addition to this,
Paul Crook summarizes Haeckel as someone who “... accepted the role of struggle in

selection theory, a precondition to progress, but he used physiological parallels to

181 Hanioglu, Bir Sivasal Orgiit Olarak Osmanli Ittihat ve Terakki Cemiyeti ve Jon Turkliik. p. 32-33.
182 Remzi Demir and Bilal Yurtoglu, “Vahdet-i Mevcud: Baha Tevfik ve Ahmed Nebil’in
Haeckel’den Bir Terciimeleri,” in Vahdet-i Mevcud: Bir Tabiat Aliminin Dini, ed. Remzi Demir, Bilal
Yurtoglu, and Ali Utku (Konya: Cizgi Yaymevi, 2014). p. 7-11.
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underline the nationalistic principles of integration and mutual dependence in social
evolution”.1® In this regard, it is also logical for the Unionists elite to accept Haeckel’s
ideology and integrate it into their worldview. A great example of these Unionists was
Abdullah Cevdet, who, according to Riza Tevfik’s claims, had been influenced by

Ernst Haeckel tremendously.8*

While Ernst Haeckel had been popular with his studies on zoology, his most popular
work in the Ottoman Empire was Der Monismus als Band zwischen Religion und
Wissenschaft, translated by Baha Tevfik and Ahmed Nebil under the title of Vahdet-i
Mevcud: Bir Tabiat Aliminin Dini. Originally, this work was published as Haeckel’s
answer to another German scholar by the name of Schlesinger in 1892 and was
translated to Turkish in 1911.1% Interestingly this book was not the first work written
by Haeckel that was translated to Turkish, Baha Tevfik translated the first volumes on
Ernst Haeckel’s Die Weltratzel (Kainatin Muammalar1) in the journal Felsefe
Mecmuas1 in 1908.1% This is particularly important to mention in this regard,
considering that 1908 marked a year in which the bilateral relations between the
Ottoman Empire and Germany had been unstable. Even when Germany was deemed
as the scapegoat for all the things that happened during Abdulhamid II’s reign, the
example of Felsefe Mecmuas: shows us that the ideological influence of Germany
continued during those years as well. As the first philosophy journal of the Ottoman
Empire, Felsefe Mecmuas: promoted German Vulgadrmaterialismus and gave great

emphasis on Ernst Haeckel’s Monism. 8’

As mentioned above, Haeckel claimed that God and the nature were essentially the
same and he opposed to reconcile religion with science. However, the Ottoman elite’s
main concern regarding this type of publications was to not offend the readers too

much on subjects of religion and avoiding further debates on Haeckel or Biichner’s

183 paul Crook, Darwinism, War and History: The Debate over the Biology of War from the “Origin
of Species” to the First World War (Cambridge: Cambridge University Press, 2003). p. 30.

184 Ryza Tevfik, “Abdullah Cevdet,” Nevsal-z Milli, 1330, 99-100. “Miitefekkirler arasinda bilhassa
Buchner, Karl Vogt, Haeckel ve biraz da Spencer’in asar ve efkariyla iilfet itmis ve onlar
begenmigdir. Bu adamlarin sakirdi oldugunu itiraf eyler.”

185 Demir and Yurtoglu, “Vahdet-i Mevcud: Baha Tevfik ve Ahmed Nebil’in Haeckel’den Bir
Terctimeleri.” p. 12.

186 For Kainatin Muammalari, see: Felsefe Mecmuast, cilt 1, say1 1; cilt 1, say1 2; cilt 1, say1 3; cilt 1,
say1 4; cilt 1, say1 6; cilt 1, say1 7; cilt 1, say1 10.

187 Hanioglu, A Brief History of the Late Ottoman Empire. p. 185.
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views on Islam. There was a similarity between how some German members of
Monistenbund were viewing Christianity as an obstacle in front of the national
development of Germany and how some of the Ottoman intellectuals were viewing
Islam as a similar roadblock in front of the Ottoman Empire. '8 Despite this similarity,
in the final words of the Vahdet-i Mevcud, Baha Tevfik and Ahmed Nebil added their
own thoughts regarding the author’s views on religions, and specifically Islam. They
claimed that Haeckel was criticizing Islam simply because he had no insight or further

knowledge of what Islam as a religion really is.

Upon seeing that some of the author’s criticism was towards Islam, we realized that how
deceived he was, and that those criticism derived from not having a complete grasp of our
religion. Because our religion, is such a perfect religion that no real natural scientist can object.
However, our knowledge in Arabic disciplines is not enough to answer those criticism.8°

In addition to that, at the beginning of the book, the translators Baha Tevfik and Ahmet
Nebil claimed that while Monism was not a familiar subject for their readers, it was
not too unfamiliar to them as well. They suggested that Bektashi order’s vahdet-i viicut
(the unity of existence) was similar to Haeckel’s Monism, and sometimes that
similarity would lead to the Ottoman readers to confuse vahdet-i viicut with Monism.
According to the translators, Monism was nothing but a more materialist, more

scientific version of vahdet-i viicut.1%°

As one of the most fervent supporters of Darwin and Darwinism, one particular aspect
of Haeckel’s Monism was his preach of evolution and how he deemed Darwinism as

the most important point of the humankind’s progress.'®* Haeckel claims that thanks

188 Kjeser, Tiirkliige Thtida 1870 — 1939 Isvicre’sinde Yeni Tiirkiye’nin Onciileri. p. 40-41.

189 Ernst Haeckel, Vahdet-i Mevcud: Bir Tabiat Aliminin Dini (Konya: Cizgi Yaymevi, 2014). p. 106.
“Yazarin baz elestirilerini islamiyet’e de yonelttigini gordiigiimiiz zaman, ne kadar aldandigini ve bu
elestirilerin dinimize tamamiyla vakif olamamaktan ileri geldigini anladik. Ciinkii bizim dinimiz,
hakiki bir tabiat aliminin asla itiraz edemeyecegi derecede milkemmel bir dindir. Fakat bizzat bu
elestirilere cevap vermeye Arapga ilimlerdeki bilgimiz heniiz yeterli bir dereceye gelememistir.”

19 Haeckel. p. 73. “. Bu meslegi bizde Bektasi tarikatinda olanlar kabul ettigi gibi, Bektasi olmayanlar
da kabul etmislerdir. Su kadar ki bu meslek bizde herkesin kendi fikrine gore kabul edilmis
oldugundan hakikati, ne gibi esaslara dayandig1 pek az kimseler tarafindan biliniyor. Bazi kimseler ise
vahdet-i mevcudu, vahdet-i viicud meslegi ile karigtirirlar. Bizde “igrak felsefesi = hikmet-i israkiyye”
adiyla taninmig olan vahdet-i viicud mezhebi ile Avrupalilarin “panteizm” felsefesi arasinda bir
miinasebet bulunsa da “monizm” denilen vahdet-i mevcud felsefesiyle asla birlesmez. Su kadar ki
vahdet-i mevcud meslegi vahdet-i viicud mesleginin daha maddi, daha bilimsel bir sekle
sokulmasindan bagka bir sey degildir.”

191 Haeckel. p. 89. “Insan zekasina ait biitiin bu ilerleme ve mazhariyetlerin iistiinde diger bir
mazhariyet daha vardir ki, o da evrim teorisinin kesfidir. Asagi yukari bir asir evvel sair Goethe
tarafindan sezilen bu teori on dokuzuncu asir baglarinda Lamarck tarafindan bilimsel bir ifade sekline
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to the theory of evolution, it was proven that most of the animals and plants derived
from the offspring of the same animal, humankind as the most evolved species of them
all. According to Haeckel, even a mediocre comparison can prove great similarities
between the man and the ape, which is a common phenomenon considering other
similarities between the mammals.'® In connection with this theory, Haeckel denies
the traditional idea claiming that the other elements of the universe were created in

order to serve the mankind.

Humankind, who assume themselves as completely similar and derived directly from God, had
given themselves an entirely different ranking and presumed themselves separated from the
other components of the nature. This presumption created another philosophy: “The purpose
of the creation is mankind”. The foundation of this philosophy is that the purpose of the
creation and nature is the mankind, and the mankind is the greatest purpose of life. The rest of
the nature’s components exist solely to fulfill the mankind’s needs. (...) the belief of “The
purpose of the creation is mankind” had been demolished by Spencer in 1859.1%

In Monism, Ernst Haeckel also states four characteristics and argues that any natural
scientist that possesses these characteristics should accept Monism and consider it as
a religion. According to Haeckel, any natural scientist that carries the following traits
must embrace Monism as well, since those traits would only lead a scientist to the

rightful path.

It is compulsory for all the natural scientists who fulfills the following requirements to accept
monism and embrace it as a religion.

1. Have adequate knowledge in all of the natural sciences; especially the theory of
evolution.
2. A keen intelligence and capability for reasoning in order to obtain logical results using

either deduction or induction.

konulmus ve kirk {i¢ sene 6nce Charles Darwin tarafindan bir teori olarak kurulmustur. Darwin’in bu
teorisi Lamarck’in kalitim ve ¢evreye uyum kurallari arasindaki karsilikli tesirler teorisini
tamamlamisg, bu husustaki boslugu doldurmustur.”

192 Haeckel. p. 90-92. “Yine biliyoruz ki, muhtelif ve birgok hayvan cinsleri ve bitkiler, hepsi de ayni
bir tek hayvanin yavrulari ve yine bir tek kiitiigiin dallaridir. Hatta insanlar da bu yavru cinslerden biri
ve en tazesi, en gelismisi, en miikemmeli bulunuyor ki, baglh oldugu ilk kiitiik omurgalilar kiitiigiidiir.
(...) Insan “omurgalilar” sinifinin memeli kismindan bir hayvandir. En adi bir mukayese insan ile
maymun arasindaki siki miinasebeti ve sekil birligini ortaya koyar. Bu miinasebetlerin biiyiik bir kism1
esasen memeliler arasinda da miisretektir. Giinden giine daha ziyade tabiatin bu gibi organik parcalari
arasina niifuz eden “anatomi” ve “karsilagtirmali anatomi” bilimleri bize ispat ediyor ki, insan ve
insana benzeyen hayvanlar arasindaki sekil ihtilafi yine bu hayvanlarla diger maymunlar arasindaki
ihtilaftan daha 6nemsiz ve daha azdir.”

193 Haeckel. p. 80-81. “Kendisinin tamamiyla Allah’a benzedigini ve dogrudan dogruya ondan
ayrilmis oldugunu varsayan insan kendi kendisine biisbiitiin bagka bir mevki vermis ve tabiatin diger
parcalarindan ayri kaldigim zannetmistir. Iste bu zan ortaya bir felsefe daha att1 ki o da: “yaratilisin
gayesi insandir” meslegidir. Bu meslekte esas, tabiattan ve yaratiligtan maksat insandir, insan en
yiiksek gayedir. Tabiatin diger pargalar1 insanin ihtiyaglarini karsilamak igin yaratilmistir. (...)
“Yaratiligin gayesi insandir” itikadint da 1859°da Spencer yikt1.”
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3. Adequate moral qualities in order to be completely and constantly loyal to Monism
and to ignore the hostile attacks from the supporters of dualism and pluralism.

4, Determination and understanding in order to throw away every single religious
superstition that was etched into our brains since childhood.*%

Considering these traits that Haeckel mentioned above, it is not surprising that the
Ottoman intelligentsia embraced Monism and Ernst Haeckel so easily. As discussed
in the previous chapter, due to their background and education, some of the Ottoman
elite was open to receive any theory that was embracing materialism and Darwinism.
In addition to their easy acceptance of scientific, materialist theories, the Ottoman
elite’s attitude towards Islam created an environment where the popularity of Haeckel
and his Monism increased suddenly. Apart from the ideas of Monism and Darwinism,
Haeckel also mentions the Social Darwinist idea of “struggle to survive” and natural
selection.'® In relation with the political atmosphere of the Empire, this idea was a
popular one and it only boosted the popularity of Haeckel among the Ottoman
intellectuals. Combined with how he resonated with Ottoman elite on his idea of
Monism, Haeckel’s acceptance of a perpetual struggle for existence found great

support in the Empire.

While the Young Turks generally embraced Ernst Haeckel, and, according to Siikrii
Hanioglu, Ernst Haeckel’s theory on race could be adapted to the case of Ottoman
Empire, they refrained from doing s0.1% This preference is connected to an aspect of
Social Darwinism that was also discussed Haeckel’s other popular books, mainly

Anthropogenie oder Entwickelungsgeschichte des Menschen (Anthropogeny: Or, the

194 Haeckel. p. 103-104. “Birkag satir asagida agiklayacagim dért dnemli sart: yerine getiren her tabiat
aliminin mutlaka monizmi kabul etmesi ve bunu bir din olmak iizere degerlendirmesi zorunludur.
1.Tabii bilimlerin tumiine yeteri derecede vukuf; 6zellikle evrim kanununa. 2.Tecribi olan
vukuflardan gerek tiimdengelim ve gerek tiimevarim yoluyla bazi mantiksal sonuglar elde edebilmek
igin keskin bir zeka ve muhakeme kabiliyeti. 3.Bu suretle dogruluguna kanaat elde edilen monizm
felsefesine tamamuyla ve siirekli sadik kalabilmek ve diializm, pliiralizm taraftarlarinin hasmane
taarruzlarina kulak asmamak i¢in gerektigi kadar ahlak kuvveti. 4. Cocuklugumuzda sarsilmasi
imkansiz birtakim ilhamlar gibi hafizamiza telkin edilen, dine dair her tiirlii batil inanglar1 ve 6zellikle
bos, anlamsiz inanglar1 atacak kadar metanet ve anlayis.”

195 Haeckel. p. 108-109. “Biyoloji vasitasiyla tabiata daha ziyade niifuz ve vukuf kazanilica bu
sozlerimizin hakikati daha iyi anlasilacaktir. Ozellikle Darwin, “yasamak i¢in miicadele” kanununu ve
yine bu kanuna dayali seleksiyon teorisini kirk {i¢ sene d6nce ortaya koyarak bu hususta bizi daha
ziyade ikaz etti. O zamandan beri biliyoruz ki, gezegenimizin organiklere ait tabiat1 her ferdin genele
kars1 sonugsuz miicadelesidir. Birkag se¢ilmis ve kuvvetlinin yagamasi ve hayattan zevk duymasi igin
binlerce hayvan ve bitkinin her giin yok olmaya mahkum olmas1 her tarafta bol bol rast gelinen
hadiselerden birisidir. Bu birkag segilmis ve kuvvetlinin hayata devam etmeleri de her taraftan
kendisini tehdit eden bir¢ok tehlikelere karst yine bir miicadeleden bagka bir sey degildir.”

1% Hanioglu, The Young Turks in Opposition. P. 209.
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Evolutionary History of Man).'®" In this book, Haeckel divides the human races into
categories and ranks them from the most to least evolved and claims that the least
evolved races cannot be evolved further, and any attempt at trying to educate those
races would be in vain. Furthermore, Haeckel argues that only the Mediterranean races

would survive in the never-ending struggle for existence.

Haeckel divided humanity into twelve species and thirty-six races on the basis of differences
in speech and hair-type, which he regarded as the most reliable indices of race. These species
and races could be arranged in a hierarchy according to their degree of proximity to the apes.
The most primitive peoples were almost indistinguishable from the latter, eating wild fruit and
living in herds containing no trace of marriage and family life which, to Haeckel, were the
building blocks of civilization. (...) The former were 'incapable of a true inner culture and a
higher mental development' even when they inhabited a civilised milieu like the USA. The
Mediterranean species, in contrast, had always been the most physically and mentally
advanced type, and, with the exception of the Mongolians, the only one with a history and a
civilisation. The English and Germans were the best representatives of this species, and were
laying the basis for a new era of even higher mental development. His views on inequality
were summed up as follows: The most primitive races, such as the Veddahs of Ceylon, or the
Australian natives, are very little above the mental life of the anthropoid apes. From the highest
savages we pass by a complete gradation of stages to the most civilised races.*®

While this book was not translated to Turkish, Ernst Haeckel argued similar points in
his other works as well. For instance, in Die Weltratzel (Kainatin Muammalar1), which
was translated and published by Baha Tevfik in Felsefe Mecmuasi, Ernst Haeckel
mentions the same categorization. Hans Lukas Kieser argues that the Unionists had
been tremendously influenced by this book, and it marked a transition of monotheist
universalism to biological monism for the Unionist elite.!*® That being said, | believe
that this side of Haeckel’s ideology had another underlying effect on the Unionist elite.
Considering that in Haeckel’s categorization the Turks were ranked low, and according
to Haeckel, in the perpetual struggle for existence, only the Mediterranean races would
survive, this idea fueled the fear of extinction in the Unionist worldview. In my
opinion, this effect of Haeckel on the Ottoman intelligentsia was much more crucial
than any other aspect of Haeckel’s popularization in the Ottoman Empire, since the

fear of extinction characterized basically the last decade of the Ottoman Empire.

197 Suavi Aydimn, “Cumhuriyet’in Ideolojik Sekillenmesinde Antropolojinin Rolii: Irk¢1 Paradigmanin
Yiikselisi ve Diistist,” in Modern Tiirkiye 'de Siyasi Diistince Cilt II: Kemalizm, ed. Tanil Bora and
Murat Giiltekin (Istanbul: Iletisim Yayinlari, 2009). p. 347.

198 Mike Hawkins, Social Darwinism in European and American Thought, 1860-1945 (Cambridge:
Cambridge University Press, 1998). p. 140.

19 Kieser, Tiirkliige Thtida 1870 — 1939 Isvigre’sinde Yeni Tiirkiye’nin Onciileri. p. 41.
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One other influence of Haeckel’s ideology that resonated itself in the Unionist
ideology was elitism and the rule of the elite in order to ensure survival of the states.
Haeckel claimed that the brain of an intellectual like Mozart and the brain of a common
peasant cannot be the same, hence, a society must be ruled by the elite. Abdullah
Cevdet even claimed that a man with a skull smaller than forty centimeters would be
imbeciles.?® While the majority of the Unionist elite did not go as far as Abdullah
Cevdet did in this subject, it was clear that they were assuming themselves as the elite
that must rule the Empire in order to make sure that the Ottoman Empire would survive

the never-ending struggle for existence.

Another important source on Social Darwinism was Ludwig Biichner’s best seller
book Kraft und Stoff (Madde ve Kuvvet). This book was translated to Turkish by Baha
Tevfik and Ahmet Nebil in 1911, and according to the translators themselves, after the
publication of Vahdet-i Mevcud, the readers themselves demanded from Baha Tevfik
and Ahmet Nebil to translate Kraft und Stoff next.2°* This can be deemed as a perfect
example of how these materialist and Darwinist works were surprisingly popular in
the Ottoman Empire, considering that the translators themselves claimed that they

were not expecting the Ottoman readers’ great interest in Vahdet-i Mevcud.

Baha Tevfik and Ahmet Nebil’s translation of Kraft und Stoff, translated to Turkish as
Madde ve Kuvvet was not the first time the Ottoman intelligentsia had met with Ludwig
Biichner and his ideas. The first translation from Buchner in the Ottoman Empire was
Sibli Sumayil’s Arabic translation of Sechs Vorlesungen Uber die Darwinsche
Theorie, followed by Abdullah Cevdet’s translation of some parts of Aus Natur und
Wissenschaft to Turkish.?%? Later Abdullah Cevdet translated some parts of Kraft und
Stoff under the title of Fenn-i Ruh, which Baha Tevfik and Ahmet Nebil gave credit in
their complete translation of Kraft und Stoff.?%* According to Riza Tevfik, this interest

200 Hanioglu, Doktor Abdullah Cevdet ve Dénemi. p. 16.

201 |_udwig Biichner, Madde ve Kuvvet, ed. Kemal Kahramanoglu and Ali Utku (Konya: Cizgi
Yayinevi, 2012). p. 39. “Bundan evvel nesr etmis oldugumuz Vahdet-i Mevciid zann ettigimizden pek
ziyade miisteri buldu ve bizi siir'atle bu kitabi da nesre tesvik etti. Vaki'a, daha evvel kiitiibhanemizin
tictincii cildi olan Teceddiid-i Ilmi ve Edebiyi nesr etmek icab ederdi. Fakat aldigimiz bir¢ok
mektiiblarda, "Madde ve Kuvvef'in takdimi arzi ediliyordu.”

202 Can Karabdcek, “Tiirk Diisiincesinde Biichner Etkisi Ya Da ‘Felsefenin Sefaleti,”” Kutadgubilig
Felsefe-Bilim Arastirmalari Dergisi 22 (2012). p. 165-66.

203 B{ichner, Madde ve Kuvvet. p. 204. “Hakim-i muktedir Abdullah Cevdet Beyefendi Fenn-i RGh

ismiyle Madde ve Kuvvet'in "Dimag ve Rth", "Tefekkiir", "Vicdan" bahislerini terciime etmislerdir.
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in Buchner and his works started before the full translation of Kraft und Stoff, and he
claims that during his time in Mekteb-i Tibbiye, he was imprisoned because he had
read Biichner’s Kraft und Stoff.?%4 Riza Tevfik explains the general popularity of Kraft

und Stoff as follows:

After the nineteenth century many of the German philosophers followed the path of
D’Holbach. The old idealism completely fell from grace and materialists gained great
popularity and power. Biichner’s book titled Force and Matter — despite being a superficial
book, affected the minds of the scholars.?%

Unsurprisingly, Riza Tevfik was not the only Unionist that read and influenced by
Biichner’s Kraft und Stoff. According to Kieser, Abdullah Cevdet’s interest in Ludwig
Biichner and his works had started during his student years in Mekteb-i Tibbiye. Kieser
claims that Abdullah Cevdet read Kraft und Stoff from its French translation by title of
Force et Matiere when he was a first-year student in this school.?% As seen in the
following quotation from a letter written by Doktor Sabri Bey to Abdullah Cevdet,
Buchner, especially his book Kraft und Stoff, had been one of the most discussed books

among the students of Mekteb-i Tibbiye.

| started Military Medical School in 1307. At that time, Sikdti, you [Abdullah Cevdet] and
Serafeddin Magmumi were still students in the school. | cannot remember Temo. There were
many discussions on Force and Matter... What were the reasons behind the idea of establishing
the Ottoman Committee of Union and Progress? The discussions on materialism that was
happening in the Medical School since way before are not enough by itself in order to explain
these reasons. ..%%

According to Hans Lukas Kieser, the reason why Blichner was so popular among the

students of Mekteb-i Tibbiye was due to Biichner’s own journey in Germany. He

Bu bab terciime ederken mezkir kitabdan pek ¢ok istifade ettigimiz i¢in kendilerine tesekkiir
borcluyuz.”

204 K ahramanoglu and Utku, “Madde ve Kuvvet: Osmanl Popiiler Materyalizminin Elkitab1.” p. 7-8.
205 Riza Tevfik, Mufassal Kam(s-: Felsefe (Istanbul: Matbaa-i Amire, 1913). p. 498-99. “... on
dokuzuncu asir ahirinde Alman feylesoflarinin pek ¢ogu D’Holbach’in meslegini ihya etdiler. Eski
idealism kiilliyen itibardan sakit olarak maddiyun ziyadesiyle ragbet ve kuvvet kazanmistir.
Biichner’in Kuvvet ve Madde nam eseri — derin bir kitab olmamakla beraber ezhan-1 ulemaya
tahakkim itdi, ulum-u tabiiyenin ve us(ltecriibiyyenin terakkisi ile serbesti-i itikad, hatta meyl-i ilhad
arasinda miinasebet gorenler oldu.”

26 K jeser, Tiirkliige Ihtida: 1870 — 1939 Isvigre sinde Yeni Tiirkiye nin Onciileri. p. 57.

207 Cited in: Hanioglu, Doktor Abdullah Cevdet ve Donemi. p. 22. “...Ben 1307 senesinde Mekteb-i
Tibbiye’ye girmigsdim. O tarihde Siikiiti, sen [Abdulah Cevdet] ve Serafeddin Magtiumi heniiz
mektebde talebe idiniz. Temo'yu hatirlayamiyorum. Kuvvet ve Madde tizerine pek ¢ok diskiisyonlar
oluyordu. Osmanli Ittihad ve Terakki Cemiyeti'nin tesekkiiliine takaddiim eden ve bu cemiyetin
tesekkiili fikrini uyandiran amiller ne idi? Tibbiye muhitinde Steden beri cereyan eden materyalizm
miinakasalari bu amilleri tek basina bir izaha kafi degildir...”
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claims that due to the fact that Biichner was deemed a radical materialist in his country
and thus was persecuted by religious, traditional authorities, he was a perfect role
model for the rebellious students at the Military Medical School.?%® In an article
published in the newspaper Servet-i Fiinun, the importance of Biichner and Kraft und
Stoff was deemed as one of the most important turning points of the “ideological
revolution” among a group of Ottoman intellectuals, who were open to receive Social

Darwinist ideas from the West.

If an intellectual reform were to take place here, and there would be an examination on this
reform, then Professor Biichner’s name would be brought up regardless. Because since many
years ago, in the schools of the Ottoman Empire, Biichner’s book Force and Matter was seen
in our enlightened students’ hands, and perhaps the first seeds of the idea of an intellectual
reform had been sown by this book.2%

It can also be suggested that the reason behind this popularity of Bulchner in the
Ottoman thought derived from Biichner’s own views regarding religion. Similar to
Haeckel, Biichner was also suggesting that religions were manufactured by people in
order to make sense of the world around them, and later manipulated by the clergy in
order to gain more power.?*® As discussed in the previous chapter, there was an
underlying suggestion in the Unionist worldview that blamed Islam as a reason for the
Ottoman Empire’s backwardness, hence, Biichner’s stance on religion could possibly
play a role in the ardent support he received from a group within the overall Ottoman
intelligentsia.?** Similar to Haeckel, Bilichner also claimed that religion and religious
beliefs must be eliminated from science, and claimed that religion was the biggest
obstacle in front of progress. For a generation that had, as Hanioglu put it, claimed
there had been “a tug of war between science and religion”, Biichner’s Kraft und Stoff

was a gold mine waiting to be exploited.?*> Combined with the simplicity of the theory

208 Kjeser, Tiirkliige [htida 1870 — 1939 Isvigre’sinde Yeni Tiirkiye’nin Onciileri. p. 58.

209 “Onemli Sahsiyetler: Profesdr Ludwig Biichner,” Servet-i Funun, July 11, 1911. p. 252. “Eger
burada bir inkilab-1 fikri hasil olur da bunun da tedkik ve tahlil-i tarihisine girisilirse o zaman ister
istemez Profesér Biichner’in nami yad olunacak. Ciinkii hayli senelerden beri, mekatib-i aliyede olan
miinevver genglerimizin elinde Biichner’in Kuvvet ve Madde eseri goriilmege baslamis, belki de
inkilab-1 fikrinin ilk hatimlerini buraya bu eseri sagmustir.”

210 B{ichner, Madde ve Kuvvet. p. 522. “Tabiatin kanunlarina vakif olmamak ve korkmak insanlara
6liimden sonra diger bir hayat tahayyiil ettirmis ve yine bu gibi hadiseler, yani tabiatin gogunlukla
ezen ve Oldiiren siddetli hareketleri, ilk insanlara biraz diisiindiikten sonra alemin metafizik bir kuvvet,
yani bir Allah tarafindan yaratildig1 ve idare edilmekte oldugu kanisini vermis ve sonra s6hret, kudret,
egemenlik ve saltanat hirsi tasiyan birtakim rahipler bu fikirden istifade ederek binlerce felaketin ve
insanligin biitiin elemlerinin, biitlin gézyaslarinin sebebi olan dinleri kurmuslardir.”

211 Karabocek, “Tiirk Diisiincesinde Biichner Etkisi Ya Da ‘Felsefenin Sefaleti.”” p. 167.

212 Hanioglu, The Young Turks in Opposition. p. 21.
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itself and the language Buichner used in his work, it was an inevitable for the Unionists
to hang onto this book tightly.?*®* Biichner’s work had been praised greatly by the
Ottoman intellectuals, often considered as a book that damaged the traditional beliefs

and superstitions.

In this book Biichner was showing the basics of a philosophy that was in coordination with the
medical sciences in terms of its new theses and findings, as well as its overall harmony. He
had not deemed the matter as eternal and the force as everlasting. Biichner’s capability to
explain his science and knowledge in a way that can be understood by everyone gained him
great reputation. Biichner inflicted a great hit on various ideologies that could not get rid of the
influence of the clergy, which resulted in many superstitious beliefs’ continuity. He created a
new field in which science can be researched and examined undeniable freedom.?%4

The supporters of Buchner among the Ottoman elite, especially Abdullah Cevdet,
considered him as such an important figure that they wanted to be the Biichners of the
Ottoman Empire. Abdullah Cevdet tried to explain Biichner’s views on matters such
as materialism and Darwinism as simply as possible to his readers, similar to
Biichner’s own style. According to Stikrii Hanioglu, Abdullah Cevdet can be deemed
as an intellectual who wished to play the same role as Biichner in the east. However, a
big obstacle in front of Abdullah Cevdet was the necessity of reconciling the views of
Buichner with Islam.?'®> He claimed and tried to prove that materialism and Islam were
not conflicting, and to do so, he often tried to make connections between materialism
and Muslim ulama and figh.?'® For example, in the preface of his translation of Natur
und Geist, he claimed that he was translating this book simply because hadith

commended it.27

Several arguments in Kraft und Stoff draw attention the most regarding the similarities
between Biichner and the Unionist elite. Firstly, Biichner’s attitude towards the

religions and the theory of creation should be explained here. Bichner claims that

213 Hanioglu. p. 21.

214 «“Onemli Sahsiyetler: Profesér Ludwig Biichner.” p. 252. “Biichner bu eserinde ulum-u tibbiyenin
tedkikat ve kesfiyat-1 cedidesiyle hem- ahenk olarak umumi bir felsefenin esasatini gdsteriyordu.
Maddeyi ebedi, kuvveti layemut gérmiiyordu. Biichner’in ulum ve fiinunu her zekanin az ¢ok
kavrayabilecegi bir sekl-i ibdakaranede tasvir ve tarif idebilmek kudreti kendisine biiyiik bir sohret
kazandirmusdir. (...) Biichner, tesir-i rehdbinden kurtulamayan, ananat-1 kadime diye itikddat-1
batilenin idamesine sebep olan usule pek miithim bir darbe urmus, ulum ve fiinunda tedkikat ve
tetebbuatin hiirriyet-i kamile ile icra idilebilmesi igilin bir saha agmustir.”

215 Hanioglu, Doktor Abdullah Cevdet ve Dénemi. p. 13-15.

2186 Mardin, Jon Turklerin Siyasi Fikirleri 1895-1908. p. 234.

217 The hadith Abdullah Cevdet refers to is: “...hikmet ve hakikat mii'minin gaib olmus malidir,
nerede bulursa ahz-U-tasarruf eder...“. cited in: Hanioglu, Doktor Abdullah Cevdet ve Dénemi. p. 14.
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contrary to what primitive tribes were believing, the universe was not created by a
single creator.?'® Throughout the book, it is an eye-catching detail that Blichner was
considering the belief in creationism as equal to primitiveness of a society. Compared
with how the Ottoman elite deemed Bichner and his ideas as a road to high
civilization,?® it is not a far-fetched argument that their tendency to consider
civilization as the synonym of theory of evolution was somewhat derived from
Biichner’s own views. Considering that Biichner was also arguing that the majority of
the civilized nations embraced science and knowledge instead of old superstitions, 22

these Ottoman intellectuals’ interpretation does not surprise.

As a staunch Social Darwinist, in Kraft und Stoff Biichner explains how the law of
nature is also applicable to the human life. According to Blichner, same as all the other
parts of the nature, a human would come into the world, live, and eventually die. In
addition to that, Biichner also underlines that the fact that a diseased organism would
eventually die from this disease is a law of the nature.??! This side of Biichner’s Kraft
und Stoff is particularly important in understanding the Unionists’ tendency to view
themselves as the self-appointed “social doctors” of the Ottoman Empire. Combined

with the “sick man of Europe” discourse surrounding the Ottoman Empire and

218 “Tabiatin ebedi olan hareketlerini ve siirekli gecmisten gelecege ge¢me iglemlerini, her tiirlii
olusumlarim ve her tiirlii bozuluslarini idare eden kanunlar, vaktiyle baz1 ilkel kavimlerin tahayyiil
ettikleri gibi kdinatin diginda yer alan bir kanun koyucu tarafindan tertip ve tanzim edilmemistir. O
ilkel kavimler tarafindan farzolunan bazi hurafeler héla zay:f fikirlileri ve cahilleri igfal edebilmesine
ragmen, tabiatin kanunlari, tabii seylerin kesin ve zorunlu olan bir "ifade"sinden baska bir sey
degildir.” Bichner, Madde ve Kuvvet. p. 428.

29 Hanioglu, Bir Siyasal Orgiit Olarak Osmanli Ittihat ve Terakki Cemiyeti ve Jon Tiirkliik. p. 40-41.
220 «“yaktiyle agiklanamaz gibi gdriinen birgok hadiselerin, mucize ve kerametlerin, metafizik bir
kuvvet tarafindan viicuda getirildigi zannolunan biitiin bu seylerin, birtakim kesifler sayesinde,
tabiatin heniiz taninmamis bazi kuvvetleri oldugu meydana ¢ikti. Bilimin art arda darbeleri altinda
birtakim ruhlarin ve ilahlarin kuvveti hizla ¢oktii. Medeni kavimler arasindaki batil itikatlar yerlerini
bilime ve vukufa terk ettiler. Bugiin biitiin itimadimizla ve biiyiik bir kesinlikle iddia edebiliriz ki, bu
diinyada sebepsiz hi¢bir sey olmadig1 gibi, higbir mucize ve higbir keramet de yoktur. Vaki olan, vaki
olmus bulunan, vaki olacak olan her sey, basit bir tabiatin i¢inde, yani ezeli-ebedi olan madde ve
kuvvetin kanunlar1 altinda olmaktadir, olmustur ve olacaktir. Diinya'nin ve gokyiiziiniin -ne kadar
Kuvvet. p. 429.

221 <V herhangi bir hastaliktan muzdarip olan organik bir yapi, hastaliktan kurtulamadig: halde
mutlaka mahvolacak, hayatin1 kaybedecek. Bu hakikatlerden kim siiphe edebilir? Tabiat1 gayet
yiizeysel bir bakisla olsun gézlemleyen bir kimse, etrafinda cereyan eden hallerde bilimin
basarilarindan ve bize tanimlay1 belirledigi hadiselerden bagka ne gorebilir? Mutlaka inanmasi gerekir
ki, tabiat kanunlari kesindir ve degismez. (..) Insanlarin mukadderatina gelince: Bunun da tabiat
hadiselerinden farki olmadigi malumdur. Her sey gibi bunlar da birtakim sebeplerin sonucu ve tabii
iligkilerdir ki, biitiin varliklarin {izerinde etki icra eden ve egilme kabul etmeyen kanunlarin iradesi
altinda bulunurlar. Dogmak, yasamak, 6lmek, bunlara ait esaslarin 6nemlisini teskil eder.” Buchner. p.
430.
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Haeckel’s theory of the elite, Biichner’s views could only support the Unionist belief
on how they were the only ones that could save the Empire.

Similar to Haeckel, Biichner is also arguing that the civilized nations had bigger brains
and skulls than the uncivilized, barbaric nations. He suggests that an average person
from the white race’s skull would be more than two hundred centimeters, while
Indians’ skulls were around one hundred and fifteen centimeters, closer to apes, whose
skulls were about eighty-five centimeters, than the white race.??2 While this tendency
to use the measurement of a skull was also present in Abdullah Cevdet’s works as well,
Biichner’s theory presents another issue for the Ottoman elite. Considering that the
European Social Darwinists usually considered Turks as one of the lower races of the
humankind, this presented a problem for the Ottoman intellectuals to tackle, since the
intellectuals they so loved and promoted deemed them as one of the inferior races.
Despite this problem, and despite various criticism towards Buchner and Haeckel on
matters such as their arguments against Islam or the Turks in general, they were being
promoted in the Ottoman intellectual life as the groundbreaking thinkers who
explained the truths of existence. Even a fierce Turkish nationalist such as Omer

Seyfettin was deeming them as such.??

However, you Easterners, live indifferently as if you are experienced in all knowledge and
sciences and do not see any necessity in discussion. You show such a silliness that you attempt
at proving your superstitious ideas to us while using the sciences of the West, which you
learned superficially and incompletely. There is not a single word in your language from great
thinkers like Hegel, Biichner, Darwin, Novel, Ribot, Karl VVogt, Romansi, Rossi, Sanson,
Skodler etc., who explained the realities of existence to the entire humanity. For you, even
mentioning their names are deemed as blasphemy. You are completely ignorant towards
science and natural sciences.?*

222 “Halbuki beyaz 1rkta beyin boslugu ortalama olarak doksan pouce kiip gelir (...) Hindistan
kabilelerinin bazilarindan ise pouce kiip miktar1 kirk altrya kadar inmistir ki, bu kabilelerin fertlerinin
kafataslar1 insans1 (antropoide) denilen maymunlarin en bilyiigii olan "goril"in dahili genisligi otuz
dort pouce kiip tahmin olunan kafataslarina yaklagiyorlar.” Buichner. p. 539.

223 Hanioglu, “Felsefesiz Bir Toplumun Felsefe Olmayan Felsefesinin ilmihali: Madde ve Kuvvet.” p.
26-27.

224 Omer Seyfettin, “Beseriyet ve Képek,” Piyano, no. 7 (1910): 78. “Halbuki siz Sarkililar, biitiin
hakayik-1 ilmiyye ve fenniyeye vukuf ve miinakasaya asla lizum gérmeyecek kadar miistagni
yasarsiniz. Yarim yamalak dgrendiginiz fiinun-1 garbiyenin esaslarini musirren kendinize atf ve
onlarin da semaviyattan muktebes oldugunu iddia ile efkar ve itikadat-1 batilanizi bizim fiinunumuz ile
bize ispata kalkacak derece garabet ve sersemlik gosterirsiniz. Bugiinkii hakayik-1 mevcudenin
ekserisini beseriyete serh eden Hegel, Biichner, Darwin, Novel, Rabod, Karl Vogt, Romansi, Rossi,
Sanson, Skodler ve ilh... gibi muharrir ve miitefekkirlerden bir kelime lisaniniza gegmemistir. Onlarin
isimleri bile sizce kufur addolunur. Fiinun ve ulum-1 tabiyyeden tamamiyla bihabersiniz”
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2.2 Von der Goltz and Millet-i MUselleha (Nation in Arms)

Colmar Freiherr von der Goltz, or rather known as Goltz Pasa during his tenure in the
Ottoman Empire, had been one of the most important figures that influenced the
Unionist worldview and policies. Appointed by Kaiser Wilhelm Il to reform the
Ottoman army, Goltz Pasa spent the 1880s and 90s both as a commander and a teacher
for the cadets of the Ottoman Military School. After his return to Germany, Goltz Pasa
became an authority on Ottoman Empire in his homeland,?% and left a legacy in the
Ottoman Empire that did not only affect the final decades of the Empire, but also

continued its effect in the new Republic of Turkey as well.

It can be argued that a huge chunk of the Unionist ideology derived from Goltz Pasa
and his time in the Ottoman Empire. During his tenure, Goltz Pasa not only helped the
Ottoman Empire to modernize and regulate the military schools and the army, but he
also created a group of cadets that became his staunch followers.??6 When most of
these cadets graduated and became officers, they formed the Osmanii Hiirriyet Firkast,
which later on, joined forces with the Young Turks to form the CUP. Considering that
these officers gave the CUP its military and revolutionary sense, it can be suggested
that Goltz Pasa had a great influence on the 1908 Revolution and its aftermaths. The
military officers within the Unionists had been trained by Goltz Pasa and admired him
greatly, and especially after the Babiali Raid of 1913, it is obvious that certain Unionist
policies show undeniable similarities with Goltz’s views on society and military’s role

in society.

Goltz Pasa’s popularity among the Unionists is a peculiar subject. It is known that
many of the Unionists were hesitant and somewhat resentful towards Germany due to
their support to Abdulhamid II’s regime. Considering that Goltz Pasa, like many other
German advisors during that time, worked for Abdulhamid I, it is interesting that the
Unionists glorified him and his ideology so much. One of the reasons behind this can
be due to the clashes between Abdulhamid II and Goltz Pasa, which significantly
increased while Abdulhamid 1l was trying to regain the control of the Empire.

225 Aksakal, The Ottoman Road to War in 1914. p. 69.
226 Erol Akcan, “Colmar von Der Goltz Pasa’nin Osmanii Ordusu Ve Asker-Sivil Aydinlar Uzerindeki
Etkisi,” Ataturk Dergisi, no. 4 (2015). p. 18.
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According to Francois Georgeon, in 1890, only a few years after his appointment to
the Ottoman Empire, von der Goltz Pasa was complaining about how he could not
reach to the sultan and was not able to make the reforms he planned. Goltz’s main
issue with Abdulhamid II was the sultan’s limitation of his authority over the military
schools.??’ It is known that Abdulhamid Il disliked the military cadets, especially the
ones from the military medical school,??® and since Goltz Pasa’s suggested reforms
would only make the military stronger, it makes sense that the Unionists idolized and
respected Goltz Pasa to an utmost level. In the journal Asker, it can be seen how his
departure from the Ottoman Empire deemed as a disappointing loss among the

Unionist elite.

Like the sun itself, you wanted to shine onto the minds of your students with the lights of
education. However, the dark clouds that cumulated around the star were breaking the lights
of knowledge and wisdom you were spreading, hence, they were torturing the ones that were
desperately wishing for your perfection. Similar to how it is not possible to completely hide
the sunlight, the enemies of education, who tried to block the lights of knowledge, could not
succeed as well.??®

Another reason behind this admiration could be derived from how Goltz Pasa’s
reforms in the military schools shaped the cadets in a more Europeanized and more
elite way. As discussed previously, the Unionists were seeing themselves as the elite
that must rule the Empire to ensure its survival. Combined with the overall political
atmosphere of the Ottoman Empire, it can be argued that both Goltz’s reforms in the

military schools and his Millet-i Muselleha ideology fueled this sense of superiority in

227 Frangois Georgeon, Sultan Abdilhamid (Istanbul: Iletisim Yayinlari, 2020). p. 368.

228 “Bu mektep Osmanli imparatorlugu’nun Garp alemine kars1 agilmus ilk penceresiydi. Burada
okuyan tibbiyelinin yiizii garba ¢evrilmisti. Tibbiyeli garp ile sarkin farkini bilen ve geriligimizin
derin acisini duyan insandi. Bu sebepten Tibbiye Mektebi vatanseverligin, hiirriyet agkinin, sark
meskenetinden kurtulma, ilerleme, bir an 6nce yiiksek bir medeniyet seviyesine ulagmis memleketlere
yetisme cehdinin bir yuvasi olmustu. Tibbiyeliler Osmanli Imparatorlugu’nun son Padisahlarinin
gerici ve miistebit idaresine karst daima isyanci bir durum almiglardi. Bunun i¢indir ki, Abdiilhamit
Tibbiyelileri sevmez, onlardan korkar, cekinir ve onlara kars1 siddetli bir baski yapardu. Iste
Tibbiyedeki terdr idaresinin sebebi bu idi. Teror rejimi Tibbiyeliyi yildirmak sdyle dursun, Tibbiyeli
ruhunu bir kat daha pekistirmis, onu zulme, istibdada kars1 yalgin bir kale haline getirmisti.” Tevfik
Saglam, Nasi/ Okudum? (istanbul: istanbul Universitesi Cerrahpasa Tip Fakiiltesi Atatiirk’iin
Yiiziincii Dogum Yilin1 Kutlama Yaymlari, 1981). p. 41.

229 Osman Senai, “Von Der Goltz Pasa Hazretlerine”, Asker, tarihsiz, S. 17, C. 2, s. 193. Quoted from:
Fatih Ozaslan, “Osmanli Basmindan Tiirk ve Almanlarin Karsihkli Hayranhgina iliskin Bir Kesit:
Asker Mecmuas1 Ornegi,” Stratejik ve Sosyal Arastirmalar Dergisi 2, no. 1 (2018). p. 39-40. “Siz
giines gibi talebenizin ezhanina niir-1 maarif serpmek istiyordunuz. Halbuki y1ldiz etrafinda tecemmii’
eden kara bulutlar nesr eylediginiz suat-1 ilm ve irfani kesr ederek miistak-1 kemaliniz olanlari kismen
zulmette birakiyordu. Bununla beraber ziya-i semsi biisbiitiin setr etmek kabil olamadigi mistillii
daire-i siimul ve niifuzu bi-payan olan envar-1 marifet 6niine sed ve hail vaz etmekte diigman maarif
bulunanlarca tamamiyla kabil olamiyordu.”
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the Unionist worldview. A graduate of the military school explained how Goltz Pasa’s

presence changed even the physical appearance of the cadets as follows:

After that, von der Goltz Pasa, who we all know, was brought in. He started to regulate and
educate in Harbiye. After one or two years, the style, posture, and walk of the students of
Harbiye had completely changed. The students of Harbiye became noticeable even if they were
wearing civilian clothes, due to their posture and walk. The officers who were sent for
additional training in Germany by Goltz Pasa’s suggestion became completely different in
shape and style. After this, and experiencing the student committees and children’s troops I
have seen during the short period of time | spent in Berlin, | realized that the people of a nation
could only be awakened with great religious, national, virtuous, and social values if they
protect their body, shape, strength and health with physical training.%°

Goltz Pasa’s understanding of military and society makes itself visible in his famous
book Das Volk im Waffen, later translated to Turkish as Millet-i Miselleha. It is
obvious that Goltz Pasa explained the world around him in a Social Darwinist sense
of struggle to survive and explained the importance of the military in accordance with
this theory. The book was translated to Turkish by a captain in the Ottoman army,
Yiizbas1 Tahir Bey, in 1884, only a year after its publication in Germany. The book’s
second edition was published only four years after its first edition, which was a sign
of huge popularity in the Ottoman Empire.?3! This is not surprising considering that
the book was deemed as a must-read among the military students, and even promoted
by the War Office.?®? According to the translator of the book, Yiizbas: Tahir Bey,
Millet-i Muselleha was a compulsory reading in the French army, which showed just

how important it was for the Ottoman military students to read this book as well.*

230 “Hulusi Beyefendi’nin Mektuplar1,” Idman, no. 2 (1913): 18. “Sonra giiniin birinde Almanya’dan
hepimizin tanidigi von der Goltz pasa getirildi. Harbiye mektebini tensik ve talime basladi. Aradan bir
iki sene gecer gecmez harbiye mektebi talebesinin bi¢imi, durusu, yiiriiyiisii blisbiitiin degisti. Bast
bozuk Avrupasi giyen bir harbiye mektebi talebesi hi¢ sdylenmedigi, bilinmedigi halde durusundan,
yiruyiisiinden “ben harbiye mektebi talebesiyimdir” diye hiikm idecek kadar bir fark gosterdi. Hele
Goltz Paga’nin tavsiyesi iizerine Almanya’ya ikmal-i tahsile gonderilip gelen zabitler biisbiitiin baska
bir sekil ve kiyafet aldi. Bundan ve bahusus bir miiddetcik Berlin’e giderek talebe cemiyetlerini, etfal
taburlarini gordiikden sonra bir millet efradinin ancak terbiye-i bedeniye sayesinde endamini,
bicimini, kuvvetini, sthhatini muhafaza idebilecegine ve bunlar1 6greniriken dini, milli, ahlaki, i¢timai
hislerin daha derin, daha metin bir suretde uyanacagina iman itdim.”

231 Altinay, The Myth of the Military-Nation: Militarism, Gender and Education in Turkey. p. 14.

232 Hanioglu, The Young Turks in Opposition. p. 211.

233 “Agl1 olan Almancasinin iki sene zarfinda ii¢ defa ve Fransiz lisanina dahi iki defa terciime edilmis
olmasi ve ba-husus "Revue Des Duex Mondes" ham mecmua-i -meshurenin bu babda yazmis oldugu
bir makale-i takriziyede "Harbiye nazin eger vatanina gergekten biiyiik bir hizmet ifa etmek isterse bu
kitaptan her zabite birer nlisha ita etmelidir." cimlesini irat etmesi eserin derece-i ehemmiyetini ispata
kafidir samiriz.” Colmar Freiherr von der Goltz, Millet-i Miiselleha, ed. Ismet Saribal (Antalya: Otorite
Kitap, 2013). p. 21.
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While Haeckel, Blchner, and the other Social Darwinist thinkers contributed to the
philosophical foundation of Social Darwinism in the Unionist ideology, it can be
argued that Goltz Pasa and Millet-i Muselleha had a more direct effect on the
promotion of Social Darwinism in their ideology. As it can be understood from Millet-
i Muselleha, Goltz Pasa was an undeniable Social Darwinist and militarist. Combined
with the already existing legend of Goltz Pasa among the military elite of the Ottoman
Empire, Goltz Pasa’s worldview increased his popularity and influenced these officers

on matters such as the importance of the army and necessity of war.

The realms that are built up and made great by the sword last, it is true, but their time, like
everything else that has ever been or will be in this world. “The destiny of nations is like that
of men; they arise, they grow, they bloom, they decay, and cease to be.” But it is worth more
to make good use of the time, than to overlive it like dried flowers in the spring.%*

Goltz’s main argument in Millet-i Muselleha was that wars were the inescapable
realities of the world order after 1871. According to him, in order to ensure the nation’s
survival, a sense of military-nation had to be embraced and the societies had to
organize themselves under the control of the military elite.?®® Goltz’s sense of
inevitable war and the impossibility of an eternal peace was visible in the Ottoman
publications and found its supporters around the Empire. In some cases, it is even
obvious that Goltz’s arguments were directly copied in the Ottoman elite’s own
writings. For instance, Goltz’s own argument regarding the necessity of wars were
almost exactly the same arguments in articles published in journals such as Asker or

Mecmua-i Ebizziya.

We must make the best of what the Gods send. True it is: wars are the lot of mankind; are the
inevitable destiny of nations. Eternal peace is not the lot of mortals in this world.?%®

The excerpt from Millet-i Miselleha above resonated with the Ottoman elite so much
that Major Ali Fuad’s article Felsefe-i Harb, which was published in 1908 in the
journal Asker argued the exact same thing with Goltz Pasa. This is particularly
important to understand the extent of Goltz Pasa’s influence on the Unionist elite,

especially the Unionist military elite.

234 Colmar Freiherr von der Goltz, The Nation in Arms (London: W.H. Allen & Co., 1887). p. 389.
2385 M. Siikrii Hanioglu, “Ittihatcilik,” in Modern Tiirkiye 'de Siyasi Diisiince IX: Dénemler ve
Zihniyetler, ed. Murat Giiltekin and Tanil Bora (istanbul: iletisim Yaynlari, 2009). p. 256.

2% Goltz, The Nation in Arms. p. 386.
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Of course, us soldiers wish for an eternal peace, where all people to be gathered under the same
flag of brotherhood, and the history of the generations whose pasts consisted of only wars to
be covered up with a cloak of oblivion. However, this dream is still quite afar and up until it
happens, the law of the strong ones being victorious will continue vigorously for centuries.
(...) However, the destiny of the living creatures is already tough and harsh. The topic that is
mentioned is not a case of justice, but instead, in the greatest and most humanistic sense, a case
of strength and capability. There is no justice or law that can force a living creature to give up
on their necessary living conditions. These living conditions can only be achieved with
strength, and strength brings out the resistance. When there is a matter of life for an individual
or a nation, the theories of rights and strength must be examined alongside. Strength means
rights. (...) Living means fighting 2%

In the preface of his book, Goltz Paga was claiming that, as Kaiser Wilhelm II put it in
a previous speech, the army of Prussia would be the Prussian nation in arms.?® In
another article published in the same issue of the same journal, Ali Fuad argued a
similar case for the Ottoman Empire, and suggested that the Ottoman army must be
the Ottoman nation in arms, and this idea had to be embraced wholeheartedly by
everyone who deemed themselves as an “Ottoman”.?3® When taking the fact that a
sense of nation in arms would mean the military elite playing a more increased role in
the society into account, the Unionists’ ardent promotion of Millet-i Muselleha to
support their rule is not that surprising. After all, as Siikrii Hanioglu put it, the
Unionists wished for “the military to gain power “not to conquer lands,” but to play an
active role in society”,?*% which made itself visible in the society in the shape of
organizations such as Turk Gucu Associations, or new trends such as dressing children
in naval uniforms.?*! The importance of shaping up the society in a more militaristic

sense had been promoted in the aftermath of the Balkan Wars as well.

237 Ali Fuad, “Felsefe-i Harb,” Asker, no. 1 (1908). p. 109-10. “Biitiin insanlarm ayni livay-1 uhuvvet
altinda toplanarak ve tarihi harbden ibaret olan nesillerin mazileri {istiine bir riday-1 nisyan orterek bir
sulh-u daimenin en’amu i¢inde hayatgiizar olmalarini biz askerler de temenni ideriz. Lakin bu gaye-i
emel heniiz pek uzakdir ve tahakkuk idinceye kadar miirur idecek asirlar zarfinda kuvvetin hakka
galebesi kanfinu gayet giddetli suretde hiikiimran olacaktdr. (...) Lakin, zi-hayat harb-i mahlukun
mukadderat1 zaten sert ve hasindir. Hayat, merhametsiz, gaddar bir miicadeleden baska bir sey
degildir. Mevzuu bahsolan mesele, hak mesailesi degil, belki en ali ve en inséni manasiyla, kuvvet,
iktidar meselesidir. Bir zi-hayat: kendisine lazim olan serait-i hayatiyyeden sarf-1 nazar itmege icbar
idebilecek bir hak, bir kanun tasvir idilemez. Bu serait-i hayata ancak kuvvet ile istihsal olunur.
Kuvvet ise mukavemet tevlid ider. Bir ferdin veya bir heyet-i ictimaiyyenin hayati mevzubahs oldugu
zaman hak ve kuvvet nazariyeleri beraberleriyle tetabbuk iderler... kuvvet, hak demek olur. (...)
Yasamak, kavga itmek dimekdir.”

238 «*Nation in Arms!” A poetical saying, and a royal saying as well, spoken at a critical time. ‘The
Prussian army will be also in the future the Prussian nation in arms!”” Goltz, The Nation in Arms. i.
239 “Osmanli ordusu, Osmanl1 millet-i miisellahas1 olmalidir. Bu bir (...) amaldir ki simdiden itibaren
Osmanli nam miibeccelini tagiyan her insanin amak-1 kalb ve vicdanina nakis olunmalr; biitiin emeller,
biitiin gayretler, biitiin fedakarliklar biitiin hatveler hep bu gaye-i ulviye dogru tevciye idilmelidir.” Ali
Fuad, “Ordu ve Millet,” Asker 1, no. 1 (1908). p. 16.

240 Hanioglu, Preparation for a Revolution: The Young Turks, 1902 — 1908. p. 294.

241 Z{ircher, The Young Turk Legacy and Nation Building: From the Ottoman Empire to Atatiirk’s
Turkey. p. 112.
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The youth will take shape in their mothers” wombs, with their mothers’ blood, and then will
grow with their mother’s milk. The mothers who are unhealthy and unstrung sow the first seeds
of an army’s disorder. (...) In addition to that, the classes in schools that are tiring children’s
brains should be swapped for classes that will help children to become iron-bodied and strong-
willed individuals. Leaving the youth that graduated to be rotten in the corners of the coffee
shops means consenting to thousands of defeats in the future. For every single individual and
government that is bothered by the defeats of the army, it is a sacred duty to encourage the
nation to bravely compete in open air in events like scouting, mountaineering, shooting, races,
games, and various competitions.?42

As discussed in the previous chapter, the military identity of the CUP had been one of
the most crucial aspect of their existence, which also played a determinant role in the
Unionist policy making as well. When we look at the role Goltz was appointing to the
officers in Millet-i Muselleha, the military characteristic of the CUP stands out even
more. Goltz quoted Ernst von Riichel, a general of the Prussian army, and claimed that
“the soul of the Prussian army is in its officers”.?*3 The type of officer Goltz was
describing in Millet-i Muselleha was befitting to the officers of the CUP, which could

only fuel their belief in being chosen to be the people that must save the Empire.

The corps of officers must accordingly be chosen from the best classes of the people, who
exercise even in ordinary life a natural authority over the masses. (...) An especial value is,
and is rightly, laid upon education, because it is the basis of noble and moral qualities. But we
ought not to cling exclusively to scientific education, but pay also proper regard to the qualities
of the heart and character. It is required of an officer that, in the interest of his service, he
should forego personal advantage, lucre, and prosperity. Hence only such fractions of the
population as are not, by reason of their vocation, compelled to prefer personal advantage to
great and public ends, are fitting persons to recruit the corps of officers.?*

The importance of officers in the society was elaborated greatly in Binbas1 Hafiz
Hakk1’s book Bozgun, which deals with the defeats the Ottoman Empire faced during
the Balkan Wars. He argued that the officers would be the ones who treat the society’s
problems, but in order to do so, the society had to be educated and trained accordingly.
Hafiz Hakki claims that the Ottoman Empire had to have a national ideal, and the

national ideal he explained was similar to the nation in arms theory of Goltz Pasa.?*®

242 Hafiz Hakki, Bozgun (istanbul: Terciiman, 1972). p. 70-71. “Yetisecek gencler ana karninda, ana
kantyla tegekkiil edecek, sonra ana siitiiyle biiyiiyecektir. Sthhatsiz, sinirleri bozuk olan analar, ordu
bozgunlugunun ilk tohumlarimi hazirlarlar. (...) Sonra mekteplerde zihinleri yoran fazla dersler yerine,
cocuklarin demir viicutlu, saglam sinirli olmalarina bakmaktir. Mektepten ¢ikan gengleri siyasi
kuliiplerde kahve kdselerinde clirlimege birakmak, istikbalde binlerce bozgunluga razi olmak
demektir. Izcilik, dagcilik, aticilik, yarislar, oyunlar, muhtelif miisabakalarda milletin agik havada
mertge ugrasmasi i¢in her tiirlii tesvikten geri durmamak ordunun bozgunlugundan miiteessir olan her
fert i¢in ve hitkkumet i¢in en mukaddes vazifedir.”

243 Goltz, The Nation in Arms. p. 36-37.

24 Goltz. p. 37.

245 Mustafa Aksakal, “Not ‘by Those Old Books of International Law, but Only by War’: Ottoman
Intellectuals on the Eve of the Great War,” Diplomacy & Statecraft 15, no. 3 (2004). p. 525.
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Before anyone and anything else, it is the group of military officers who will treat the age-long
mental diseases of the nation. It is not enough for the ones that will be treating the nation to be
just healthy and nothing else. They also have to have great spirits that will predominate over
the nation’s spirit. A military officer must hold onto the great ideal that the nation is
worshipping more than the nation itself, so that he can advice tenacity and strength to the rotten
hearts he came across. An officer must be used to any kind of sacrifices and look down on
humanity from the topmost level, and from the beginning, must be determined to give his life
for their holy ideal. This way, he can awaken a sense of despisal towards life, so that the soldier
can be ready to die gladly.?*

In addition to that the importance of the officers during wartime, Goltz argues that the
reserve officers play a massive role in strengthening the sense of nation in arms and
creating ties between the army and the nation.?*” Goltz argued that the wars of their
time was not only the conflicts between the armies, but a struggle between the nations
as a whole.?*® Hence, his great emphasis on the unity between the nation and army
make sense in this context. This is a particularly important subject in the Unionist
ideology, considering that the ties between the army and the common people were
severed for centuries. This damaged relationship between two sides was best described
in Ali Fuad’s article Ordu ve Millet. Ali Fuad was arguing that due to the circumstances
of the previous decades, the Ottoman army and nation were alienated to one another,
but in order to revive the Ottoman Empire, the army and the nation must be reunited

once again.?* In another article, Ali Fuad was claiming that in exchange of the army’s

246 Hakki, Bozgun. p. 131. “Her seyden evvel milletteki asirlik ruh hastaliklarini tedavi edecek
subaylar heyetidir. Bu tedaviyi yapacak- olanlarin yalniz hasta olmamasi kafi gelmez. Milletin ruhuna
hakim olacak yiiksek bir ruha sahip olmasi lazimdir. Subay milletin taptig1 yiiksek mefkureye,
herkesden fazla kuvvetli bir iman ile sarilmis olmalidir ki, eline gegecek ¢iiriik kalplere azim ve
metanet verebilsin. Subay, her turlii fedakarliklara aligarak ve insanliga pek yiiksek bir noktadan
bakarak, mukaddes ideali i¢in canini feda etmeye ezelden azmetmis olmalidir ki, asker de seve seve
oliime yiirtiyecek derecede hayati hakir gorme duygusu uyandirsin.”

247 “Bven in time of peace, the officers of the Reserve have important duties to perform. They stand
with one foot in the military system, of the material working of which they understand much more
than the private soldier, and with the other foot among the people. On this account they are especially
capable of extending and keeping alive in wider spheres attachment to, and understanding for, the
profession of arms. They can be energetic representatives of all the interests of the army.” Goltz, The
Nation in Arms. p. 43.

248 “War is now an exodus of nations, and no more a conflict between armies, All moral energy will
be collected for a life and death struggle, the whole sum of the intelligence residing in either people
will be employed for their mutual destruction.” Goltz. p. 380.

249 «“Has1l-1 mutlak, tam, behimi bir inkiyad ve mutavaat esasina miistenid bir meslek-i terbiyye takip
idilirdi. Ordu bu suretle milletden tecrid idilince artik millet 41am ve 1ztirabatina, amal ve menafiine
lakay1t kalmis, millete karsi olan biitiin borcunu unutarak, biitiin seref ve hukundan sarf-1 nazar iderek
miistebitlerin hevesatina tabi ve esir olmusdur. (...) Ancak bu irtibati daha kuvvetli, daha samimi bir
sekle vaz itmeli... geng nesillerin fikirleri, kalpleri maksad-1 ali-i hirriyet ve ahade gére terbiye ve
tanzim olunmali... Satvet ve sevket-i tarihiyyemizi tekrar-1 iktisab itmek i¢iin, yine otuz milyon
Osmanlinin timsal-i amali, merkez-i kuvvet ve ittihadi olacak; her Osmanli ordusu her Osmanli
millet-i miisellahas1 olacaktir.” Fuad, “Ordu ve Millet.” p. 14-16.
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sacrifices to ensure the nation’s freedom and salvation, the nation would make

sacrifices to create an army which is undeniably strong and devastating.?*°

One final aspect of Goltz’s Millet-i Miselleha that is visible in the Unionist ideology
is Goltz’s interpretation of politics as a reason behind the struggle of existence.?%
Considering that the Unionist military elite wanted to play an important role in the
politics, it can be suggested that this desire to always be in power could be derived
from the Goltz’s interpretation of struggle of existence in the international system. The
main purpose of the Unionists was to be in power in the government in order to keep
the Empire intact, and to do so, the Unionists did not hesitate to use other ways to
eliminate their opposition.?®? The establishment of Teskilat-1 Mahsusa, the Babiali
Raid of 1913, warmongering, and various other propaganda methods that had been
used during the CUP regime can be explained with Goltz’s interpretation of politics
and struggle of existence as interrelated subjects. Goltz’s Millet-i Muselleha did not
only give the CUP a great chunk of its ideology, but it also, to some extent, create a
legitimacy for their rule. In addition to that, this legitimacy was not only there for a
limited period of time, instead, it was rather obscure and eternal. After all, as Goltz
Pasa argued, as long as the nations were looking for more both for present and the

future, there would be wars.

So long as earthly nations strive after earthly goods, so long as they aim at securing for all
future generations both room for development and peace and respect, so long as they, led on
by great spirits, strive beyond the narrow compass of everyday needs towards the realisation
of political and civilising ideals, so long will there be war. What use is it to dispute whether
war has an ennobling or degrading effect upon mankind? Certainly, the frequently quoted
simile, that war is like a thunderstorm, which clears the air under great convulsions, must be
only conditionally applied.?3

250 «Biitiin bu biiyiik emellerin tahkiki, kuvvetli olmamiza, diinyanin en kuvvetli ordularindan birine
sahip olmamiza miitevafiktir. Ordunun, milletin temin-i hiirriyet ve necati i¢in fedakarlik gostermis
olmasina mukabil, milletin de ordunun ilay-1 satveti igiin her nev’i fedakarliklar ihtiyar eyleyecegine
stiphe yoktur.” Fuad, “Felsefe-i Harb.” p. 112.

251 “In a certain sense, we approach an original state of nature, when wars between neighbours were
only the result of enmity; but this is the difference which obtains now, namely, that the enmity is not a
purely instinctive one, but springs from the collision of ideal interests, to which both power and
respect in a prominent degree belong. Both are political moments. Further, politics determine the way
in which war shall be begun. (...) Politics, again, as a rule, determine the moment for the outbreak of
hostilities, upon the happy choice of which much depends. They, in short, create the general situation,
in which the State enters into the struggle, and this will be of material influence upon the decisions
and attitude of the commander-in chief, and even upon the general esprit of the army.” Goltz, The
Nation in Arms. p. 115-16.

2 Kdroglu, Tiirk Edebiyati ve Birinci Diinya Savasi (1914-1918). p. 205.

253 Goltz, The Nation in Arms. p. 386.
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CHAPTER IV

UNIONIST COUNTER-ARGUMENTS AGAINST
SOCIAL DARWINISM

One other crucial aspect of Social Darwinism must be discussed when examining the
extent of Social Darwinism in the Unionist ideology. As pointed out in the previous
chapter, both Ernst Haeckel and Ludwig Bilichner claimed that the Turks were one of
the inferior races of the humankind. This is an important aspect of the Social
Darwinism which presented the Unionists another hurdle to overcome. Considering
that the Unionists’ main problem was making sure that the Ottoman Empire would
survive in the perpetual struggle for existence and deemed the foreign politics as a
matter of “struggle for life”,?>* it almost seems impossible for the Ottoman
intelligentsia, specifically the Unionist elite, to accept Social Darwinism as a valid way
of interpreting the world around them. However, as discussed throughout this thesis,
Social Darwinism’s popularity among the Ottoman intellectuals, and mainly in the
Unionist ideology is undeniable. These two aspects of Social Darwinism’s journey in
the Ottoman Empire bring the question of how the Ottoman intellectuals overcome

Social Darwinism’s belittling attitude towards the Turkish race along.

Social Darwinists’ overall attitude towards Turks derived from none other than Charles
Darwin’s own ideas. Whether Charles Darwin himself was a Social Darwinist or not
is a subject that is debated to this day, but his views on the Turkish race is apparent in
his private letters. Later published by his son, Francis Darwin, Darwin was claiming
that the natural selection contributed greatly to the civilization. According to Darwin,
the previous centuries marked a time where European nations were overwhelmed by
the Turks, but as of present, the more civilized Caucasians finally started to defeat the

Turks.?%® This sense of deeming the Turks as one of the inferior races became widely

254 Hanioglu, Preparation for a Revolution: The Young Turks, 1902 — 1908. p. 304.

2% Charles Darwin, The Life and Letters of Charles Darwin - Volume I, ed. Francis Darwin (Moscow:
Dodo Press, 2008). p. 263. "Lastly, I could show fight on natural selection having done and doing
more for the progress of civilization than you seem inclined to admit. Remember what risk the nations
of Europe ran, not so many centuries ago of being overwhelmed by the Turks, and how ridiculous
such an idea now is! The more civilised so-called Caucasian races have beaten the Turkish hollow in
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known especially because of Haeckel’s categorization of the races, thus became a topic

of debate in the Ottoman Empire.

In addition to being a matter of a self-realization for the Ottoman Empire, this aspect
of Social Darwinism is also important for its aftermaths. First of all, as suggested by
Stikrii Hanioglu, the Social Darwinist attitude towards the Turks prohibited the
Unionists to wholly embrace a race-based nationalism.?*® Combined with the Empire’s
multiethnic structure, this situation established an environment in the Ottoman Empire
where nationalism, especially race-based nationalisms deemed as the most dangerous
threat to the Empire’s survival. However, while the Unionists were having these fears,
the Balkan nations were finalizing their own nationalist agendas. This created another
paradox for the Unionist ideology, on one hand, the lateness of the Turkish nationalism
can be in relation with Social Darwinism, but on the other hand, this lateness caused
an urgency to close the gap for the Unionists. The urgency to close the gap presented
itself in a wide range of policies from cultural propaganda to downright violence,

fueled by Social Darwinism itself.?%’

Another importance of this subject is how its effects were not only limited to the
Ottoman Empire but also spilled over to the Republic of Turkey as well. The Social
Darwinist attitude towards Turks was also apparent in European historiography, which
portrayed the European civilization as the most superior race. While various
philosophers explained this so-called superiority in accordance with different theories,
there were others like Gobineau who explained this superiority in civilization in
relation with the superiority of the European race.?® This is a particularly important
subject, since one of the first points in the agenda of the newly founded Republic of
Turkey was to create an alternate for this European histography and prove to the rest
of the world, and also to themselves, that they belonged to the European civilization.
Known as the Tirk Tarih Tezi (Turkish Thesis of History), the thesis’ main purpose
was to prove that the Turkish identity was more than just the deserts of Islam or the
steppes of the Inner Asia. While the Turkish Thesis of History is a particularly

the struggle for existence. Looking to the world at no very distant date, what an endless number of the
lower races will have been eliminated by the higher civilized races throughout the world.”

2% Hanioglu, The Young Turks in Opposition. p. 209.

57 Bora, “Tiirk Ulusal Kimligi Uzerine Baz1 Tezler.” p. 53-55.

28 Dogan Avcioglu, Tirklerin Tarihi 1 (istanbul: Tekin Yayinevi, 1978). p. 8-9.
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important characteristic of the first decades of the Republic of Turkey, it should not be
mistakenly assumed that it had no connection to the Ottoman Empire.?%° The Turkish
Thesis of History is connected with the Social Darwinist attitude towards the Turks,
not only because the thesis was created to fight the image of the Turks the theory
created, but also because many of the Turcology works the thesis used dated back to

the final decades of the Ottoman Empire.

On this subject, a similarity between the Germans and the Ottoman intellectuals draws
the attention. While German intellectuals such as Haeckel and Buichner was defending
a ranking of races, their so-called ancestors, the Germens, were deemed as the
“barbaric” and “uncivilized” tribes, similar to how Europe was considering the Turks.
As can be seen in the example of the Germens, their history was also written by their
more “civilized” neighbors, mainly the Romans,?%° which is similar to how the Turkish
history was written by mainly the Chinese. It is striking, however, that while the
Germans held onto Social Darwinism to prove their superiority, a phenomenon that
peaked during Adolf Hitler’s reign, the Unionists, especially the Turkist Unionists
were in a constant battle with the Social Darwinism. Among the Unionists, Social
Darwinist arguments such as “struggle for life” and “survival of the fittest” were
generally accepted, but they were in a never-ending fight against the fact that the same

theory insisted on their inferiority.

As mentioned above, this dilemma characterized the first decades of the Turkish
Republic but started way before than that. In this chapter, | will elaborate on how the
Ottoman intelligentsia, mainly the Unionists, faced with this aspect of Social
Darwinism and defended themselves. In this regard, |1 will divide the Ottoman
intellectuals’ arguments into three categories. First, I will delve into the Japanese
argument the Ottomans so dearly loved and embraced. Secondly, the cultural aspect
of this quest of self-realization will be examined, mainly the increased works on
Turcology, specifically in the Turkish Homeland journal. Thirdly, the

counterarguments of the Ottoman elite will be elaborated, which were way more

29 Biisra Ersanli, “Bir Aidiyet Fermani: ‘Tiirk Tarih Tezi,”” in Modern Tiirkiye de Siyasi Diisiince IV:
Milliyetgilik, ed. Tanil Bora and Murat Giiltekin (Istanbul: iletisim Yaynlari, 2020). p. 803.

%60 Aydm, “Cumhuriyet’in Ideolojik Sekillenmesinde Antropolojinin Rolii: Irk¢1 Paradigmanin
Yiikselisi ve Diigiisii.” p. 345-36.
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hostile and aggressive towards the West. While the second category was aiming to
prove the civilized nature of the Turks, the third category was, rather harshly, claiming
that the actual civilized race was the Turkish race, and compared with the Turks, the

Westerners were rather the uncivilized ones.

3.1 The Japanese Example

The Japanese victory in the Russo-Japanese War of 1904-1905 provided a fresh breath
for the Ottoman intelligentsia and the Unionists. The Japanese people were also
considered as one of the yellow, inferior races in Haeckel’s categorization of the races
of humankind, a similar situation with the Turks in this regard. Due to this similarity,
Japan’s victory over Russia was a gold mine for the Unionists. For them, it proved that
the categorization of the races was faulty in this aspect, due to the fact that the Russians
were considered as one of the members of the Aryan race as well.?5! This victory
resonated so much with the Ottoman intellectuals that the press would give Japan as

an example to keep the hope for a better future alive.?%?

There were a few lessons that were taken by the Unionists on the subject of the
Japanese example. The first lesson the Unionists had taken from Japan’s success was
simple: if Japan could resist the European imperialism and expansionism, then so
could the Ottoman Empire. They took Japan as a role-model, admired their resistance
against the European imperialism, and wanted to be “the Japan of the Near East”.
According to Siikrii Hanioglu, many of them even applied to fight as a volunteer in the
Japanese army.?®3 The prayer for the Japanese nation and army had been vastly
emphasized in the press, especially the ones that were either connected with or

sympathetic towards the Young Turks.

On the other side is Japan, newly brightened and risen, a state which learned to have confidence
in their essence and faith in their future, wants to rule the Far East’s regions and be in the ranks
of the world’s great powers, despite being already a great, strong state. (...) It is not possible

261 Hanioglu, Preparation for a Revolution: The Young Turks, 1902 — 1908. p. 302.

262 “Me’yus Olmalt M1?” p. 62. “Akvamun hilkatlerini birbirinden tefrik ile ayr1 ayr1 tabakalarda
taksim iden bazi Avrupalilar ve her gérdiiklerine bilmiyerek taklid iden bazi Osmanlilar bizleri ecnas-1
aliye-i insaniyenin madununda bir kavm addediyorlar. Tiirkce sdyleyelim. Turkleri insan cinsinin
asag1 kismindan sayiyorlar. Bu iftira-i tabiati bu bithtan-1 hilkati velhasil bu fikr-i sakami bugiin sart
cinsinden olan Japonyalilar memleketlerinde terakkileriyle, Mangurya’da toplari tiifenkleriyle
yikiyorlar.”

263 Hanioglu, Preparation for a Revolution: The Young Turks, 1902 — 1908. p. 304.
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to not be in awe with the dignity and determination the Japanese nation had shown, and the
caution and the undeniable strength the Japanese state presented in the couple of past couple
of weeks.?4

The idea of becoming “the Japan of the Near East” had been a common trend among
the Unionists, despite their tendency to ignore the vast differences between the two
empires. Yusuf Akcura’s U¢ Tarz-: Siyaset (Three Types of Politics), one of the
blueprints of the Unionist/Turkist agenda, shows us just how significant the desire to
become a new Japan. Akgura’s plan was simple, unifying all Turks scattered around
Asia and Europe, and since the Ottoman Empire was the biggest and most civilized of
them all, they would play a similar role that Japan played in the Far East Asia.?®® This
sense of Ottoman superiority against the other Central Asian states was also visible in
other Ottoman publications as well. In this regard, David Kushner cites an excerpt
from an Ottoman journal fkdam on this matter. In this excerpt, it is argued that the
Turkish language was extremely progressed and adequate to comprehend even the
scientifically and philosophically complicated matters, yet the languages of peoples of
Crimea, Khiva, Caucasus, Bukhara, and Afghanistan lacked this trait, which made the

Turkish language a “valuable treasure” for them. 26

264 “Rusya-Japonya,” Tiirk, no. 11 (1904). “(...) Otede Japonya yeni parlamus, yiikselmis, nefsine
itimadi, ikbaline itikadi yeni 6grenmis bu devlet, biiyiik, kavi bir devlet oldugu halde ekalim-i aksay-i
sarka hitkmiinii gegirmek, diivel-i muazzama-i cihan sirasina gegmek istiyor. (...) Su birkag hafta
icinde Japonlarin kavmiyet itibariyle gosterdikleri vekar ve metanete, devlet suretiyle de izhar itdikleri
tedbir ve satvete hayran olmamak miimkiin miidiir? Daha bu miinakasanin ibtidalarinda biitiin meclis-i
mebusan ittih&d-1 4ra ile Ruslarin akval-i vAhiyesine itibar idilmeyerek Japonya’nin hakk-1 sarihi
kiligla miidafaa-i muhafaza olunmasina Imparatordan, hilkumetten metalibe eyledikten sonra ihtisim
ile dagild1”

265 Akeura, Ug Tarz-1 Siyaset. p. 36-37. “But the main service of such a policy would be to unify all
the Turks who, being spread over a great portion of Asia and over the Eastern parts of Europe, belong
to the same language groups, the same ethnicity and mostly the same religion. Thus there would be
created a greater national political unity among the other great nations. In this greater national unity
the Ottoman state as the most powerful, the most progressive and civilized of all Turkish societies,
would naturally play an important role. There would be a Turkish world in between the world of the
Caucasian and the East Asian ethnicities. Recent events suggest that such a division of the world into
two great blocs is imminent. In between these two blocks the Ottoman state could play a role similar
to that which is played by Japan among the East Asian ethnicities.” Translation by: David S. Thomas,
http://vlib.iue.it/carrie/texts/carrie_books/paksoy-2/cam9.html, (Last accessed: 12.08.2021)

266 David Kushner, The Rise of Turkish Nationalism 1876-1908 (London: Frank Cass, 1977). p. 48.
“Whereas most of the dialects spoken by the peoples living in Central Asia do not possess even a
grammar, our language possesses all the scientific and technological terms and is able to express the
most complicated descriptions and the most refined views. Considering this, and the fact that
aforementioned peoples [Crimea, Caucusus, Khiva, Bukhara and Afghanistan] have recognized the
need for literacy as the chief means for progress, it is necessary that the Ottoman language assume, in
their eyes, the position of valuable treasure.” (Terbiye, Ikdam, no. 727, July 27, 1896)
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This acceptance of Japan’s superiority can be seen in Ahmet Agayef’s series titled
Tirk Alemi, published in Turk Yurdu journal during 1911. Agayef, one of the most
important figures in the Turk Yurdu journal and the Turkist movement in the Ottoman
Empire, wrote several articles in this journal in order to inform their readers on the
great and glorious history of the Turks. In the second part of his article, Agayef is
claiming that a nation’s quality and capabilities must be examined in comparison with
the other nations in their continent. According to Agayef, comparing the Ottoman
Empire to the British, French or Russian Empires would be a mistake in this regard
since the Ottoman Empire had to be compared with the other Asian nations. He argues
that while Turks were backwards against the European nations, they were the most
superior nation in Asia, set aside Japan.?®’ In this context, whether Agayef accepted
the superiority of Japan because it was an undeniable fact or because their endless

desire to become “the Japan of the Near East” can be a topic of debate.

In the Ottoman Empire the Japanese admiration went so far as to an anonymous author
was claiming that the Japanese and the Turks were from the same race. In an article
published in the newspaper Balkan, the writer was talking about the Russo-Japanese
War and claiming that the Japanese and the Turks were from the same race, same
family, and pointing Japan out as an example to be followed for the Turks. He claimed
that thirty years ago Japan was basically nothing, but since they embraced a just
constitution and liberty, combined with their tenacious and zealous national
characteristic, Japan became a great nation. According to the author, in the future, the
Turks could go through the same path as Japan and show the same capabilities as

Japan.?%8 In this excerpt, two points draw the attention the most. Firstly, it is quite

267 Ahmet Agayef, “Tiirk Alemi II,” Trk Yurdu 1, no. 2 (1911): 30-32. “Bir kavmin evsaf ve
mezayasi, ayni kitada bulunan diger akvam ile mukayese neticesinde belli olur. Tiirkler, Fransizlara,
Almanlar, ingilizlere hatta Ruslara nispeten pek geridedirler. Fakat Tiirkleri isbu akvam ile mukayese
etmek kiyas-1 maa'l farik kabilindendir. Zira ne tarihimizin sret-i cerayani, ne vaziyet-i cografyamiz
ve rkimizin mensup oldugu kita, ne de merbut bulundugumuz medeniyetin avamil-i esésiyyesi garp
akvami ile mukayeseye miisaittirler. Tiirkleri ancak i¢inde bulundugu Asya akvamu ile karsilattirarak
tetkik etmek kabildir. Béyle bir tetkik ise hem akil ve hikmete ve hem de fenne muvafik olur. Oyle bir
tetkik neticesinde acaba Trkler ne gibi bir vaziyette bulunabileceklerdir? Bu suéle cevap olarak
diyebiliriz ki biitiin Asya akvami arasinda, Japonlar istisna edildigi halde, en miiterakki ve en medeni
kavim, Tiirk kavmidir.”

268 «“Musahabe,” Balkan, no. 109 (1906): 2. “Tiirklerle Japonlar bir cinsden, bir irkdandir. Japonlar
otuz sene evla kadar higbir sey degildiler. Fakat otuz sene ol sahib ve malik olduklar1 kanun-u adil ve
hiirriyet, azim ve gayret onlari bugiin degil yalniz kahramanlikda insanlikda, namus ve edeb
hususunda da en biiyiik bir millet ad itdirdi. Ya yarin zavalli Tiirklerin, o ali nejat milletin de bu hakka
ma(...), ayn istidadi gdsteremeyecegini kim iddia idebilir.”

72



obvious that the reason why the author was suggesting that the Turks and the Japanese
were from the same race was because of the Japanese victory against the Russians.
There is little to no doubt that this so-called kindredness with Japan would not be
mentioned if Japan was defeated by Russia. Secondly, while it is not directly related
to the subject of racial theories, the emphasis on how Japan advanced after declaring
a constitution and embraced liberty. The Unionist determination to reinstitute the
constitution is well known, and their tendency to think that their problems would be
magically solved the moment the constitution would promulgate is visible in this

excerpt as well.?%°

The second lesson that the Unionists drew out of the Japanese victory over Russia was
the possibility of adapting a race-based nationalism and incorporating it into their own
ideology. As suggested previously, the Unionists were hesitant to promote a race-
based nationalism due to both the multiethnic structure of the Empire and the
positioning of the Turks in the racial hierarchy. However, as the other nations of the
Empire, especially the Balkan nations, started to split from the Empire’s fold, their
hesitancy decreased to some extent. With the Japanese victory over Russia, the
obstacle of racial hierarchy had been overcome as well, which paved the way of a
Turkish nationalism garnished with “scientific” racial theories. Yusuf Akgura was an
important figure among the Unionist intelligentsia that argued in favor of a race-based
nationalism, and he gave great emphasis on the Japanese example in order to provide
legitimization to his argument.?’® In the journal Tuirk, Yusuf Akcura published Herbert
Spencer’s letter to the Japanese Kaneko Kentaro, in which Spencer gave
recommendations to Japan in order to ensure the nation’s progress and survival. In this
letter, Spencer was advocating for the Japanese to keep the other races apart from their
own, and not mixing two races together in order to ensure the purity of the Japanese
race.?’* This sense of creating a race-based nationalism had been the most popular and
most vocalized among the Russo-Turk intellectuals who were supporting the

importance of the unification of the Turks to create the “Turan”.?’?

%69 Hanioglu, Bir Siyasal Orgiit Olarak Osmanli Ittihat ve Terakki Cemiyeti ve Jon Tiirkliik. p. 40-41.
270 M. Siikrii Hanioglu, “Turkism and the Young Turks 1889 — 1908,” in Turkey Beyond Nationalism:
Towards Post National Identities, ed. Hans Lukas Kieser (New York: I.B. Tauris, 2006). p. 9-11.

271 Akgura, “Spencer’in Japonlara Vasiyetnamesi.” For the original version of Spencer’s letters to
Kaneko Kentaro, see: David Duncan, ed., Life and Letters of Herbert Spencer (London: Methuen &
Co., 1908). p. 319-23.

272 Hanioglu, Preparation for a Revolution: The Young Turks, 1902 — 1908. p. 67-68.
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In addition to creating a basis for the race-based nationalism in the Ottoman Empire,
Ahmet Yildiz also suggests that the Japanese victory marked the shift from
Ottomanism to Turkism in the Unionist ideology.?”® While this shift had been denied
by the Unionist decision makers at least until the end of the Balkan Wars in order to
keep the Empire intact, it was at least apparent among the intellectual circles. In this
context, it can be argued that the Japanese example did not only help the Unionist to
make peace with Social Darwinism’s tendency to deem the Turks as one of the lower
races, but it also provided a basis for Turkism to be adopted in the Unionist ideology.
In other words, Japan’s victory in 1905 could be well played a role in the two most
crucial characteristics of the time Unionists spent in power: Social Darwinism and

Turkism.

3.2 Cultural Arguments and Popularity of Turcology

Apart from embracing the Japanese example as a valid way of disproving Social
Darwinist argument on the inferiority of the Turks, the Unionists, mainly the Unionist
Turkist intellectuals also tried to prove their place in the higher ranks of the
categorization of the races. The Ottoman intellectuals were well aware of how the
Turks were perceived in Europe, and this sense of being misunderstood characterized
the cultural activities of the Empire’s final years. As Tanil Bora suggested, considering
the image of Turks in the European perspective, it is not surprising that the Turkists’
first big project was to demolish the negative views towards the Turks.?’* While doing
so, their main goal was to prove that they belonged to the same category as the
European civilizations. This was important not only to underline that the Turks would
survive in the eternal struggle for life, but it was also important to promote the ever-

growing Turkism in the Unionist agenda.

There were several sides of these attempts at proving that the Turkish race belonged
to the higher ranks of the racial hierarchy. Firstly, the intellectuals that took upon the
role of proving the worthiness of the Turks aimed to create an alternative

historiography that emphasized heavily on the pre-Islamic times of the Turks. There

273 Ahmet Yildiz, “Ne Mutlu Tiirkiim Diyebilene”: Tiirk Ulusal Kimliginin Etno-Sekiiler Sinirlar
(1919-1938) (istanbul: iletisim Yaymnlari, 2019). p. 72.
24 Bora, “Tiirk Ulusal Kimligi Uzerine Baz1 Tezler.” p. 55.
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was a tendency among these intellectuals to blame the negative portrayal on the
European historiography, as can be seen in the examples of Ahmet Agayef and Yusuf
Akcura. Their main purpose was to prove that the Turks had great contributions to the
culture and civilization and refuting the Eurocentric claims that portrayed Turks as the
nation that knows nothing but wars and destruction.?”®> Ahmet Agayef’s Tlrk
Medeniyeti Tarihi, published in Turkish Homeland is particularly interesting regarding
how the Turkists were perceiving the narrative surrounding the Turks. In this article,
Agayef was arguing that because the Turks did not wholly demolish and assimilate the
nations they conquered and showed them mercy, the result was the Turks forgetting
their own cultures, languages, and history, and they even went as far as accepting the
slanders against themselves manufactured by others.2’® In another article in the same
journal, Yusuf Akcura was arguing that the Turks were looking into their own past
through the European perspective, and in order to evaluate their own history correctly,
they had to throw away these goggles and accept the documents and historical artifacts

their ancestors left behind as the source for their works.2"”

Ironically, while the Turkists were in a cultural quarrel with the Eurocentric views on
their own racial qualities and origins, their biggest help to refute their arguments was
the European turcologists that worked on especially the pre-Islamic Turkish states.?”
The works on turcologists from countries such as France, Germany, Hungary, and
Denmark helped not only to create a national awakening among the Unionists, it also

helped them to find an alternative narrative regarding their own past, one that would

275 Umit Kurt, Tiirk iin Biiyiik, Bicare Irki: Tiirkii Yurdu 'nda Milliyetciligin Esaslar: (1911 — 1916)
(istanbul: Tletisim Yaymlar1, 2012). p. 159.

278 Ahmet Agayef, “Tiirk Medeniyeti Tarihi,” Turk Yurdu 4, no. 40 (1913). p. 293. “Halbuki iste biz
Tirkler bu fazileti de nakisa derecesine vardirdik. Bagkasinin sahsiyetine riayet ve hiirmet diigiincesi
bizi kendimizi unutmak, i¢inde bulundugumuz mubhitin esiri olmak derekesine vardirdi. Bu tarikde
Tiirk o kadar ileri gitti ki, galip iken hakikatte magliip oldu. Kendi lisanini, an‘ane-i tarihiyesini,
mefahir-i ecdadin1 unuttu. Sayesinde akvam-1 saire ihya edilirken, lisanlari, edebiyatlari, faaliyet-i
iktisadiyeleri inkigaf bulurken Tiirk kendi kendini unuttu ve yalniz bunlarin yasamasini diisiindii.
Daha ileriye gitti: Magliip ve tabi olan, 14kin hi¢bir zaman kendilerini unutmamus ve hal-i tabiiyet ve
magliibiyetlerini ad etmemis olanlar tarafindan kendisi hakkinda icad ve tasni edilen isnadati, tahkirati
bile kabul etti. Kendi lisanina aldi. Kendi zihniyetine soktu, yukarida isaret etmis oldugumuz "Etraki
bi-idrak, Tatar-1 bed-gerdar" gibi tezyifkar terkiplerin kaffesini biz, bu iste kapilmis oldugumuz
magliip ve miinfail muhitlerden aldik.*

277 Yusuf Akgura, “Miiverrih Leon Cahun ve Muallim Barthold’a Gére Cengiz Han,” Tiirk Yurdu 1,
no. 1 (1911): 18-19. “Biz kendimize, kavmimize, irkimiza, yabancilarin géziimiize taktig1 gozlitkle
bakiyoruz. Eger Tiirkleri, Tiirklerin mazisini oldugu gibi gérmek istersek, yabancilarin taktif1 gézIigii
kirip atarak, vekayia, 6z Tiirk goziimiizle bakmaliyiz; yani babalarimizin biraktigi eser ve vesikalan
bizzat tetkik ile ona gore bir hitkiim vermeye ¢alismaliyiz.”

278 Uriel Heyd, Foundations of Turkish Nationalism The Life and Teachings of Ziya Gokalp (London:
The Harvill Press, 1950). p. 105.
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demolish the negative narrative surrounding the Turks.?’® One of the most important
sources for these circles in their quest of creating a new history for the Turks was Leon
Cahun’s Introduction a I'historie de I'Asie: Turcs et Mongols des origines a 1405,
translated to Turkish by Necip Asim under the title of Asya Tarihine Giris: 1405 te
Tiirklerin ve Mogollarin Kokenleri. In this book, Leon Cahun was mentioning a
superior Turan race, who were the founding fathers of the other world civilizations.?&
Famous Turkists such as Yusuf Akcura and Ziya Gokalp gave great importance to this
book, claiming that it increased Turkism’s popularity in every corner of the Empire
and posed as one of the most important ideological components of Turkism.?8! An
example of this would be Ahmet Agayef, who argued that the Turani peoples history
dated back to even before the Christianity and Islam.?®2 Jacob Landau is also
suggesting that this book was most probably read by the ideological leaders of the
CUP, such as Dr. Nazim,?? and considering the popularity of Turan ideal that was

ever-present in the Unionist ideology, this situation does not surprise.

As seen in the examples of the journals Tlrk (The Turk) and Tirk Yurdu, the majority
Ottoman intelligentsia, mainly the Turkist Unionists, were in a quest of disproving the
European perception of the Turks. These journals, especially the Turkish Homeland,
had numerous articles on either the European turcologists or the translations of the said
turcologists. In Yusuf Akcgura’s article on the division of the Turkish history in eras,
he refers to Leon Cahun’s book and quotes the author on how the Turkish history
should be divided into three categories: pre-Islamic Turks, post-Islamic Turks, and

Turks after nationalism.2* This type of categorization was important for the Turkist

279 Uzer, “Ambiguities of Turkism Cultural and Intellectual Manifestations of Turkish National
Thought.” p. 246.

280 Fatma Miige Gogek, “Osmanli Devleti’nde Tiirk Milliyetgiliginin Olusumu: Sosyolojik Bir
Yaklagim,” in Modern Tiirkiye 'de Siyasi Diisiince IV: Milliyet¢ilik, ed. Tanil Bora and Murat Giiltekin
(Istanbul: iletisim Yaynlari, 2020). p. 72.

281 yusuf Akgura, Tirkgilik (Istanbul: Tlgi Kiiltiir Sanat Yayincilik, 2007). p. 107.

282 Ahmet Agayef, “Tiirk Medeniyeti Tarihi II,” Tiirk Yurdu 4, no. 41 (1329) p. 293. “Iste
gorilyorsunuz, efendiler! Turanfler tayini gayr-i kabil olan zamanlarda degil, yalniz Islamiyetten ve
hatta Hristiyanligin zuhrundan bir¢ok asirlar mukaddem bile asil vatanlari olan Asya-y1 Viista
yaylalarindan simale, sarka, garba ve cenuba dogru yiiriiyerek elyevm Baltik Denizi ve Karpat Daglari
ile Hint umman ve Sarideniz arasindaki azim sahada akvam-1 sdire arasinda bazan hal-i ekalliyette ve
bazan da ekseriyeti teskil ederek yasamaktadirlar.”

283 Jacob Landau, Panttrkizm (Istanbul: Sarmal Yayimevi, 1999). p. 49.

284 yusuf Akgura, “Tiirk Tarihinin Devirlere Taksimi,” Turk Yurdu 8, no. 82 (1915): 112. “Bu taksimi
Tirkligiin cereyani pisvalarindan birisine anlattigimiz zaman, bazi cihetlerle Leon Cahun’un Asya
Tarihine Medhal unvanli maruf eserinde kabul olunmus taksimata benzeyen diger bir taksim teklif
etmisti. Bu taksime gore Tiirk tarihinin edvari ber-vech-i atidir.: 1. Kable’l-Islam Tiirkler, 2. Ba’de’l-
Islam Tiirkler, 3. Milliyet fikrinin intibahindan sonra Tiirkler.”
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Unionists, since the classical Ottoman historiography tended to leave the pre-Islamic
periods of the Turks out of the mainstream narrative, it provided a basis for the Turkists
to create a national identity separate from Islam as the main character. This was
particularly crucial for especially the Unionists who were blaming Islam on the
inferiority of the Turks against the Europeans. The emphasis they gave on the pre-
Islamic period of Turkish history can be explained in this context. Embracing the pre-
Islamic identity of the Turks gave them ammunition against the Westerners who were
deeming Islam and backwardness as synonymous and therefore suggested that Turks
were uncivilized as well. This also posed a cultural foundation for the Turan ideal,
which was widely supported and embraced by the Turkists. While the former was
useful in the fight against the Social Darwinist perception of the Turks,?® the latter

was important to replace the lost territories in the Balkans.2®

Another aspect of this quest of erasing negative views on Turks was to simply argue
the opposite. In Unionist publications, the trend of defining the Turks with adjectives
such as “civilized”, “noble”, “brave”, “heroic”, and “morally superior”. The main
target of these intellectuals was erasing the negative connotations that were appointed
to the term “Turk™, a term usually used as an insult to describe barbaric, uncivilized
people. The first usage of “Turk” as the name of a nation dated back to Mehmet Emin
Yurdakul’s poem Anadoludan Bir Ses Yahud Cenge Giderken in 1897, in which he
declared himself as a “Turkish Son”.?8” Mehmet Emin Yurdakul’s poem marked a new
beginning for the Ottoman intellectuals, from then on, especially the Turkist
intellectuals’ publications showed great similarities in their characterization and

description of Turks.

This tendency to portray Turks as the superior, civilized, and heroic went hand in hand
with the Turkist historiography that gave great emphasis to the pre-Islamic period.
While in the West, the Turks were deemed uncivilized and barbaric mainly due to their
past nomadic lifestyles, the Turkists aimed to prove the opposite of the same argument.

According to them, the nomadic lifestyle gave the Turks not only a great mobility

285 Kurt, “1911-16 Aras1 Dénemde Tiirk Yurdu Dergisinde Tiirk Milli Kimliginin Ingas1.” p. 25.

286 Georgeon, Osmanl Tiirk Modernlesmesi 1900 — 1930. p. 6.

287 Heyd, Foundations of Turkish Nationalism The Life and Teachings of Ziya Gokalp. p. 108. “Ben
bir Tiirkiim dinim cinsim uludur/Sinem, 6ziim ates ile doludur/insan olan vataninn kuludur!* cited in:
Tevetoglu, Mehmet Emin Yurdakul: Hayati ve Eserleri. p. 30.
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which helped them to become more heroic and braver, but it also gave them the
opportunity to keep their blood pure since they did not mix with other races.?® This
emphasis on the military qualities of the pre-Islamic, nomadic Turks can also be
connected with the popularization of von der Goltz’s nation in arms theory.
Considering that the nomadic Turks were basically a primitive model of Goltz’s
envisaged nation in arms, it is not far-fetched to assume that the emphasis given on the
nomadic lifestyle of the past Turks could also be connected to trying to establish a

nation in arms in the twentieth century.

The praising of the pre-Islamic Turks is not limited to their military qualities and racial
purity. They also argued that the pre-Islamic Turks were highly civilized and
contributed greatly to the world civilization. While arguing this, they used the works
of the European turcologists greatly, especially Wilhelm Radloff and Vilhelm
Thomsen’s decipher of Orkhon inscriptions. According to Yusuf Akgura, these two
scholars paved the way of correcting the mistakes made regarding the Turkish history
and contributed greatly to fill a gap in Turcology.?®® In another article in Turkish
Homeland, they were referring to how three English travelers, Mr. Dougles Carruther,
Mr. J.H.Miller and Mr. M.P.Price traveled to inner Asia in order to find the “cradle of
the Turkic race”. According to this article, these three travelers found enormous stone
buildings, monuments, and sculptures, but the people living there currently were

uncivilized, unindustrialized nomadic people.?%

288 Umit Kurt and Dogan Gurpinar, “The Young Turk Historical Imagination in the Pursuit of
Mythical Turkishness and Its Lost Grandeur (1911-1914),” British Journal of Middle Eastern Studies
43, no. 4 (2016). p. 566.

289 Akeuraoglu Yusuf, “Tiirkolog W. Radloff,” Tiirk Yurdu 1, no. 6 (1327) p. 98-99. “Yarim asir
akdem, Tiirklerin kadim hayatlarina ait malumat ulema ve miiverrihler arasinda bile azdi. Eski Tiirk
asar1, yazilar heniiz kesfedilmemis oldugundan, Tiirk tarih-i kadiminin me'hazi iran ve Cin
hikayelerine, Avrupa'da Hun korkusuyla yerlesmis masallara inhisar eder gibiydi. Maglup kavimler
tarafindan naklonunan hikayeler, tabii hep Tiirklerin aleyhine olurdu. Bugiin ¢ocuklarimizin ellerinde
bulundurdugumuz tarih kitaplan hep bu yarim asir eskimis me'hazlardan alinip yazildiklari i¢indir ki
blyik milletimizin hayat-1 maziyyesine dair verdigi malumat hem az, hem de aleyhimizdedir. Milli
tarihimizin Tiirklere pek zararli bu azim noksaninin izélesine ilk yolu agan, kismen izaleye muvaffak
da olan ve bu suretle Tiirkliige biiyiik fayda dokunduran Alman Radloff ile Danimarkall Thomsen
olmustur.”

290 «“Tiirk Irkinmn Besigi,” TUrk Yurdu 1, no. 7 (1327) p. 119. "Tastan yapilmis pek genis ve biiyiik
binalar bulduk.", bu nevi binalara, Mongol medeniyetinin tesiri altinda bulunmus olan Cin'in simal-i
sarkisinde de tesadiif olunuyor. Tastan kesilip yapilmig abidelere, pek ziynetli ehramlara, mermerden
yontulmus ve kayalar iizerine dikilmis tiirli tiirlii kus heykellerine, bu yerlerde ¢ok rastgeliniyor.
Halbuki bugiin buralarin sakinleri, her tiirlii sanayiden mahrum, gégebe hayati ile yasayan ve son
derece fakir ve ihtiyag icinde bulunan bedevilerden ibarettir.”
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In the quest of proving the contributions of the Turks to the world civilization, Ahmet
Agayef went further ahead and claimed that without the Turks, the world would not
be able to benefit from the works of important scholars such as Ibn-i Sina, Celaleddin
Rumi, Firdevsi, and Farabi. According to Agayef, in order to have cultural and
scientific progress, there must be political stability, which Turks provided for these
scholars during their prime times. Ahmet Agayef claims that after the Turks left Iran,
for example, the Iranian literature did not peak as it peaked during the Turkish reign

in that geography.?%!

Bursalt Mehmet Tahir, Mustafa Celalettin Pagsa and Ali Suavi are also important
figures in the Turkist quest of proving the superiority of the Turkish race. Bursali
Mehmet Tahir’s book Turklerin Ulum ve Fiinuna Hizmetleri, published in 1898 aimed
to disprove the European perspective on the Turks that suggested the Turks were
nothing more than barbaric warriors, and to highlight the Turkish contributions to the
world.2%2 Bursali Mehmet’s work was on the cultural contributions of the Turks, and
similar to Bursali Mehmet, Ali Suavi aimed to prove that the Turks were more than a
military nation, especially in his articles published in journals such as fkdam and
Muhbir. On the other hand, Mustafa Celaleddin’s work Les Turcs Anciens et Modernes
directly targeted to prove that the Turks belonged to the same level as the Aryan race
and disproving Gobineau’s famous work Essay on the Inequality of Human Races.?%
According to Yusuf Akcura, this book served two purposes, the first one was to prove
to the Wallachians, Bulgarians, Serbians, and Greeks the superiority, ability, and

esteem of the Turkish race. Secondly, Akgura argues, its aim was to prove the Aryan

291 Ahmet Agayef, “Sabik Trabzon Valisi Siileyman Nazif Beyefendiye,” Tlrk Yurdu 4, no. 45 (1329)
p. 378. “Ilim, fen, fikir, edebiyat ve sanayi sahasina gelince -Tiirkler olmasaydi beseriyet ne Ibni
Sina'y1, ne Celaleddin-i Rumi'yi, ne de Sems-i Tebrizi'yi ve Farabi'yi gorecekti! Muhtasar olmak icin
yalniz bunlar ile iktifa ediyorum. Fakat beseriyet yalniz bu mahrumiyetle de kalmayacakti. Ne
Firdevsi'yi gorecekti, ne de bugiin sizin ve benim de meftunu bulundugum o Sadileri, Omer
Hayyamlar ve sairlerini bulacakti! Benim bu iddiam size pek garip goriiniiyor degil mi? Halbuki biraz
tahkik edip de imal-i fikir etmek tenezziiliinde bulunsaniz pek hakli oldugumu tasdik edeceksiniz.
[lim, fiinGin, edebiyat, dyle siikiifelerdir ki, her yerde nesv ii nema bulmaz. Bunlarin tenmiye ve
tekamiilii igin muayyen seraiti haiz muayyen muhit lazimdir. Anarsiye mahkdm, herseyi kirici, faali-
yet-i dimagiye ve kalbiyeyi ezici bir muhitte bedihidir ki, ne ilim, ne fen, ne de edebiyat nesv i nema
bulur. Iran tarihinde Tiirk devrinden evvel ve sonra bir¢ok edvar gelip gegmistir. Fakat o devirden ne
evvel ne de sonra edebiyat-1 Farisiye hi¢bir zaman Tiirk devrindeki parlakligi, azameti, itilay1
bulamamistir.”

292 Akgam, From Empire to Republic: Turkish Nationalism & The Armenian Genocide. p. 71.
293 Kurt, Tiirk iin Biiyiik, Bicare Irki: Tiirkii Yurdu 'nda Milliyetciligin Esaslar: (1911 — 1916). p. 112.
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races that claimed the Semitic, Turanid, and Hamitic races as the inferior races that the
Turks belonged to the same race as the Aryans. As suggested by Mustafa Celaleddin
Pasa, Turanid and Aryan races were essentially the same races, and considering that

the Turks were from the Turanid race, it also meant that they were Turco-Aryans.?%

The final leg of disproving the placement of the Turks in the lower ranks of the racial
hierarchy was much more subtle and indirect than the other methods that were
discussed above. The obsession with science and scientific theories among the
Unionist elite can be connected to this aspect of Social Darwinism as well. According
to Fuat Diindar, science was not only a tool that was used in order to gain the sympathy
of the intellectuals towards the Unionist cause, but it was also a tool to give their
nationalist agendas an “objective” forefront. But perhaps most importantly, the
Unionists aimed to present their Turkist, nationalist policies as a matter of universal
civilization, and tried to legitimize themselves in the international arena.?®® The
obsession with science in the Unionist worldview was important in these senses, but it
was also important because they generally viewed science as equal to civilization, and
the Unionists tended to exploit science and scientific theories as a method to fuel their
arguments. If the Westerners were praising themselves for their cultural and material
superiority, then the Unionist had to prove that the Turks were also culturally and
materially superior and belonged to the same level as them. While works of the Turkist
intellectuals like the Turkish Homeland circle aimed to culturally prove the worthiness
of the Turkish race, the excessive emphasis on science and scientism in the Unionist
ideology constituted the second leg of this quest. As Siikrii Hanioglu suggested, the
acceptance of the race theory and scientism were inseparable in the Unionist

ideology.2%

3.3 Counterattacks towards the West

As explained in the previous chapters, the Unionists relationship with the West had

been complicated from its foundation to their dissolvement. While in some cases they

294 yusuf Akgura, Tiirk Yili 1928 (Ankara: Tiirk Tarih Kurumu Basimevi, 2009). p. 320-21.

29 Diindar, Modern Tiirkiye nin Sifiesi: Ittihat ve Terakki nin Etnisite Miihendisligi (1913-1918). p.
430-31.

2% Hanioglu, “Turkism and the Young Turks 1889 — 1908.” p. 11-12.
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were deeming West and westernism as the only way to progress and prosper,?®’ there
were also negative attitudes towards the West due to the political circumstances and
West’s belittling attitude towards the Ottoman Empire. As Taner Ak¢am put it, the
Unionists’ relationship with the West was more hatred and jealousy than love,??® and
one of the reasons behind this hatred could be derived from the Social Darwinist
ideology that put the Turks as the inferior races category. While the negative views on
the Balkan nations could be sourced from mainly the sense of betrayal from these
nations, the attacks on the West in the Unionist circles could be due to the defense
mechanism that they produced to prove the opposite of what the West was arguing.
This went hand in hand with the preaching of the Turks as the superior, most noble,
most civilized, bravest, and cleanest race. In this regard, the intellectuals tried to
promote the contrary to popular belief, and tried to paint the West was the barbaric,

uncivilized ones.

One of the most ardent supporters of this was Mehmet Emin Yurdakul, who defended
the purity of the Turkish race and the corruption of the West vehemently in his poems
and stories. His story Tirk Yurdu, published in the journal Turkish Homeland is
particularly interesting in this regard. In this story, there are a couple of Christian
travelers who had to stay in a Turkish village as guests. Mehmet Emin described the
village and its villagers as poor and destitute, and the Christian guests as the opposite.
In this story, one of the guests were warning the other to pay attention to the Turks,
since they carry a hefty amount of money and diamonds with them, the poor Turks
could steal them. After hearing the guests talking, the Turkish host says that even
though in that village, there was no police, no gendarmerie, and no courts or judges,
the Christians could be as comfortable as they could be in their own temples. He claims
that the Turks living in that village were as strong as bulls but at the same time, they
were as innocent as gazelles. Finally, perhaps in the most striking part of the story, the
host warns the guests and advises them after they returned to their countries, they must
remember the village they were staying, and tell their fellow citizens: “The Turks are

not barbarians!”.?%® Here the portrayal of the Christians and the Muslim Turks catches

297 Hanioglu, The Young Turks in Opposition. p. 17.

2% Akgam, From Empire to Republic: Turkish Nationalism & The Armenian Genocide. p. 89.

29 Mehmet Emin Yurdakul, “Tiirk Yurdu,” Ttrk Yurdu 2, no. 18 (1912): 293-94. “O zengin
sehirleriniz de hakimlerinizin, polislerinizin kuvvetlerine karsi kasalarin soyuldugunu, yataklarin
kirlendigini isittiginiz zaman siz su yoksul, su 1ssi1z Tiirk yurdunda gecirmekte oldugunuz bu geceyi
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the attention the most, while Mehmet Emin characterized the Christians as
“suspicious” and “sneaky”, the Turks portrayed as the opposite: honest, innocent,

brave, and despite their non-ideal conditions, still civilized and superior.

The criticism against the West was obvious during the Battle of Tripoli as well. While
in Omer Seyfettin’s story, Primo: A Turkish Boy, Kenan’s wife Grazie, an Italian
woman, was portrayed as weak and deceitful, in Ahmet Ferit (later Ahmet Ferit Tek)
was elaborating on the war in Tripoli in the journal Turkish Homeland. According to
Ahmet Ferit, while the Turks were fighting with sword, the Italians, the grandchildren
of Machiavelli, Borgia, and other intellectuals, were fighting with poison. Ahmet Ferit
was claiming that the Italians were a defeated, ruined nation all through their new life,
but the Ottomans, on the other hand, were the opposite. The Ottomans were strong and
perseverant even in their retreat, and while the Italians remained standing only because
of the help of the foreigners, the Ottomans were fighting with an alliance of their
enemies.3% In this article a few points draw the attention instantly. Firstly, Ahmet Ferit
is underlining Italians’ usage of poison in the war, which is deemed as the method of
the weak and feminine. Here it is obvious that the author is giving the Italians a
feminine character, similar to how Omer Seyfettin portrayed the Italians as feminine
and weak in Primo. Another point that needs to be underlined here is Ahmet Ferit’s
argument of how the nation that produced intellectuals like Machiavelli and Borgia in

the past was now resorting to poison in the war.

The emphasis on the usage of poison being an uncivilized a barbaric mean of war was
present in Hamdullah Suphi’s Canakkale story. In this story, the underlying emphasis
on how using poison and poisonous gas during wartime was an uncivilized, cowardly
way of attacking your enemies. According to Hamdullah Suphi, after the war was over,
the British, French and the others would be spiritually tortured because of the

poisonous bombs they used, the temples and mosques they destroyed. Furthermore, as

hatirlayiniz. Sunu da unutmayimiz ve ellerinizi vicdanlarinizin iizerine koyarak vatandaslariniza
sOyleyiniz ki, "Ttirkler barbar degildirler!..."

300 Ahmet Ferit, “Kuvvet ve Siyaset Muharebesi,” Tlrk Yurdu 2, no. 13 (1912): 217-19. “Bir tarafta
Osmanli evlad, diger tarafta Makyavelli, Borciya, Kavur ahfads; Tiirkiin elinde kilig, Italya'nin elinde
zehir... Su vaziyyet, esasen iki milletin an'anat-1 tarihiyelerini musavverdir. Italya, hayat-1 cedidesinde
daima maglup, daima miinhezim ve daima iane-i ecanib ile tesekkiil etmis bir cemiyettir. Osmanlilar
ise, bilakis, en biiyiik ric'atlerinde bile kuvvet ve saldbet irae etmis, fakat ekseriya, ittifak-1 a'da ile
yere vurulmus bir millettir..”
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Hamdullah Suphi suggested, the Turks would no longer feel inferior against the British
and French and would be able to hold their heads high.3%* As Erol Kéroglu suggested,
the emphasis on the illegal war methods of the Entente was for propaganda
purposes,®®? and while the main reason behind this propaganda was to create a unity
among the Ottoman public and mobilize the nation against the Entente, it can also be
suggested that this propaganda was made in order to prove the worthiness, superiority

and civility of the Turks as well.

Perhaps the most obvious example of this criticism against the West can be seen in an
article published in Turkish Homeland under the title of Sark Sarklilarindir. In this
article the author was blaming their usage of the terms like “civilization” and
“humanity” in vain. The author argues that the West was using these terms but doing
nothing to contribute civilization or humanity in the slightest. The author goes further
ahead and claims that the civilization the West loved so dearly was only a facade for
them to hide the murders they committed, and their so-called civilization would not go
beyond the Ural Mountains.3%® This article was published in 1912, while the Battle of
Tripoli was still going on and the Balkan Wars were about to start. In another article
published in the same journal, a similar argument was made regarding the World War
I in 1916, which shows us that the perception of the West among the Turkists stayed
similar throughout the years. In this article, the author was blaming the Europeans on
deeming themselves as the “civilized” and considering the rest, the ones that they

themselves labelled as “uncivilized” as legitimate warzones.*** Considering that the

301 Hamdullah Suphi Tanndver, Dagyolu ve Giinebakan 'dan Se¢meler (istanbul: Milli Egitim
Basimevi, 1971). p. 187-88. “Harp bittigi zaman Ingilizler ve Fransizlar, Tiirkler arasinda evvelce haiz
olduklar1 hiirmete mukabil, muhakkar olduklarini géreceklerdir. Bombalarini zehirleyenler, bir kemigi
doksan parcaya ayiracak patlar kursun kullananlar, tiirbeler, camileri topa tutanlar, cezalarimni asil
manen ¢ekeceklerdir. Biz, bir Fransiz bir Ingiliz yaninda simdiden sonra kendimizi kiigiik gormekten
tamamiyle halas oldu.”

302 K 6roglu, Tiirk Edebiyati ve Birinci Diinya Savast (1914-1918). p. 203-04.

393 Turgut Alp, “Sark Sarklilarindir,” Tiirk Yurdu 2, no. 16 (1328) p. 262.. “Insaniyet, diyorsunuz,
medeniyet, hak diyorsunuz "umumi uhuvvetten bahsediyorsunuz... Fakat onlar i¢in ¢alismiyorsunuz...
Basinizin tizerinde hala o mesiim kanat dalgalaniyor. Medeniyet, cinayetlerinizi setretmek icin
kullandiginiz siislii bir gaz; hak, pek zavalli bir sekle soktugunuz bir kelimeden bagka bir sey degil...
Umumi uhuvvet, Avrupa hududunu gegemiyor. Sizin anladiginiz insaniyet Ural daglarin1 asamiyor!”
304 Safes, “Devletler Arasmdaki Miinasebetlere Dair: ‘Dariilharp ve Muvazenet-i Siyasiye,’” Tirk
Yurdu 10, no. 110 (1332) p. 93*94. “Eski Yunanllar, eski Romalilar gibi bugiiniin Avrupalilar1 da
kendilerini diger &demogullarindan ayri, imtiyazli ve kendilerinin mabud tarafindan se¢ilmis olduguna
inanirlar. Avrupal olmayan kavimlerin viicudunu umumi medeniyete pek de lizumlu saymazlar.
Onlart hiikiim ve idareleri altina almak, mahkiim ve esir degilse bile muti ve ecir hizmetgiler haline
getirmek isterler. Avrupa hududunun harici hala istila ve istimlak olunacak bir sahadir. Bir nevi
“dariilharp”tir. Avrupa haricinde yasayan kavimler, ma’bud tarafindan se¢ilmis, &lemi temeddiine
memur edilmis Avrupalilardir (Amerikalilar da Avrupalilardir)’in hakimligine, amirligine,
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political circumstances of the Ottoman Empire became even more bleak in this period,
this attitude is not surprising. What could be deemed as important here is that the
author was also claiming that the Europeans would wish the so-called uncivilized
nations to either be their servants or submitters, which can be evaluated as the author’s
caution to his readers. Since this article was published during the World War 1, it can
be evaluated both as a criticism against the West in their actions by the name of “racial
superiority”, and as a warning to the Ottomans of what would happen if they did not

defend themselves.

As Umit Kurt correctly pointed out, in the Turkish Homeland journal, their main
argument was the West’s attempts at creating a Turkish image that presented the Turks
as the “monsters” and “enemies of the Christianity” was due to their desire to corner
the Ottoman Empire.3% As can be seen in the example of Tiurklik — Osmanhilik article
published in Turkish Homeland, the Turkists were arguing that even during their most
powerful years, Turks and Turkists were never as cruel and chauvinist as the other
races. In addition to that, the author of the article was claiming that the Turks never
forced the people they conquered to change their language or religion or forced the
non-Muslims to go to the Turkish schools and mosques.3 In another article, the author
Kazim Nami (later, Kazim Nami Duru), who was a frequent contributor of Turk Yurdu
and a high school teacher at the same time, was describing the Turks as a peaceful and
fair nation, despite the fact that they were being crushed in between the fingers of the
Europeans. According to Kazim Nami, the Turks had already deserved an eternal
peace and happiness but could not find these because of the non-Muslim subjects of
the Empire and the West itself.3%” The non-Muslim side of this argument would be

much more visible in certain political decisions made regarding mainly the Greek and

efendiligine riza gosterinceye kadar yahut ma’budlarina secde edip medeniyetlerini tamam ve mutlak
bir stirette kabul edinceye degin hasim telakki olunacaklardir. Bir Avrupali nokta-i nazarindan
ademogullarinin hepsi ya Avrupaliliga temessiil etmeye, Avrupalilagmaya, Avrupa medeniyetinin
ehlilik haklarini kazanmaya yahut zamanimizin bir nevi esir veya parcast demek olan muti ve zelil bir
mistemleke zinciri olup kalmaya mahkamdurlar.”

305 Kurt, Tiirk iin Biiyiik, Bicare Irki: Tiirkii Yurdu nda Milliyet¢iligin Esaslar: (1911 — 1916). p. 185.
306 fsmail, “Tiirkliik - Osmanlilik,” Tirk Yurdu 6, no. 69 (1329) p. 359. “Tiirkler ve Tiirkgiiler sair bazi
wrklar gibi higbir vakit soven, galebeci ve zalim olmadilar. En iktidarli zamanlarinda, biitiin diinyay1
alt Ust ettikleri devirlerde bile hi¢ bir milletin lisanina, edebiyatina, medeniyetine, hususiyetine,
ticaretine mani olmadilar. Her zamanda, her iklimde misait bulundular. Hatta kendileri
zararlanmaktan bile cekinmediler. Ne cebren mekteplere, ne cebren camilere gayrileri celbetmediler.
Higbir milletin dinine, agik ya ki hafi miimanaatta bulunmadilar.”

307 Kurt, Tiirk iin Biiyiik, Bicare Irki: Tiirkii Yurdu 'nda Milliyetciligin Esaslar: (1911 — 1916). p. 185.
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Armenian communities, both during the CUP rule and the first years of the Republic
of Turkey. The West side of the argument, however, changed character in the Republic
of Turkey and the main purpose of Turkey, after declaring its independence, was to
prove that the Turks belonged to the same status as the Western countries. In order to
find a place for Turkey among the international hierarchy, this criticism and hatred
towards the West had to be toned down, yet it can be suggested that the
characterization of the Turks as a noble, brave, clean, and superior nation had
continued in the Turkish politics and public opinion. One particular example of this
would be Mahmut Esat Bozkurt, who had strong ties with the Unionists in Switzerland
in Geneva but did not become an important figure until the opening of the new
parliament in 1920. According to Mahmut Esat Bozkurt, the Turkish nation had a
stronger, more civilized, more superior history than any other nation in the world, and
similar to a cultured, noble man who became financially troubled, they kept their
nobility and good qualities with them.3%® Mahmut Esat’s definition of the Turkish
nation is noteworthy to see how the Unionist/Turkist struggle to prove the Turkish
race’s worth did not end with the Ottoman Empire, but it leveled up in the new Turkish

Republic.

398 Taml Bora, Tiirk Sagimin U¢ Hali: Milliyetcilik, Muhafazakarlik, Islamcilik (Istanbul: Birikim
Yayinlari, 2003). p. 26.
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CHAPTER YV

CONCLUSION

The Committee of the Union and Progress officially started to dissolve itself on
November 5, 1918, however, they left such enormous footprints in every corner of the
Turkish public opinion and policymaking that some aspects of the Unionist ideology
are still visible to this day. As stated by Ayse Giil Altinay, certain sides of the CUP
mentality, especially Goltz Pasa’s nation in arms theory, became an important part of
the Turkish nationalism and was integrated into official ideology in 1930s.3%° From the
mantra of “Her Tiirk Asker Dogar!” to the mainstream history narrative that had been
taught to the school children for almost a century, the traces of Unionist ideology had
been an integral part of the Turkish politics and society, despite the leaders of Turkey’s
obvious attempts at disintegrating themselves from the Unionist identity. While many
components of the Unionist ideology continued their existence in the Republic of
Turkey, Turkism and Social Darwinism, especially the German understanding of

Social Darwinism persisted in the Republic of Turkey.

The most obvious example of this influence can be seen in the literary works of Omer
Seyfettin, which are still recommended readings to the school children in Turkey. In
Beyaz Lale (A Pure White Tulip), Radko, a captain of the Bulgarian army, whose
biggest dream and purpose of life is to work for the Great Bulgaria, is the narrator of
Social Darwinist ideas of Omer Seyfettin. Through Radko’s monologue, Omer
Seyfettin was giving the readers what the reality of the world they were living in.
Radko, being the textbook example of what a Social Darwinist would think like, was
claiming that the Turks and Muslims in the places they conquered were threats that
had to be eliminated, despite the fact that they already surrendered. “Turks have also
become incapable of grasping the simplest truths. Somehow, they failed to eradicate
the races inhabiting the lands that they conquered,” said Radko, and claimed that

because the Turks failed to wipe out or assimilate the nations they conquered entirely,

309 Altinay, The Myth of the Military-Nation: Militarism, Gender and Education in Turkey. p. 14.
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now they were facing the Bulgarian threat, and Bulgarians would not do the same
mistakes the Turks had made.®!® In another story, Hiirriyet Bayraklar: (Flags of
Liberty), Omer Seyfettin was arguing that there was no way different nations in the
Ottoman Empire could coexist together, now that the Greeks, and Serbs, and the
Bulgarians had their national awakenings. The protagonist of the story was trying to
convince a young lieutenant that there was no way these nations would not seek
revenge from the Ottoman Empire, and at the end of the story, the protagonist would
be proven right.®!* Similarly, in another story, Nakarat (The Refrain), a young Turkish
officer who was stationed in Macedonia, would be fooled by a Macedonian girl,
wasting his days fantasizing a great love he could have with this girl. However, at the
end of the story, the girl would be revealed as the daughter of a komitadji, and the song
the officer was foolishly thinking as a love song turned out to be a komitadji song,

praying for the day they would capture Istanbul.3?

To this day, it is a constant debate among scholars whether the CUP was a Turkist
organization from the beginning or not. However, | strongly believe that even though
the Unionists did not adopt a Turkist agenda from the very first day of their rule, they
were still open to Turkism. It is logical to assume that the Unionists wanted
Ottomanism to work in order to keep the Empire intact. Considering that the Ottoman
Empire was still hanging onto certain parts of Rumelia by a hair, there was no chance
for the Unionists to cast aside those people without at least attempting to keep the non-
Muslim, non-Turkish nations in their fold. In addition to that, at least in the first few
years of their rule, the CUP had the support of the komitas from various ethnic groups
within the Empire. While it makes sense for the Unionists to at least adopt Ottomanism
as a forefront, claiming that they did not embrace Turkism up until the Balkan Wars
would be a mistake. Even if the official policy was to keep the Empire intact through
adapting an Ottomanist agenda, the Unionists, especially the Unionist intellectuals
such as Hamdullah Suphi, Mehmet Emin Yurdakul, Omer Seyfettin, Yusuf Akcura,
and Ahmet Agayef promoted Turkism and Turkish nationalism in their publications.

Arguing that Turkism became influential only after the Balkan Wars would be

310 Seyfettin, “A Pure White Tulip.” p. 1-6.

311 Omer Seyfettin, “Flags of Liberty,” in Omer Seyfettin: Biitiin Eserleri, ed. Hiilya Argunsah
(Istanbul: Dergah Yaynlari, 1999). Translated by: Halil Berktay.

312 Omer Seyfettin, “The Refrain,” in Omer Seyfettin: Butiin Eserleri, ed. Hiilya Argunsah (istanbul:
Dergah Yaynlari, 1999). Translated by: Halil Berktay.
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restrictive and overall diminishes the effect of intellectual circles such as the Turkish

Homeland circle on the CUP regime.

The second component of the CUP ideology that had been a determinant factor in their
policymaking was the German influence on their overall mindset. While several
academicians are suggesting that the Unionists were distant towards Germany and
hoped to have an alliance with either Britain or France, due to political circumstances
and the Unionist leaders’ backgrounds, the end result was in favor of Germany. Similar
to how Abdulhamid Il had to forge an alliance with Germany due to Britain and
France’s unwillingness to side with the Ottoman Empire pushed Abdulhamid I1 to
settle for Germany as their main ally, the CUP was forced to get back to where they
started from. Abdulhamid II’s alliance with Germany was not only limited to foreign
politics, but it also brought German investors, advisors, bankers, and such to the
Ottoman Empire as well, which caused the German influence to be present in every
aspect of the Ottoman state. The most obvious example of this is the Unionists
themselves, especially the military ranks of the Unionists, who were trained under
German military advisors and embraced German philosophy deeply, which caused
them to gravitate towards Germany more and more each passing day. In short, the
relationship between the Ottoman Empire and Germany had been tied so tightly and
deeply that despite the initial negative reaction against Germany due to their alliance

with Abdulhamid 11, the German influence was quickly restored.

In Unionist ideology, Social Darwinism’s influence should not be overlooked. As the
common ground between Turkism and German influence, Social Darwinism’s journey
in the Ottoman Empire started during the late nineteenth century and affected the
Unionist mentality greatly, to an extent that its aftermaths are still visible in today’s
Turkish society. Social Darwinist understanding of life, a way of perceiving life as an
eternal struggle and war as a necessity to survive, resonated with the CUP elite greatly
and became an undeniable aspect of the Unionist policies. Social Darwinism was
introduced to the Ottoman elite by the translations of various European thinkers, as
well as articles written by Ottoman intellectuals on these books, and later on, it became

a common trend that is visible in articles debating everyday politics.
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It can be suggested that Social Darwinism was more visible and directly discussed
during in the period between the late nineteenth century to 1908, but during this phase,
its effect was limited to certain people. Translations of Blchner and Haeckel, and
various articles on Spencer, Darwin, Gustav Le Bon, and such were published in
journals and newspapers, yet it is safe to assume that the subjects discussed in these
publications were only appealing to a small group of readers that were able to find
these publications. On the other hand, especially after the 1908 Revolution, there were
an abundant number of articles filled with Social Darwinist themes but did not directly
discuss Social Darwinism or Social Darwinist philosophers. Even though Social
Darwinism was not directly referred in these articles, | argue that they succeeded more
than the intellectuals of the first phase to spread Social Darwinist ideology. In this
regard, the Turkish Homeland authors, especially Omer Seyfettin, Mehmet Emin
Yurdakul, Halide Edip Adivar and such played a crucial role in creating propaganda
against the non-Muslims remained in the Empire, the newly independent Balkan
nations, and foreign governments, as well as giving Turkism a more action-oriented
identity. Thus, claiming that Social Darwinism gained a more practical and more
influential position in the Unionist ideology after 1908 Revolution would not be a far-

fetched argument.

Turkism and the CUP had been influenced by Social Darwinism, and in order to
understand why they embraced this theory so easily and wholeheartedly, one must take
a closer look into several components that created the perfect environment for the
Social Darwinism to take root. Firstly, the Unionist background is extremely crucial,
considering that it created an ideological basis for the CUP elite to acquire Social
Darwinism. The Western-type schools played a great role in this regard, the new
curricula of these schools did not only teach the students and military cadets positive
sciences, but it also created a group of young intellectuals who deemed scientism,
materialism, and positivism above anything else. In relation to the Unionist
educational background, their military characteristic played a great role in
popularizing Social Darwinism, which is not surprising considering the general
arguments of the theory paved the way for the CUP’s ascendance to power. If there
was a perpetual struggle for existence in the world, as Social Darwinists suggested,
then in order to ensure a nation’s survival, the most suitable rulers would be the

military elite. The military background of the CUP and Social Darwinism may have
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influenced one another in an endless loop, while the Unionists could have embraced
Social Darwinism easily due to their militarist tendencies, Social Darwinism also

increased the importance of militarism and a military nation in the Unionist ideology.

A second component that caused Social Darwinism to be widespread among a certain
elite was the political environment. The defeats the Ottoman Empire faced
continuously throughout the late nineteenth to early twentieth century created an
atmosphere in the Empire where the idea of struggle to survive increased greatly. This
perspective of “make or break situation” among the intellectuals deepened with the
defeats in the Battle of Tripoli and Balkan Wars. Similar to the Unionists’ educational
background, the political atmosphere had a two-way influence on the CUP’s ideology.
While it is true that the constant defeats created an environment where Social
Darwinist ideas could grow and prosper, the popularized Social Darwinist ideas caused
several political decisions made by the Unionists, such as the Muslim Boycotts and

various demographic engineering policies.

Thirdly, there were intellectual reasons that increased the popularity of Social
Darwinism in the Unionist thought. As mentioned above, some of the young
intellectuals of the Ottoman Empire spent the final decades of the nineteenth century
in their shiny, new, western-type military schools, where they soaked in the Western
ideologies like positivism, materialism, scientism, and Darwinism. These western
ideologies found its way to the Ottoman press and publication as well, and
surprisingly, during the istibdat regime of Abdulhamid 11, they were discussed in great
extent. Specifically, the intellectuals like Besir Fuad, Ahmet Midhat Efendi, and
Abdullah Cevdet aimed to teach these ideologies, a quest which subsequently helped
Social Darwinism to be known in the Ottoman Empire. In addition to this, the lack of
an extensive, through criticism against these ideologies caused Social Darwinism to
go interrupted as well. While Social Darwinism was criticized by great philosophers
like Karl Marx and Friedrich Albert Lange in Germany, in the Ottoman Empire the
ulema took this role upon themselves, yet they failed to come up with a convincing
and comprehensive counterargument against the supporters of these Western

ideologies.3® Lastly, the lateness of the Turkish nationalism created a convenience for

313 Hanioglu, “Felsefesiz Bir Toplumun Felsefe Olmayan Felsefesinin [lmihali: Madde ve Kuvvet.” p.
28.
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the Social Darwinism. Considering that any type of nationalism was deemed
dangerous in the Ottoman Empire throughout the nineteenth century, it was no surprise
that the Turkish nationalism was the last to emerge in the Empire. This situation,
combined with the defeats against the Balkan nations, created an urgency to catch up
with the other nations, and resulted in a nationalism in the Ottoman Empire that was

prone to Social Darwinist themes.

After examining the reasons behind the popularization of Social Darwinism in the
Unionist ideology from its most important perspectives, another question comes to
mind. While there were certain articles published on Darwin and Spencer during the
late nineteenth and early twentieth centuries, the majority of the Ottoman intelligentsia
learned Social Darwinism from other sources. In order to understand the place of
Social Darwinism in Ottoman Empire, the sources that were circulating in the Ottoman
intellectual environment have to be thoroughly examined. In general, there were two
main channels that draw the attention the most, which were the French and German
thinkers. While the French thinkers had an undeniable influence on popularizing Social
Darwinism in the Ottoman Empire, the German thinkers had more of an effect that can
be pinpointed directly and overall had enormous impacts on the Unionist policies. In
this regard, the German sources can be separated into two categories, the first one is
the philosophical works by thinkers like Ludwig Blichner and Ernst Haeckel, and the
second one is perhaps the most important and most influential one, Colmar Freiherr

von der Goltz and his famous work Das Volk im Waffen.

Ernst Haeckel and Ludwig Blichner had been introduced to the Ottoman readers thanks
to the intellectuals such as Baha Tevfik, Ahmet Nebil, and Abdullah Cevdet. The first
translations from Ernst Haeckel were made by Baha Tevfik in 1908, as he translated
Haeckel’s Die Weltrathsel under the title of Kainatin Muammalari. Baha Tevfik
published this book chapter by chapter in the journal he published himself, Felsefe
Mecmuasi. However, Haeckel’s most popular book in the Ottoman Empire was Der
Monismus als Band zwischen Religion und Wissenschaft, which was translated by
Baha Tevfik and Ahmet Nebil in 1911. The popularity of this book caused demands
by the readers, who requested Baha Tevfik and Ahmet Nebil to translated Biichner’s
Kraft und Stoff next. While certain parts of Madde ve Kuvvet had been translated by
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Abdullah Cevdet before, Ahmet Nebil and Baha Tevfik’s translation included the
entirety of the book.

Both Haeckel and Biichner’s books show great similarities in terms of what they were
arguing and how they were perceived in the Ottoman Empire. While Der Monismus
was basically a summary of Haeckel’s ideology, Kraft und Stoff was more extensive
and elaborated on more subjects. In addition to that, in Kraft und Stoff there are various
other thinkers that Buchner refers to, such as Carl Vogt, Ernst Haeckel, Feuerbach,
and Moleschott. Consequently, it is possible to argue that through this book, the
Ottoman readers of Biichner was not only introduced to the author, but they were also

introduced to other German thinkers as well.

A common idea that was promoted in both authors’ books was the legitimization of
the rule of an elite class, which created a basis for the CUP’s rule. In the initial years
of the Young Turk organization, Abdullah Cevdet supported a similar elitism,
however, the elitism that was suggested by both Abdullah Cevdet and Biichner and
Haeckel gave great importance to intelligence and the size of one’s brain, in later
periods, the Unionist elitism became more intertwined with militarism and a military
elite. Another common idea in both of these books was their attitudes towards
religions, both authors claimed that the idea that the universe was created by a creator
is something only ignorant, uneducated, and primitive people would believe. This
created a problem for the Ottoman intellectuals, especially the translators of these
books, considering that this argument would create great criticism by their religious
readers, as well as by the ulema. Baha Tevfik and Ahmet Nebil tried to reconcile Islam
with both of these books, and their general argument was that both Haeckel and
Bichner were not well-informed about Islam, which was why they failed to leave

Islam, the perfect religion, out of their arguments.

Both of these German thinkers, especially Ludwig Blchner, fueled the Unionist desire
to become “social doctors” in order to “treat the sick man”. However, while the
Ottoman intelligentsia deemed Buchner and Haeckel as great scholars despite intense
criticism they received all over Europe, both Biichner and Haeckel’s attitudes towards
Turks were negative. Especially Haeckel, who divided the races of the humankind into

categories and ranked them from most to least civilized, deemed Turks as one of the
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lower races, which created another obstacle for the Ottoman intelligentsia. After the
popularization of these books, there came another phase of Social Darwinism’s
journey in the Ottoman Empire, which was the attempts at reconciling this aspect of

the theory, a campaign that was mainly carried on by the Turkist intellectuals.

While translations of Blchner and Haeckel created the intellectual foundations of
Social Darwinism in the Ottoman Empire, Colmar Freiherr von der Goltz’s Das Volk
im Waffen played a much greater role in the grand scheme of things. Translated by a
major in the Ottoman army and suggested as a must-read to the cadets of the military
schools, Goltz’s theory of creating a nation in arms had an impact in perhaps all of the
CUP leaders, especially the ones that were the students of Goltz Pagsa. Apart from
modernizing the military schools in the Ottoman Empire, Goltz Pasa and his ideology
created a sense of superiority among the cadets and combined with Goltz Pasa’s Social
Darwinist claims of how life is an endless struggle, this resulted in a more militarized
sense of elitism in the Ottoman Empire. Goltz Pasa explained the political situation
after 1871 from a Social Darwinist perspective, and emphasized on not having an
unmaintainable army, but instead having a professional, strong army that could be
supplemented by a nation in arms. Certain Unionist policies that was implemented on
the public, such as the foundation of Turk Guicii Cemiyeti or publications like Asker

can be explained with Goltz’s influence on the CUP elite.

In addition to these types of micro policies that were put into action by the CUP, it can
be claimed that Goltz’s overall understanding of politics became a deciding factor for
the Unionists’ political choices. Goltz’s argument that life means war was cemented
the fear of extinction that the CUP elite carried in their hearts for decades and resulted
in the Unionist policies to be more violent, more persistent, and overall tainted with
this dread of extinction. The foundation of Teskilat-1 Mahsusa, the 1913 Babiali Raid,
demographic engineering policies towards Greeks and Armenians, creating
propaganda that was borderline warmongering can all be explained through the
combination of Social Darwinism with the already existing political situation of the

Ottoman Empire.

Throughout this thesis | aimed to elaborate on why Social Darwinism was popular in

the Unionist ideology, as well as the German sources they learned Social Darwinism
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from. However, the overall influence of Social Darwinism brings another question
along, which is how the Unionists, especially the Unionist Turkists reconciled
themselves to embrace the theory despite its negative attitudes towards the Turks. As
mentioned above, both Haeckel and Blichner deemed the Turks as one of the inferior
races of the humankind, an idea that was present in Darwin as well. Considering that
Social Darwinism was suggesting that in the perpetual, universal struggle to survive,
the less civilized, less progressed races would go extinct, this creates a dilemma for
the Unionist ideology. After all, their main goal was to make sure that the Empire
would survive and prosper, a goal that was clashing with Social Darwinism’s most
crucial aspect. The Unionists, especially the Unionist Turkists took the quest of
disproving Social Darwinism on themselves, which constituted several different

layers.

To start with, the Japanese victory over Russia in 1904 — 1905 posed as the perfect
argument for the Unionists. According to them, if Japan, a nation that had been placed
under the lower ranks of Social Darwinism’s categorization, could defeat Russia, then
it means Social Darwinism was wrong in this argument. The Japanese example had
been so greatly emphasized in the Turkist and Unionist publications that in some cases,
Japan was not only used as an example to disprove Social Darwinism, but it was also
used as a roadmap for the Ottoman Empire’s salvation and prosperity. As can be seen
in the example of the newspaper Balkan, some Unionist intellectuals went as far as
claiming that the Turkish and Japanese people were from the same race. They highly
praised Japan in terms of how they were modernized and progressed in a short amount
of time and took them as a role model and considered Japan as an example of how the

Ottoman Empire could protect itself from imperialism if they played their cards right.

The second and third methods the Unionists used in order to disprove the Social
Darwinists are, to some extent, intertwined with one another. Firstly, the Unionists and
Turkists argued against Social Darwinist claims of Turks being barbaric, uncivilized,
and uneducated. In order to prove Turks’ superiority, Turcology became more and
more important, and especially in the journal Turkish Homeland. According to these
arguments, the only reason Turks were deemed as inferior was the Eurocentric
perspective of the mainstream historiography, which failed to mention the Turks’ great

contributions in world civilization and painted the Turks as a nation that destroyed
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everywhere they conquer. In order to argue against these claims, the Unionists aimed
to create an alternative historiography that focused on the Turks’ contributions to the
world and focused more on the pre-Islamic period of the Turkish history. This is
another dilemma in the Unionist quest of proving the Turkish race’s worth, considering
that Social Darwinism was considering nomadic, warrior tribes as barbaric. However,
in order to overcome this obstacle, they focused more on the Western Turcologists’
works and argued that the idea of pre-Islamic Turks being nothing more than a barbaric
tribal confederation was baseless. In addition to that, they desperately wanted the
Turkish history to focus on the pre-Islamic period due to the negative attitude towards
Islam as well. In the Unionist ideology, there were certain arguments that blamed Islam
as one of the reasons why the Ottoman Empire remained backwards. While this was
not highly voiced during their time in power, it could also be the reason why they
wanted to have a history that did not start with the Turks’ acceptance of Islam but

started in the steppes of the Inner Asia.

Another argument that was made by the Unionists in order to prove the Turkish race’s
worth was to give the Turks positive affirmations in their works. This went hand in
hand with the third method that the Unionists applied, which was creating arguments
against the Westerners. In other words, they argued that the Turks were noble, brave,
strong, civilized, honest and virtuous, and attributed the negative perspective of the
Westerners back to themselves. In the Unionist publications, especially in the works
of the Turkish Homeland circle, it is obvious that the Turks and Westerners were
portrayed as opposite to one another. They attributed the good qualities mentioned
above to Turks, while characterizing the non-Muslim Ottomans, Europeans, and

Balkan nations as deceitful, evil, weak, feminine, and uncivilized.

Throughout this thesis | aimed to focus on one of the most important aspects of the
Unionist ideology, Social Darwinism, and how it was influenced from Germany.
While there were several other components of the Unionist ideology that persevered
in the newly founded Republic of Turkey, | argue that the many layers of Social
Darwinism’s journey in the Ottoman Empire played one of the most important roles
in the identity that was created for the Republic. To some extent, it can be even argued
that certain aspects of Social Darwinism became more integrated in everyday life, even

though it was not addressed directly. From the mainstream history lessons that are
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being taught in schools to dressing young boys as soldiers for important events, and
even to the National Pledge that was repeated every day in elementary and middle

schools, the traces of Social Darwinism are visible to this day.
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