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ABSTRACT

THE LATE OTTOMAN KALAM TRADITION: İSMAİL GELENBEVİ (1730-1791) AND HİS 

KALAM TREATISES

MHERIGH, ABDULRAHMAN A.M

M.A. in Civilization Studies 

Thesis Advisor: Professor Recep ŞENTÜRK

May 2017, 127 pages

İsmail Gelenbevi (d. 1790) was an Ottonıan sclıolar of great importance in the 18th and 19th 

Centuries. Most if not ali studies to date have discussed Gelenbevi’s contributions to the 

disciplines of logic, argumentation theory, and mathematics. This thesis provides an 

introduction to Gelenbevi’s life and works by providing a succinct biography and an 

annotated bibliography of ali of this works. Furthemıore, it focuses on his contributions 

to the science of kalanı, or systematic Islamic theology, by providing a study of his mam 

kalam work, a gloss on Dawânî’s (d. 1509) commentary on Adud al-Iji’s doctrinal prinıer. 

In particular, this thesis examines Gelenbevi’s treatment of infînite regress, epistemology, 

human agency and subjectivity. These discussions demonstrate that Gelenbevi furthered 

the development of kalanı in ali of these areas, by providing new and ıııore powerful 

arguıııents, hı addition to providing a ıııore in deptlı and unprecedented theorization of 

human subjectivity. The thesis also includes 6 editions of treatises by Gelenbevi that have 

not been published before: (1) a treatise on the tafsir of a Qur’aııic verse; (2) a long treatise 

on the question of faitlı and action; (3) a treatise on priority (taqaddum)', (4) a treatise on 

opposition (teqabuly, (5) a treatise on the nıedium (yvasita).

Keywords: Kalanı, Falsafa, Philosophy, Gelenbevi, Dawani, Epistemology, infînite 
Regress
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öz

SON DÖNEM OSMANLI KELAM GELENEĞÎ: İSMAİL GELENBEVİ (1730-1791) VE KELAM 

RİSALELERİ

MHERIGH, ABDULRAHMAN A.M

Medeniyet Araştırmaları Yüksek Lisans Programı 

Tez Danışmanı: Prof. Dr. Recep ŞENTÜRK

Mayıs 2017, 127 pages

İsmail Gelenbevi (ö. 1790) 18 ve 19. yüzyılın en mühim alinılerindendir. Gelenbevi 

hakkında bugüne kadar yapılan çalışmaların hepsi değilse de büyük bir çoğunluğu; onun 

mantık, münazara ve matematik alanlarına yaptığı katkıları tartışmaktadır. Bu tez, 

Gelenbevi’nin veciz bir biyografisini sunup bütün eserlerinin şerhli bir biblografyasını 

vererek, onun hayatı ve eserlerine bir giriş mahiyeti taşır. Dahası, Gelenbevi’nin Kelam 

alanındaki temel eseri olan Devvani’nin (ö. 1509) Aduddin el-ici akaidi şerhine dair 

haşiyesine eğilerek onun Kelam'a yaptığı katkıları da göstermeye çalışmaktadır. Tez, 

özellikle Gelenbevi’nin teselsül, epistemoloji, insan eylemi ve sübjektivite kavramlarını 

ele alış biçimini araştırmaktadır. Netice olarak ortaya çıkmaktadır ki, bu kavramlar 

üzerinden yaptığı çalışmada, yeni ve güçlü argümanlar sunan ve ayrıca daha önce 

benzerine rastlanmayacak denli derinlikli şekilde insan sübjektifliğini teorize edem 

Gelenbevi, Kelam literatürünün gelişimine büyük katkılar sunmuştur. Tez ayrıca 

Gelenbevi’nin daha önce yayımlanmamış 6 talikatının da edisyon kritiklerini de 

içermektedir: 1) Bir ayetin tefsiri hakkında talikat, 2) Eylem ve iman meselesi hakkında 

uzun bir talikat, 3) Takaddüm hakkında bir talikat, 4) Tekabül hakkında bir talikat, 5) 

Vasıta üzerine bir talikat.

Anahtar Kelimeler: Gelenbevi, Devvani, Kelam, Felsefe, Son Dönem Bilim Tarih, 
Haşiye, Şerh
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Introduction

Ismâ'Tİ b. Mustafa Gelenbevi (d. 1205/1791) is quite possibly the most important Ottoman scholars 

of the 18,h Century. His influence was immediately felt in Ottoman lands in both the scholarly and 

military communities. To illustrate lıis importance, more of his works were lithographed during 

the 19th century than perhaps any other scholar, numbering 22 out of his 40-odd works. This meant 

that many of his works quickly became standard teaching texts at Ottoman madrasas as well, 

especially his works on logic, argumentation theory, and kalanı. His combined expertise in 

mathematics, engineering, and the Islamic sciences made hini a model for scholars of the 19th and 

early 20th centuries. Alımed Cevdet Pasha (d. 1312/1895), a seminal figüre and madrasa educated 

politician of the late Ottoman enıpire, dedicates a section to Gelenbevi in his Tarih-i Cevdet. There 

he argues that if it were not for the prolifıc works of the great scholar, liftle would be known about 

Ottoman scholarship in the 18th/12th Centuries.1 Muhamnıad Zahid al-Kawthari (d. 1371/1952), 

following Ahmed Cevdet, authors a detailed biography of Gelenbevi in what appears to be an 

attempt to encourage scholars of his own time to follow the example of Gelenbevi, especially 

considering lıis mastery of engineering and mathematics in addition to the classical Islamic 

sciences.2 Significantly, Kawthari traces his scholarly lineage through Ismâ'Tİ Gelenbevi back to 

the earlier authorities like Jalal al-Din DawânT and Sayyid Sharif al-Jurjâni. Whether Cevdet 

Pasha’s assessment requires more research, as there were many other prolifıc Ottoman authors 

duringthatperiod, suchas thenotable scholars Mehmedb. HamidKefevi (d.l 168/1754), Mehmed 

Saçaklızade (d.l 145.1732), and Abdullah b. Haşan Kankiri (d. 1236/1823).

1 Alımed Cevdet Pasha, Tarih-i Cevdet, 293-294.
2 Muhammad Zahid al-Kawthari, "Isma’il aI-Kalanbawi,” in Magalat al-Kawthari, 491.
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Perhaps Gelenbevi’s most important work was the Burhan fi ‘ilin al-Mizaıı iıı logic, which was an 

original work as opposed to the more commonly authored commentaries of that era. The Burhan 

eamed its own set of commentaries and glosses that were published in the 19th and early 20th 

centuries; and was also translated into Turkish. Notable glossators and translations include:(l) the 

famous reformist Sufı preacher Bediuzzaman Said Nursi; (2) an Ottoman Turkish commentary 

and translation by Abdunııafı iffet Efendi (d. 1890) entitled Fenn-i Mantık-, (3) Yusuf Şükri 

Harputi’s (d. 1875) Namus al-Iqan-, (4) Haşan Husni Mosuli’s (fi. 1878) Taııwir al-Burhaır, (5) 

Mustafa Qutb as-Sirozi (fi. 1808-1839); (6) Abdurrahman Panjiyuni (d. 1319/1901); (7) and Umar 

b. Muhammad Amin Ibn al-Qaradaghi (d. 1355/1936)? There are other extant glosses on lıis 

Burhan that I attempt to catalogue in the anııotated bibliography section of this thesis.

Nursi describes the work as “a masterpiece in respect to logic;” it would also seem that much of 

Nursi’s educational program, being focused on the traditional and the modem-scientific, was 

likewise inspired by Gelenbevi’s mastery över the Islamic tradition alongside mathematics and 

engineering.3 4 * 6 At the end of the 1930 Lithograplı edition of the Hawaslıi al-Burhaıı, the Kurdish 

scholar Muhammad al-Tuıjani lauded the text in a taqridh, noting that the text contained 

everything that can be found in the logic section of Ibn Sina’s Shifa, the Matali ’ of Siraj al-Din 

Umıawi, and the Kaslıf al-Asrar of Afdal al-Din Khunaji? It thereby became the standard logic 

text of the madrasas of Iraq and Aııatolia? El-Rouayheb confirms these asssements, declaring it as 

the ıııost influential work in logic of the 18th century.7

3 El-Rouayheb, Khaled, Relational Syllogisms and the History of Arabic Logic, 900-1900, 196.
* Şükran Vahide, İslam in Modern Turkey: An Intellectual Biography of Bediuzzaman SaidNursi, 106.
3 Gelenbevi, Panjiyuni, and Ibn Qaradaghi, Havashi al-Bıırhan, (Cairo: Matba’at al-Sa’ada, 1930), 419.
6 Ibid, 419.
7 El-Rouayheb, Relational Syllogisms, 196.
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Similarly, Gelenbevi’s gloss on the Aqâ 'idal-Adııdiyyah was a standard teaching text in kalam at 

Ottoman madrasas. Indeed, already by the time of Shaykh al-Azhar Haşan al-‘Attar (d. 1250/1835), 

Gelenbevi’s works were also introduced into Egypt.8 Unsurprisingly then, Gelenbevi is the most 

modem authority cited by the last Şeyhül-îslam of the Ottoman Empire, Mustafa Sabri Efendi 

(d. 1954), in his work Mawqif al- ‘Aql. Sabri’s text represents the last majör kalam work written by 

a madrasa-trained Ottoman scholar. His reliance on Gelenbevi’s gloss on Dawânî’s commentary 

on the Aqâ id al-Adııdiyyah is particularly important in the third volüme, wlıich discusses the 

problem of God’s existence being other than the essence or identical to it. This question has a 

direct relationship with the question of Islamic monism (yvahdat al-wujııd), which Sabri regarded 

as a corruption of İslam that seeped into the late kalam tradition. He nevertheless praises Gelenbevi 

for his “sharp and insightful commentary.”9 10

s See for example, Attar, Haşan, Hashiya ‘ala Tahdlıib al-Mantiq, page number.
9 Mustafa Sabri, Mawqif al- ‘aql wal- 'ilm wal- ‘alam min rabb al- ’alamin wa ‘ibadihi al-mursalin, vol.3, 67.
10 In Turkish, the published works on Gelenbevi include Abdulkuddus Bingöl’s Gelenbevi’nin Mantık Anlavışı 
(1993) and Gelenbevi İsma il (1998); Ritat Okudan’s Gelenbevi ve Vahdet-i Vücııd (2007) and a critical edition of 
Gelenbevi’s Risaletunfi Vahdeti'l-Vücud(2007); and Suıneyya Ozyurtkan and Naci Ozyurtkan’s Büyük 
Matematikçi Gelenbevi Hayatı ve Eserler (1972). Also, published in Ottoman Turkish is a biography entitled 
Gelenbevi Ismâ II Efendi (reprinted 1957, original 1332 AH/1912 CE) by Ibnü’l-Emin Mahmut Kemal İnal.

In addition to Gelenbevi’s cıucial importance to the Islamic tradition of the 19th and 20th 

centuries, the breadth of his works gives us insight into the state of the Islamic sciences during the 

18th century. This is particularly true for the subjects of mathematics, logic, falsafa (in the tradition 

of Ibn Sina), and kalam (in the tradition of the Ash'arı and Mâturıdî schools). Yet most of his 

works remain completely understudied. Much of the secondary literatüre is biographical, covering 

the life and times of Ismâ'ıl Gelenbevi, with limited investigations into his work in logic, 

mathematics, and monism (yvahdat al-vnıjud).w

Haşan Umut’s master’s thesis on Gelenbevi does much of the same, but makes a sigııificant 

contribution regarding Gelenbevi’s work on logarithms and his post at the Naval Engineering 
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School. There is also Ahmet Akguç’s Phd Thesis on the concept of existence in the works of 

Gelenbevi, which includes a critical edition of Gelenbevi’s Miftah Bab al-Muwajjahat, which is 

distinct from the lithographed version under the name Risalat al-Imkan. Unfortunately, Akguç 

does not discuss the differences between the two versions of the next.

Excellent and timely contributions to late post-classical Islamic intellectual history have 

been made by Ihsan Fazlıoğlu and Khaled El-Rouayheb. In his Relational Syllogisms and the 

History of Arabic Logic, El-Rouayheb seriously undermines, if not refutes entirely, the thesis that 

Arabic logic stopped developing sometime between 1300-1500. His work includes a chapter on 

Ismâ'Tİ Gelenbevi and his contributions to logic, especially on approaches to the relational 

syllogism.11 Fazlıoğlu, on the other lıand, wlıile discussing the massive importance of Gelenbevi, 

has not taken up a project that takes up his specific contributions in a detailed manner.12

11 Rouayheb, Khaled, Relational Syllogisms and the History of Arabic Logic, 900-1900, “Isma’il Gelenbevi and the 
Logic of Unfamiliar Syllogisms,” 196-227.

See I. Fazlıoğlu, "İsmail Efendi (Gelenbevi)", Yaşamları ve Yapıtlarıyla Osmaıılılar Ansiklopedisi,Yapı Kredi 
Yayınları,, cilt.l, ss.666-669, 2009.

The purpose of this thesis is to introduce readers to Ismâ'Tİ Gelenbevi, his works, and İris 

contributions to the science of kalam, focusing on the specific questions of human ontology, 

knowledge, and subjectivity as an illustration of this development. Firstly, I will present a short 

biography of Gelenbevi’s life; followed by an annotated bibliography of ali of his published and 

unpublished works; an anatomy of Gelenbevi’s gloss on the ‘Adudiyya-, a detailed discussion of 

Gelenbevi’s treatment of human ontology and subjectivity; and an appendix that includes critical 

editions of 6 of Gelenbevi’s unpublished texts: Risala fiıl-Wasita, Risala fil-idh’an, Risala fil- 

taqaddum, Risala fıl-taqabul, Risala fi tahqiq madhhab alılıı-sunnah fi ‘usat al-mu 'minin, Risala 

fi tafsir qawlihi ta’ala lo ‘alima Allahufihim khayran la ’asma’ahum. It is possible that the shorter 
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texts that do not have a signifîcant introduction may have been taken from his other longer 

treatises, but the latter two texts are independent treatises.

1.0 İsma il Gelenbevi: A Biographical Sketch

Ebü’l-Feth, Ismâ'Tİ b. Mustafa b. Mahmud, Şeyhzade, was born in the village of Gelenbe in 1143 

AH/ 1730 CE in what is now Manisa, Turkey. He hailed from a family of scholars, eaming İlim 

the title “Şeyhzade.” His father, Mustafa b. Mahmud, was a mufti in the Aydin province of the 

Ottoman Empire, but had passed away in 1150 AH/ 1737 CE when Ismâ'ıl Gelenbevi was only 7 

years of age. Ahmed Cevdet Pasha, the great reformer of the late era Ottoman Empire recorded in 

his Tarihi Cevdet that the young Gelenbevi was admonished by a family ffiend for wasting his 

time playing with other children, abandoning the great tradition of his forefathers.13 Upon hearing 

this, the young Ismâ'ıl Gelenbevi began his studies in his hometown of Gelenbe. Soon afterwards, 

he moved to İstanbul to continue his studies in the Sahn-i Seman Medresesi established by Sultan 

Mehmet II, which prioritized the acceptance of orphaned children in accordance with the Sultan’s 

stipulations.14 * 16

13 Rıfat Okudan, Gelenbevi ve Vahdet-i Vucud, 42.
14 Ibid, 44.
13 Okudan, 44.
16 Mustafa Sabri Efendi, Mawqif al- ‘Agl wal- ‘Ilın wal- ‘Âlâm min Rabb al- ‘Alamin wa ‘Ibadihi al-Mursalin, vol. 1,1-

The presti gious Fatih Madrasa had seen the likes of Aladdin al-Tüsî, Hocazade Muslihiddin 

Mustafa, Kastelli Muslihiddin Mustafa, and Tebrizli Husameddin as head professors (müderris), 

and continued to be one of the greatest centers of Islamic leaming until the end of the Ottoman 

Empire, on par with, if not superior to other institutions like Al-Azhar.1516 Most biographies no te 

that Ismâ'ıl Gelenbevi acquired his knowledge of the rational sciences (‘aqlî) from a mysterious 

and unparalleled scholar, Müftizade Mehmed Emin Efendi (d. 1796), while acquiring his 

5.

14



knovvledge of the transmitted sciences (naqlî) from Yasincizade Osman Efendi (d. 1178 AH/ 1764 

CE).

His acute intelligence and talents were noted by his teachers, most notably Muftizade 

Mehmed Emin Efendi, with whom he eamed private sessions. Even after graduating as a müderris 

in 1177 AH/ 1763, Gelenbevi continued his studies with Mehmed Emin Efendi. Out of these 

discussions Gelenbevi produced his famous al-Burhan and its commentary in logic, which quickly 

rose to prominence in the study of logic tlıroughout the Islamic world. His willingness to author 

original works, and his mastery of a wide range of sciences eamed İlim the praise of the likes of 

Ahmed Cevdet Pasha and Muhammad Zahid al-Kawthari.

Ismâ‘11 Gelenbevi’s renovvn in scholarly circles drew the attention of the political elite. In 

one instance cited by historians, a French engineer had visited the Sublime Porte in İstanbul, with 

a work on logarithms. Since logarithms had not yet been written on in the Islamic mathematical 

tradition, no one was familiar with the problems presented by the Frenchmen. Gelenbevi was 

called to the Sublime Porte, to which he said he would require sometime to produce a solution. 

After a single night of work, he retumed with a treatise on logarithms and presented it to the 

Frenchman, who was so impressed by Gelenbevi’s work that he requested that he pose for a 

portrait, nıaking Gelenbevi perhaps the only seholar for whom we have a picture.1718

Nevertheless, Gelenbevi lived most of his life in poverty, despite being one of the greatest 

seholars of the 18th Century. In his gloss on Dawwânî’s commentary on the Adııdiyah, he 

sarcastically remarked with the following:

I say: praise and thanks be to God, for He has suffîced us of any of these complaints, as 
these complaints (of Dawânî) are on account of the worldly gains that one could acquire 
by means of seholarship, as that was a time when seholarship was considered praiseworthy. * * 

17 Okudan, 46-47.
Khaled Rouayheb, Relational Syllogisms and the History of Arabic Logic, 900-1900, copyright page.
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But now we live in a time where knowledge and scholarship are considered blameworthy, 
and so: no benefits, and therefore no complaints.19

Gelenbevi, Hashiya ‘ala al-Jalal min al- Aqa id al-Adudiyyah, 186.
20 Okudan, 48.
21 Ahmet Cevdet Pasha, Tarihi Cevdet, 293-294.

His scholarship earned him the praise and envy of scholars, and the rewards of Sultans. The 

eighteenth century was not a good century nıilitarily for the Ottomans. In 1774 they faced a 

humiliating defeat at the hands of the Russians, Küçük Kaynarca, which led the Ottomans to 

double their efforts in reforming the military. Frendi military experts were brought to İstanbul to 

lıelp establish two military institutions, like the Naval Engineering School (Miıhendishane-i Bahri- 

z). Because his mathematical expertise, Ismâ'Tİ Gelenbevi was appointed as a teacher, earning 60 

kuruş.

During his time in İstanbul, Gelenbevi’s reputation continued to increase during the testing 

of new canons by the Ottoman army. Much to the dismay of Selim III, none of the guns managed 

to strike their targets. During this period, Gelenbevi was both a senior professer at the mederese 

and a mathematics professor at the engineering school. He was called upon to calibrate the guns, 

and he did so with resounding success as ali of the projectiles hit their targets.20 Various reports 

say that Selim III awarded Gelenbevi’s family a continuous ration of 400 dirhems worth of rice.21 

Gelenbevi also assumed the judgeship of Eyüp in İstanbul, before being transferred to Yenişehir 

in modem day Larissa, Greece. Chronicles report that Gelenbevi died of a brain stroke not long 

after he received a scathiııg letter from the Şeyhü-Islanı Hamidizade Mustafa Efendi, regarding 

Gelenbevi’s position on ascertaining the start of the lunar months. Gelenbevi’s supported the 

minority view that astronomical calculations were more reliable than sightings, and based on the 
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methodological principle that certain evidence trumps probable evidence should therefore take 

precedence.22

Okudan, 48-49. Taken from Keskioglu, “Isma'11 Gelenbevi ve Subut-i Hilal Meslesi,” I.F.D, Ankara University 
Basimevi, Ankara, 1965, c.3, issue: 1-2, 24.

2.0 The Works of Ismâ'Tl Gelenbevi: An Annotated Bibliography

Gelenbevi was a prolific autlıor who wrote on a wide array of subjects. His texts were widely 

distributed during his lifetime and quickly became teachmg texts in the Madrasa system and in the 

Engineering School. Ahmet Cevdet Pasha estimated that Gelenbevi’s works are so important that 

we would have known anytlıing about the intellectual life of the 18th century had he not written 

them. It may appear to some as an exaggerated claim, but it is possible because many of his 

teachers and contemporaries, like Ayaklı Kütüphane Mehmed Emin Efendi and Palabıyık Muğlalı 

Efendi, did not author any works. In the following pages I will provide an overview and a 

description of each of the texts. hı that vein, we should note that previous authors differed on the 

number of texts Gelenbevi wrote, which I will summarize below:

Tablel.O

Author and Reference Number of Books

Bursalı Mehmed Tahir {Osmanlı Müellifleri,

v.3, 297)

16

Abdulkuddüs Bingöl {Gelenbevi İsmail, 24) 35

ISAM Ansiklopedisi (“Ismâ'ıl Gelenbevi”) 35

Rifat Okudan {Gelenbevi ve Vahdet-i Vııcııd) 42

17



3.1 Kalam and Falsafa

1. Hashiya ‘ala al-Jalalal-Dawwânî ‘ala al-‘aqaid al-Adudiy a

This is Gelenbevi’s commentary on Jalal al-Din al-Dawwâm’s (d.908 AH/ 1502 CE) gloss on 

Adud al-Din al-Ijı’s (d.756 AH/ 1355 CE) original text, al-‘Aqaidal-‘Adudiyyah. This is Ismâ‘11 

Gelenbevi’s longest work on kalam, and was printed several times during the 19th / early 20th 

centuries. The fırst edition was printed in 657 pages in 1233AH/1817 CE, only 27 years after he 

passed away. Another edition printed in 525 pages was published in 1307 AH/ 1890 CE. Perhaps 

the best-known edition was printed in two volumes in 1316 AH/1898 CE, alongside the glosses of 

Hussein Khalkhali (d. 1604) and the Tatar scholar Shihab al-diıı Marjânt (d. 1889 CE). This is a 

considerably longer work than Dawwânı’s own commentary, which only spans some 110 pages in 

modem print.

The book was chosen by Gelenbevi for a number of reasons: (1) Alongside TaftâzânT’s 

Sharh al- ‘Aqâid, Dawâm’s Sharh al- Aqaid represents one of the most important books in the late 

kalam tradition, especially as a teachiııg text, with över 14 commentaries and glosses mentioned 

by Katip Çelebi, and at least 20 by the modem period. The prestige of an author like DawânT is 

likely what first attracted glossators2j;(2) Gelenbevi states in the beginning of his gloss that when 

he was required to teach Dawânî’s commentary, he thought it would be appropı iate to author his 

own gloss; (3) the breadth and succinctness of the text, with Dawânî stating that al-Ijî did not miss 

a single essential question in Kalam when he authored his treatise, making it an excellent point of 

departure for writing his own commentary; (4) lastly, the massive influence that Dawâm had on 

the late Ottoman kalam tradition provided another motive for later scholars to study it and write

2o Indeed, a perusal of DavvânT’s commentary rnakes it clear that he had Taftazani’s Sharh in mind as he went along, 
provıding critical improvements and more in-depth discussions than his predecessor, perhaps with an eye to supplant 
Taftazani’s text as the standard.
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With regards to premise (2) above, it is established by the following two proofs:

(1) Ali properties are incipient, some through observation, while unobserved properties 

because they are subject to change or non-existence.

Tlıis argument may not seem as obvious to a modem observer, but when we understand that on 

the materialist ontology of kalanı, ali the properties of physical objects resulted from 4 types of 

states that a point-particle (i.e. atom - and indivisible partide) could be in: (1) witlı respect to 

location, an atom was either in motion or at rest; (2) with respect to other atonıs, it was witlıer 

connected to them or separated froııı them. Thus, ali properties were the result of atonıs being in 

some confıguration of combination/separation and motion/rest. No particular 

combination/separation nor motion/rest was necessary for an atom, and therefore, one may deduce 

that they need some causal explanation. Wlıen combined with their discrete tlıeory of time, each 

one of these properties: being-in-motion, being-at-rest, being-combined, and being-separate, was 

time dependent as well, and in fact, could not exist for more than one instant, and therefore required 

constant re-creation by an extemal cause. The problematic element in the argument arises in the 

discussion on physical objects. Gelenbevi explains as follows:

(1) Physical objects are necessarily characterized by created properties.

(2) Whatever is necessarily characterized by a created property is created.

(3) Physical objects are created.

Premise (1) above is true because ali physical objects are either in motion or at rest. Motion and 

stillııess are both created properties, namely, that being-in-motion or being-at-rest requires a cause. 

Premise (2) is true on the following basis: If a physical object were to exist pre-etemally (i.e. have 

no beginning to its existence), it would entail the existence of a created property in pre-etemity, 

which is impossible.
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Taftazânı then presents an objection to the argument for premise 2 by stating that: pre-etemity is 

not a realm or state in which the physical object exists, such that it would entail the existence of a 

created property ‘in’ pre-etemity. Rather pre-etemity (azal) is the negation of a beginning or it is 

the affîrmation of continual existence in past times without end. Thus, wlıat is intended by an 

infînite series of created motions is that for any given motion, there is another motion that proceeds 

it to no beginning. The falasifa agree that every motion in the series is itself incipient, but that the 

series itself is not.

Taftazânı then presents his answer as follows: a set or chain of events has no existence 

apart from its individual instances, so it is not possible to posit the existence of a universal or 

absolute motion (al-haraka al-kıılliyah/mutlaqa) that is etemal because it is a purely mental entity. 

The point of contention among the commentators is Taftazânı’s response to the objection to 

premise two, namely, that any set, or a universal such as a genus or species, has no existence apart 

from its particular instances, and therefore, if ali of its particulars have a beginning in time then it 

has a beginning in time.

Dawâm rejects this answer, because what is meant by the eternality of a universal is nothing 

other than the following: for every particular that comes into existence, it is preceded by another 

particular. Khayâlı, a contemporary of Dawâm, offers a similar response: whether a universal is 

etemal or not depends on what it is abstracted from; if it is an infînite series of events, then it is 

also infînite; if it is fînite, then it is fînite. Gelenbevi confirms ali of these responses, adding that 

TafitazânT himself is not convinced by the effîcacy of the argument as a whole, vvhich is why he 

does not rely upon in it in Sharh al-Maqasid.

In his gloss on Sharh al- ‘Aqaid, Mulla Alımad al-Jundi agrees with Khayali, Dawwâm, 

and Gelenbevi, stating that the only way to demonstrate the tmth of the syllogism is to use one of 
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the two arguments against the possibility of an existent infînite regress, namely dalil al-tatbiq or 

dalil al-tadayuf53

Indeed, the properties of motion and stillness are ones concomitant with the physical object 

attributed by them, and so there is no ontological dependence on motion or stillness. Even if we 

assumed that every physical object was attributed with a created property on which the physical 

object itself depended on ontologically, i.e., a material cause, the argument would stili require the 

negation of infmite regress.

The objections to TaftazânT are not on accout of him using this particular argument per se, 

but on account of his answer to one particular objection that DawânT and others found to be very 

weak. Nevertheless, some of the harsher responses, like DawânT’s, are uııwarranted according to 

Gelenbevi, as he notes that TaftazânT does not make the veracity of the argument rely upon this 

response, irrespective of its weakness. Indeed, in the same text, TaftazânT states that "One should 

not think that this argument does not rely on the negation of infmite regress...” Ahmad al-Jundi, 

Gelenbevi, and KlıayâlT ali share a similar critical but sympathetic tone in their response, not found 

in DawânT. Ifthis is indicative of anything, it is that even though Gelenbevi’s work often references 

Sayyid Sharif al-Jurjâııî and his primary follower DawânT, it did not prevent him from defending 

TaftazânT from unwarranted eriticisin. Indeed, throughout the gloss, it miglıt be that Gelenbevi 

relies more so on the work of TaftâzânT than he does on other authorities. DawânT on the other 

hand was known for his critical tone, and as I mentioned earlier, in writing his commentary on the 

Adudiya he appears to have been aiıning to supplant Taftazani’s Sharh al-‘Aqaid.

Ahmad al-Jundi, Majmu 'at al-Hawashi ‘ala Sharh al- ‘Aqaid, 83-84.
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4.1.3 Gelenbevi on Burhan al-Tadayuf

Departing from Dawânî’s affırmation on the need for addressing the problem of infinite regress, 

Gelenbevi first describes the scope of the argument against an infinite regress of concomitants as 

follows:

(Dawânî): [Burhan al-Tadayuf and Burhan al-Tatbiq] demonstrate the impossibility of an 
infinite series of existent entities...(Gelenbevi) in reality (fiı nafs al-amr), vvhetlıer they are 
ordered essentially or temporally, because antecedence and subsequence (sabiqiyycıh wal- 
masbııqiyyalı) are concomitants that are not limited to essential concepts, but cover time- 
dependent concepts as \vell, and indeed, conventional concepts ifthey are discrete... as for 
what is continuous, such as if we posited two continuous infinite lines to demonstrate the 
finitude of space, then it is not clear if [/hz/Tm/z al-tadayııf\ applies, because the antecedent 
and subsequent parts of the line are purely hypothetical, and therefore it is questionable 
whether a continuous line can be attributed with antecedence, subsequence, firstness, 
secondness, and other relational properties...54

In other words, the scope the argument is broad. It applies to ali forms of concomitant concepts, 

whether they are related by essence, time, or convention. An example of essential concomitance 

is between a material and fomıal cause and their effect, such that whenever the cause exists, the 

effect also exists without any time delay. An example of temporal concomitance is today and 

yesterday: when Today’ begins, the preceding day simultaneously becomes ‘yesterday.’ This is 

temporal because yesterday does not cause today in the way that a material/formal causes have an 

effect. An example of conventional concomitance is fatherhood and childhood; a man becomes a 

father when his wife first gives birth, and the child becomes a child at the same time (this was a 

common example in the literatüre, and it makes sense especially in the Hanafi school of law, where 

fatherhood is a purely stipulative legal relationship that is not dependent on biology). Thus, 

concomitance is a relationship in which both terms are codependent in some way, whether it is 

essentially, temporally, or conventionally.

Gelenbevi et al, Hashiya ‘ala Sharh al-Jalal al-Dawwanı ‘ala al- ‘Aqaid al- ‘Adudiyyah, 110.
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Nevertheless, Gelenbevi suggests that the proof is difficult to apply to a hypothetically 

continuous line, as the argument from concomitants assumes that the elements analyzed can be 

distinguished to produce pairs of antecedents and subsequents. In the case of a continuous line, 

however, does not seem to have any real parts such that it can be said to have ordering, 

antecedence, or subsequence, ete, that would allow us to apply correlativity to it, and so the 

argument cannot apply. But this is a purely geometric and thereby imaginary entity, since an aetual 

continuous line cannot exist in the ontology of the mutakallimun, it does not undermine the general 

argument against the etemity of the world.

Gelenbevi then continues with the argument itself, stating:

If we posit an infînite series of elements into the past, whetlıer each element is a preparatory 
cause (‘illa mu ’idda) or not, then this entails the possibility of a series of concomitants to 
extend infînitely into the past, beginning from a given element (i.e, the last element in time) 
that is only characterized with one of the two concomitants (i.e, strictly an effect), which 
is impossible, and what entails this is also impossible.
As for the entailment itself: because if an infînite series was composed of causes and 
effects, or fatherhoods and childhoods, or any other pair of concomitants, then the relation 
of antecedence/subsequence obtains in reality between every pair of elements.
As for the impossibility entailed: if an infînite series of concomitants were to extend into 
the past from that last element, then that final element will only be predicated witlı 
antecedence (sabiqiya) and not subsequence (masbuqiya)-, so either (1) there is an element 
somewhere before the final element that is strictly predicated with antecedence to the 
exclusion of subsequence, or (2) there is not; as for (1) it entails an end to the series which 
was posited to be infînite (i.e., because that element that precedes the last element will 
strictly have antecedence (sabiqiya), which necessary entails that it is not preceded by 
another element, and is therefore the fîrst element) ; and as for (2), then it entails that the 
number of subsequents is higher than the number of antecedents by one, which is accounted 
by the final element, because every element before it is both an antecedent and a 
subsequent. So, prior to the final element, perfect equality between antecedents and 
subsequents obtains, and what remains is the subsequence of the final element. The 
proposition (1) above is impossible, because it entails the series is both fînite and infînite 
And proposition (2) is also impossible, because it entails the existence of one of a pair of 
concomitants without the other.55

35 Gelenbevi, 110.
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Gelenbevi adds that both of these possibilities, can be rendered part of the proof to establish 

the other, and therefore the same argument has two modes. Dawânî, for example, settles on 

proposition (2), namely, that there exists an extra element, which is impossible for a set of 

conconıitants, while Naşir al-Din al-Tûsî opted for proposition (1), which is impossible because it 

entails that the series is at oııce fınite and infînite?6

4.1.4 Objection to Burhan al-Tadayuf and a Response

Gelenbevi illustrates a response to the proof in the following way: suppose there is a set of 5 

concomitant contingents, then we end up with a total of 4 antecedents and 4 subsequents:

[E5 E4 E3 E2 Eı]

Suppose that Eı is the first element to exist in time, wlıile the rest come after. That means that each 

of E2, E3, E4, and E5, are predicated with subsequence (that is, each of thern is preceded by at least 

1 element). Likewise, it means that elements Eı, E2, Es, and E4, are predicated with antecedents 

(namely, each of them comes precedes at least 1 element). As expected then, the number of 

subsequents is equal to the number of antecedents (4 and 4). Then, Gelenbevi telis us to suppose 

that the fifth element (E5) is predicated with both antecedence and subsequence; if so, it does not 

follow that there is an inequality between antecedents and subsequents, but rather entails that there 

must exist a sixth element, Eö, after E5:

[Eö E5 E4 E3 E2 Eı]

Since this is the case for a finite series, there is no reason to think that the same applies should not 

apply to an infînite series. Therefore, the argument presented above does not show the 

mıpossibility of an infînite regress of concomitant entities?7

36 Gelenbevi, 110.
57 Ibid, 111.
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Gelenbevi provides the following regimented response, and follows up with a quite a powerful 

demonstration of the proofs effıcacy:

(1) The equivalence between antecedents and subsequents in a given series obtains by virtue 

of a present element’s antecedence and does not depend on it having a subsequence. So, in 

the example of the series of 5 elements above, the first element has only antecedence and 

no subsequeııce, while the total number of precedents and antecedents are equal (4 

precedents and 4 antecedents).

(2) Thus, if an equivalence between antecedents and subsequents occurs in any series wlıere 

there is a final causal element, then that element is attributed only with antecedence 

(masbuqiya). Conversely, when an equivalence does not obtain in the series, then likewise 

that strict antecedence does not obtain.

(3) In the series of 5 elements, the antecedence of the fifth element entailed that the series was 

a subsequent sixth element. Similarly, in an infinite series, if we posit that every element 

m the series (as we did with the Es above) is attributed with an antecedence and a 

subsequence, then the series has an additional element at the end beyond the infinite series. 

This entails that the infinite series is actually finite.

(4) But if we consider the series to be infinite, then tlıis entails that the number of pairs of 

concomitaııt elements are not equal.

To clarify this argument even more, Gelenbevi asks us to consider how the inequality appears if 

we consider the number of mediated and unmediated antecedences and subsequences. By mediated 

subsequence/antecedence we ıııean that which obtains between two elements if they are separated 

by 1 or more elements; by unmediated subsequence/antecedence, we mean that which obtains 
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without separation. With that in miııd, consider an infînite series of concomitant pairs into the past, 

with a temporally final element En (i.e. the ‘Now’ Element):

[En En-1 En-2 En-3 En-4.....E-oo]

Counting the number of subsequence relations - that is, counting how many elements come 

before each given element - beginning from the final element En, we have infinity. This is because 

every element in the series is preceded by an infînite number of elements. We can demonstrate it 

in the following way, where we replace each element with the number of elements that preceded 

it in time:

[oo (oo- 1) (oo-2) • • • (oo-n)] [oo oo oo oo oo

Now if we count the number of antecedence relations - i.e., counting how many elements come 

after each element - beginning with En, we end up with the following count:

[0 12345678 9... (Previous Count+1)]

Because every previous antecedent count is fînite, the number of antecedences is always going to 

be fînite. Thus, the total number of antecedences and subsequences cannot be equal, because one 

is a series of infrnites, and the other is a series of finites. But since concomitant pairs must be equal 

in number (such as causes and effects, fatherhoods and childhoods), we have a contradiction. Thus, 

an infînite regress of concomitant pairs into the past is impossible.58

’s Gelenbevi, Hashiya ‘Ala al-Jalal, 111.

4.1.5 A Second Argument: Burhan al-Tatbiq

The burhan al-tatbiq, or the ‘proof by correspondence’, is the second argument employed by the 

mutakallimun in their efforts to prove that the world is incipient. This argument is broader in scope 

titan the argument from concomitant pairs (tadayuf), because it is effective irrespective of what 
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kind of relation (if any) holds between the elements of the series. This means that the argument 

works whether or not ali the elements exist at one time, or if they come into existence one after the 

other, without being causes or effects or having any other relationship other than the sequence 

itself. Tadayuf as we saw, depends on the existence of codependents, like causes and effects, or 

fatherhood and childhood. Tatbiq, however, may even be said to work in the realm of püre 

numbers.

Gelenbevi describes the argument as follows:

Know that the sum of the argument is that if there existed an infmite set, there would exist 
a subset that is also infmite. This entails an ünpossibility, and what entails an impossibility 
is also impossible. As for the entailment: the existence of the whole (in this case, the majör 
set) necessitates the existent of the part (the minör infmite set).
As for the impossibility: ifwe take two infînite sets and posit a one-to-one correspondence 
between their elements, then: either every element of the majör set corresponds witlı every 
element of the minör set, in which case the whole will be equal to its part; or there does not 
exist an element in the minör set such that a one-to-one correspondence can be made, which 
means that the minör set is fınite, and indeed, the majör set too, larger only by a fınite 
difference. But this is contrary to the original hypothesis that both are infînite. These results 
are impossible, and therefore, so is the existence of an infînite set.59

In other words, if we take as the fîrst infînite set the events beginning from today to the infînite 

past, then part of this set will also include the events beginning from yesterday to the infînite past. 

When we compare the elements of both, we will fînd that they are either (a) equal or (b) they are 

not equal. Both results entail an impossibility: for if they are equal, then the whole is equal to the 

lesser set, and if they are not equal, then one infînite is larger than another infînite by a fînite 

number. Therefore, it follows that the existence of such a set is also impossible.

Gelenbevi, Hashiya ‘akı al-Jalal, 118.
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4.1.6 A Summary of the Objections to Burhan al-Tatbiq

However, perhaps the impossibility does not lie in the exıstence of a single set, but in the operation 

oîtatbiq, orin the actual correspondence comparison between the two sets. This objection amounts 

to saying that: (1) the argument from correspondence requires the execution of a correspondence 

operation, (2) the correspondence operation is impossible; therefore, the argument from 

correspondence is impossible. Thus, it must be shown then that the correspondence itself is not 

impossible.

Gelenbevi summarizes this objection in three possibilities: If we assunıe that the two sets 

are equal, it cannot be the ease the first elements of each set are different. Therefore, what is 

assumed to be the second element of the minör set is actually the third element, and the third is the 

fourth, ete, as there is only one set of events in existence. It follows then that correspondence is 

impossible, because there are no distinct elements with which ones makes the comparison.

On the second possibility, we removed ali the elements of the majör set into the minör set 

except for the first element, then the correspondence relation will obtain between non-existents 

and existents. But a correspondence relation can only be said to obtain between existent things, 

and it is for that reason that the correspondence relation cannot obtain between the set of natural 

numbers.

On the third possibility, the elements of the majör set do not migrate into the minör set, but 

are essentially distinct from it such that the equivalence relation is mediated, which entails that the 

minör set is equal to that which is equal to the majör set. In this ease, both mental and imaginary 

correspondence is possible but in tlıis ease, it would not demonstrate the impossibility of a single 

infinite set, but the impossibility of two infinite sets. The point, hovvever, is to show the 

impossibility of a single infinite set, namely, the infinite set of events into the past.
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4.1.7 Response to the Objections

Gelenbevi provides two different responses to the objections provided above, before going on to 

discuss the two proofs by concomitant pairs and correspondence in more detail. The fırst 

manoeuver works by choosing the fîrst argument made above, which states that if the whole is 

equal to its part, then the fîrst elements of the majör and minör sets must be the same. It follows 

then that the correspondence cannot be made, as ali the elements are the same in reality.

In response, Gelenbevi states that the majör set and the minör set are existentially distinct, 

such that if the majör set were to cease to exist by losing its extra element, no clıange would obtain 

for the minör set. Thus, the shared elements of each set have two distinct ıııodes in-thenıselves (/? 

no/s al- anır). On this basis, Gelenbevi says that the objection, namely that the correspondence 

relation that obtains between the fîrst two elements is not possible because they are identical, would 

only be true if the existence of the majör set’s second element and the fîrst element of the minör 

set were identical in their existence. The latter is not true because that second element of the majör 

set is in reality the fîrst element of a set that has an existence that is distinct to the majör set, as 

explained above (i.e., the majör set could cease to exist without entailing the non-existence of the 

minör set). The same applies to ali the elements of the set, and therefore, it is possible to conceive 

of the correspondence relation. The only exception to this argument, Gelenbevi states, is if the 

series was continuous, such that the distinction between each element was purely hypothetical. It 

is because of this that they posited the existence of two parallel lines, one beginning after the other, 

in their application of the argument to the finitude of physical space.

A second response by Gelenbevi takes the third argument of the objection, namely, that the 

proof at best shows that the existence of two infinite sets is impossible, but does not demonstrate 

that the existence of one set is impossible. He asserts that the argument shows the impossibility of



[

a single infînite set because it entails an inıpossibility. In this vein, Gelenbevi makes the following 

argument: if one infînite set existed, it would be essentially possible (imkan dlıatİ) for there to exist 

another infînite set whiclı is equal to its part in size and essence. Essentially possible here ıııeans 

that if the existence of an infînite set is possible in-itself, it is also possible to posit a minör set 

witlıout the set being impossible in itself. In other words, if a single infmite set were possible in- 

itself, then it should be possible for a second infmite set to exist. But since the objection to the 

original argument concedes that two infmite sets are ünpossible, and the objection also entails that 

a second infînite set is possible, then the objection entails an absurdity; and what entails something 

absürd is likewise absürd.

As for the entailment: since it has been shown that a distinct set exists within the majör set, 

then the minör set can be said to exist independently of the majör set, and therefore the existence 

of the minör set with the majör set is possible even if we were to suppose it was impossible due to 

an extemal factor. As for the inıpossibility: if two infînite sets were to exist, then önce the 

correspondence relation is posited, then one of the two impossibilities is entailed necessarily, 

namely, that they are fînite or that the whole is equal to the part, which is impossible, because the 

possibility of an inıpossibility is impossible.60

60 Gelenbevi, Haslıiya ‘ala al-Jalal, 120.

5.0 On Epistemology

In this final chapter, we will look at Gelenbevi’s analysis of three ıııain questions relating to 

epistemology. The first will look at the ethical diıııeıısion of epistemology, namely, whence the 

obligation to think and reflect? This naturally leads us to analyzing two sub-branches of the 

question: the nature of the thınkıng subject and the normative grounding from which that 
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subjectivity emerges. In what follows, Gelenbevi/Davvânı argue will argue that the nature to reflect 

is revealed, because there are no nonııative facts to ground obligations aside from Divine Speech. 

In tum, this leads them to arrive at a desire-driven reflective subjectivity, as juxtaposed against a 

fear-driven, rational actor subjectivity of the Mu’tazilites.

The second part of tlıis chapter will cover more properly epistemological questions, 

namely: is metaphysics a science? Can rational refleetion yield knowledge about non- 

spatiotemporal entities? Lastly, we will look at another question discussed by Gelenbevi and 

DawânT, namely whether it is a metaphysical possibility to have knowledge of God’s quintessence 

(kimli).

5.1 The Obligation to Reflect and the Human Subject: al-Qasid al-Mukhtar

There are two main positions on the obligation to reflect (nadhar) in order to acquire kııowledge 

of God and His attributes. The Ash’aris, in the broad sense of the term, like Gelenbevi, held that it 

was morally obligatory according to the law (s/zörfrn).61 The Mu’tazila held instead that the 

obligation was rational.62 The origin of this debate hinges on the question of the intrinsic good and 

the intrinsic evil (al-husn wal-qubh). On the Mu’tazili view, there are acts that are morally 

obligatory on human beings to perfonn, just as there are acts which are necessary for God Himself 

to create. Tlıis is because certain acts are intrinsically and independently good or bad (or on some 

views, neutral), and it would be absürd for God to not perfonıı them, because He is Good. On the 

Ash’ari view, no act carries an intrinsic moral character, i.e, they are not good or bad in thenıselves; 

61 Gelenbevi, Hashiya ‘ala al-Jalal, 178-80.
62 Ibid, 181. That is not to say that the Mu’tazila held that it was not obligatory according to the shari’a, but that it 
was among the rulings of the shari’a that does not depend on revelation.
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rather God posits what is good and evil, by püre volition, and reveals to mankind wlıat is good or 

evil through the Shari’a.

What is interesting here is how, based on the question of vvhether there are rational, 

independent imperatives, gives rise to two different understandings of the human subject. It also 

has a direct influence on the question of acquisition (kasb), from which the human subject as qasid 

al-mukhtar (i.e intentional free agent) emerges in Gelenbevi; it should be noted that the question 

of acquisition is also partly ontological (in that it relates to creation). As a temi to describe the 

human subject, it does not seeın to be present in Sharh al-Mawaqif nor in Sharh al-Maqasid, nor 

is it in use in Dawânî’s work nor in Khalkhali. The term is certainly derived from these works, but 

it appears that Gelenbevi is the fırst to use this term as a concept to describe the human subject. 

Due to the complexity of the emergence of the human subject in Ash’ari thought, I will fırst provide 

a summary of the question of the good and evil, then the question of acquisition, and lastly the 

question of the qasid al-mukhtar. Throughout the text, I will attempt to describe the ways in wlıich 

these fundamental questions come together in producmg the notion of the qasid mukhtar, or 

intentional free agent.

5.2 The Creation of Human Action and the Ontological Dimensions of Human 

Subjectivity

The question of human action is a subset of the question of causation more broadly, witlı the 

additional problem of accounting for human responsibility. If a human being has no bearing 

whatsoever on his actions, then on what basis can he be held accountable for them? If the Ash’ari 

and Maturidi schools held to an occasionalist view of the universe, where God creates effects afiter 

their causes, then in what sense can the human subject be said to participate in his actions?
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Unsurprisingly, the theories on human action ali derive from one or another theory of causation.

In general, ali theories of causation discussed in the kalam tradition are contained in 4 theories:

(1) Al- ‘illiya (necessary causation) - which is the main position held by Ibn Sina, Ibn Rushd, 

and the falasifa in general. The theory states that if the ‘illa (cause) exists, then the ma ’lul 

(effect) exists necessarily. This is often illustrated with the movement of the ring on a 

moving hand, wherein the movement of the hand necessitates the movement of the ring. 

God on this model is a ‘illa and the world is the ma ’lul, and so they denied that any other 

world was possible in actuality {imkan wııqıı ’z), even if it was possible in-itself {imkan 

dhatı). This is because the world around is the necessary effect of God, and emanates from 

him in accordance with God’s essence. On this theory, it is quite diffıcult if not impossible 

to come up with a conviııcing theory of human freedom.

(2) Al-taba’- Natural causation, wlıich is very similar to the theory of ‘illa and ma’lul, except 

that the existence of the cause does not necessitate the effect unless its specifîc enabling 

conditions are present, and its specifîc inlıibiting conditions are absent.

(3) Al-tawlid- generative causal powers, which is the dominant theory amongst the Mu’tazili 

school, in which human beings and other entities are given a secondary role in creation, 

such that God gives man the power to create, with which he may create his own actions, 

with the caveat that God may interfere. It is from this theory of causation that the Mu’tazila 

believe that the human subject is an effective free agent {fa ’il mukhtar).

(4) Al-Khalq — which is unmediated creation by God as the only true fa ’il al-mııkhtar, and this 

capacity pertains to every being that comes into existence after not existing {huduth). There 

is no room for secondary causation in this model, but there remains a way to affirm choice 

or intention for human agents, even while negating creative effıcacy, through the theory of 
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kasb (acquisition). Within this general framevvork, lıowever, there is a lot of diversity 

among Ash’ari and Maturidi authors.

The discussions on human action, however, generally took place between the Ash’aris and the 

Mu’tazilis. This is because the positions of the falasifa were not acceptable on other grounds, 

and the question of human agency was not as much of a concem in their cosmology. The 

mutakallimun dealt with the detenninism of the falasifa in questions of general metaphysics 

and ontology. But because the mutakallimun had to establish a relation between man and his 

actions in such a way that it does not violate divine will and power, the Qur’an, while also 

avoiding determinism, they had to contend with the very strong positions of the Mu’tazila.63 

From the Ash’ari position on creation (khalq) above, namely that God is the sole creator in 

existence64, the Ash’ari and Maturidi schools elaborated 4 positions under the names of their 

original advocates: Ash’ari, Baqillani, Isfariyini, and Maturidi.65 Summarizing Gelenbevi’s 

exposition of the various views, we will go through each of them in brief before fmally getting 

the question of the human subject as qasid mukhtar, and the implications of tlıis theory. I will 

also attempt to describe the Mu’tazili and falsafı positions as well.

63 Dawânı, Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 246-9.
64 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 246-7.
65 DawânT, Hashiya ‘ala al-Jalal, vol. 1, 249-251.
66 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 249.

(1) Ash’ari’s position: the existence of the act is God’s creative act alone.66 On this version of 

kasb, man’s intention, which is also created by God, serves as a customary cause for God’s 

creation of the act. But because everything on this model is created by God, Ash’ari’s 

position has been called jabr m.utawassit, or ıııoderate determinism. Furthemıore, the 

position has been accused by the Maturidi and Mu’tazili schools with negating the grounds 

for punishment and reward in the afterlife. To this, the Ash’ari school has responded by 
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saying: (1) they concede that it is a type of moderate determinism, but they also hold that 

there are no objective grounds for punishment and reward, because there are no objective 

moral judgmeııts, and therefore, there is no issue. God, after ali, punishes and rewards 

according to His mercy and justice, which are distinct from the human being entitled to 

either by virtue of his acts;67 or (2) by stating that since man is stili involved in the act as a 

customary cause and the subject of the act to occur (scıbab ‘adi, wa mahal)-, and the reality 

of kasb is conditioned on the fact that there is a distinction between voluntary acts and 

involuntary acts, and since the rational possibility of a given act being other than what it 

was, with the condition of istila ’a (ability), then the mere empirical form of the act is 

enough to establish responsibility.68

67 Gelenbevi, Hashiya ‘ala al-Jalal, vol.2, 214-15.
6S Gelenbevi, Hashiya ‘ala al-Jalal, vol. 1, 248.
69 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 249
70 Ibid, 248-9.

(2) Mu’tazili position: the existence of the act is creative act alone.69 The main problem with 

this position is that it has been demonstrated both on rational and scriptural grounds that 

God is the only creator, and that it is not possible for another being to delimit God’s creative 

capacity. There is no doubt, however, that this position poses no problems for human 

responsibility and judgment. Further, it appears that the Mu’tazila have prioritized the 

necessity of objective moral imperatives över the ontological necessity of God’s unique 

creative capacity.

(3) Baqillani’s position: the existence of the act is God’s creative act, but its ascription is 

determined by man’s volition (al-irada al-juziyya). On this version of kasb, man’s volition 

adds the purely mental property of obedience of non-obedience to the act, through which 

one is held respoıısible.70
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(4) Maturidi’s position: the existence of the act is God’s creative act, but its existence is 

conditional upon one’s intention, which is considered a virtual act (amr itibarı), and 

therefore does not violate the exclusivity of God’s creative power. According to Sadr al- 

Shari’a, man’s intention is a medium between existence and non-existence (a state or hal), 

and on the basis of which man is held responsible.71 72 On this particular point, Gelenbevi 

states that “and there is no doubt that [the position of Baqillani and Maturidi] is more 

appropriate with respect to providing justification for reward and punishment, because it is 

more than man merely serving as the subject (inalıal) with the coincidence[of his intention] 

(al-mııqarana)H22

(5) Isfariyini’s position: the existence of the act is the result of the combined creative act of 

God and man.73 This position has been rejected on the metaphysical question of two causes 

sharing in the creation of a single effect. Nevertheless, Gelenbevi defends Isfarayiııi’s 

position with an eye to defend the grounds for punishment and reward, by deflecting a 

charge that claims the position entails incapacity (‘ajz) for God.74

(6) Ibn Sina: the existence of the act is result of God’s creative power, which creates a power 

in man (qııdra hadithd), that brings the act into existence; this occurs without will, but 

rather emanates necessarily from God.75

71 Ibid, 248-9.
72 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 250.
73 Gelenbevi, Hashiya ‘ala al-Jalal, vol. 1, 249.
74 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 250.
73 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 249.

In conclusion, then, the Ash’ari and Maturidi schools apply their general theory on causation, 

namely that God creates everything without mediation, to a specific theory on human action. On 

Ash’ari’s position, we have a human subject with a very limited role in the emergence of his 
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actions, but not to the point of absolute detenninism. The negation of objective moral imperatives 

on this model negates the very basis of istihqaq (entitlement) of punishment or reward. Choice is 

created, but it is done so in accordance to how that particular human being would have chosen had 

he been the cıeator of his intention and his actions. The fact that his power (qudra) does not have 

effect is on account of the impossibility of there being to real causes to an effect, and therefore the 

relationship remains empirical or phenomenal. On that, it can be said that this phenomenal 

relationship is sufficient to establish grounds for moral responsibility.

The Maturidi and Baqillani position is similar ontologically, except for the fact that the 

individual will is considered either a state or a relation without real existence. Since it is not real, 

to hold that man originate his will does not entail a violation of divine omnipotence. On both 

models, there remains the form of freely choosing agent, without the limitations of objective moral 

imperatives. From this ontological ground emerges the qasid al-muldıtar. He is attributed with 

voluntary and involuntary acts, but is not attributed witlı creative power. He is not rationally 

entitled to punishment or reward in the objective sense. Interestingly, however, the question of the 

qasid al-mukhtar does not emerge in Gelenbevi’s discussions of human action (afal al-‘ibad) or 

objective morality (husn and qubh), but on the questions relating to the moral obligation to reflect 

(yvujııb al-nadhar).

On the other hand, the Mu’tazila held that human beings create their own actions. This 

strong affimıation of human freedom is in part meant to explain evil in the world, as it was 

impossible on their view for God to create evil. They also needed to affirm the rational necessity 

of divine justice, and if human beings were not responsible for the creation of their own actions, 

there would be no meaning to judgement in the hereafter. While this view appears to affirm human 

freedom, the consequences of this argument radically undermine both human freedom and
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rationality. In tum, it also gives rise to an unflattering view on the human being and on God as

well. This will become clearer in the following discussion.

5.3 Gelenbevi on Husn and Qubh

Dawânî summarizes the differences between the Ash’aris and the Mu’tazilis on the question of 

good (hıısri) and evil (qııbli), without making any reference to the Maturidi school. Looking first 

to DawânT:

(Dawâm) [The mutakallimun] said that the good (hasari) and the evil (qabih) are said of 
three different things: the first is a property of perfection (kamal) and deficiency (nuqsari), 
the second is conforming or nonconfonning to one’s purpose (mula’amat al-gharad wa 
mıınafaratih), which can also be described as benefît and hamı (al-maslaha wal-mafsada). 
There is no disagreement that these two indications are true for properties in themselves 
(thabitan lil-sifat fi anfusiha), and they are ali known by reason, but can shift with 
perspective (wa ma’khadİTuma al-‘aql, wa yakhtalifu bil-i’tibar). The third is that which 
relates to praise and blame immediately, and punishment and reward subsequently, and 
this is where the debate occurs.76

76 DawânT, Hashiya ‘ala al-Jalal, 209-11.
77 Gelenbevi, Hashiya ‘ala al-Jalal, 211. The example of justice and oppression is taken from Tafazani in Sharlı al- 
Maqasid.

In summary, there are three things which can be said to be good or evil. The first two relate to 

properties of things. A property can be said to add completeness to its subject or deficiency, such 

as knowledge and ignorance, or power and incapacity. A property can also ıııake a thing 

appropıiate or beneficial, or have an affinity to one’s purpose, or it can have a detrimental effect 

to one’s purpose, such as justice and oppression respectively.77 Dawânî also states that the latter 

can change with perspective. Takiııg fire as an example, it can be used to cook food, which is 

certainly beneficial and appropriate to one’s purpose. But the same property of fire, namely 

extreme heat, can also be detrimental to one’s purposes.
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The third matter78 which can be said to be good or evil relates with actions, as opposed to 

properties, and in the Ash’ari model it specifically relates to human actions, as God’s actions 

according to them cannot be said to be relate to blame or praise. In the Mu’tazili view, this last 

category is purely rational as are the fırst two, and pertain to the actions of ali rational agents, God 

and man alike. We also leam that the divisions between these three categories are disputed, but for 

the sake of brevity we will not discuss that here.79 Citing Tafitazani in Sharh al-Maqasid, we leam 

that the third category, in accordance with reason and empirical nonns (nadhar al- ‘ııqul wa ıııajrcı 

al- ‘adat), it is ali generally known through independent human inquiry, irrespective of the Shari’a. 

The true difference, rather, is whether these actions are good or evil with God, in the sense that 

whoever commits one or the other, does he deserve praise or blame immediately and reward or 

punishment in the hereafter?80 Furthermore, then, what is the relationship between the Shari’a and 

these rational imperatives? Gelenbevi summarizes the answer as follows:

78 Gelenbevi adds a fourth item, follovving Sadrul-Shar’ia, and it is what whiclı pertains to sense perception, and can 
be roughly be said to be aesthetics. This includes things like bad-tasting medicine. On the question of harm and 
benefit, it is benefıcial, but on the question sense perception, it is said to be bad (qabih), as the human self is averse 
to bad tastes. Hashiya ‘ala al-Jalal, 212.
79 Gelenbevi, Hashiya ‘ala al-Jalal, 209-10.
80 Gelenbevi, Hashiya ‘ala al-Jalal, 211-12.
81 Gelenbevi, Hashiya ‘ala al-Jalal, 213.

(Gelenbevi) [according to the Ash’ari position] Meaning that actions do not contain any 
property or perspective that causes it to be good or evil that reason can perceive 
independently of the Shari’a, as opposed to the Mu’tazila, and so the difference between 
the two positions is that command and prohibition are what cause (mujibat) a tlıing to be 
good or evil, meaning that if an act is commanded it is good, and if it is prohibited then it 
is evil. The Mu’tazila hold that [command and prohibition] are entailments (of good and 
evil) (muqtadayat), meaning if it is good it is commanded, and if it is bad then it is 
prohibited. Therefore, command and prohibition strictly reveal (kashifari) the good and evil 
which is prior [to the command and prohibition], and obtain for a given act in itself or 
through some aspect of it; and most of the Maturidis have agreed with them on this point, 
as opposed to the Ash’aris.81
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In other words, the Ash’aris hold that good and evil follow from command and prohibition, 

while the Maturidis and Mu’tazilis hold that command and prohibition follow from good and evil. 

The main difference between the Maturidis and the Mu’tazilis however is the question of wilaya 

(legislative agency). The Maturidis deny that man has legislative agency, such that he can 

command and prohibit others independently of the Shari’a, while the Mu’tazila hold that man has 

the prerogative, and indeed, it is obligatory upon him.82

82 Gelenbevi, Hashiya ‘ala al-Jalal, 214.
83 No doubt, however. that ali three schools, the Ash’ari, Maturidi, and Mu’tazili, agree that the Shari’a can never be 
violated by the judgments of an individual based on reason, as perfect reason on the Maturidi and Mu’tazili positions 
will never conflict with Shari’a.

Both the Ash’aris and the Mu’tazilis/Maturidis have arguments to demonstrate which 

position is correct, but we are more interested in lıow this distinction results in a different type of 

human subject.83 But the human subject that emerges out of these discussions is not strictly the 

result of this question, rather, it arises in combination with the ontological question of human 

action (khalq al-af’al). Thus, before moving on to the question of the qasid al-mukhtar, we will 

discuss the question of khalq al-af’al. We will then tie these strands together in the last subsection, 

and descıibe the three different theories of human subjectivity, with an eye for Gelenbevi’s unique 

insights into its implications.

5.4 The Obligation to Reflect

Briefly, the Mu’tazila argue that the display of gratitude for blessings or gifts is universal moral 

imperative on ali rational agents. But in order to thank God, one must know Him. To know God, 

one must reflect on the world and the self before arriving to true knowledge of God’s existence 

and attributes. Since gratitude is a rational moral imperative, then the acts on wlıich it depends are 

also morally obligatory, namely: reflection and knowledge.
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Beneath the surface, however, Gelenbevi reveals the Muvazili assumptions regarding 

human nature in his own rendering of their argument. He states the following:

The sum [of their argument] is as follows: gratitude to tlıe Benevolent is rationally 
obligatory, because it gives rise to the fear of losing those blessings and being punished in 
this world and the next. Rationally obligatory acts are those which rational actors (‘uqala) 
condemn their lack of performance, which in this ease is gratitude which drives fear; which 
in turn depends on knowledge of the giver...84

In other words, the human being, endowed with rational faculties and sense perception, fînds 

himself in a world of blessings. It would be irrational for hini to take these blessings for granted 

wlıich he is not responsible for, because rationality dictates that anyone who does not show 

gratitude for blessings is worthy of condemnation; while anyone who shows gratitude for them is 

worthy of praise. In tum, it is considered just to deprive the ungrateful of those same blessings, 

and so the rational agent is driven to seek the origin of those gifts and show them gratitude. This 

possibility - of losing one’s blessings - gives rise to fear (khcrwf) after existence. In tum he is 

obligated to reflect on the world to find the source, and in doiııg so he comes to knowledge of God 

(nıa’rifah), ali of which are necessary conditions for gratitude.85

But the fear of losing these blessings is based on the idea that not showing gratitude is 

objectively blameworthy, and therefore it is also objectively praiseworthy for an ingrate to be 

deprived of those blessings. In the same vein, that person is deserving of punishment. After ali, it 

would be absürd for God not to do so, as he is perfectly just. On the other hand, tlıis view means 

that the benevolent acts of God are conditional upon human behaviour. Meanwhile, what was first 

posited as a free human being who creates his own aetions, ends in ar fear-driven actor, afflicted 

with anxiety froııı the moment he is endowed with reason. His reason dictates that he must behave 

S4 Gelenbevi, Hashiya ‘ala al-Jalal, 181.
83 Gelenbevi, Hashiya ‘ala al-Jalal, 181-2.
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in certain ways, or else necessarily face worldly and otherworldly punishment or at the very least, 

lose his humanity by lapsing into irrationality.

Tlıus while it would seem that the human subject is a.fcTil mukhtar (free creative ageııt), 

he is actually a fa 'il ‘aqil, or a rational actor. He creates lıis owıı actions, but in so far as he is 

human he must also limit himself to those rational options, which of course iııclude the objective 

moral imperatives. That is not to say that the Mu’tazila argue for it to be impossible for man to 

violate these imperatives, but that they are in a sense “unthinkable.” Based on the doctrine of 

commanding good and forbidding the wrong, he must also apply these moral imperatives to others, 

even in the absence of a revealed law. In the end we have a human subject who is driven by fear 

and inclined to tyranny.

On the Ash’ari view, there are no nonnative facts in the contingent world. The divine law 

is posited entirely in accordance witlı the will of God, and if God chose not to posit a law at ali 

this would entail no impossibility. God is the fa ’il al-nuıkhtar, the free creative agent. The human 

being, on the other hand, is the qasid al-mııkhtar, or the freely choosing agent. The qasid al- 

mııkhtar is free to intend any action without any extemal reason whatsoever. Man does not create 

his actions, but as we saw previously, the ontology of human actions has no bearing on their 

freedom to select. Indeed, on the Ash’ari view, because there are no rationally established moral 

truths, his rationality does not bind him to give gratitude even if he has knovvledge of God’s 

creation of the world. The obligation to reflect then is only known to be true through the divine 

law. Nevertheless, based on the freely choosing human subject, whose will, at least potentially, is 

connected to ali general possibilia, the Ash’aris have a different analysis on the drive to reflect. 

The primary emotion in this analysis is not fear but slıawq [şevk, longing or desire], The human 

subject, endovved with rationality, first notices his existential condition. His condition causes the 
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emergence of shawq, because what is preseııt is insufficient in explaining his state. This shawq 

then gives rise to qasd, or the mtention to reflect. The awareness of an unknown is what ultimately 

gives rise to shawq, wlıich then drives refleetion. Proper refleetion on the evidence [dedil] leads to 

ma’rifa [knowledge], It does not amount to a denial that theoretical knowledge cannot obtain m 

the human subject without refleetion. It is however, the divine norm in creation that knowledge 

does not obtain without refleetion.86

Thus, what we are given is not a fear-driven, rationally circumscribed human subject. We 

have a human subject with far greater potentiality, driven by a longing desire, in order to arrive at 

what is unknown. Önce the human subject arrives at what is known, the desire that drives him is 

likely to tum into gratitude, but there is no necessary relationslıip between knowledge and giving 

gratitude. Gelenbevi explains the meaning of the qasid al-mukhtar in what follows:

Rather, with the qasid al-mukhtar, it is part of his nature to intend without any cause at 
ali, indeed, he may even intend and select that which is completely unfavorable...87

One may also claim that this position on the human subject allows for the possibility of the 

dispassionate reasoning, in the sense that it is unhindered by any a priori nomıative judgments. 

This conception of the human subject, namely the qasid al-mukhtar, also has consequences for 

other human inquiries, and may provide better tools for understanding the human sciences like 

psychology, anthropology, history, and economics, as each of these disciplines must operate on 

some assumptions of what the human being is and how they behave in the world. As a rather 

simple example, it may be assumed in some theories of economics that the human being is a 

rational actor. This rational actor, it seems to nıe, is much eloser to the Mu’tazili view of the human 

S6 Gelenbevi, Hashiya ‘ala al-Jalal, 191-193.
87 Gelenbevi, Hashiya ‘ala al-Jalal, 193.
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subject than the Ash’ari view, which is more amenable to a notion of the economic actor as a 

desire-driven subject that may nıake completely “irrational” decisions in the market.

5.5 On Reflection and Inferential Knowledge

Reflection as defined by Gelenbevi is “’mulahadhat al- ‘aql ma huwa basilim ‘indalıu li-tahsili 

ghayrih, ” wlıich we may translate as ‘an act by which the mind takes notice of what is present in 

it, in so far as that entity leads to knowledge of other than it.’ Evidence [dalil} is the object of 

reflection, which Gelenbevi defines as “ma yıımkinu al-tawasul bi-sahih al-nadhar fihi ila 

matlııb,” meaning ‘that which, wheıı subjected to proper reflection, leads to knowledge of 

another.”88 An example of a dalil then is the world with respect to knowledge of God. If one reflects 

upon the world correctly, they will anive at the knowledge of the creative free agent (al-fa ’il al- 

mukhtar). In general, it is held that knowledge obtains with reflection.89 But a debate arises on the 

meaning of this statement: is it that knowledge necessarily obtains with proper reflection? Or does 

it obtain continuously, such that it obtains at tinıes and not at others? Or is it reflection on 

‘conclusive’ evidence? Gelenbevi summarizes a number of views and criticizes them before 

declaring İris own position:

88 Gelenbevi, Hashiya ‘ala al-Jalal, 172.
89 Gelenbevi, Hashiya ‘ala al-Jalal, 200-1.

So here is an indication that the elamı (i.e. that knowledge obtains with reflection) here is 
intended to be universal, i.e., ‘Every valid refleetive activity on conclusive subjects yields 
knowledge’ as seleeted by Amidi, as opposed to a particular proposition, as choseıı by the 
imam (Razi)...and by considering it as a continuous proposition (wa bi-hamlal-sigha ‘ala 
al-istimrar) wc avoid the possible critique that such a statement is insufficiently inelusive, 
as knowledge may obtain with invalid reflection (nadhar fasid) such as in the statement: 
The world is caused by the necessitatmg agent (fa’il mujib), whatever is caused by the 
necessitating agent has a beginning to its existence, so the world has a beginning to its 
existence, as they have said, such that invalid reflection may yield true judgements (7/m 
mutabiq), and it is for that reason that [Dawânî] here took reflection (nadhaıj to rnean 
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reflection unconditionally (jnutlaq al-nadhar), as ali that is morally obligatory is the 
reflection that leads to true belief, whether it is valid or invalid. But we say: what is morally 
obligatory is valid reflection, because while invalid reflection may lead to true judgments, 
those beliefs will not be certain knovvledge (‘ilm yaqini) in the sense of certain, tıııe, 
corresponding beliefs; for truth (jlıııbııt) is interpreted to mean that which cannot be negated 
no w nor later (Ja halan w a la ma’alan), invalid reflection, however, may sustain fiıture 
falsification after one re-examines the proof (dalil). This is what they have said regarding 
compound ignorance, such that it does not meet the criteria of certainty (yaqm). Certain 
knowledge (ma ’rifah yaqiniyalî) therefore does not obtain without valid reflection. 90 
On the question of moral obligation, then, there is a dispute on whether what is morally

90 Gelenbevi, Hashiya ‘ala al-Jalal, 201.

obligatory according to the Shari’a is whatever reflective activity leads to correct beliefs, even if 

the justifıcation is invalid, or, if what is morally obligatory is must be valid reflection such that the 

beliefs formed will not be subject to falsification through similarly valid means. Since the 

obligation to reflect arises from a need to acquire knovvledge of religious doctrines, Gelenbevi 

argues that this precludes invalid reflection. So ultimately the type of moral obligation depends on 

what the kalanı scholars have deemed to be the proper conditions for knowledge.

So here we have a specific definition of knowledge that covers only certain knowledge. In 

the kalam tradition, knowledge, understood in this sense, is coııtrasted to opinion (dhanri), doubt 

(shak), delusion (vra/ızn), ignorance (jalıl), and compound ignorance (jahl mıırakkab). Now to 

restate the definition with ali the factors included, knowledge is any tıııe, certain judgement that 

arises from valid reflection on the evidence. True here refers to a correspondence relation between 

the proposition and what it refers to in nafs al-amr (in-itself), irrespective of whether it subsists 

mentally or exists extemally to the ıııind. Nafs al-amr covers both mental and extramental realms 

of existence, and in a later section we will go into more detail on the ontology of truth. Suffice it 

to say here is that nafs al-amr is what ontologically makes a proposition true or false.
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Certaiııty in knowledge ıııeans that the proposition is not subject to falsification at the current time, 

nor with further refleetion. It is therefore an epistemological condition and not an ontological one, 

for obviously if the facts in the world were to change, the truth of the statement would change as 

well.

We may summarize Gelenbevi’s discussion of knowledge in the following manııer:

Human subject (S) kııows that proposition (P) if:

(i) P is true (meaning that the correspondence relation obtains between the proposition 

and nafs al-amf) (al-mutabiq lil-waqi ’)

(ii) S believes with certaiııty that P is true (z ’tiqad'jcızini)

(iii) S has evidence that P is true (‘azz dalil)

(iv) That P is not subject to falsification in the preseııt or the fiıture (thubııt: ‘adın ihtimal 

al-naqid la halan wa la ma ’alari)

As we have seen already, the final condition is what the mutakallimun added precisely in order to 

exclude true conclusions that arise from invalid refleetion. What we can glean from this, then, is 

knowledge condition that successfiılly excludes the Gettier problems in contemporary analytic 

philosophy, which has inspired a great deal of debate in the past few decades. What we should also 

notice is that while the first three conditions refer to positive conditions, the last condition is the 

negation of a preseııt or fiıture possibility. Indeed, we could also understand the fourth condition 

as “the end of inquiry,” which is famously Peirce’s definition of hırtlı. The end of inquiry for Peirce 

has been understood to mean that “true beliefs are guaranteed not to conflict with subsequent 

experience.”91

91 Michael Glanzberg, “Truth,” in the Stanford Encyclopedia of Philosophy, 
http://plato.stanford.edu/archives/fall2014/entries/tnitli/.
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In the kalanı tradition, empirical truths or ‘natura!’ or ‘physical’ laws are referred to as customs 

(‘adat), and contrary to comnıon belief, they do enjoy certainty. Nevertheless, they can in fact be 

invalidated with subsequent experience. But their invalidation for the mutakallimun does not 

indicate that the proposition itself falsely described observable events in the past, but rather that 

the facts m the world had changed in a subsequent event (namely, God, in accordance with some 

other event, has changed the custom). An inconsistency in the principle may also reveal not its 

falsehood but its limitations to certain conditions, which is too often the risk in attempting to 

universalize empirical principles.

A change of facts in the world under the sarne conditions may occur when God changes 

the custom, as ali observable empirical judgements are grounded ontologically in accordance with 

God’s volition, even if they are grounded epistemically in the certainty that arises after the 

observation of repeated pattems. Therefore, when an empirical judgment that is verified to be true 

using legitimate methods, like ‘fire burns cotton,’ and we observe an event wherein fire does not 

bum cotton, then this indicates a divine act which, depending on the context, will fail under the 

categories of miracle (mu’jiza) or saintly act (karama).

5.6 On the Possibility of Metaphysical Knowledge

Regarding the possibility of any knowledge at ali, the mutakallimun had to deal with the arguments 

of the soplıists. But on the possibility of metaphysical knowledge, the mutakallimun had to deal 

with three primary opponents: the ta’limis (i.e., the Ismailis or Batinis), the Muhandisun (an Indian 

philosophical school), and the Sumaniyya.92

92 DavvânT, Hashiya ‘ala al-Jalal, 218-9.

The Sumaniyyah denied the possibility of any knowledge beyond that which is sensory; 

the Muhandisun denied the possibility of knowledge in natural philosophy and metaphysics, 
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stating instead that it is merely speculative (dhannty, and the Ta’limis stated that kııowledge 

without an infallible teacher. Out of these debates arises a nunıber of important distinctions about 

the epistemological limits of human knowledge in the kalam tradition. Gelenbevi summarizes their 

positions as follows:

The first group (Sumaniyyalı) deny the capacity of rational reflection to provide any 
definitive knowledge at ali, while the second group deny it in ali subjects other than 
geometry and arithmetic, and the third group deny it in ilahiyat (metaplıysics) without an 
imam (mu ’allini). [Razi] states that there is no disagreement that rational reflection may 
provide probably knowledge (dhanri), rather the disagreement is in acquiring definitive 
knowledge.9j
Gelenbevi proceeds then to ıeconstruct each of these three positions, and respond to them.

Begiıming with the Sumaniyyah:

[Dawâm] says “and perhaps they believe that the transmigration of souls is merely 
probable...” indicating how they may deflect the objection that the doctrine of the 
transmigration of souls, which is to say that the soul leaves one body and becomes attached 
to a new body, and the soul itself is not even sensible...so knowledge of it certainly 
theoretical (i.e., acquired through reflection). Otherwise, their judgment on transmigration 
is unsubstantiated; so [Dawânî] responded by saying that [the Sumaniyah] may claim that 
it is probable knovvledge, (dhanri) as opposed to conclusive (‘ilm), as their claim is that 
reflection cannot reach conclusive knowledge...and in Davvânî’s phrase contains the 
response to any argument against this group, indeed, against any argument that claims 
reflection does not yield definitive knowledge, such as the following form: if the statement 
that ‘reflection does not knowledge’ is theoretical, i.e., achieved through reflection of any 
kind, then they fail into contradiction, as it has provided some knowledge here. If on the 
other hand they claim that it is a basic belief, then tlıis is also false because it entails that 
the vast majority of rational agents would be in disagreement on a basic belief, which is 
patently false, as it is only possible for a minority to disagree on basic beliefs...93 94

93 Gelenbevi, 218.
94 Gelenbevi, Hashiya ‘ala al-Jalal, 218.

This deflection of a common response to the Sumaniyyah or even some groups of skeptics provides 

us a critical insight into kalam epistemology. In short, Gelenbevi is saying that any response to 

this argument against knowledge being provided by rational reflection simply does not work. The 

Sumaniya are refuted in a different manner, but their position cannot be shown to be self- 
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contradictory in the sense argued by earlier scholars. Rather, the ıııere fact that rational refleetion 

provides definitive knowledge in arithmetic and geometry is sufficient to demonstrate that their 

claim is false, as mentioned by Gelenbevi earlier in the discussion.95 We will see later that 

Gelenbevi adopts a different method to respond to epistemological skeptics, wlıich we may cali a 

type of epistemological caution that is in keeping with the general approach of the mutkallimun. 

Gelenbevi then moves on to tackle the arguments of the Muhandisun, a philosoplıical school from 

India with an uncanny resemblance to Kant. Dawânî provides a summary argument presented by 

the Muhandisun, and quickly provides a series of responses. Gelenbevi on the other will evaluate 

Dawânî’s counter arguments in light of his own ıeconstruction of the Muhandisun’s position, 

before fînally providing his own response.

95 Ibid.
96 Davvânı, Hashiya ‘ala al-Jalal, 219-20.

The argument of the Muhandisun is as follows:

(1) The elosest thing to the human individual (hınviyyah insamyyah) is his own self

(2) There is great disagreement on the quiddity of the human subject, i.e., is it a spatiotemporal 

object, is it an abstract object, is it a property of the physical body, ali of which is merely 

probable.

(3) If what is so elose cannot be conclusively kııown by refleetion, then what is even less likely 

to be known.

(4) Therefore, natural philosophy (the states of the planets, the earth, ete.) and metaphysics 

(God, the world) cannot be known üı any conclusive capacity.96

Dawânî’s responses may be summarized as follows:
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(1) The presence of disagreement does not eııtail that knowledge does not obtain from 

reflection;

(2) That the human soul is nearest thing to the human subject does not entail that it is the easiest 

to know;

(3) If we accept that being nearer to the human subject meant it was easier to know, this merely

entails that further objects are more diffıcult to know;

(4) And if tlıis proof were to be accepted, then it would entail that reflection in geometry would 

not yield knowledge either, because these objects are further from the human self and yet 

they are known to us.97

97 Gelenbevi, 221.
98 Gelenbevi, Hashiya ‘ala al-Jalal, 220.

Before coming to Gelenbevi’s evaluation of DawânT’s arguments, we turn to Gelenbevi’s

reconstruction of the main argument made by the Mulıandisun:

The gist of tlıeir proof is as follows: objects are of two types. One division is kııown by its 
essence, and whose states are revealed to human beings in such a mamıer that very liftle 
disagreement occurs, and easily dissipates, and agreemeııt is easily reached, which are the 
subjects of geometry and arithmetic. Reflection on such subjects yields conclusive 
knowledge. The other division is different, and reflection does not yield conclusive 
knowledge, because the nearest thing to human beings of this division is the human self, 
which is certainly unknown to us, for otherwise there would not have occurred so much 
disagreement, nor would the evidence lead to contradictory conclusions...this is in spite of 
the efforts put into solving these questions. This entails that such subjects cannotbe known 
to them. And if reflection on the nearest of this category cannot be known, then it follows 
a fortiori that what is further cannot be known. Therefore, the argument made by [Dawânî] 
does not apply...98

Here it becomes immediately clear that by merely parsing out the argument of the Mulıandisun, 

Gelenbevi has successfully deflected at least one of Dawânî’s counterarguments, ((2) and (4) 

above). Recall that Dawânî makes the following claim:
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(1) If metaphysics and natural philosophy cannot be known because of the lack of proximity 

to the knowing subject, as demonstrated by the example of the quiddity of the human self, 

then it follows geometric objects and arithmetic are equally unknowable.

(2) But geometric objects and arithmetic can be known by the agreement of ali.

(3) Therefore, it does not follow that proximity to the knowing subject entails the possibility 

of knowledge.

In Gelenbevi’s discussion of their argument, he elaborates the position of the Muhandisun by fırst 

stating their typology of objects. The derivation of these categories is based on the observation of 

human efforts at acquiring knowledge. The observer fınds that mathematical and geometric objects 

constitute one category of objects, and are distinct by virtue of their knowability by the human 

subject, whiclı is proven by the practical results of their work. The second category is that which 

is not known, indicated by the amount of disagreement therein despite ali of the efforts. This 

division precludes the possibility of comparing the two categories, because the upshot is that they 

contain some other feature that is not proximity, but some other essential property. Gelenbevi 

states further that even if we accepted this criticism by DawânT, it would entail that reflection on 

geometry and arithmetic yield merely probable knowledge (dhanri) according to the Muhandisun, 

and therefore, not much progress is made against the position being advanced, namely, that 

metaplıysical knowledge (i.e., definitive knowledge) is not possible."

In reference to Dawânî’s main arguments (1-4 above), Gelenbevi reproduces lıis own 

versions with additional points. We will go through each of these, along with the counterarguments 

that Gelenbevi provides, before analyzing lıis stance on the possibility of metaplıysical knowledge. *

99 Gelenbevi, Hashiya ‘ala al-Jalal, 220.
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(1) We do not concede that actual knowledge of the human self does not exist, as it may be 

known to some, let alone negate the possibility of its knowledge. In other words, this daim 

by the muhandisun is unsubstantiated. Furthenııore, disagreement does not negate the 

possibility of some being of disputants being correct. As for the great deal of disagreement, 

ali this entails is that it is difficult to discem which of the disputing parties is correct.100

(2) If we concede that proxinıate entity (the lıunıan self) is unknown, then we do not concede 

that ıııore distant entities (the subjects of natural philosophy and metaphysics) are 

unknown. This would only be true if being proximate entailed ease of apprehension, but 

that is not universally true. An object that is very close to the eye for exanıple, is nıuclı 

more difficult to disceııı than an object at a distance.101

(3) If we concede that proximity does entail ease of apprehension, then we do not concede that 

furtlıer entities are unknowable, as that proxinıate object (the human self) ıııay have 

escaped human knowledge due to some extemal factor.102 103

100 Gelenbevi, KusAzya ‘cila al-Jalal, vol.l, 220.
101 Ibid, 220.
102 Ibid, 220.
103 Gelenbevi, Hashiya ‘ala al-Jalal, 220.

In the saıııe ordering above, Gelenbevi questions each of these responses to the Muhandisun 

before judging their efficacy:

(1) The amount of disagreement may not entail lack of knowledge of the object, but conflicting 

evidence does [ta’arudh al-adillalı\. (Counter-reply): conflicting evidence obtains only in 

the perspective of the human subject, but not according to the opponent who claims 

otherwise10j (based on the fact that for an entity to be considered evidence, it ıııust point 

only to one conclusion, not to two or ıııore conflicting conclusions. In the latter ease, it is 

not considered evidence (dalil) at ali).
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(2) Argument two would succeed only if proximity is understood to be connection as opposed 

to priority. By proximity (qıırb~) the mulıandisun nıeaıı priority and not connection, as 

indicated by tlıeir reference to arithmetic and geometry, as these are purely mental entities 

as opposed to concrete objects within the purview of the human subject. (Counter-reply): 

this may be denied by claiming that the proximity in the argument above is possible 

connection (ittisal mııhtamal), not actual connection, which is broader than the example of 

the object being close to the object. 104 105

(3) This argument relies on an unlikely outcome that ultimately does not undermine the 

muhandisun’s appeal to probable knowledge (dhanri).XQi

104 Ibid, 221.
105 Ibid.
106 Gelenbevi, Hashiya ‘ala al-Jalal, 221.

So what we fınd is that Gelenbevi’s general take on the usual arguments is that while some are 

successful, they are not very compelling. He then declares his actual position, wlıich is powerful 

and iııgenious in that it avoids dealing with the arguments of the mulıandisun entirely:

(Gelenbevi): the truth is that to judge on the quiddity of a subject is completely distinct 

than to judge on it’s existence, knowledge, power, and the other attributes of perfectioıı; so 

while it is possible for quiddity to be completely unknown while the other matters kııown 

definitively with respect to the Necessary Being.106

With this decisive statement, Gelenbevi gets at the heart of the Muhandisun’s argument against 

the possibility of metaphysical knowledge. The question, rather than being about metaphysical 

knowledge, changes into: is every cognition of a given subject conditional upon knowledge of the 

quiddity of that subject? Gelenbevi’s answer is no. In other words, one need not to know what the 

human self is to know that it exists, that it has knovvledge, and so forth. No. As pointed out by 
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Gelenbevi in an earlier discussion, they point out that there is no disagreement betvveeıı any group 

on the existence of the human self, but merely on its quiddity.107 Likewise, this also indicates a 

tendency in the kalanı tradition to separate physics from metaphysics. As we saw earlier, 

Gelenbevi’s discussion of human subjectivity does not depend at ali on what the reality of a human 

being is, namely, an immaterial object, a subtle concrete object, a property of the physical body, 

or the physical body itself, ete.

107 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 219-20.

Since the purpose of kalanı is to come to defınitive knowledge of God’s existence and 

necessary attributes, then the argument above suffices in showing that rational refleetion may reach 

metaplıysical knowledge. Indeed, rational refleetion is suffıcient to demonstrate the trutlı claims 

of İslam, providing the rational basis for ali that it entails from beliefs and laws.

But natural philosophy is distinct from the Divine Essence, and furthenııore, its subject 

matter is observable through sense perception. This renders the argument above insuffîcient. Tlıis 

is because natural philosophy seeks to know ıııore than that a given planet exists, but the aetual 

causal relations that existbetween the celestial bodies, the elements, and so fortlı. Having said that, 

this does not pose a threat to the mutakallimun as much as it does to the Avicennan school of 

philosophy. Indeed, a popular argument made by the mutakallimun against natural philosophy is 

that it lacks compelling evidence, and fiırtlıemıore, since their metaphysics is based on their natural 

philosophy, there is a degree of agreement between the position of the mutakallimun and the 

muhandisun vis-â-vis the Avicennan philosophers.

5.7 Is Knowledge of God’s Quiddity a Rational Possibility?

Dawânî makes the following commentary regarding knowledge of God bil-kıınh, i.e. of his 

quintissence:
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As for knowledge of God’s quintissence, it has never obtained according to the verifying 
scholars; aıııong them have said it is rationally impossible, like [Ghazali], [Juwayni], the 
Sufıs, and the falasifa. But I have not seen any proof for their claim, except what is 
attributed to Aristotle in ‘ Uyıın al-Masaih ‘ Just as the eye goes blind when it looks into the 
sun, the mind is incapacitated when it attempts to know the quintessence of God’ - But 
this, as you can see, is mere rhetoric, if not inere poetics.108

ıos Daıvanı, Hashiya ‘ala al-Jalal, 173-174.
109 Gelenbevi, Hashiya ‘ala al-Jalal, 174.

Dawânî raises a number of objections to the possibility of knowing God’s quintessence (kanlı) and 

responds to them efficiently. Gelenbevi discusses them at greater length, revealing a distinction 

between two types of limits on human knowledge: what is practically unattainable, and what is 

rationally impossible. The mutakallimun hold that knowledge of God’s quintessence, while 

practically unattainable, is not rationally impossible. Gelenbevi summarizes the arguments and 

fomıulates them in the following manner:

Knowledge of a quintessence obtains either inferentially or noninferentially. Knowledge 

of God’s quintessence cannot be noninferential, for if that were the case, it would be obvious to 

ali parties. If it is inferential, then it obtains either through one of four ways: (a) complete essential 

defmition (had tam); (b) incomplete essential definition (had naqis); (c) complete non-essential 

definition (rasm tam); (d) incomplete non-essential definition (rasm naqis).109

(a) Complete essential definition: a complete essential definition consists of a proximate genus 

and the specific difference (jins qarib wal-fasl). This definition therefore provides us with 

the quiddity of an object, its whatness or essence. But if God’s reality is necessaı ily simple, 

it would seem that having an essence in the sense provided by a complete essential 

definition clearly entails composition of the essence, violating God’s necessary simplicity 

and likewise entailing a contingency in the divine essence.
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(b) Incomplete essential defınition: an incomplete essential defınition consists of a distant 

genus and a specifıc difference; likewise, they can either be simple or complex. A complex 

incomplete defınition can only partially capture the quiddity of a thing. A simple 

incomplete defınition only uses one tenn and cannot provide knowledge of quiddity either. 

If the tenn is complex, namely that it implies more than one thing, then it cannot capture 

the quiddity of a thing for the aforementioned reason. İf the teıın is simple, then it also 

cannot capture the quiddity of a thing because if the meaning of that term is identical to the 

essence of that thing, it would rnean that knowledge of the quiddity would depend upon 

knowledge of the quiddity. İn other words, since the point of defınition is to capture 

quiddity of a thing, in this case it is rendered merely nominal. So if we say that God is sorne 

quiddity x, but that quiddity x is not reducible to something else (namely, it is simple), then 

that x is also God, and we end up where we started.

(c) Complete non-essential defınition {rasın tam): complete nonessential defınition consists of 

a proximate genus and a special non-essential property. An example of this for human 

being is a ‘laughing animal,’ where laughing is a property exclusive to human beings, but 

is not essential to humanness. By defınition then, nonessential definitions do not capture 

the quiddity of a thing; and even if we assumed it would, we would face the same 

impossibility present for complete essential defînitions.

(d) incomplete non-essential are yet further from capturing quiddities, because they are merely 

descriptions of accidental properties in a way that is suffîciently inclusive and exclusive. 

An example of this for human being is ‘a bearded, talking object’.110

110 Ibid.
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Since the 5 methods listed are presumed by the argument to exhaust ali possibilities for 

acquiring knowledge of a thing’s quiddity, and each of them is impossible for the case of God’s 

quiddity, it follows that it is impossible to acquire knowledge of God’s quiddity.

In response, Dawânî is brief: (1) mental complexity does not existential complexity in the 

divine essence, and therefore, a complete essential defînition entails no impossibility. What this 

means is that there may be a manifold of properties that exist in a being, but that does not entail 

actual composition outside the mind. Think of a glass, for exanıple, it is predicated by a number 

of different properties: transparency, glassness, and extension in space. Nevertheless, ali of these 

properties are unified in a single entity such that its glassness and transparency and extension are 

one and the same thing extemal to the mind, but the mind is able to distinguish its transparency 

from its glassness and its extension in space. (2) the statement that a non-essential defînition (ravm) 

provides no knowledge of quiddity is not universal, for there is no proof that it is impossible; (3) 

that God’s quiddity cannot be known noninferentially requires evidence, for it is different 

according to every individual. It may be that someone is of such lıigh spiritual rank and refinement, 

unattached to ali desires, free of negative human traits, can acquire knowledge of God’s quiddity 

noninferentially.111

111 DawânT, Hashiya ‘ala al-Jalal, 175.
112Gelenbevi, Hashiya ‘ala al-Jalal, 174.

Beneath the surface of Dawânî’s succinct reply, is a “great battle betvveen the scholars” 

(ma’rakatun ‘adhima bayn al-a’lam).112 Gelenbevi informs us that the fîrst objection, namely, that 

a complete essential defînition, entails a violation of God’s necessary simplicity, is built upon a 

raging debate on essences. While Dawânî’s response is sufficient to deflect the objection, 

Gelenbevi sought to clarify the objection by highlighting the origin of the debate and opening the 

floor for further discussion. In that vein, Gelenbevi states the following:

80



[The mutakallimun and the falasifa] differed on the conjunctive parts of essences, suclı as 
animality and rationality (in humanness), and the parts of animality, namely life, 
physicality, sensitivity. Are these extracted from distinct extramental beings, such that 
physical object is extracted from the species [sura nan’iyyah] of physical object, and 
rationality is extracted from the species [sura uaw ’iyyah] of human being, in the sense that 
the species in each case is both existentially and essentially distinct from the other? And in 
tum are the physical conjunction composed of matter and form (hııyııla wa sura)? Or are 
they extracted from a simple unified being (i.e. one that is not existentially and essentially 
distinct)?113

113 Ibid, 175.

So here is a debate on the conjunctive parts of a given object’s essence; are these conjunctive parts 

extracted from the selfsame object, or are they abstracted from more fundamental, distinct objects, 

which are then posited together to make up more complex essences? Take Gelenbevi’s example 

of humanness, which is the conjunction of animality and rationality; is this essence extracted from 

the species of human, irrespective of other objects, meaning that ali of these elements form a single 

conjunctive unity, ali of which are extracted from the human species alone? Or is it that one 

extracts physicality from ali physical objects, animalness from ali animals, and rationality from 

human beings, wlıich are then composed together to form humanness? In other words, is 

humanness an essential and existential unity from which we abstract rationality, animalness, ete., 

or is it a composition of existentially and essentially distinct elements: rationality, animalness, 

physicality, and so forth?

Gelenbevi then summarizes three different positions on the question:

(1) The falasifa held that the conjunctive elements of a given essence are extracted from 

existentially and essentially distinct objects (physicality from the species of physical 

objects, anünalness from the species of animals, and rationality from the species of human). 

Gelenbevi responds by saying that this is logically problematic, as it makes the act of 

predicatiııg an essence impossible, for it is not possible to use one predicate to deseribe a 
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subject void of a unity, namely, that it is composed of two existentially distiııct objects (in 

this case, for example, rationality and living physical object).

(2) A minority view held that an essence was composed of parts that were essentially distmct 

but existentially unified, such that both share in the sanıe existence, avoiding the absurdity 

that arises in predication. Nevertlıeless, Gelenbevi responds by saying this position entails 

another impossibility, namely that a single existence subsists in multiple, essentially 

distinct beings. That existence must be predicated of only one essence, and not more than 

one essence.

(3) The third position (that of the mutakallimun) held that the conjunctive elements of an 

essence were unified in both essence and existence, which is the position of al-Iji and other 

verifyiııg scholars as indicated by Jurjani in his commentary on the Mawaqif On this view, 

the conjunctive elements of an essence are abstracted from a single, extramental unity, and 

this extracted conjunction does not entail an extemal or existential composition outside the 

mind.114 It is this basis that allows the mutakallimun to affinn the essential and existential 

unity of God, such that even if the mind perceives that there are mentally distinguishable 

elements in His quiddity, it does not negate the essential unity of His quiddity.

114 Gelenbevi, Hashiya ‘ala al-Jalal, 175.

Gelenbevi then moves to the next objection, namely that nonessential defînition (rasın) cannot 

capture quiddity. He states that even if the first point, namely there is a necessary relationship 

between mental or cognitive composition and existential composition, it is stili possible to capture 

quiddity through nonessential definitions. This obtains in cases where the nonessential defînition 

entails an essential quality in a clear manner; moreover, on the Ash’ari occasionalist principle, it 

is rationally possible for any nonessential defînition to provide knowledge of a thing’s quiddity, 
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as there exists no necessary relationship between knowledge of defmition and knowledge of a 

thing’s quiddity, as ali knowledge obtains by a direct act of God. And since it is accepted by ali 

that God has complete knowledge of Himself, it follows that knowledge of God’s quiddity is not 

in itself impossible. Since knowledge of God’s quiddity as suclı is not impossible, it is therefore 

within the purview of God’s power which connects to ali possibilia, and so it is possible for God 

to create knowledge of his quiddity in a human being.

Lastly, on the point of noninferential knowledge of God’s quiddity, Gelenbevi reiterates that the 

goal of the argument is merely to demonstrate its possibility and not its occurrence. Therefore, it 

is insuffîcient for one to argue along the following lines: if it were possible for one to acquire 

knowledge of God’s quiddity noninferentially, then it would have occurred. Ali this amounts to is 

rejection of its occurrence. At this point, Dawânî cites a number of hadiths of the Prophet (S) to 

the effect that it will not obtain as an explanation for its lack of occurrence, and the overall 

argument acquires a greater degree of cogency. In other words, the hadiths are cited as an answer 

to a question: if it is possible as you claim, to acquire knowledge of God’s quiddity, then why has 

it not occurred? The answer is that the Prophet (S) himself has said that it will not obtain, and that 

is sufficient for those wlıo accept the authority of the Prophet (S).

But one miglıt ask, to what end? That is, if one cannot practically obtain knowledge of 

God’s quiddity in either case, what purpose does this discussion serve? To this three answers may 

be given.

The fırst is twofold. Affirming the possibility of knowing God’s quiddity relates to the 

question of the Beatifıc Vision. The Beatifıc Vision as understood by the Ash’ari school is unique 

in that defends two seemingly incommensurable theses: (1) that God is not a physical object nor 

contained in space, and (2) that the elect among the believers in the afterlife will be given the 
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highest honor of perceiving God. By affırming the possibility of knowing God’s quiddity, the 

Beatifıc Vision is understood as a perception created by God in the hearts of the elect tlıat reveals 

to theııı, even if partially, knowledge of God’s essence. In turn, this example demonstrates in a 

concrete manner the way in which the Islamic sciences correlate with each other. More 

specifically, this is how kalaın serves as the primary science which at önce draws the boundaries 

for other sciences and provides them with their point of departure. Failing to acknowledge this role 

will invariably result in a warped view of ali and any other Islamic science.

The main purpose of kalanı is to create a strong, rational foundation for the veracity of 

Islam’s truth claims. Tasawwuf, which is roughly speaking a discipline that is a type ofprescriptive 

psychology. For Ash’arite sufism, it takes kalanı as its point of departure to identify spiritual and 

psychological goals and derive methods of achieving them. Knowledge of God is placed within 

the realnı of possibility by the mutakallimun; its future occurrence is transmitted to the believers 

through the Qur’an and the haditlı, and the methods to achieve it are posited by the seekers.

A second upshot of tlıis discussion relates to epistemological questions relating to the linıits of 

human knowledge. Wlıat arises froııı this discussion in particular is that the realm of possibility is 

quite vast, even if practically unachievable, providing motivation for the perpetual practice of 

science. That is, if knowledge of God Himself is possible, even if it is unachievable, then certainly 

knovvledge in other aıeas is even more so. As the Prophetic adage goes, ‘Seek knowledge from the 

cradle to the grave.’ Nevertheless, this limitation should be understood as an ontological limit, 

whereas the epistemological linıits relating to reflection (nadhar) give rise to a ıııuch more 

conservative reach for human knowledge.

A tlıird upshot is Dawânî and Gelenbevi’s discussion of spiritual completeness as a nıethod 

through which knowledge may obtain noninferentially. Tlıis departs from two sources, as 
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mentioned above: the rational basis provided by kalam, and the praxis of the Sufıs. While 

knowledge of God’s quiddity will not obtain from spiritual completeness in this life, the fact that 

Dawânî and Gelenbevi use the example of a sufi as a method to acquire knowledge noninfereııtially 

stems from the belief that knowledge can and does obtain from a wider array of methods. Islamic 

intellectual history is littered with examples of illiterate folk whose teachings have been recorded 

and taught, indicating that it is not merely possible to obtain knowledge in this manner, but that it 

has actually occurred. As we shall see, this point comes up repeatedly throughout the text, 

especially with respect to questioırs of acute difficulty.
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6.0 Conclusion
This study was a preliminary attempt to introduce readers to the life and works Isma’il 

Gelenbevi (d. 1205/1791). It has been shown that he was one of, if not the most, important authors 

of the late Ottoman tradition. This is testifîed by the number of his texts that were printed during 

the 19th century, indicating they had become standard in Ottoman madrasas. Ofparticular influence 

was his work the Burhan fi ‘ilm al-mizan, which eamed at least 7 commentaries in the following 

century. His other majör glosses on the Sharh Tahdhib al-mantiq, Sharh al-‘Aqaid al-Adudiya, 

and the Sharh Hidayat al-Hikma were ali followed up glosses in refutation of him by Abdullah b. 

Haşan Kankiri (d. 1823). This too indicates the stature of Gelenbevi during the 19th and early 20th 

centuries. The cover of this scientific joumal frorn 1298/1880 shows Gelenbevi’s name vvritten in

the decorative margins, alongside other great names of the Islamic tradition like Ibn Sina.

Figııı e 3
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In order to truly gauge the depth of his influence and his contributions to the various 

sciences, there of course much to be studied. This thesis only souglıt to intıoduce readers to his 

life and works and exanıine his analysis of a limited set of problems in kalanı: (1) a partial 

treatment of two arguments against infmite regress, which, by virtue of its length and detail would 

require a book to itself. For the purposes of this thesis, we only looked at his unique renditions of 

two arguments: the Burhan al-tadayııf and the Burhan al-tatbiq. (2) the ethical dimensions to 

rational inquiry; (3) human subjectivity; and (4) conditions for knowledge. Gelenbevi’s analysis 

of the origins of the ethical obligatioııs lead hini to a rehashing of debates on human subjectivity. 

In that regard, he appears to be unique in its coinage of the qasid mııkhtar. It remains to be seen, 

however, if he was not preceded by earlier authors on the question, such as in the works of Kefevi 

(d. 1754).

His discussions on the problem of invalid inquiries that result in true conclusions are 

iııterested and also releveant to certain contemporary epistemologoical problems. The problem 

emerges out of the obligation to know religious truths through valid inquiries as opposed to 

arriving at tlıem through invalid ones. Gelenbevi resolves the issue by introducing a fourtlı 

knowledge condition, namely, that the proposition cannot be subject to falsifıcation through new 

evidence in the future.
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Appendix A: Risala fi qawlihi te9 *ala low ‘alıma Allaha 
fihim khayran

115 Jjhj JiU-JJl <jJJl J 4^ 3 Jc. jjjli Iûa J OâZic.i Giresun Yazmalar 106, Kasidecizade 723,
Mehmed Nuri Efendi 197.

11 jpa Jaİuu
1'7(J) Û-0
^^(0 Û-0
1I9.j:(W

120t^ :(-)
121 :(^)
1~(ı_d) KU

ĞH jjJJ La

124(trJ) l> Sj9j
125.ûA4l> :(i) j
126(<_J^J j İL
122 (jr)

1 jj dil jxİ£> jl Jl*l  41J ja^âj J AİLjj]

JdAjj| jll dİl

.cdjjl jc. jjj^aAİl Addd Jc. aVx-ollj 4ddjdill ^Vc. dİ 

jlj pg* a>uV Ijd^. ^gja dil Jc. jlj) ,Jldtd aIJ ^^3 JISu^yi jg.'.iı.«I njjâs] ;j*dj  

Jjj AdV iJL^aII JLa ‘JjVI JLzâlI Jljd3İ (jjJ Lca jj'HİıjjgJI jld (IjlJ ^g ■» ■ i
‘Âdd jş». Vj Adl£ 118[V] AS^L-a jdö A -s 1V1II aİA jl] <*-*  ‘ I jl jdl "\ jj *g  J*  dİl Jr- J Adî 

jAj ‘Vlg-^. Jxll (.. 1İV1V Vlj jJl jc. ^g-A>»l jc-l ^Ac. ^jld IjdS. dil a İr- 1 119|j|]

. Jl*j  Ala. J Jl^a 

j-a 4 g j uı Jİ 4 jd.l-v.UII A3Jİdjll j-a ^adjSlI jljâll jddC.l_Lall A^dş. qa JIS ■''' Aİatlj 

Aj j Jl Jhi'h Ig ı>ı*dj  i4j>nlJAİI 120|"£_Jjj] lg_Jaxd 0jdkjd AdC- IJdljJ 4 jlAİjulAİl <■. 'M

.Vi^-û 4‘i-şjVı jjS | g 4^lljyi -Ldljjû Jaj

Jld j-a JjaİI 31 4 jfİA.vUl ^2 âada jdC. j-Lu-MjVI] jl ;LaAAaJ ; jjg yjd2 JjVl Lal 

;Jj2İ .JUll jdill ^LojujVI Âdjldll [A-ûjia] j-oj JUI ^LöjjjVI ja JjVI AdlajjJl 

122|"4_jj|_^|J A-Jjj ^j-a jjSdâ ]4<—âdlSdlI Jln-a jc. öjldC. Lal Jldll jdill ^LudVI 

jjSd Vİ3 A-111 jdjud LaS ^xA jl jS*iı  nl j ^aA dİ lar I jjl ‘İziİl Jdll J x> 111VI 4 <r. J] 23p a J t 

dİl <_Lkd ^1 jl) ;Â3djla Jc- (jl) A-al£ J-adk Jc. <JdA jUd La£ 4_dljjl İJgS 124|~|jj| 

IaI iIa^ İJjSd jl jjad LaS .aajjKİI o3a İr- aIa».'İi.hJI Çjl) 4 J J^ £İ3j ll j ^1 
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(j^oxj Ajİs. La£ 1^11 LlAJjJ jjSj 172[jQ jj lj jnâlTijjJİjAİl £- Jîj Lâl

170fe) cJ4-^^

1 (m) l?4

(j-43 ■•^‘i ‘11

173 .ûu j* 1 (j j
Jh ‘11

175 j jgŞjJl ^gâ
176 .0 ı>-^ 

177fL(jj(-)j 

l7Sfe) Ch^4xa

179 j J.İL 

l80fe) <>“

c4Ju£İI udL ^Jc. J£ll jjûİj jLLaV LL-J jlAjj ^Jc jLaİcI ^^İjj V jî ^jL Jj a j J'â^. -»H 

dil ^lc jjj <âLLtll jj^j Lajl LJa Jj*1I j ‘ ^J[jLI L.jlj La jAj 

fjLLI] jJİij V a_iaIj1I OVI<o1->VI uülj JLî-aLj jjl Jjjj a in V f Jj"' ç»ac j^3j ‘f

4—ÖlâJİ çaJa-J li-ajLS öjlc. 175j~d^ i‘Lxıll j LLc 4 X j| r^l Ai^yi ı ?ıa Vi V Jj lâ t*  Lal! 

jjâtill jj^K'LlI jjc. jLaj JL 5üc jS-a-a <_ölljVI jî 4 jVI Laâ aLÎ 176^ j^_ 

.lLİJİJt'İ. nl j LojjjÛlJ 4 L j j.'■’. z j_jLu 4_II_x3İ jjH 

sLLxx 4_lujL11I ajLuj (_Jc- a jnxıll Âjj^-VIj Jl Jj-aÎI j-a JL * j -«İl j-a JLJ Ija

JxlxLL) LaJİj 4I JLJI (JJJİ44İÎ (_5-S ^aLlLlI jJj-^3 J-a*jjuij  ^^[V] ( Jİ) A Lâl jV 

VI Â^lî La^-ıâ jlL jl) ;(_5-ll*j  Aİjj LaL 4^.11111 (jlaıki Alc. ^n'L^II ^Jl n'İ>.VI (jAjjİI 

‘(_5-lLill jz-ıji Jn’İ>dL jjx-oj V İJİj i 178[ojjc.j ^-Lil-aV ç-^g-üâ £-ldloV 1&1V 4 JjJj-uIİ Jll 

ûJjlj jjj 4^"LijVI -LcIjL 4_i3 i" 3z. 5,1 jjjl_ı3 AjÎ ^-ÎLıj a \| ^jl£ ^3 Ja'İ» ı jj ?r,zn ı âjLj 

^_ıa Jj| ^İc. jlj) ı^jLL A_ljj jî (J±JI Jj t a J j.^.-*.  I VI jjLİİI u; ^jj Ja j 4 (JJj 

4^_1S JjS-lL çAİa.ll ^aJC. ^AgC-l XU.1I ^aJC- 4, 'Jul 179|~ jîj i» J Ailll öJCİjj Jjlj 4A_)VI J JjA 

^1 Jll t—Ü_j jl) ;Âjjjla <_Jc. 4 j^î La VS Jjljll ^g > x\> J jlj) ; 1^-jLıjJ Aİjjj ÎjIjI Jj 

JjİJ J^a ^Lajjyi çiAC Jjjjj 4_âJ^â 4^'UajujVI JJjjjj ^Jc jV (_JJİİI jî 4^Aj.zi>J

•c^î ‘^J^JİI 

A_lSj 41 g. XIJ Lul) 4 İ L T 1 (x-a AjjjjjJl £İ-aJ J^-l 4_Jİ jş, İJA ^-x)Vl£ Jj-^aLa. J j^î^^[j] 

jl İjLjjLİI jjLj V jî çiLISlI (jl) a-aK Jlx\«'i>»1 jpa ojj£j La 4_)lc jV li"<

jpa SjjkLalI LL-iaâlI jz» ,1 4.. nJ^n Ag UaiIIj ûjâlL jlj 1 ■ .1 j jj£) V jî V J*  ğll 1 I ‘‘11J*  

LİLa "Jjsjj Jj*4  jî JjLaiII j| jjlll İJg-j ^sjjj V 4jl.ı»LU JaÎ j-a Ix>j>» V 4jîjâll
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U_ı3 jSj jlj (Jjjl (JS.mll j-a ûjujLâll I ji< a LkjjLıs Ij ' ji ' jlte L> j,n

jjSj jl ^ajL13 iojLoll j^ya 181 [Jte3] 4<Aİ3j 4 , tel r'^)_j * j-° ‘ "a^' (_J"jj 4(JxJl_l

^l^(_j) jjo Ja3-uj

182 :(j J j <(i)
1 S 3ç_j J | ^j-a A'Â > ll

!S4 i_, j; J (i) J

’ssuJj :(C) j

IS6 .(j) j te) û-“-^

187.0):fe) J
ıss.(^)

i(^) (.3-^
190 .<?■>□:(j J
191 -te) j (te) ı>

(j-s A‘ğ 111

19~fe) Ah

194 .(te j te)

<JajJûll <^3 (jl) 4_alS j-o^ jlj 182p_£_^.j£a] <g_Jmll üİAj 4<jİLS jjjAj"'^ [(_£-icJ] 

y LogJj i A £İ Ali <—ikj jl ;<ijA (Jc. <jjlill <_Aj <(£ jilll jjjlâll <_Jc (_PjS^I

(jj jşJl j^l çA ‘Am j (Jj 4(JjLJ| jC j (_^3 jlj ‘^l-JİIJ ^ûUl jdJ ^j jllL pS^II jLlâljj 

(-s-lAlIj ^Ji-all jyj SlsliJI alilli jl 4_l^-a jjJ U £sljll < AjAİI
Jjj 4İ83p_ıJajl] ÂJj^. 4 ?.P'H jj^4 jİ jAjl ALt3 V.1 ctejte-İI ^jjHI f j^te 

<JajAll jl (^Ic 4<J j?- jj aJS (j.^^-ı’i j <ajjl! AaJ.JI (jl JAJI jI j-a jî (Jl LijJjİ 

4jj'ijaJ jl (ja Lal lâlja li^-A jS-a-alI (jjjLlâlI jjSj3 4<alc Jİ 4 , te < 4 jl âli j| 4_taj jl Lal 

4(jtea Jl JÛC LtexJİ (jlmljâ LoA j 4ÂJUIj <laj jl j-a jl 4 jjteM (ja jl llâlSj (jul_13 jA j
W] IjA-AJ 185[|jılj] 4öjjSj-o1I <jj^,jl ûAİ jL-aJ jl Aj ^lâ 184[JajjJil|_j] jU jlj 

(ja (j-nj-s l'ill rj (^ (_jljLiİill <aJLtll 4_J| jUİ La Lalj 4İA jj3İİ^> 1 <g_Jill £34 ^3 

£İ Jİ ;<3jjla C5-IC' A-lCilI 4_JajJjll (jl) A aK (J-osa. jl-J IİA ^g-Jj^. (_s-lc- AİJjjl jî] 

jLJjl ^-^j] ^(^All jc (jaljc jl 1 87[jA] jill jj jjc Al <- â<j

Lojj <jlj jj3Aa3 4^ jill 189[^g la] (j'^j V £(^JJ cJli ^a^cLoml ^Jc jjAj (_J*İ  4İ88|~4_1 

<■ â JS'ill (jlJna (_5-İc-] jLo—jjl (joja. (^İC İJ Ja ^£İa 4—11 jşJl U*  jl^ A

(A^. jjjLıjjıll LilS (^3 * 182 * * * * 187 * * 190 191 * * 194 [jLajjl cA^- es^- Ijja jjSj ji jljA jj-o-a jAj 4£dl±illj 

jj (JT3 jU (5İ V L.11^ 1 4(jaJl ^l&İLl 4_âJSJl jA (jill 4^Lill ^Lom jl

4_lLjjİİI (_jLi ^-Lomjl jj Jlij 4 j^jL^aJİ (^3 (5-İL*4  Al telLİ jc ^g-abLilI SjUıC 

£İ <Jc (J-A- Jİ3 4JSİI (jja. £§J <jj 4£.lL'iHj 4—âjSlilI (jİL-a j)C OjljC (JjUİ (_jljjl 

4(jjilll jjilâll (ja ojİA-% La Ç.LL 4(jl3jlall ç-lİLl ^jic <11 Jl ÇJİ) <al£ (jLkJİ
(^1İ4 ^^3 jA la 4_ulill ^sûLa ^^3 jlxu-jjl j-a jAllâlIj J^jTjjJlJ ^Lajujjl IİA jc öjljC. (Jj 

£İa 4_i2a.jj j l94[^Lill] 4_UjAaİI £İa jl I^D-S^c] Ç.L1J 4Jc (^-iça (__j|jjJI IİAj 4^JjjI 

4^AA cs^ LsAalI ^Lill jLomjl ^JİC- jjjLıjjÜI jlaxxjl (JaA Iİİ3 4(jjcLajuıjl Avil
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İjlİO. Ijljll Lalj lola. J at .a mi jlj iLolj lc.laj l „V 1 jjA. <A Jj| Jr. jl ^11 Â

Lâc. 4j->ljc.lâ j^ull Ijpog Âj ^1 ILI jj-j* * 4^1211 ^-1 a > l>JI * jjjjjj I<~- < 0 Xa 4İ jl . .4 j 

^40 JJâiJ 4(a£j-lal jdV ^rltzıj J£ll ja. £âljll (-JuKlillâ ‘^jVI JjjL^lLı IJ ,

195 (s)

I9V^ :fe)
197 .<30^9 :( j ıP
1’8

1” . j ^şjdL L_âjjx>JI JNİI jjmU 4Jc. <Lwj Jj J

*4 ,|l ‘ili I—iLc. J., 4l 4 A^jLüJİ mil 4 11*> rı X ' J J .1 I Ç 1 ^ııll |3a ; 3 ,'a‘~s 'I 1 111 4jHj lı~ < " ı > rt'tr* I

Nafiz Pasa 785, Hafid Efendi 447, Fatih 5393
^'"û" > »jlj

202|3^j :"û" j

. Jl^ mİ 4^JjSM (Jj^^jLallj ^Lill ^Laa-üVI

j-^yl <^3*11  û le° ^-xs^l’-ll û^jjî I-4 <*ââJ  jıiLajl jioatj 4JI jLil '95^jj Lalj 

•(jjJ“‘aJ*̂ 0 f^j) CH öûl^aaJ 4^-Lam^l ^Jc. c_â3jlall jlaljo^l ^Jat-aJ

^^Âjll 0'^ 1 ^3 <... ı-> 1 V âl t^LajjVI (_sLc. <—âajjj y jAj ^-LajyLı ^e-Lâjjl ^âc. i* Jj 
jj^âj (_Jc. ^Lajj/yij ^-Lâjj^l ^aâc. LaSa 40 jıa. 4jt3İjll jj jll jü-ci ^Ijll l_sâ

ja âLâlrnJ la£ Jj^l jjjLalLl ^[jjJ İ^LöjjVI ^âC- JJââi ^İC. İ^LajuıVI

jjjsj âxjâ i(ljljj) Jolâ jc. Jla. ^aAj) ;4İjâ jjilâ 4c âl?:Xll

.LiJ^â La 4a34 ^3 ^Tl^j3 <aDLtll JİJJİ 3jxJ jllâli ^jjaljC-Lj C-laml/l 1 ^C-LsÜl

■ J-TSİI lâA] 4^^lxll jjjaıll lijâSİ l lur\ (__İC. Jlall lâA jLül 43jjuıall ClıLaKlI t" 1 C'J 

.199[198[^JjL11I 4^aj jj jl^ll jâ ja âA.İ j-a jj2^ j-a âij 

Appendix B: Risala fi tahqiq madhhab ahlissunnah fi
6 us at al-mu’minin

[ jjlajall oLzac- <lcJl JaÎ <-jA±4 JjjâAj 4JLuıjJ
200^^jj| jj^jjj

4İLa jllı jA âa.*\a  öLl.^-ıl! j 4 jı3j jjA. 4 lat -ş jV jSulûllj 4 jıâjjll ^l<~- j II

. Jj^'ill jj*j  Ijjlâ jjSil 4_ll ^Jc-j 4 jj-». 

JjC-Laj ^jLı.^na jjlll jll Jiletli cJj-Jl ^l jliiall Jllâll '*  ^1 Jj'j^ ;âatJj 

iJjlaJl 4ÂLiL <■ ğjMIl 201 |Jj|J LaAâaij 

4(jLaC.VIJ jLajVI jJJ £-aa> jaJ jLCİalI ^IJ^JİI Jljj Jl jidVI JaI Lal

^Jj 4^l*jVI  ÖJJ-au J^-î I Jil-a-ş ja 4-llâJ JlVâJ jLi. J£ âj^all jLaJ^I £âj 202[)j J.j j 

â j>J jal jal jl >u^yi ^j-a» 1 (_gLc- 4 imli JaI jjal 4^laıjyi jaC-j âJ^ll JJ^Ij3jslJ 
jlJ 4X1 jllall Cilala 43j 4 jaikjll 4İja j3j ^Jc. jLLİl İJA ^13 IjjaJaj 4 jlaJ^I
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4£’LsjI|j ^jljjmall (X,A\‘«.x'ûjj jlat-ajl JLİI Lalâ ‘ jj‘^1 H jjj 1_AjJ c'~'r~.l ı nJ 4 j-lLjâlI 

203[^lâSİJI] CLÜ Ciiillâ 4 jjlill j£11I r-Lo^o J udlj £jâ 4£-2>LJI ÂLLA jlLâVI Jl jlLj 

^â 4_llj Jjjm <_!m<aâ_! jjajAj j 4 jLmjİİlj ’öLLalI j-a öjj‘ı-v jA7 * JiLâ 4 jjljLalI

205j-li£ :"J'
-04'J" (> iiL 
205^ :„J J
-06" J"

207'J"

20S"J 

209"^.^^ 

210^ ;" J" J

jL.'imAl jAj 4 JLLI 4Âj<Jı ^Ic-VI jA Alj 4Jlâ Luâ jjLjaJI j|j-a jc. liLl£ 4 jl jH
. JJm^lll f^J J-J' 4 jJjAİl 4_iuJalll jAj 4 jjâlll Jlj 4_Laj 4 jj-aVI J J

LJ.J J ÛjJj La J Jjjlj û^) ‘ijjm 204[^Jj JLL 411 Jlâ

cLLjl (jA Jj La JljjL jLajVI pg 1.0 JL V J jjj 205|~(J^JLjaJ] L âl Vfi. .,! 4_jV 4 jLajVI

V 4_il ^a 44jlxLJI clLVI Lh A-aS^JI JLj La jj^-JLj jjjjl£j jjll jj V ^Aj 4<j.JIj
lj^jSâl LA 4 JLj JL J ÂAöLalI ^^JL jî VI) 5lJ IaLc. jLajVI LJ.J J aLlâ 

4^206|“5j3] ÂAöLAj Al JL jî) ; JjLj ‘(Ljj (5jj A 4^^LJl Jc- Jjjl vA) A?

,<_JİjxlL (Jjj jJ JL jî) 4{Jlixll 207jj_£jjLa ^JL jî VI) jî] 

LA ç. I-amil J-ı'Â>u 1 jl) ;^JjL I jxjliâl LA JL La _J^" U?*  (‘“^J <—1LÎ jjaar 1 jî-J jî) 

.^ag-lLaJI J) Ijâlc. Jill AJ ^ajl jaC- j-a lAlj J-^Lj 4 03 ı A 208 p j'L-J t “ t j 

^XJUJ I Jl jjT > >ıj-all cjLVI ÂâL-ial û’ 1 4 a ı A. a ili j Jj Jg ‘1II j '11 i 1 / <r-, jJJjLİIj
Jjâj 4<_SJ jm'lll ^LLmlI AjİC. öjJ-aaJa <J| AliâLjalj AİLI 4_1A1L 4 Ali .ali jc. j jall (_ J|

Lljjll j 4_aaLS1I cûLÎ Jx-oj 4*LLÎ  J£ jlLI JLL AjlLLj 4uLj-Ll ÂSlLLa ÂAıLLalL jsI j-oll

Jill Âc-LJI -Ll jmî 4_j 4İ j-all jî Jc. 4 JLL AjLÎ jâıa j jLiil j-a oûxj La -LL jL J^ll 

44—1JXİI öjjjşkj 4. LuLj 4 4—JjL-alL 4. İuÂj 4>JJjİ-û1L 4 â. j 4jjaj'VI J-j 4JJ.ÛİI 

j-a £■jL_! jLj 4 JLmlI Jc. (-yjm.iC. Jjjjj 4£7 jjd-aj £-j^-Lj 4 Jjk-a j-a jjd-ajmll £-jlLj 

•J 4 jjg_m-all 4_ Lj-Lll 4“ 1p*s  ll 4j jİL LaS i j4C-

V IjaLL İki jLLâjjl JlLL ^agJLajI jjl>'i jî Jc. ç.Lj 442LLVI j-o oj^jjâl La jlLlS 

Jc. jlJ^-aVI J jLi. Ajjmi Jc. 209|^2j|] JjİLilI Jc. JJ^a^-a ^AjlkLlâ 4LLL 

■Lc. jJVI j>» J A J^l 4-LJI jJVI LİIj (^JL jî Jl jlistll Jc. jJıLLj jâ£ll 

44. 0'

Ajjjlâjjj Lma jjaVI O-iA jlLl jSL ^1 ı**';^-

4 JjVI 4j*_mll  jjÎ Jj-all o Jj |j£ 4İJ jjjL'iialI JLxj ASİSİ IgjûAULa
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C—1.1?k

(_gjlju.il Lal u/?JI jA LaS 4<_jIj^İL (_glLıj a^-ai jLulj jİJaAl a£j2A-o jLıilS 4^11 Q->g'îl J

.( J 33 L>*i 1 Ll I 1 A Jâ) ;(_gll*j  Aİjj (j-a 

£-a Âc-L-ull Jal j-âui 33g 1~* 3 Â-aLlâlI ClAjI JS jLûl j dlj-all 4_Sj jLa jl_jj| 4 L^ Lai_j 

(_glo JjLalI öJC-L-uJ La-aâ 4~JA£j j-aj-a JS L- Lg-lLlc. jLaj-Jılj 4~^Lâj jj JS1 lg.1 j-a-k 

(_p3*J  J-a:u Jjş^J (X*-j  4ÂcI_L1Ij jLaj'JI t_Aj Aj Jxxij.j La-a (JjlJ Âc-Luıll JaljJji (J^*;  jî 

j-a La jjc-j ^gjL^.jJİa ^Jtj La (_glc. (LLj CjIjI (jja*J  ^LL jj) ;c_1Lij Aİj5 (_gâ CkL/JI 

JL./1I (j-a (_$jj£1I <1 jlaj Ajlâ cc ğjl^'ill tillâ Ajİc. jjJj ^Âll jLlklAl ajİL-uII JL.-» I| ^^a Ijjll 

.İSİ ji 'Jj.kj adlj (_gS AjjJİAV'J La (J__jk.JJ C-JJ^âJİI /nA 4 Jj*JI  

(_gjxj ; jUj i-j.!^. 4_Ll j-j/JLı U$A (j>ı» Jl _jLıâ . >■; Jl (J^xî3J^ Ajâj J3^î

4—S^uul Jİ Âc-L-ull jSİJjj LjS ;Lag_lC- jJJİ (_gj-iaj <_ Ijtc. jj ç.l jjllj liıU jo j 4A<~-l . >.I| Jal^kûl

l^-il) :JI-3 ‘AoL-Jl jSIjÜ ;lslâ 4 0‘ jjj£jj La) ;Jliâ ^Lxj 4 Jr_ jll jll Jj-^j 1 ı Jc. 

IAm-^j 4(j_jjui-alL Uuıkj 4(jJaj'JI AjİJj 4 jLkJİI ;<LjIjİ _jj.uo IgLa Ijjj (j^ (=>J^j *J  

4£"j^Laj ^jJxLj 4İ-g_J^i-a (j-a (jnxı m‘II £-jlL>j 4JL^.JİI_j 4<—Jjjtll jjj>,1 I 44 l^jk-alL

.(jJC. (j-a jljj 4^LL-Jl AjİC. (_gJ-uJC. Jjjpj

AjjJ oJ^g»-ali CjL2Aİ I^Jxh9*İ  JjSj (jl JjpJ (_gjl >/-> 1 Jl Jİ3-A jl_J AjlSJ j^^ı • Jj3İ 

^1 jl Jl I jj 1 >'Â 1 *J  4-lalj-ûj'JI <_^a j ‘(-* I**'3  jlr. -Jll L jll J(Jy-13 ("f-ll-*- 1

AjLi-j 4-İO J-U (JS JJC- öJİJjjjJİ-J ^S.-xİl l’Lıi 1 V Ü^jÛi'JI ^3^? •" Ajc. jLaj'JI 4_ Aj JİJmlL

jLLjjd! Jj LaJ*J  Aji Ajİc. A-şLLj 4 jLii'JI jLuJjJl ojJuAj LLoJı_a ^SLJl jllj JjSL jî 3-a*JI  

jLik-all (Jj*JI  Ag-lJx jjl 4-^.j 2Aâ 4öjJC- (■Je. (J-a2xJ 4. L^Â 4-lal j-S'JI J>»*  Jl; Jİ j-all jl (_glc. 

j-a jLLkLU <.. ili mil (j>i*  Jl jjSj ji (_g-lc- 4QİI jjpj (X*j  Jia 4Axajl JIjj ji 'Jl ojîc. 

jjJjJ^Jl AjJ3 ^x-^aj Jjâll İJgj j| 4 JJC. V Jxj LaJâ CjL'JI (J>«* ; Cl/Jj-aJu-a j-a -Ll jLi^l 

.LİJj CLAjI (jjastj (_jjL (»JJ 
Jj*JI  (J>»« Jl (^s-lc- İJ~S öJİj-a ji jAUâllâ (J>iit Jl IJA (JjLkajJI J-uıâJ ^1 ; Jj3İ 

(JJC- Aj Jİjj Aâjx-a JJC-I İJİ ç.(_g_âJl jl ’oJc-Lâl jalj-all jAj 4-Laljxj?JI (j ; 3A3 nl. >> ıi 

'Jl 4 Jİ /ir-yi ^alÂ-a (_gJ jlg L>yI JjJO-alI jJİ (_glj-all AJİI <_ 1AJ LaS öjjLt-all Jjjj j^l 4 Jj*JI

^gL^a'JI 3^ Lal (■gâli-all Aj2Aj1I ^.Ljj'JI Jjj jlg-lâVI (juLlilI ^jjl jl.g.lk'JI Jj^j jl

ÂjJ^lalI ^jA La£ 4Aj£j2A-oj JİlI Jİ-JJİ Jc. 2AjJaâ CjL'JI (j/~>*  j JjLjjI JJC- jLaj'JI «Jn *J  Aji j-a 

Ji-tsI (_g-lc- 33-0^1 [öİA] j-a Jjxlj J£ Jjc. ^jjll çsJC- ı^lr- ^>VİİI 4 ukılabil AjjIa^)JİI 
(_glLtj c_jjll (_gl) AjaLkaL (jjaa.JI ^»L^_jI j-a jIsujJI ^jAYİİI ÂjjJİ jLgi'JI ji 4Aa.j 
jl (_Jc- ç-l-jj jK (_p3JtJ (_şi 4öjj£j-o1I 0jJûxll CjIj'JI (jja«J jAİJâlI çOj 4Jjxxall (_gj La£ 

4^A?JI (jJna Jl 11-^Iji j£j çXİ (jzıat Jl AjşJ-a Ajİ Jj^J 4 JİJ» u.h'JI (_g3 4"1 jl ?i* jâ'Al
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<_5^ (JJ^JAJ V ^4İ çJâJl jLaj Jl JİJ A-iAİa ÂjI ojJâxll yy JL jjA (J Jj^ J

İ4İ CûVL Oİjj La-a jALUI j£l dA44C. > 3 M V 4_j| £_a 4^1^!) 4_jVl jl*  jl VI jLuVI 

(j,-l>.>n-sj .jJajVI A4İ4j iJIa.J|j clg-Jji-a j-a (ju-a-Jl £-jlla ;L^jLa4İ LuıÂj *J  j V jA.jÂ 

. JujLilI o..ig j q2w_JI (Jlj 

^jA V ; jl'sj'^*̂->l l eljj La •Jlj <■'''h~\ -Uj £■ jLUL JLa£ll jj jJİ 4jjj 
A12 [ jj*• Q>i] lj-U1l [(jJJ'J l-^îjj CuxU ULj tl^ujk-a j-a (j4-axJl ^.U-i'ı ÂraLJl

.AjVI Ijâ il^ûLaJİ LJj j V j4A Jİ4j 

jjj La jA? _jjaâ4 u \.A A^VI j-a 4İjxJ aIoij 4 Jr-. J)| A, .-> 4_La jxixJl İ4A 4x4 j 
JAj jA JIa.J| ^jjÂ 4xu j-Jl ^Jl (jjjl öjc. J ^VjJI 4 Jc. t »jç, Jj jjj t- (Aâc.

• C£^' ‘fAM 

jj* ‘ıll (Lİİ4 (JjJ La jjSİ4-aj <_"i,i4aİI (Jjj 4İ tduAU 4_ıâ Jjâj (jxjj

CLlâjİ jLaLj (xÂİİI ^>4C- djj jj^J jlj 4 jjjjajjl j-a (Jj<a~\ xıll J-aC- jl jşJ £ j^j. ^-><'ıllj 

A_ıic. 4İI (_5-Ai ö^.ijâ jjAi jlj ‘i ■ ajÎ u^jVi 4-J-j JIa.jl ^jjA. <■"jj jiun 

^.J-âc. i jllall jj£l A_ıâ jl I-»II j _A-jl (J-OJ>--Ts‘lJ t jl ^J-Ş > Al 0İ JJ l Xı j AjVI ö4A A.j 

<■"1 j-sllj (., jj jU-ıll dlâJj ^ajJl <4İİ4 (jA-uxıiÂ.V V tlAJjc. jLajVI *y  ^jil| <—^Vl

Vj tj.iu.nA.il jjj (jiojlsuill £3Au Ljj£j Luj t^j^>'ill ^Jc. 4^»>ılj Aijja ^Llo oljj 4İI 

#4_xajî LaS LaA4Aİ jLaAİ jİ4 

4x4 jLajVI çsV-uJl Ajlc. ^jgıJC- (J jJİ jz->J>^-ıÂ‘ 1İİJ j-ljajll (2İİ4 A<~- 4 l\î 'I. .4 Lalj 

Lalj tU—UjLj ^Lu Vj 4xj jlu jJnjVI Âj4 £"jjâ. jJj Vjl Lal ;jju 4_iâ3 t JIa.4İI ^jjx 
jSj ^Jj tJIa.jII jTjjA. J4C. Ijiajj ^1 jjÂli jt-auVI JAj İAİ VAl aJc. (_s-au4c. jVâ LûLi 

jLajVI j_J) JA-4İI £JjÂ oIaII j-a jLaJİ Jjû 4_j| (iLj jj (ja^Jl 4_LuJL1 4ÛA_La Auî 4ajjÂ 

jLuVI jl LoA4a.I c^LaA-VJ jAA jj-^l l-A*  (jl A^l (JA^'İJ ‘Ljaj (JjjjjjJl 

Jj j-j (Jjj UJİjluJaVLl Jj-4>IaJ| jLajVI jî La^-ÛİUj ite.jJj JjjLua-VJ Jj^IaJI 

4j_ljLa 4ûjlx«a JÛC. JjJ^>Ja xıllj <—1İ4xJI ^ÜjLua 4 âli . j) ^x>VI jLulS 4İjC.jxİ
iAÛaUI AuVI Â-uLt-a 4İC- CuJaJI jLajVI £â4 ı jl».» j jj4^11 jxaj AuVI j-a Jİj-Jlj 4CUjJl 

jLuVI AjA-a aie. cujLaJI jLajVI <■ jLn V 4(_£jLlİâVI jA-H (jjjj»jLajVI jAj 

d * jVjA0 jlyjA^I LaAj <—âj£ cç.IaJVI jjA4 ÂjljLcJI 4jA-a JÛC. Vj ÂSjLcJI jj44 

4-ulx-a (jaıUI ^4-aAİ jLaU jl£ cûLjVI f>hc-l (jjUl <JLdl j4*4  jA (jJl jlLU jl£ LJj 

4(jâajVI A4İAj JIa.JI £JJÂ <__âjlÂ4 jJSİI j-a 4a.V ö4j£. CLüIa. jLa4İ JA; ^lâ 4ç.IaJIj
Lal VIJ ‘£İ-?“1I jj'laİT j LLuJJ 4 Ixıa II ^^J jLuAİa jLûl ^JjulJI OİJJ La ^jJodLaJ I X»g âl â 

4_1a1xi 4ul j£j ^1 LJ jLûa JLa.J| ^jjÂJ i Jİ4£ (J-aJj ‘I ^x4 jAÜJI ^^J jâU
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(jc. LkjLk ^jLoll Ajİc. ÖjC-J _ûo ^JLoJ 214 215 *[ jîL] ^lâ Öj*_pl  jjjll AjuıâlL

<>İG

215"^" (> ojlıj

-'6 .^jGI VjjuuJl ;>..İl jA Ja ;JGjI

217,1 j" û^Gİj

21 s.u-"?'•" :"û" 3

jLajVI ^1 ^1 4j-şla 4jI 4jajjA jl£ <—âjLkj Lt_La3 (_11113 ‘c5^ O^yi jLajVI

(_dj>Jl 0j£Â La (Jjli^.1 l-^Jj tL*-Laâ  (Jjia jJC. 2^[ö3^.J jc. ALİ3 ‘C^JJJ1*̂̂

[(jdajVIJ ^jL-üll Ajİc. Aİjj3 ^»3c. jjjaj Aj| ja (JV.VLuVI Lİlj jc. ‘-AJ7<l| 

^jjA3 (ja ûjA3"1 <_A I jİLS La£ (llllaa Jjj (j£ ja V £j^pdl jjlc. (j-4-0 (JI-^.3İI £J^)S. “L*-?

(J jia öjC.3İI AİC- ^jLojIj 4-^.jjA. Ijjjlc. jjjll (ja <J' ~>3İI jjxjLîll jV (J jl‘l<VI ıjlljj 

Jjlâ (j jjjjJalI jLajVI ^1 Ajjklall ÂjjLtalI ö3İ ja (Ja^j jî VI H' SCİİjC- Lal I * M

çajSj (JjjL Vj 4£İÂİI ^ac. (_5-ic.l < jkLialI J*âli  c_â <_ ijlill lis (jl -L ;Ljü La <__s-ll

jl cA^j ı^ill ujIjj. l^c. j3j üc. lg ü Luâ lg lac ^Lüal jlj ti Ig a I jl<~- V Jj^^

(_jL.il I ‘cAüH J^ı^ıall (^g-lc. <_âjlâll (Jjajtall j-Ü j ji (jl IjLaj'J 1-3 jlâ jj£j 

LİİÂ CjjüJI I âl aj] Luıâj jlill AjIsJI jc. SjkVI £Üj V Ajî *̂)  A

jc. Ig >^İLj U 218[Jik^ı^'i] 217[^jJI Lİlj lg*ââj  7 AJÎ olLt-a JjVI j]‘f

^AİjaII ja Aj3 lg<üL La £33 (_j ^jJİI ülj Igarâlj V Ajl öüta jî 4öjj>.Vl 3JİAİI

ijjjkll (jc. ÖJÂ.VI (_A 4-*-^  0° jj^J (jâx»J (j^pj Ajc- IgJ ÜJojLdl

(_g3 ç. jLlI JjLÎj <—âj£ tjjjjll V £Âill ja ^jLilI jlâj ^3 Aj .>'1*  .ali jî Âjjjkj

jLajVI ja aj t_jl£all (_jj11xa1I Ljajİj ((JLaVü Jia VI j çLıljVI j fl ; oyi ^l<~- LûjİI 
ja A=J jc- <_JjlJ-ıa JJC. Ajlj cLjajî Lpûll AjfjJj jc. ^g-jlall V jÜI ■>jüII jc. -Ctall 

. jLâÜI ja jjjİA'iâalI ç-VjA jc. jl k>ı3 4(JJ jüll ja Lalj (jaljll 

(Jj*  âall jc. a jjklj 1-yj İ3İj ijjstâall jja > â-ı ^Jl < âL >■ a j t£pâ< V Jc-Ü (LgJLaJİ)

.(jjLaJl V Iâ*II <-_jj^-jll jA AjaJI JaÎ jûc. (_AI* j Ajİc- (Jj^‘i.dalıj 4 jlic. V SaIc. 
‘l-A^)y*-j  jl jjAİl cjLjjjaâaj (jjl*j  fljja t^^jljjkll jj.G^ı’JI jlL»a AJtllI ^^3 jLajVlj 

3^^» a jjj ja Aj| 'İjj jjGİL £İC- La £ja-ş j jLuloll âl 'ıj- II jj/ı. ^'ill jjall U_âjC. (_g3j 

jj£j i(L. 1 j İL jjiajj) ;csJl*j  aJj3 jjaaâj <—iL^aîl oj£j |j£ 4fjLJIj ftjl k ^<l| 4 Jt-,

LlA û' c5jj tA-auij LjlLj ^£jsJi jjA? dJ cAAs W^-y dy-^' ûh 
C^jLalI A_llc. AjLud (ja lâ> JJLOOU jjSIl 3İC- ^-^J3j ^»jLuılI 4 Jt-- (_s-lill 4_1C-Jj Laa ÂlLa^JI (JjC-J 

(^jj^aJ âjj^pJalL lı^A £İxll 3j.iÎİ3 40 jjsjuall ^1 (JJC-3İI ^IL jj >■ >-»1 Ij->.1'1^1 Gİlj £aj

Ojjjaâall JaSkJ jl jiaj VJ (^lA^J jLaJ^IJ ;Aİj3 ja 4_La (jlLjjuı La (^Ih V AAİ311I 

<—Ljjjaâa (ja jV 4<—İJ^- jll (^..1*  aj Gaâll a^_ş. (A2"- ĞyAİl l—
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JLujj^l <—jj=»j jL Igjlr- jlâ 4 jjjIİI j^ <.•''ı» nj l.:u-4x> J-ujİ jİI Lilja 21jjjll] 

jjj .zaili Jİj-alI yL cA-LuJI JaI jjc. Ç(_s-u (_s-ît*j  4-1İC- c J 4_j| £-a 4i_^-ÎLlj 4 .İr-, :'~ı» 'llj 

ciuLîll jI jJl jl <_JöLkll Ldlj 4<kJI <Jaİ ju lalâj jLaJj (_>“J u-ıllill jlâll jl

(jjjxzaili jIjaII L-iaj|j 4^jA_j jlll jlH jl L .a jIjJI ji il ı <i jjiill jj^ 1İ I > >» 4 

j*J  4İjl_ıi^.l 4_laj|jxaj AjIjjjjI ojjjlxaj 4jt_ıl ja ^âjj Jjl^ı-cill jjjUI jjl <K*̂I ı..XII 

jl Ljojlj 4£xjjll (j-uJ Laj <_â.JXl V jl 4u^Kx\ll jjVâi' <j t- «K*  JXj 4<j <■ <>X a jLaj'JI 

(jjjjuJoll (jjj±Jl (jjjLu <L zatili <jjIjluJa'^l 4 j jjll Aâjs-Aİl Ja.j1 (_gjl <K\I < > ja? J 

4Jj1j Ijjjjlj 4^^a?.LijI (jjâjau LX 4_jjjj*-j  <_ il“XII j&l jjil jjjll) ^LLi a!jİ> IjJjjİ jjjll 
ıjL jgj (jlLzaib. (?1J~S 4<Jjl_?^l jx (Jlj JJC. ^gJl uıAİÎ Ig1iqji.nlj lg_j Ij.1-k j j) y^LtJ 

j-a Ijljla.>>l ^g.iJALLa lgx.jâj jl cûl j>*  Jl jJ jlljj jljl-.. >JJI < 4a_3û 4_âj*̂all

J .-Atili jjlla tijgj i—âj*3  4jjjajjll ç.j. >» 4_1İC. £âj jxX 4 1 W) J4 220[JJÖ]

^Jiâj*-Û  ji £-A 4 jL-al JaJİ jjjıllj UjLuJJI jxı (_g-2 O jLuA.1 4 J< la jjc. j-° 1JJJ1

jA Ija 4 jâ£B (JjIÂûII jLaj'JL (jjğt^ı'ij *J  jlâX ^gji ojjjjja Lcjj jLajL 1-1...J 'jjjS_iAİI 

t. ğ.^ıll ja jJİXj Lalj .jlitllJ AuaHalI ^jl jllâJİI 4-aLUI öjXj La-a >1 âl, ..ali

4le. jla p ı.zall Jjj >»j jll jll .1>tX 4<._ 1 j.Xlll CjljLai jc. 4 ayg. z^l Jjj j jlj jjJ.^->“ll lig i 

tJİJ (jl LF^ ^^*̂1  jAİJa çş-^ 4_ ââlJ JjIUslII £• jjJû ja Ag a i La

jAÜâlI jJXj jA ÜLualUl jjjjj j-a ^g-2J La ^Jc-j 4 jjJ.z^lll ^Jc. (^İC. SjLaİ OjLaVI 

jjjj-ülll (Jj 4 jjLUJI (jjjj-aill jllaA (J-J (jCjJâlI jLajjl jl (__İC- ç-lL 4jJalillj 

jjJj-saJ jjlâ Vjl Lal 4<j±2kJ 4jâ Jjij jl Jjlllj 4C_ 11.XIII CjljLaî jc. Jjj-all (jjl ;K*JI  

' Jİ jL>> >|| (5^-1 Jj-iala». <_jLa_L^aVI (jJaxJj ^jLuılI ^g jlc. ç.Luj'Vlj J.1Jİ jjjX 4 j... <âll S jâl| ^jj 

^j^l ç^jlLSakVI (_jjuX.ll jjj.^ıll' jA jLoj'JI (^j jji»iill jl£ jla 4Ljajl (jjjj^ll jjjl~»j 

jA ^cJ 22ij’jûAjjj] jljl» a (^juXII (JUj jl V! (=‘3-111 4jjujlâ j&j jj* “ll jc. »g il j 

jA (j-aA.lj 4 jjljiakjl jjjl UI^VİJ Jİ ‘■-^.'JL (Jj-saLi_llX 40jjijjl jlâjlL (Jj■ “l| JJ ta

jA (. qjX*ill  jİJ-a ji JJjj 4(j-aA.'JI V ^c-'JI (_s4*- a1I jA I ig jIjJIj 4 jlkill jjâjLoll 

AXjaJl Ç.lüj| jA (jjJaJl jji» iillj 4 jlâSİl A-iu^aj.^ıA 1 AjjjJİalI V AjjjJİoİI jlla-all 

Jgj 4 jjjXjaJl il ^lâlil 4 jXâll (_^j jjj J.jia^ll juXj±Jl (ja <—Llijjll iLa jjUl 4-ljLill

Jla Ijlj 4^jliAİl jUaü jaJ jjLiLk'JI 4ji.jjll ^jc-î 4AjjLÜ.'JI jVI 4XjaJl (^li) *J  

LoJjj 4ûJ*J  jl <■_ 1» 1İİJ C-JİlalI <Jj3 ç-l jul 4_*aj  4_Û jaII jjLralI J.ixa (J.'I-KİI ^jljJİI jâ^ Jl 

cdljj JusaLaJl jjXj3 4U,; ill~ıll (_^a İTİİI J*j  LaJjuı V J-İİI ıLİİJ ^1^- jj'“-ll i j^ *■_ jj-L

jL^-ıjVL Jj_^aLaJlX 40JJİJ ji jlaJİL (Jjj_^xaJil| jjjLalI jAj 4^C.*JI  ^jjt-alL I j'. .X (jjjJajl
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(J*-âll  <3113 ^-Ic Aİİjj jl£ jlj 43jxJ| c_jjıXx^ (jjLlkVI (Jxâll <_5^ t_JJjİall 31 4(Jjj3jJIj 

4(^..U>X J^C- J 1*  <all İ3^J .1 > >X *(jlc-  jj (Jjj3aÂİ3 <<-"ıl il -a<>H L_jL j^ İA ; Lo£ ! j3İ_i

Â3jx-aj ^1 4*âj  Jjİ3j u^-^L Jj <^^'ill jj3İa (.^-jcl ‘ jjll j-a *jlll jj3 jpı-dij

(_£j3 (jJ.Yı-^ıl jl jALLH 31 i jlâj 4-13j 4^a£İ LflJt.g'i ^a3c (JJûj (^jLilI jjll j-a jl XII ç.*$  jA 

j-a ^jL Vj ‘ (jj-ik-ojJI ajşujj V ç5 jLiîkVI jLajVI ^âlillj iLdaJ ^1311 jlll j-° *j3H 

.»^-'Ş.Juı La£ LjLii-kl 4_13 jj.ix.all jj.1ıXiH jj£ LjLiLkl jLajVI jj^ 

LâalSj <3113 ûxj jLajVL jLâSilI ç.Vja <_iâjl£j jlXl <3113 j j*  ^ll jl£ jl <i5l3 LıiLi Lal j 

2)1 jj. ^-1^1 jKl VI j 4(_£jLıikVI (Jj.’uAilI <Jl ^<2-11.1 V (jjljKdaVI jj 31 < Jl^^IL

^-3 o3±Jİ-a ÂJjLoLa 3^.1 j jlx-oJ 4jİlxJ-aJl jlxll jl ^_g-l^- ç-lll j J'İ -'İl jl /X I jl J>^KII 

0 jj> jlj t jjÂ'Â^>^ll jjLknj <Lull <JaI 3ic Jl^-a j^jLilI j c J^ll 3ic Jl.^,JjVIj 4 jjjll 

jj3x-aJİI Jjjj jl jl J9>-1 jji-a-a jJİLalI jl <a'j-\l ^ajjl Jİ3J jl VI IH 4<1 jjx-all 

jjI >>X jj3.x-o.ill ç.13j jK hl 1 xıj > n V t(_gjl fi'sVI ili <1jj Ji 'j c^jjjjjJoll

jl_jj-aİ3 jjlüllll Aİİİ-a ^^3 jLiıJ-ıl 33 j 4(jjxdVI 4-111 <■■ iA3 La£ iJLlaVI ~ı jlaljcVI 

djj3s. <3İd V 31 ıju-oll j3 (JjiaLİI jj^-u 3İjjeJI jjl 3L3Jİ ^3 jjİAİl jLalLJ 

(Jajjj jî iJLi-aVI jl xı'j-şİ3 Lal 3İ3Jj2ûVIJ 3İ_j3jVI <3İ13s i jjj-axll dil J-a j-a 0 j-a j£ <^3 3İ jj-u1I 

jyâJI 3L3Jİ j£Lb ‘(_yLill jj*j  ^A3jc JjVI J1<L»I LJj jSİI 3jâll ^1 < <h» 1 >11 3jâll 

^jl (JUi) ;cs-IL*j  <ljlij t^LiLajI ^j3İJ AjLÎ ^gjle- C ıj vi 131 j) ;csJLxj <1 jL aJI jj-Lİ La£ 

Vj LjaJİ JjVI Alş-jII ■Yjj-i.a-,J 4(Jjdâll 13a j-a <jVI (<_j^3 jj-aJall j£lj Jİ3 j-ajj 

dıLVI ‘i ıjLx-a 3jc <âlLuıll çi-aVI jLaJİj j l > t-ı. z.ll jLajI jL çijjl (_ ıl j~y İl 13a lc a^Ii

jLajVI <_5~ll <dII3 3xj (jjjjjjoll ^gjLajI (JVıj (j^-aî jl <3113 jL Lajl Jjli LiV «4dl^ll 

Jaiillj 4^J (jjl jLjJal j£3 aJL^-JI <3İiî ^3 J^^j 3js J£ (Jj i(JL>L jaj 4(5jLlİA.VI 
(.-Jl (J3JJİI jl La£ 4(jJajxll 3İ3jdl JjJ-a (_^3 jAİJâ jjj-all ^LaJuşı.1 jl (Jjâll 3jÂİl ^1 

Jİ3 131j 4La jjc. (_-3 <a İ3j1I <—âVLsbj 4 â» > >> jj . jAİ_lâ jjJj-oll 3^.1 jljj3İ jî < a <■» .>11 

f.lâJ jj3 (JlİLa'VI 33.7111.1 0jllll (jYaljcVl Ç-LâJ jj^ jl ; jjJS.jjJıll ^-3 (^jljLiLilI <a^dl 

I31j 4İ A (JJ.Ik-o.İİI (^3 <—âxjJallj 3İ3İ ı'aVI jg L> 1 Vj tAg, 13 ili <_ âV-kj jAİJâ »X-s.‘i jAİj^- İl

(jJ.Vı^ıilI (J-<y jLajVI jajg Q.a (_g3 jil*  -«İl (jjklll (Jj3ı ^n'ill jl ^11 (jlâl^-aJl J>T J (_ 1A3

jl <■. 1-SJ Aj c_il£-all jLajVI (_y Jjiuoll (Jj3x-ajll jV 4<- <1 j3-a j>ı jA (j31l aJ-»

P^'SİI (. iınVİ jl jA (JııVill (jjLlLkl (Jx3 jA (Jj 4 jj3iaj <—âj£ll jpa Vj 4İjj jj^-i 

4(jj-aj±j| ^Lal A_ıll jLLI La£ (Jj3j.1I alA£j 4<_.jlâll 3Â».ı ^^a-uLAİl jA j i. ^>11 (^11 cdjl_iü,L 

ûj3j*j jj31l LxX ^gilaLalI i.jjll jj.Y^III jc <31ijj Lojj C53x-Jl İ3^jj t jlc3Vlj

jA (j31l (^âJalalI jlc3yi Ajc <3İüj y jlj ı^A^13jI jj3jxj La£ ^Lmj 4 Jc 4İI ^LyJl 

*Oj^.j (jjı I ı z-ıj 4_13 jjlrı 1xı jA ^xxj t33jJİIj <-*11*11  (JljJ

102



aJjLo j^ jj3ı 3 3*  ‘3*31  <1j3-a j-a û_A1 û' <■.■'•>.; V Aj uLK-oII jLL Vjî Laî 

44—âljlallS jjVI Aİjia j-ajî 4 jLajj/Ll 4 âj^ll Aİjia j-a ÇjjF' ■ -3j ‘Aj»'all j 31^ ‘ j‘ -njH 

cs^0 e?-1 <_£JJJ^^ll <_3l ı^>*3 l c^Aj-^jİI îJAJU13 131j jj3İa 3^1Î jj£l

,lg J.J.1A1L V tgIjı^ıjs‘iı u ajK'ill JJ-^VI o3^j c âjK'iU jat-g jj£j (jl jjT- J Alî 

Lo£ Qj-xaVI ^3 <—11£ 3331 j-a 3l.9.Uııxıll j ^(jll3l j-a 31.9'11.11X1] jLajVI jLL 4İ_ljl-J Lal j 

jl Ali£ (_>o*j <^3 1-3-“ cJJİ (J-3jH £4*31  £^3“° -^j t^rj^ı^ıll 3*3  y i<j cLjiol 

9İ1 1xlll jj3j-xaJİI Al İT 1 jA (J jllll (jj. 1. --> 111 

J4-3 ‘I 3*3*  J4*ll  L5"3 '33*  *cş31l  jj^J ^AAİo j*Aa  3*3l  j^3 tîllLj Lal j 

4£>3* j V 3*3l  313 3L“- V_l jLajVI (jâJvij V ji (»jll jLaJ^I A'öj'ğ^ j j<~-l jİ3 jlâ jjö

3- ̂ 4 J ^0 f^3l 4(j^3LL ‘SjlLlI (jlaljo-VI j-a Alla 4Iİ1S jl£ 131 La u33Aj ju-L jAj

Ç5-3 J.'"1* 3l (J-3 (jî j-a ^Lhkll (_3J-ÜİI Ajlo 222|~4jû^ jj] _j- ^J>,T J| 13^ Jj*j 

(j-j.~U--nili jA ^.lü.9İI Lİ13j 4^-aJnlxıll j-a *̂x3  3 (jjllll (jj3u_xxlîl (_Jj t^aLıialI jj >, --<‘ill jlLa 

I31a-a (jj3xxa'>ks 4İjl_ıHI (.. 1 Vali Jâo jA (JjjÜİI (jjLjlkl 3*3  L» <2213j jjHalI aL»lalı 

4_ljjLİall3 4^13 Vjj 4öAİO LLaJİ jj£j 3*31  <313j IjjLLa jl£ jl I jX jj jlS LjjjjJa 

V jjlLa jJO jl 4La C113j (^3 3*31  <3131 Ljlâ-a (jj.~U.r->'ıll 3*4>  (_$& jLajVI cs-3 ^Jll*x3l

3=^3 IJİj-o jLi3.L lj^=kjj jLSII eVjA jî jaLLJI 31 tjj.^^'îll <313 3j <^3

4- a3xll Ajlj 1—1A3 La 3LVLJ j^JolIj 4 jlâ3l İ3A oj^.j j-a 3jVI 4*̂, jîl (*3-1113  <<"ıl j-<» ali

3*31  jj5L jî (»jL VL 4^ jLk 3J3İIj jLajVI 33b 3*31  <313j ,jj'â'İÎIj 4C5lljLiiill 

4-1İO 4j^.jJJ V JİÂİİI OjŞkj Alo (*3311  La£j .13131 j ^Lill Ajkjll (*3-113  43331 (ja 13 İh.ıa 

(jjlliA.'^l 3*31  İ3^ jj!3a (jjjjjj3l (jj3u_xa3l <313 jV 4(jjL3l c 1—»jll ^^^.j j-a $.(^3 

313 jbü tÂ3L3l ^s-aVlj jnXi-sall jLojl ^âj ^30 Laîj < jLâ£ll $.VjA (__s V oj3l jj3 

Ajlıiıll Â3jx3l (jllı-a lî^-A jLaj^L 3İj3l j£l i 13a ^.‘X (jjljL.>1 '1^ 3*

LL1O jxVl jL-xa 131 Jı2n‘i*\  ali jLaJİ^ (jl ; jxJn'l.*\xıll£  313 I3j 1 ^ ■» a ı ^»3O A11j3j 1 jl a

(jî 4(^U JJ 41^ ^3 JJJ *-all  jLaJ^I jî 3L3Ij (jî jLaJ^lj idj-all ASj^Lo 3ALj jL 

;ılllİA (_âlk^j-all 313 4^<—H> İL jjlâjj) :(_3^*3  3j3 Ajlo 3-^J 44^33x11 AjLlLa AjjJojİi La£ 

jAj 433*11  AAİ3j 4 tx->-ı 191 Vj (Joj3L 3j3j V 224 [(j31l] 9AII j-a^l jA 223 |\ ıjll]

V) I-6-3* j V <■. 1.1*  II £tjLLa [ö31oj]) z^jlLci 3jL (^1*31  ja j 4I.1I0 3*3  V ^3 ; jLajJî 

4İ 1g A 3İj-all jAj 4AİIj^.İj Jİ-VI (» j3|j 4 ‘il â. --1 j »jl . --»ll^ (J3û 4 Jn c u-^.i . ..â j 4^jA

.c^3'

223"û"
224"û" 3-°-!=^
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La ^.lat 1 Lljj-al jl 4-luâj-all jlLızı (_sLt-aJ Ljkl 4^ajl£ (JLûll jl£ ""'Jj (Jj3İ 

jLull <ıâ ^1 jjj ijjjk. <_jjLLxa (__lj <11 jaJ ji <js jlâjll ‘'~‘- j-^î j^4 

Ljajl jlA jjl ji t4.ix»,Vğll öjlll (_ğjj jLojI La£ jj1-"*!  bLaLi jlS 

jA jlll <a jAl (Jjllall 2< Xll jî Sj^jLut-ll jJJtd (jAl-all M» 11 jAj 1 g ji» 1 U ^Jc 

.<5jLLkjl jAİl jjjjjJalI 

dal jJı jL 1 lg A CJL jl jj^« J jjuıâ j-a-a o jjcj <_ a‘»> --»-»ll ^lr-_ 4^.jjj (Jjjj jj jjLlj

<dc (_^LİI <j ç-Lk. La jjx>> i (jj_'u«'->‘ıll jc öjLc- jLajjl (jjjl (jî 4(Jj'jl ; jLjÜ jL^»-j 
(. Vu^ıoll jc 0Lİİ1 La£ jLajjl Jj tuâJj£ (jjiilj ‘îjdd jLk. jl jâ*-  jî^j jjj s^^LuJI 

(_j^ » znj ^xl Jİ ^jLk. 4 jlAjjjL 4_ıjjJlll (JjL jj jJalI <»;■"-> j j< --»‘»11 jA 4 »■ .<11 J-j r»1 < >»‘1 jlj 

jj^j ijjx\İL (_5_11a Jlll (jj t z-> 1İI ^>4x1 L-aj-a jdj (il 4<jjLcall j J jL» < 4Â V -» jî I g ■ >>*  1 

j£j ^1 lllj i jJİjlaJ (JjUİ daljjjjl jJ-k (jlj <■ 4 jlâj (J=k-a CjLjjjjJalI j-a daljjfjl

LLaJİ Jjjd dal jjj jl] 4JjLl-oJ CİJ^Ladl jLajjlâ lAİ^a <^3 La£ IcJjJ-a (Jj lîjSİS 1-Aâ^.Lk. 

4_LL_aJ ("jdLtj 4İL jLajjlS Jjjl3 44jLÎj 4daljjJûi ÂjjLu-aJ (Jj ;4_J j-aj-all (Jjıâj 225|"4jjl_3U<1j 

4jjJLa 4_jjLt-a -11C j» >1*1 -k -«İl (jLaJİ ^«JLJ . ' J.'*'*  ^J Lt-SL jj^ < j 4_âJ^3 44‘il r~4 j 1< ,-»-»j 4jjj 

jj 4(jL*ll  jjjdaJ 43Ax-o 33 j 4 JjLjjjjJalI j-a A^JİLalI 3ja-j jj J.”* (jjjl *—-1 J-all 

(__ll j>JJ dal j-jjl Âjjlx-aj jLajjlİ 4-lal j-jjl j-a j/ia-o jk. jl JJ İ3J-a jL İ3A j33İj 

öİ3J-a jl£ Jİ (JjL Lj 4(OjJİI Jİİ3 ÂjjLt-aJ 4“a JJJJ1 >»11 j-a jA j3İI jk.jl (iJJJ jLajjl 

ö Jİ4C- (jî ja 4 Jâ£ Ojâ.jl jiJJ ^AjKjI jj 4İjâ£ lAjISjj jlSl daljjjjl ^jJ (J-a 1Jyi» A 

AjİC. (Jj-ujj1I La j±kî (jill dalj-jjl AjjLeaJ jLaJ jl jL LkaJİ jS3JJ jj 4öLL ÂcLudl dal jduî 

(JjajüJİI j3»--ıj 44c. jâjJ JA^-Î La 4juLt-aJ (JİS (Jls LaJâ (JjjujjII (JJ > ^»*1  ji ^^l j^-l J ‘ "11

V jâi^ll ‘ J4âdl jj-ajja-a (Jq%‘ı jA (JjLl-oİI (Jjlj LV “-"''jJJJ ‘ (İH (»İLcJl 4_ılc-

(Jj 44jûa-o ÂjjLt-aj jjAİI (jj.’kz-ı’i jjSj İdâ c^âljll Lİldl 4 4 aj L>z> ja (jdll j <II jjj-o

(J-a jA (JSil (JjajjjİI j-lk-o (ja^İ3 4,-Al ÂjjLt-aJ 4Jİ (jzajâ jlj 44 jVi.«j La ÂjjLl-oj 
jAj 4jjSdl 4—L-üj LaAûakî jjj» (j.^< --«11 jlâ 4 j^< 11 j v jc. üjLc <“'l jjjj« -*»! ' 

4(XİIjll (__â 4_) jA (_-dc Ç(_sLall (Jc jl.lA.yi jA j 4(USj-all 4 â. -—J Lag^iLj 4ûjj£aa1I 4Al L»-«ll 

4-a jl 1.4 J La 4jjlx-a (Jj 4(_LLill ^^Lt-alL j.*!  «.-->11 ÂjjLca ^JİLuJ V (JjVI (^-A-alL j >« --»11 ÂLLcaâ 

-LJ^Î 

lU-Tİİ ~-k 11 jî ÛJjî jl ;(Jjlja OjAk (Jûx-a jc OjLc ^l£d-all jjî (_jajâ JİJ 

jî <Jj2jC Lal £SİLj (JoJİj 4LİII1S j-a'VL dal jJû^l J1L- ^İLaull 4 Jr- 4İJx^a jA ÂjjLualL 

(^3 ^öLadl 4.1İC 4J.1a^-İ jA Lg_) (Jj^aLidl jî AjjÎ jlj OLjjj-JalI j-a (J-uJİ dal jjjjl 

Ç-(_^-û jj-ajJa-a V dal jAu jl JJ^. jj-ajJa-a (ALa jjLualI j| ÛajIs cjl.A 4(J1jLjjjjJalI j-a
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^LL-Jl Aile 1 il! (jd-aJ ^gJt JnAİl JjtJl ^>J Vi > u 1 Jalj-Ljl ÂjjLt-a ^xsj £ c “ 'I ‘ j-a

dLVI Âjjl*-a  J* a. ^jLJJl jL 1-*-^  jâ-Lj j ‘çs^b0 ^’y.Vhul L<-_ 4XI ıjla La «;-«•> 

‘I^A Jİ-^I cs^ (İHJ^I (J^ AiıLt-oS ^lA-Jl ^g.jlc- £İ_ujyi jLuJj J°j-oll

^1 jg-lLoJİ ji £-* “ 4^g-L.tJ jL-Jj JjC j-oll (,_Jİ3*11  pglijLo-g 3İC ÂllLull ^Jl jLoJİ «^ij ^J IJlj 

4dLJI ıJUl aL-v j-a JaljpJIj iA ile. JjlJ La ÂjjLt_aj Jj 4Aj j-aj-all j ^a 1 ÂjjLt-aJ J- i 

(Jill dlLVI (j-aJj-aâj jA Jj sSL-^'İ Aİİİ-a ^Jl 4“ıâ‘ilj 2Aâ 4AjIc. J1İ3 V ^LLİ İ3A Jjli LV 

AİİLuJl ^-aVI jLp! jL (»AO. jp 1-°J ‘(JJa J4Ö. j-a jLaJ^I <-_lL lg-J JjIdJI Jj>j

*■—Ljjjj-all (j-a a£j2A-o!L pg L.lıdi Jjt^-ı^». I j£_lLaj| <*£1  ^3c. (JjJ Âl 4 LLİJ (jdg'iij V 

lAjj dlÂİL ^g.l 11 jL-J j-a o j« xı 111 Lal 3 jC-j-al! <—_1İ3*J|  Pİİ3 ji £_a 4<_ 1İ3*1I  A^jjLa Ag‘ii il ■» 1

4_±ixj1LÜjdJI jj^. <—â^Lkj t^>g ip PjL jj jda j-a LİİÂ jt£ ijjljj ^A ‘'i<~- 1 “'Jİ ‘A 1 *’'J 

j±k *̂j  3*J  j-a j£-Jl ApuıilL LLda tLipIl 4 hnilL jJİjlaJ (jpl Aîlâ 4lgjj3ALij JjÂlI 4_f-ll 

^>Â^S1I (J^l 4 Alp <—lLjjjx-a (j-a ^dLaJl AjİC. (_s4-lll jLjJ j)-a 4jı-aj-u (j-a ^^Jl 4 JmilL JaI Jpjl 

jl duvıll Iâa jc. ^ja^İI <_jIj=JIj <|ÂcLuJlj Jıp JaljdVI jj3ALL jjÂlI jLul 

AİjS J^.y Jj 4^La jVI (_şJI j^Ljjj Lo£ LiLc. LLojI 4jj£ J^.J j ■ dd -Jl jLoil jli ^3c (jpl 

AjL-a j| Lı£j 4j4c V ^pM^II jA Aj <. âXJI ji dıâjc Lal 4c_ux£ jjc Ljjjda LLojI 
JaI jjfVl j-a j.pl-all ÂijLt-a LİİÂS ^JLİI jLajJI j <i> ali jl fi<LlI 4_JLjj Aj j-aj-all (j-ıü 

Aj jjL-alI ^gJİ mâ ili J*3İlj  jj.'ı>.dJl j-a J£ jjfpS 4İ1ljLljj jJİjli-all jj1 II 4-jjjlı 

^sLlI jLajyi jl£ ç-Ijajj jdad-all jLaJİS LtâL jj£j ÂL xljjl ı'İA. I \J j j j>■

jjlLJI (jjd-o'ıll jc-ji 4^1^111111 4-ajLtJI aJI c.,1 aj La£ (_gjl,fi-Ljl jo.dili jc. SjLıe. 

jjJâu jj^p IİA (_J*3  44,, ql > >1 La£ 4 jjÂ'ğ't -ol! (jd*J  4jll 4...1A j LaS (J Jİ fi A yi il ıııâill (_}*  âl! j 

LLaJİ 4jjS (_3 ^âli JJC. Ljl jladal İ-iLojl Ajj£ 4j^-0 ^3 jidd -ali jLojL |j- âiı--<-\II] 

(J-aj Az-ı\.q Jj i Log-j.11 JjULa JJC- ^LlaJl 313 jİ dlâjC- Lal ^âli jıc LjljJadal LliLlC.

#l£jjd-a Jj^j jl 4. ip 1 A jdil Ajş»jj x j. >.~d Ll jLajLı 

(—Jjk-all (j-a jBalI jl£ LalS İJ^A jdll Lİlj ^Jâjj-all (JjjLIII jl ^^Lill 227|" 

j-a J^3 ‘(Jj-^ ç>AİxJl jj^J 4 jLâ La ^Jx\~ş LLL-a jj^J ji j>JİJ Jjjuijll Al JiLİ l-a-a 5ll-a 

Lala ÂjjLlİLuiVI Â-aJâ-alI Laij 4(jLâjJI jlj-^ L 228 jjj 4 iİ j m ı"ı.uil jnl ı’âll |ÂA ^jLaJl-a

(_^3 jjJİ-J jjjll (_gJl A;1ju: 1İL 1-Ljaa 4İ-jJl 4.j - -I ılL jjljj-aj (JjjJ JaljdJI JJ*̂  jî j-a t “ ıA jc. 

(5 jjjdall jLıjJI ^Jl (ag İ-SİJ 4. qXâ 4^alc. JS ıdlg ı/âll J ^AJİI dİ jj £4 jLa jll jâJ

Y_uUI•*  •*

226 _ .h - «i j< • Û s?3
227 _JÜI cjjl£ :ıj„ J 

22SdjX. ;"C" j
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jJJl Aj3a Jl j 4 jUl Aj3-a OjJİjjJl oj'X'İaII jLtkVI j-a U jl La£ ;<_ ılj>.İl j

j..jk-a,1 j Jâll A13 a oA1*  1 ali lal JjuiVI JL o-lAU-a Jl X 4UİJİ ja_Jl j-a JJİ3 aII J' **J X

AA ju I Jl iAİÛaUVI "öALjJİ A 19a -laljAuVI Ajljj jl I a i, ■■ V r jjaj11 .1 lâ a C-ja-x aIIj 4 a jjA. .a 
LaJ j3AİJ A_j| ç-a 4İ_jlA jj jjljâll oA^j öjLaVlj Lûiâj jl A VI 1 jLİl ı ilan jjA.^1 Aa_Jl

jl ^le. «.in oljLal Jj 4aJ1c. jjâljj <." 1 > jl IgJ j-a cijlj.^«xıll <_jLj JHJI JaI oj£l 

CjIaUI ÂÜjlâlI jj-aJI jl J a, Vj ilgÂVjİA-a (_Jc- ÂIIa a jjaI'i jj-^-1 VJ jjAİ jjll

Vj 4Ar-LJl JJj LjJl j> .al ç_a Jj Jl İl ,4^ 5İj <_ Xlj£ll jUjlj ı'Aljl a.hI| jLLaâjJ

O j~>» x> OjLaVlj ^.,1.13.1 II ^lall JİA.j iA 1M3J t-ajlc. IgJt-a (_Jla-J Jl JİA Jlj £-aj i JljA JLjjI 

i jljâll jSİjJ jLaj -laljilVI jLaj jV ‘ JaJI İAA j-a IİA jL-J i jâî Jjtk A1V JJjâl 

^A jLaJJ Jll ^jj ^ac. Aİc- jl jA jjİA ı‘ıll Jll j-a il 3'1. . Jl jl uAL-aJl ^If- A -k'İj 

Aj^Jl j jtliA.^1 jLajVI ÂajLşl JJC. aUI JLj 4 jjLiiâ.1 JJ£- Jjl jLuJal liLaJİ AjjS 

(_jA I—âj-^aJlj (_J1VI J. ilmeli <_1Aİ LaL JjlxJl C11V ja û~ a j-a A_j| £-a 4 jdSİl t i ■ X jo 

A,1 > -a 1*3 J JİİI ajl Ajj-saâJl ^Jl A_Um 1İLj A_la ^LILİI IİA jjSj jl VI IH C JjVI Ajl jş>.

A'ijuıj iJaljA^VI AJC. XjaLJ| jLajVI jj ^Ae. j-a ÂjVI jjxj 

^Jl AİC-lâ jA jill jLajVI ÂUaV Jöç.1 jJl JL jJj iÂJlâjlll çtillj ( JVİ) jjlj 

jlj aJI A-LjaII Jjll <—ujlj ^j-aJ3 4 C..H ıtill Ig i <a 4 j. A'X '3 4 jJilI jA (jJl JıijJl jj a . >. 
pJÛ’l J) jJjII JL j£j jl 1*  xı Juj-a jgJ iÂÂjnJl 'la a \ lig-A jLajVI jV J^Aj “■, 1~>J ^1 

;JlJ V JİjZimVI (_5J Aj-^J jl 4 Jia j-a (_sâj1I jljxUI ûx-sJ ji-oA-Vl jnj jLâ-l 

LV i jJJI V jlJJI ^Jc- AİUI jU j-Jc- JaIa ^gilll Jij^k jlj c^jUl VI J?

Jl 4^AJjall ^V-laJ Jjj LaJ) ^^jLtJ AİJj ÂilllJU IİA JJâj

aJjJ V AjUj-a jlâ 4ajUI Iajj jl (jJ ;lilj3 ıXJlll^ ^^â'll t_jjJ. Âlâj Ja

Jj 4 JLJ (_?Jj iJjfU-a Jj 4 jLajtaJ jjJ Ajj atıâ jî ollara jUl VIJ ^Ö'iaII CjLjjVI 

.A-lâ 4—lJJ V J'a~< a A-al_j ^aJC- jl oLlJL-a 

p£xjJaj jl) ("Jl^j Aİjâ j-a Aİ'ıll jjjj ^gjl jUllI Â-alUl öj£1 LJ IÂAj

^1) jl A_J£ A jxJa 131 U ^a ..Ja Jl AâJ>-a jc. ^O^JjjJlj j| j^ (^'ii J j-aVI Jx> j/X 

i JjA J» 4 jl j-aJ-kj-VI Ax-a3İ jl A aK j-a Aİ3İm Jl i_s-âJİI jlj-ajj .,Yı.-a3İ Jİ 1 >»aII

^^j-aUl A â J t -a j-a ^91 Lal Jj£jjj 4." 1'1 aV 4—âjla jAj 4^^2|’JjJV|] J-a*  J jlj! J?A J-a (Jİ 

Aİİİ-a jc- iâ'Lııl I Jj i^sjJl Jll ^_ll A 1441 lll_j ..al ali jLa jll jA I g i a jAİUI II idli-aî

JjJ jl Jll 4AJİC. j-aj> -ai'lllj AjSjJİI a. -~>'âa 4A_13 JJJx-a J -a'u jjJ A XI i^^jJl ->. ■ Jl ^_â 

Jj j-a jjlL (—âjx^aj-a jLajL <■ 34-ali ^1 IgJ Jaj Ajls t^g-Lİl Jİ J-aluiV Aj£jj jA
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JJLlJ Jjtla *Jj  (J-^j'JI (J ÂjİJ j-a LaJ I(JI-*4  J (^ ‘_ L-a_J' j-a -Jüu-all a jz>»*il l '

,(4j-xl i-ş j 
jA LaJ 4_ Sjj-aj-allj 4_lx-all jjj jx-aâll jjj 4(jxâj 4 Â.^> (dlLal jSj J) l-^ j

.(J-aLfJI LaJljLij <_ âj^^a j-all 233[ç?^>']

jA La£ dÛ-al Jc U-jJaC- OjA.'JI J 4_J jüj Ljû J (IjjA. JLaJİ J c"51* jî) 

j--aj3İ Iilj 4jAİ_lâ jji3 ClıîLilI (—11jJl çş-^ r'Sjy • '-û^ l£> 4a ^r- Laîj 4 jAİJâJl 

jLüa.jl IİA Jc Jjt-allj 4 4—11 jJl udli <■<>>>, Jl OjLİl 4j|ç. jl »-<İA jI Jâ 4 jj*JI  Jc< 

4 JlLaJİ Â-aJâ-a jl 4j J oJİ g ini 4 jLaJİ-ll *J  Jj 1)11 1_ âjla t.Vın-s. jLajjl <*J  ı' *J  4_jj jAİ LU

Jij jlj jLajjll j ö^xj jili j*ill  <—âjlâ Ajjl J jjLuJI <_âjlâll jî Jl 'îjLil 4_3j 
jjJaJ 4jc ç.l_lxlujjl 4 ÂH-Jl Jl jl 1^-1 j V il 44jlİ-aî ^3 J_Jjll jA 234 |^La£J jJİ-alI 

LaS j-al t--ı i*\jllj  l'—'Ljlj IİA pLc. (J^ ^-î J jLaJAİ-lJ aJ.VmIIj c . -aII 4-Ujll 

Jc- «-1-L Laûla (Jj» Âzı L^-lLaJİ (JİjLjI j-a j>>» Jl cjii jLiil J<~- 4_-a3â-a JJC tül f-^-T-J11’ 

JLaj jLaj J 4_ixjjI£ jjc. lg l^l 4İJ J 4_aJİa jî 4 jl jj jl jLaj Jl 4_ixjûlL jl /â'i>njll L^_jl 

JcJ jLajjl jj*j | C_Lu£ ^aûC. il cÂijl A .ali j-a 3İ A 11 azil p 1> jll IİA (jj jLajjl aj. VÂ‘i j±û 

^-uıâlL 4 ^ı^rs'lj jLajjl ^aJxj 3jJjj1I ’SİJİ j-a öjllUu-alI 4İİJİİ-a jî 4jjJj jî jLajjL Lo-a 

jl 4£jl-Lall (S^JjL Jiu jjj-ajj V (S^LÎ LS-^" JAJ LıjJu-a jİ3 <£>LL <jjl J-'U-a jSj i jjjl 

4.Vhj^ jLajjl CjIj±J pg.jtah V dıLjl (jjaxj JL jj tı^ljj gZjLjI Jaxj JL jî Hjj JL

> z-ıİAzı Jc. JlLaJİ Jİ j-allâ] jjll jJli ^3 jLajjl UJİA^.1 Ji ^3C jl hI jjju-a ^İA£1I I Ag A 

^JİzJlj Cj^LJI ja jLaJ jl ^Ja»'l jlİl jî jl JJj-Jl ujlli LİolaJI Ig ll-ajl jj-uJl IİA 

jâJ ^aJC 4jjl j-a (J—-ajl 3jj—aâ-all jj^ ^âLj *J  (_g^J cAİjl a xı ll jj.1. --il 4 11 >, la j j^j j-aC 

OJİ_jj jj-a-JaJİ JjAİl t.bıA jc Jj^-oll ^aJİ-jl jLaJ^JI jlj (»^*1  j2>jxJİIj ĞjjlaJl jLajVI 

(J£jâill (Jjj££ Jjlll IİA jl£ jî Jxj La;lxu *J  <4_lâ JjjL Vj 4<-_lljla'JI C_1L jLi jA Lo£ 0 jli 

(j-nn-nA 1 (_s-lc- LpJı-a I AJlal 1» z> £-ajjjj <_ iLu LaS Jj» mil jjÎ ^^Ij-all 4_J| jLİÎ La ^l<~- jjVI

^jjCAİl (j-ajûljj i juuuıâll jlJ ÂİJİİ-alI 4.13 jjuaauj jA»_zall AjjJaİÂj La£ CjjLuJL jLajVI 

jLaj'JI (xâja i juaûatll Û^.1_J 4jjjj-aj-a Luâj jLaj'JI ^âij *J  4_j| İÛA i Âh-a-'II oj^İ jill 

jLaJ*JI  ;Lt-a jjJ-û'JI -ja»jj jxÂill JaIjJjJjI 4_ajLj ıLt-a jj-a3xll j£ ç.l_âjjL JajjjJı-a

,JxJ (_ji*JI  JûJju-alI <_JAİ 4_J|j t4jâ JjâJl U.UaSj ^aûâ-all 

j£l l^Lîll ^a-uill jâ IJJÛ (jjL-JI 4_jLaJİ I h>^J ^al jill Jjj-all jâkJ jlj -ı-'İA jlâ 

jLaJJI Jl oJjC- jl ^-a 4 jj-a-uâll jc. ^Jİ^ İJ^- JjjLull 4_jLaJİ J ı uX jill 3jj-all

> 11 ali J (jkL Lâlla-a Jjj-all jj ;Cjİ5 iLjajî 4İ £âlj jjc JaI jaj'JI ÂjjLt-a JÛC jjjjz-iaJl 

jÂ‘l H l HMi (JjLuJI 4-jLaJİ ^^3 4_J (JÎ La j£j ^alâ 4 jâ£JL jLaC-VI L>J^ ö3C-lâ Jc. £İjj Jlill
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CjjA=k ^3° <—âjSja <j£l Jj^j LiV 4(_.9UznaII (Ag-Laj 4jjl3LİİI Vır- JJİLİjVI Û*J  jLa-iVI

Lîjall jl (j^-«Jj ilc-jja J±ixa jJÖ -LljJâVI -iSc- ÛJjalI jLaJİj 4j±ixaJl jLaJ^I

Cj^C. (JjVI çAMiâlI (Jxla jl ^a*Jl  <ljla (JjLuJI AjLajI (Jjjn ^3° JjVI ^jui’ÂİI I al L.«

4^j3I LU!] (jjjlnli.lall O^â£ll jA 3^4 (3^j'J’ j3.,l'iall Jg 13^1 jA La£ â'ıll jl ja l. ul 

(J?^ (3° cJ-^V' cş^ JXl“uu) çXİ 1 .1191 (jl i jl ja‘Lu*JI  (_g3j (_3c- J ^nuıMl 3-°^- (_3c- ç-LlJ jl 
f.Lij tL-iaJİ (Jdâ ja jLaj'JI j a 11 u a 4-j*J  i LL-M (J^ j-0 (j^jj Ö"0 3^-^' (^3^4

jLajJI ^-âj (AÛC- jl ^Jc- Oj±k 4xâljll (3^-i ^aân'iaj V C—.IİjluII (j.'l.^n jl ^Jc.

jjjjalL ^3İj JJC- 4j*J  4j2iLuu ı"ıj'j

(jaJj iJj^aJl jLaJ^I l-C-jja JJİ*J  ^3 jal <J3J '-^4 ç»3£ll IİA (jl 4jAj l^j'JI

I jlılkl tdjiilj <ık^l (^ ‘1*  a_l (Jj tAJllal ^jLalI jA LaS j.I\I| jllna '<■» aş 1 ij-k'iII |3a

<3 jlj t.Vıijn (j-aaill ÂJV^J <—uLi jJl udi3 CİJjLLi

La£ 3 j^_lllj i jL3l (jLLxa V jj.ÇÂalI ÛJ jşûJl jA jaûall j*̂  4ÛJ jgLiII ja jAİJâlI jA La£ 

3*-?-  j-3 33^ <^L*-3l  1-^4 4-/JI oSa j' c3* j * j^LJl jA j]La3l 3^31 jc. j .,>>~ij. .> 

jLaül 3*3  j 4 jLaBl jJC- jlSj'JL cJaC- 4(J-axll (ja jûLlalIj jSL3l jlaJ^I (ja U3>

<—9 '..-nail A_lll )l_j| La , 3c- c“ " *ı-v  II 4_aJİ o ÂJ usoall a z” 'I aâJl aA a il lâVLl «A.l’ır. J «z> -’'z<—au^nall 4_jl jLal La ,__3c- CİjjAaJI ^LaJİj ÂJjitallj ^-jl J^-Il ^A j jljâ^L aAAİc. >jg .'' « 

t-JA ILa jtajjU ^^e-jjJJl ^g-iacall jl 4-lu.r-ağ'ij <(<—iüJL jjiajj) ;^İLu <1 jS J-UtıÂT) 

<-_ıA La jAj tLo-iâj jjLII j)jjj*all  -^.L (_£jLuA?JI -nMI LûIj tJLL c_1131 3*3  4j| 1 A.inI 

t jljL-a j_) ^g 4 *j ı ııV c_lAÂa jAj 43jjxall jllaa ji iAjjuJl (Jaî ja jj'99

>(_^jxj2û'JI aLI 3—<4 tÂ2^icxJl ja (_^-'vV jjm^ll l=4İj
jl 4^-ujİ3j1I 4-111 (—JA3 LaS 43jxall jajjâj Lal jAj iJoââ jl 1 ‘'H' (J*3  I «g ''I^j

e4_ial jLİI 4_jl ı, 1A3 LaL Lg-La Jajau LL jj <-jl L»all 4_ıll t 'A a LaS ( Ç v^‘ *̂*3' ‘**' 1

^□Lalll jlj3*JI  ja 0jAj_^xıll ^^Sc-I t jLalIlj t 'MI 3*3  I g MI :i j

II L

jUJlL jljjj jl '>^4 0j'>|t‘^1"1 çşî t^jljşJlj (jLuAllj <_>Ml 235jaJ I g* ?l jj

ali ^ja-ş j <l3I (JaI ja <—âluJlj <1 jLtalIj ^jljAJI <_lAÂa jAj ı jlSj'JL 3-^c.j

(jLi. j^ ‘ j '1f~- 3Jİ (_5^°.J (_jC-l jjVIJ ^^aJLLİIj LİlLa jjC- (_5^-=>“A^J jj a 1^1 a II ja jJi£j 

3jİA_ll ja (^->'lall (JalSlI jLaJ^I ja Iç-j?. 3A’3l jj^ Aİjit-allj j jljâJl jJİ- ûlja jl 

(jlla-a ja ç-j?- 3^*-H  ji (_3C‘ ij^i La3xJ <Ijl*-3lJ  jjij-^-Ü jl 4L5^ 3j^-Jlj 

4j| ^1 j3?Jl âgc-j (—âLLJl j j jljLİl (_ıAââ 4<ıâ Ijâlikl □ jljJl jc. ,^-n. <all jLajJI 

4j| ^^Jl ÂljLıa j-^3 4-İjIj ^jl j-Ml <_ıAİj tLLj ji <.“ ''K I. >.jâ La jj3_ı t"'lt~J LU

2-'5 J'j" J.İL
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Jj-a ji ^)g iJhzal'ÂAİl ^j—j jA 'Y'Â'İ t ul I3£ 41JjjJİIj Jj^VI j-a 4-ı_jajjİAİI t" 4 rtl Jll 

I j|*  A-şl Lad jjiat-Jl (_Jc j. .--»ali j 44İjJ*_J| j jl jA İl ^A J.Vı> .iU j^a |\ a ı . -a Jlj 

jVI IjlU c'.-ija» ^g-je- Jjj ‘^jVI aû£j JV-YLjVI jljjJI jc. Jjjj ^1 JJj jİ VI t j.u jğj 

(_jll qjaüB jjjj 4c.LJI JaljJ jjgdâ -lic. cTul 13] ojâlSJI (jjJI jjj JjJl ^ûc. (_Jc. J.ii 

lc-jjJÛ I jJ*-A  JjauAİl jLajVI J j^aj-AİjJ iî Jjj U_lu£j ^lj lg.l/İ j-a <■" 11aÎ
La ^aLaj (Ijj- Lg-jLaj] Cj.uX jl) :CJ jj 4İ j5 (_jcj 4<—SjLı*  .ali (_jUl ^.jlu'ÂİL (_ji Lal 

<—âjla*A İI JjVI ^a-uıâll 4jŞuaJ Jal jjjûVI AİC- (JjJ jJl jLajVI (*3j  ^aâc. j-a Jjuı.ll 4 U jjl 

ji jlc. 4ja.jJJ Vj 4 4jjua1I jLajVI 4=Ü3 jJ ^Jc. (_Jc. JİJ 43jJai-aJ Jjlll ıJ13 jV ‘4 de- 

AjjJ (jUl Jjfn'lll 3jJ»-a (_g-le. ÂjVI (_j jLajVI JİJ=İ J-U^ 4(agJ V Jc- JjJ AjVI 

4(JjiAll ol_i*-a  JjJİI jLajVI jLaxiuıl jdjj V jaJ I jllâ 4 jJ-A|| <, uXj 4jLJ-a

cdjij dile. JJl J* j ^c.jj2û (_j*-A  (_JI ^js-Aİl tJ13 j-a 4İlj I ’^l t jp^lll ^jc-İ

(-Jc. XjVI (_5-â jLajVI Jajs- (^Jc. (_jdA j-A ^gJV-YLJâ 4Aj-JU| jjJ I3£ 4(_-j-a j-Jl 

(_^3 ’âLL-JlJ Ic.jjj Ijj-a jjj 13a (_£İc. 4jİ 11 >ıji ^g Jc. 4_^.jjj jlâ ‘[jjjJlI] i*  Jl 

cÂâj*_Jl  (_Jc. 4jVI (_j jLajVI J-a^-ı ji jj^-j V (Js ijjjill c. 4Vijl â*-jj  4$.lc.JI 

jl j-a jJj-Jl jj^-aa. 4_1A3a (_Jc. 4jVI J-Yil JjJİIj jlc-3VI (_Jc- jjll U,UaS Ja^Jj 
lig a ojjn’Ai (-J Jl a^II jjl (jjJI 4JI <__ia3 La£ i jaj> a ^sLlI (-_c.jJjll jLajjl

4-âj*-Jl  jJ-iA (-j 4jjj*J|  4Âİ1I (JJc. Jji-Jl jîjâll (_j jLajjl JLa*J jJ Ijljjj ji ^1 ji 

4İJj 4_lâ 4İI a* Lal jjjj £-a 4_jl_3 4(_£ jjll (^ i*  AİI (-J 4İLa*juıl  4_ âV-A-1 4ilj lc-jaÛ jl ■a

J V. Yi t a V I ji (Xg_llc. 4 -şlj ^s_l 4 jjj j-dl (^g-lji (JJ.1i--~>1İI (-j-â jg-â te. jjui 1 j j-a j U j İJ 44jJ 
(_j Laj-aC. J3İ (_jJl J juı (_^3 OjSj 4jj£l 1 jj. jj J-lş- 4. âjA m ^_1A3a ^l<~- 4_jjI o.Ag.,1 

jAj^J-AJj 4jj J£ jc. Jj=u-all jjJa-iaJl (-jj ^aJc. ^^İC. jâjLıjl jVI Jjâ â'ıll <—Ûj. 

<■.4•>jVI jA (_JS1I l. jııll (jÂajj ıLJl (jjjl ji (jc. jj La jj-ai jâ'ıll JoljjJjl ^Ic- 

^ajg ÂaII jU 131J 4>VI jjl A il L ÜjJj-jVI j 1lı jlA lll -1^.1 £_İj ^Jc. j)A âj V J 4,-^ jj jl 

(-^jrvAİl jA LaS ö-ki.j (jLuıllI jl j3 jl jA jjdl udl3 jjjj jî V (Js J -ajJ-A J Jal jJjaiI

.4-jjJl JaI j}A j lÂ'Â-4 AİI j)A JJj£j 4 â j"^ (^i jc- 

4 jUjVL Jax1Ij jLuıllj jl jâVI jAjt a Jj jl J^VI 4jş-a jjj! 4_ii (-Jc. JJJI Laİj 

Ljajâ jj-ll jll3^ 4jal jjjJû! (jA t_ İiVjJIj jl j-A İl (_ iA3a ^Ic- Jjj Lajlâ t" ıl > jİ3 aLu jlj

jjjj IjIa-j jl VI jÂajljâll 4jj-ajx-a-A 14_laljliAİ jA <1 JjjuaII <■■ ia3a (jc. V 4V-âj ji jU 

JâljJj jLajVI £3j Üjluûl ji 4jjjâj 4 jjajÂİl jA I j Lir-- Ijj. (jî 4 A JİA» lll ^df- JJ-AİI 

(_jj (_Jc. jj.xu.adl Ja^. (jc- (-jj-a 1 Ag ia3a (-Jc. jjjjâll JV-Jj-ul Jj V 4 jV jjll JA ja 

jjJl 4, 1 uı^ (-j J-aiud ^Jj dj Ja'İ ı.ul ji 4 Jlâ j)A jLajVI (j3 JAJjuü ^J jjj jİ 4 JİJaJjuiVI 
Jj JaI J-J VI (_Jc- Ig-ajg-âAJ 4jVI Jjâ 4 jjJl <■,, u/â (-j Jİ JAJjudVI .AaJj jj <Jjjj 

4jlja'İihV' (-jJ-i (_5-lc- jjAınAİl J-aa. jJ*-l  jl 13a jJSII çSJLJ • JjâJ L'V 4(_j^ J^-? _jİ
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■laLui jJöJI L-xajı^>L jLoJjbJ! 4jL£j I3lj 4jjâî (_JjJl jl jxT1mjI ^C. JxuJl Jj ‘J^âj jAj 

^Ja-oj Jc. 4(_Jill jLu <_J öjSj AjjSJ Âjxıll jjLl jV 4lxâj ^J Aaj V 4j| <_Jc- JVLLuüVI 
(^Jj (_Jc. jl (_jJl JİJXlİxxI cj° jLoj-oâlI JxUk ç-lj-ul 4JjA. j£ ^llijl (_Jc. JjJ 4-Sj3 j£ 

(_-J*-Jl  31 4£_jjiillj ^jL»’ıll (_Jc. jl 4JİjâVlj ^JâstjJl (_Jc- jJ'ı'ill JJ-^J 4 jIj-ojLjVI
A-LIjİCûI AjVI J^J La Ajliİ 4<Lû ^jj (., ı>X (_J jl jjA3I jxı Jjâ *-.  uX (_J j-oL-uj J ~h-';^ 
Lİ13 ^1 jâl j-j Lui L^jjj La ^.-J cş^ jl J <xiLojL La jjâ jlj-oL^VL

ÜjLil j£l 4İ x\g ja3xi (_Jc. Jjlİİ J£ J jjâ J£ jljolL^JL 4_LIjjjL>I V 4^jill 

JaI jxı jjq^xıll jj£ a>iş <__ia3-o <—âLLk jl£ LJ (_jL-JİI jljiâyi ij>- -j Jj jLuVI ^Âi 

(_Jc. Ajc-j-Lİ! JSa.VI Jj^.J -La^jj jljiîyij j^ ûM' L? Ly-^^ 4j,>Jl

(jc- 4—1İJ±J| (_J| jjâAa-Oİl (JA O JJC. J 4. <jL«nxill 4" lÂ*i!j  J jLojJI Jx-oV JajJu V (J >ı-^»x»ll 

La 4-Jj^.VI 4JL1 4 lxı~^. jxıj 4(->g ,1AXal ÂİLL-a ÂjjşAj IJjtjjLıl Jj LijS3 La JLaj ->£ IV Yi1L 

Lı (_Jc. JjVI (Xuıill (_J jLajVI J-ajk (-Jc. a,.ûvali LjLLîII AjjjkVI j-a La 4 öy^LI öj£3 
13a (jj^> 1j 4 J.Ylmxıll JÛC- Lc.jxx I jLşt-aj 4LLİC. 4‘JÜ-s. jj^j^ajll j>a JjJj-aalI A_Lc. 4L-\ 

J-aJx-jxkjllj AjVI <—âjUl (Xpâj jj£j L? Ia^.1 4jjxıl (_Jc. (-J.bg ^JV-YLxl jl JİaJl 

£*j  [(SÛC-J (_Jc. V) <1V' JûJ J V)j 4 jJx-LİİI (J^JıznVlIl JJC- oûjU jJl l!13j (jjSİJI 
CjLa jlA J b_İjL_xxLl JJİİI AjJı_xJl £âj ^>4C- (-Jc. V‘^ı jJl ıLİÎÂl 4 â.Y . ^.Ll >J-K Jl jLajVI 

J jl (SjJI <Lİ13 C_âjL_xa ç-Ijaj L3Lx> j?>-ali £âJ JIC. ^£_1A3xi jl £_a jJl td!3 Jb2 4 ı^l . --.

.4—âJİ ı^ıj

. jSj J aLa. (_Jc. V 44**11x1!  <LbŞu (-Jc. 4 âL»-»II 1jl* ‘ij

j jixj 4. ğLnll L>~\LL jL (_jLl (_Jc- J! 4 âLı<~- j-a l âL-» II <^U3 jJL jl I j'îll*j  

-L^V jL (LjLjVI ("J0 LjLjVI 4_iLc. j-a V jjj^'ıll jjj AjJjjİI jj^J 44-ıiAİ İr- ğ<U 

<jj 4JJa jjc. jjLub.LL3l jjj jjJlj jjJ'ıJI jjj -ipjLl jjLJ 4(_JJI J-ıL/i Jj3 4 âL»»ll 

û^L aL^-ı'ix\ LuLj .Vııj^ jLajVI £-ijj V ûLuai (-JjooII jjLj jjjAİÎI jjj ûjJjjİI jl£ 131 

jc. 0-^ j'sxıll 4_LaJxıll jııÂ ili (_Jc- jjL—a j 1 jj» x> ll 3jxL 4 â > ^»*i  -aII nâ ıl| j^ o-'j, 4 jj-aJüLl 

(-Jc. ^j^-Lall I3a aJc. (j-iız-ıj jjâ J£J jLajVI (*Lj  ^jxj AjVI (_J Lij 4 jjAİI 4 j.X 

<âjj_j3j>Jl öjLıîl jl (_Jc.j 4İ_kJaj| (_JJl jLj^ (_J öjLj Luıij jl (_Jc- J-ljj 4(_JS1I <_jL>iII Jjj k n 

jjAJI 4.,, ixXj jLajVI ; jjj^VI jx>-şxıı £âJl JLI jLil (_Jc. J_x>jg ğxıj ÂjVI Jjj3 jojJI *>  J*i  

jLajyi £âjj V (_s-L«-a1I Jj^j jjÂ'ixıII jjj jjjjjll jlS I3I Lalj 4J.*>*i> >1x111 <J| 4_ja3 La£ 4<ıâ 

L_xaJ j£j J jlj (^ İt xıll jA j 44jS JjLJl 4 Ji>Xj jLajV! -l^İJ 4 iızıll J I 1 .lâı Yn ı-s.

Âjjjâ ^Jj J La udl3 <La j^Ljj aJİ V! 4İ^,ix> £(_s-Lü I^1 ■ ^‘il jıc. (_Jc.| 4^X11 4.3-.31

ı^ (_5-Lll JL-u (_j ’SjLJlS \a ûzkljl jl a xıK jl (_Jc. ç.Lj jjj-öVI -^.1 ^LyV 4_iî (_Jc.

(Ijjâ£ jl LojI (sJLı (*-Lj  V J (JLj <1 -J jj-4uâj (-j IJla LaS 4 jl..,l| j^e. ûjâj jLıic-VI 

i—L-ajj (Jill (jjjll (-Ji> jLajVI £İj (»Jjtj J-1İC- (»J^ xıll Jjjâjll jjSj 13a (_Jx3 4La£-1X1 l^=klj
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Jj jy^aVI («3111 JaljLil (_^c- AjJI J3j 44_ıâ jjâJI c j >>X j jLajyi j-o ^cs-44?
j/i*  -allj *Jl3â  i3L3 Ig.Jc. j_—iİaj ^^jİI ıs3‘l jL°3 1 <d^.-3l t, il ^.1â iLaAâ^L

(jlj (-»S^all ^_ıl2û Lajlj tAjjjJI JaI V ^-^Lill ^a alijLaj*JI  J ali

;4ujaJ iLijlİu 43c. i. 1-şj jl Lc-jd j/i*  -a Jj-ş-all jLajj/l 

^>jjj (_£İ 4^ajjll Lİ13j -\J7> ali jLaJ*JI  (xAj çiûc. (_£İ tpSs^II 13a (j-ajj-saAj JjVI 4—11^jaJl 

(jzau<o?>jllj Jxâll (_S-Ic. c_âjlâll ^-^-ı jj^j c? J'<3113 j 4_ialjj3jl j-a j-^lall jjg L» 

J^-şallj dljLaJl jLojj! £âJ jl ^■Lr./sJ 4(_£^)j-aâll (j-njt^>-ş‘3l ^ajjll <3İ13j (_£j£31I 
^-jjlJ-ı^j iljj^ll ^aLl ja öû*Jj  <Lâ jl 4<Lâ ^jill ^aLVI (_J| o jjldll V AjJİI <3İ13j (_paj> 

(_-İc- (J~y V 31 ("^ IjL <—-1J_j3j ^aJJ jlâ i(j^l.ı^ı1 ^al jl ^ajjll <3İ13 jjLx-a j j-uj 1 oH-ızı (*LİJ  V <il 

JLL V Aal^jajjVI jn <3113 jjg 1~> Jj2 dLaj 4_iLaj| jJ^j (j-aî j-a jLajI jL ^ûc.
<_İjL^a-a!l JJC- £âJ (3-^C-J (J-üllI âJ-3*-?  jJI <3İ131 <■ â 3 > sızılı ->Jc, dlLlJİ jaA j^)-a Jxl 

j 44Jıl ^ajlSlI (j-a jLâJjujj i» a c. ijmi ı â 3 ı -z->ali ^1 (*3j  ^a-ic- (jl (_-Ic- ç.ljj 441İİV-1J 

(ig aj LaJİ JjLl Ljf 4<—flj 1/1X1 j?2' jl j^ 133 »■'"'■a J^}Jx_a j£ ^3 jidi-a _jA_j sJ^aAİl 

(JjjJİj 44—â.3 >-^>all JJC. (*3j  (_jlc. ^aJjÜll (j-a -iLlL-uJl (j^ıjt ^»<'ıll Jjj ^al jl AjI^Jj djJJİI 

(_5-i*-0  (j3%JJ ^al VIJ (sL'JI (^â (*3111  ^a jllujj ^ajjll <3İ13 (*3111  ^aJC. Ja-ax=k jV 4<3İİ3<\

4-L^-Lall Laljdjl ^xJ l_a (_5-le. Li^-A 43jI_?JI (jJaa j J.Vlx>ıall J-aA. jl ^axl 4^ÂLj V La£

J£ <*3 j ^aJC- (_5-Ic. 1^-3j; J—»1 «a 5 A-jVI J-3İİ -iJ*  > <31 ~jJİ ^_1j-all 4 la-^ La£ dlj-all ASljLaj 

<3113 I g J ll_j~g (_)xıâJ (jxı La 31 4L_ll_j^Jl 13a (_ .-> jl (j^xı ] ^alj V _Jİ -Lal^uûVI I Âli l

<_j|_j^3l 13a ^Luj 131j ilâjLuj 4jc. (JSj La ^j-aaLİl Lİ13 (_g-^L <j^l ‘u^\y .->■>.‘31 ‘t* jla ı^jJl 

<—İİaC. (j-a jAllâlI (Jl j^^l ^^İC- ljj-a <j <_Jİ jjJI 13a jjl Vj LL ou^>jl j;_a

UaLjjl (jm^tl (Jjjjuball U_1A3 La£ (jj.19,,111 jjjj JjJ^plI L»-<jl zxj tdlLal <Laab. ı’’ıhX 4 1^^.

Lİ13 ç^jjÎj (jl *JI  (jLaj^l dıl^ja.1 (jjjlâjj Ja • J13j jjl ^1 Jjjj <jlj t^jlSlI 

13a JJjLa ^L .yja^Jl (jLaJ^I (jl3 4 13a Jj (j-a g>g 3c. AjLI ^ajJl cd!3 (jî ^-a 4^ajJİI

Vlj tj^-aljll <_ıljaJI 13a Jjâ Laj 4(jj^)Aj/l (jjjlj^Jl <-a3s I31j jjII <Lİ13 V jJI 

Lİ131 lâ^L-a-a tL ja>_a jl ljjl3-a (jl£ çljjuj xl<3L-' 1 y-ûr-. ^âlj jJl ı£İ13 ^Ir- A V?l jl jjLajyiâ 

<ixJI (JaI ^j<a> de. Lıâljj (JjUaVI 13a jjj£ (jL j^aja xt â3.jjö j| jJ| 

(^ Vİ'Ltı-a U_SJİ t-^ı-all J^>a^all (jj^J jl Jjaa3 4(_^jAİJâll jjLİaVI jlâj'JI g>L>ı jlj 4^- jLo-a

aJJI o3a ÂljM (^3lLj V jjlla'yi 13a ^pc- ^jlâjlâ jlj ‘^jVI ö3a ââjjIj jl L3 j>a 

(_g3c- ÂİV^ l^-La (_5j3İ LgJ (jJajLua ^kl JJ-İJ ^Jc- çig'alÂ'il jj^J jl jlJgj 4<âjlS. ^lo 

V J ji^-allj 4fl^)S3jj <■ <L-^ıx3l ö j£3j LaS ^A.1 jLt-a t_s-lc. 4-1VI Jl 4 Ö 3 . -^»jl j?’ 

dıLjl I ıg A (—âL-a,al' -jj-0 (J-^J j-° Jl -«‘1^VI Lİ13 ("^^L V Lİ133 ^a£adll ^j-ia jLt_l

(-gjj-a 4—âjj^a-all (j-a <—ll^jaJl I 3a jl ^AİJâlI jl ^-a 4<_ âli A-ali Jjlû ^a^A Jj 4<jjj| JaI 4_ lA3-a

^Ul ^jJİI Lİ13 (*31.111  jj*-1I  ûj2wJl jl j-a 4C5311I (JLua _jjdll jjj'i 4 <. >»1 j La ^^Ic.
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(jc. jl La jjJ ja. 3j±uJl jf J^ (jc- ji J^- <-K (jc- 3jş-Jl jA ^LVI jjLuü (J

pı^-TSİl j*_xı  öULa-a (—JİjJI Ja AjJjjJ Ajxj J Ll < J J| AjaC- j La£ La (_}3aJ 

(JJ5LİI 'Ll 4İJJI ^Ll (2h J^ <_5-2 J£ (jc- -O-? <«11 aJ cs^c- ^j-sUIj
(jL 3j3jJ| (_j|^J| ^^3 (Pj^' Û Jfi“L> ' 'fi (j-°J 4jAİJâ Jöj Jja_a Jjillj JstJl (jpa ^cJ 

Cjsjc. U jJl ojAİJâ ÂJV Jls ‘La (jc- 3j^JI Jj ^3c. Jc. Jj JjVI (jî ûjjI (jl JUL 

4 jjJ J£ ja. 3j^Jl Jj ^3c. ^Jc. Jj IgUİ 3jjl jlj 4 jjJl jjLL (j-a J Jm Jl jjlJI j*  

^JJI (jj^j (jl jljşJ *J^L  çş^J“*-J  (^c. JJ Lûl Aj£l ^Lua3

AaJ 1~_İC-j 403İ-1JI ^-jJJLûJ ^a_jJl JIL A-*J  ^s3C. (_Jc. JjJ 4^jJl JJJ (jz-<j> ^»<‘<11

ILa ja ( <Uz-ızıll 3İ^a Jjâj 4^>J3âJl (j-° 3UuıJl (J^j- -<Jl — - ' _jJJ J-jjM

qJl <J1J Jİ3JUI a ( ll qA*VI  (j>a ajJl cJlL . _9 l g'ğ^ll La *-93  ,~_9 *_âJl  ->3ca (j^-ı 1 >,^-><’i 4-ilj^Jl 

J-jJ-L^j 4'âjJjl J Aatij ^3C- jJl JİL AjiJ ^3C- (jxj JL Vj 4AjVI jAİJâ jA La£ 

3İC. | qU-ıxı Jlj J^j-ş Jl (j>a ^3âj La A;İC- 3jJ V Jjjjjkj 4İ_ıJaJİ (_ uJJl Ji jlâ 4tJIL J.Vİ . Jl

(jl (Jâ^c. U (J^jjJI ^öLLjJ 31 <__jIjjJ! JLa AjUj^V jL^-« V Ll j-Lu 4_ıâj 441 mil JaÎ 

£.Uşjyi-J OjA.j/1 £âlj| (jLajJI CJİ3j=J (jj^lâjj V (S^Lİ (_^3 4jJI Jj3j-o

ûM’ u-^ <LJUI (JiU AİijlJl jj-oSlI 3J ^s^JL (jî V! jUl (_5-â 3jİaJI ja.

(jl (Jju Lojs Ujj IJj 4(_£jdjJl 236 [^jj| (_Jc.J ^âJI J-a^. (jc. (^U jAj 4£Âill JİL 

(jc. I^.A^nİA.,1 La Jj  ̂<i £jjj V 4j| Aj JjUl (jlxJ JJ3âJ Jc ((*-J-J  V) (_JLj Ajjâ 

£İj ^3c. ÂjVI oL^j ciıiL V jî <ajJ (.gLs-Jl ILa ^Jc. AjVI jl L-^jj 4'SjS.Vl □ jlA.ll

4Jj^)> JJl 4-1İC. ^^-şl La ı—âjLi. ^jA_j 4ö^k'J j^_La -lâc. CllûL2>_l! (jLaJ^I

ILa (JıC- C'n^ll J-a^. Lalj ‘Aj'J aJ^ ,1 Aj^jj (jLali (jl - -»U ÛİJJ (5-311 U'ıp^ ll LJojÎj 

ç»3c. (jc. AjLj£ (jj^J J»-s’) Lajlj AjVI A.jIc. J^-- J Jj 4 Jâlc. 4jl<~- jj‘ıy; jlâ l - >■ ;l '<■» Jl 

UJİjzJl 4 Jjâ La jLuiS İ3,g_i]j 4LJ0Jİ <J] UjajÎ La£ OJİ.VI (_ş-2 «Jll

oL^JI jAj 4JJ£1I ^iill jA ÂjVI (_^â (^LiJI £sJU jI^JI JILj (jî jj£ûJI ^İVaU (jc. 

4AjİSİIj CjISjJl (jc. (j-ü jlfiJl j CİjLa>.jJl (_j-ll J^jj-aJI jî jUl (_g^ JjS.Jlj 3jİA ll (j>j

• Lifi 1'' 
(jJJI (j^)İA.j V -L>lj2ûVl ajc- (jLaJJ dLİ3±kl (jî j^Jc. ajVI Jaj V ILa ^Jc. Ll 

^Jc- l^JV-â ja- jUJoâ 4 J_jA.Jl (jc. Igj-Jjkj V 4-iî (_5-lc- Jj V (jJlLIl (_Jc. Jj 43jl-Lİl (jc- 

Jajs. (!5j'-LH 4238|’(Jjji5J|jj ^La_^.JI uJjLk <J1Lj 43Jjll ja. I^j^JJj V ^-lî

^j^-âJl AjV 4(jLajJI £âj (_^l 4(*JİI  -LaljjJİ Aia ^ajg Â Jl (ju J Jl (jjj 3j3jJ| ^Jc. 3j3jJ| 
Jc.lâ (jj^ 4(_ajjJ1I £J jî (jLajyi jxJ (jU t.Ij-m 4(_5jJI (jU-a-a V ILa (Jc. AjVI (j-ö
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Lkajl jlc-ls 131 a_i jl ja (jHaAİl JİL qj Lajjj tl^-ıLû-jl ^3 j- ^ı~x. "ta (»^âij jj

A-ac. j La ^^İc. 22^[ jj (jJjA*jl  -AsJj (jiL La£ t^bt^ığ'iV V (jLa^-jl (—^BL (-rJlj=Jl cş^ 

A-İjj (jl ı_s^x-^. 4(jjjAjl ^JA~şAJ £ÜİI JaljlLlI Aİa j^_9aII (j-.U9j.ll (jJJ AjJjjİI (jjA JjjjaaİI 

Ajl C1j3jC. 33 j 4(5 jA-^aJl (JAJJj-^kjB <—âjLâİl ^J3Aİ (j£j jl ^aJJ LaJİ Ag JjlLzı ^Jc. Ajjl 

jkl j 4 jjl CjL jl (j^*  jj jjİI LB3 a Ur. ^If- a m Mİlj ^1^3 jl ^j-*,  B ALİ I..' jlj 4^jİaa 
3* j ı_iLuJI _Lka.jLı (jL (jjjAill (jdj LLâj^Ia (jjÂİaLtiBl (jjj ajJjjİI (jl£ 131 jL Lûls 4İ_aAİjja 
Jİ3İI töjjjtll jjjujj jl J-ı'ıi (jAİ ajl. ^->11 £-İL j LBjiî ^3 3j3jjİL£ ju ^»4 â’AI L>lı..‘i 

^jİaa LkaJİ jAj 4İ_A3^.I (^■3İ\> jj 4 jJjaİIj J$ La lll ja~^ aJ -Lajjjaa ajl ■ z-»ll (x_il jj (Jc- 

4(_^âBI laluû Jj3 ı_lLaxil _lxxjL jL 4(jjjiİAİI (jjj Iajajj jj£ûa1I 3j3jjİI jjSL jl jlj~>l 

jiill -LaljÜl (_jc- Jİ3İI p-a.jllj ji ç.jlL jjj-La'l i j)A ajl - ^l| *3  jJ j LBj3 (^3 3j3jBX 

31 43jŞkAİI jLajjl jii (JA A-LaİI JaI (-JALa ^Jc. Jj 4^3jiLaA ^Jc. (Jjj V AuiJk3 41A3jJ_1 

^(^aaJ (■ âıAİ'l ^ai (jl 4İ-Afrjc. ellik LaÜ jüj V (5-İ* a ^glc- jj£j (jl 3 jı^ ^jlSİl (jA jûljjj 

jjja-A ^jBi aB3 (_^3 dijLiJi l^-îIajI 4(jİAjyı jjsji <.. ^3üa1i (jiAjyı jA ^ı * 

'öjLe. (ş-ABl t n A İl (jjjJj 4 La 3ra.L jiill Jal jSjÂİ (_gic- A ^j£ âzı i Jajj 4Aİ LjLLa jj JajlİI jc. 

<3İiû jj 4(jtAjyı ^3 <—uXiı (jc. ojiıc. (Jj 4İjjaji <*Aj  jLi (jiajyı jc. 3j^>_ji <. _ ı.xıı jc.

,A »ğı ^3 
(jl dı3jc- 33 AİA jİ3 jjî Lal ;oj^.j (ja e.''- ı«a i (_j|j^Jl IÂA ^3 Jjiı jl A-ljie-aBj 

jL j]j 4(X-SÛİI (Jİİ-İA -Lal JİAİ V jLaJ jl jiî -Lal jjAul jA <—Jİj-^11 13a (^Ic- 4_şVI (j)A <aj^ÂaİI 
£âJ jA> (Jj 43j^a1I (jlAJ^I £âj 3*J  4j3 <-■ Im^llj (jl-Ajyi £âj -Lal jJjaVJ (g^JUA Vj ‘c, XII 

^LjİI ^auıAİl (JjjLj (gJc. (g-UA (—Jİj^ll İ3A (jl Ajc. <__JİJ=BİJ 4(jLÂaflUuA İJ7- AİI (jl-AJ^I 

(Jjjâ 4ljjlâA Vj V cb3 ^^ja (j£j ^al Aj^I ^ûs-a3 4<- uXIL (jjliAİl (jl_Ajyij

LaIj 4İjj^A jlj I_a3İa LjIajI A_jj£j LaI ;(jjjA,jl askL (jlAj^l £Âj ÜjLlI ^^Jc. 4aj^Âaj 
(jİAjyi (jliaA (jjj ÂLLIa V Ajjls l_ıjlj LaIj 4^13 I<A jL£ (jtâ tjjlâA 1 * ı'âa UIajI Ajj£j 

(JA LâilaA ^C-l (Jjj^l (Jj 4(£-1LjİI çamAİl jA LaS (JjIİaİI (jt-Ajyi (j^Jj 4JjjI ajAâlI jA La£ 
ç.ljj p^UJj I j,JJJ AjjjİI JIjJjaa <Jİ1 (jl A ir- (,_ ı| j_şj| j (juâİAİl (jjj ÛJjjlîl ^r, ^»ı jİ3 4^^11111

^ÛaI 3j3j4İI (jl I a^ 1C. L-JİjşJlj 4İ_İJİjŞb j£j 4çBÂjIj^. jA Laa (j-zaki ^aC."jl q>»jL‘i (j| ^Ir. 

.(çJ./â'Jl Jl 1.^91 jll V (jjlUlJ Jj^aİI (jLajjI ^3 jtz-a^'lA £3İjİI (jLajyi (jl (Jc. çljj JİA.İl 

(jjSj3 4öjjJaâJLj (jLajjl ^3 Jjlkll U..uX ç.lâlj| ^ajl~i>nj (jLajjl ç-llijl (jjİ3 fLilLi Lalj 

<—âl ı.XII a j > >A *\  (^3 (gjl jl iâ'AI Â-ajLtİl A_ıİI jLLI Laa ILa j 4^jlSİI (jA IjiJ (^jUI * - .^11 jSL 

40j£jll£ 242 [Lajac-J Alil (^üll (JLjj (^İ3 ‘241[(jjjAjl Aa.jJ jî (jL Jjâllj ;Jls L'hx
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4ı j^_ıı . ı>>a (jUajyı ı^g-Lo jO çş-^ı (jAiiı jj^j ^âiii <*4*3

ojSÂ jj^ıs tojj^AalL (jLu^l jOÂI c_ux£ (jLoj'yi ^^ilil IÂI 4_jj 4 l.lg a Aj'â'i.u* y 

(JjJ-ıioV Jj AjVI (j-a aj^a^II (jaul jl 4_ic. <__j|j-^llj 4^MS1I jxa 1 j*j

jLojj?I jAj ^sûc- ja jÂlI jjl~ı lxıll e. 1 ıl_^. (_g-ll A.itu.ıllj ^jLı I-®-1! 4 III j x I»1 «>â .^1'^

4 u.'ı\l_j V 44_ıs j-jA-II ı. i >>ı  ̂j ^a‘sxlII jlxjj (jxj ç.^_ûj <_ â. ^-.'ij ^1 jj-J ^jJI ı-*H .\ <■"ı^l -~II

iM jl Âl 4İ-jj£Â La£ j4j-®Jl A^ij [ jLJ/l] £İj JaI jiO jA f* 1 Âİ_=». (5-H

4İJİ-Ş oJjLâl LljJal ^jljJl ç^J-u^îl J^Â (jj^4â 4Aj.'Sxıll (jLa-jVI £âj ® La£ JjVI ., n'gll ^l<~- 

ajj jill Jx^j 4 Jâj ı“ıj^ ujIj-?Jl Iâa ^Jl öjLujl <. âu^^U ^M£ lşAj jA c "I

<■' 1İ*S  LuıâJ jÂjj V l*  xı (■j-lc. 4_JjâI ^jjLalI 4_j| £_xı iL*_â  jhlJ-®VI ^AxJ *̂â  ıll ^Jc, Ja| jLj lr~-

246[j|] Jo jJ=Oj Vjl JaI JjVI ^âll Jo >OİSİ jl 245J44 [j^] 

UjlLo Vj İA^=k-ö V ^aİoII (jLjjyj t_L_ojj Luıâj £_âjj V j»jjl OİİÂ (jLaj^l OIa=J 
^AİxJ| jLaJ^I jl)-axı (xjj ^C. Lg^ajg Âxı.1j 4jjâ j£ ^^Âj <__13kjJ jll-ıxıll 247^^J| 4<_uAH

.lxJn.il ^jg ğxıll C-ljJk ^Gll ^jujâll AİJJİ ûAjlâ Mâ jJj
^jL 4^aAAxJl jLojMI jl)nxı £âj <^c' ^-®J^®? S1MI Jaj jl J'’*"  _/®Vl 4-jlc- u "ıİ4 

jLajj/l jAj 4jaÂâ JJ£ll Ajâll jA £âl_ill jj^J jl jl4AjS JS £âj j.Unxall £âj jx 

(_yaix-<n i,1 ^jlîill ^s-uiâll J^Â ^Aâ i JjJI çS-uıâll JjI ğxıll ^^jljill ^-mâll jSÂ IÂI La <_ âjlA. i j^jlLaJl

(Jl Ajjilll OaLc. Ijİjİj (jl ÂJjja-AİI JLL jl (jS-<u La jâAjj Ia^uj jLajy I ^âj ^J<~-

(jjijaiı (jLojjn £<li ^jVun.1 jjvı nı^ıı ^ı Âim^ıı a^-ş xıiı (ji-®jyı jm ®^n <_ ûl^
^juAİI 4j^_x> (ja Aj^oll (jLajVI £Âj jl jjj l_xûl 4j^ ^lÂıjVI ı^IlÂj t^JjVI

^Jl a.uhiRj Aj*j  jlâ caJ JjLLJI ^Üill ^m'gll j£3 4_La L«jl <il dıâjc. a5j <. JjJI

3I (^şaI-^I ^juaâll Ajİc. (jzn.uxn'ı'illj j^j^ûII (jUjyi £İj J^ljl Loj| i JIÂi v ç»j^-Â®II 
jlkll ^La ^Jc. 248^.tt^ag ıjlij ^^Ic- JİAİI j-ûiJl ^Jual (jjx>xmAİI jyj ApjSİl jlS 

Mâ 4(jjlâxll (jLajj^l ^jA4(jl xu>ıAİI (^xı‘i'^ I LaJâ £âl_ill J ■ ^->A il jj-^-jA lâ ı!<-_ JUI ^)jill 

(*4x>  (-Jc- J-®-^ (jlj 4 jj^AaİI (jziJt^ıYiII Jtzn^>..1 AjAjSİI Jj-\xi.1 Jjâj Ij'V 4^113 <_JC' u ‘ “i 

ı^IliA (jl (_Jc. 4^ajg ğxı.ı JajİJ 4olÂİL (jjjjlüö jyjJ j^j V! (j*̂ j  ajajSII Âl 4jl-^ll 
jl jjş-J V JjS?l jsjuıâll <■... 11I -ş 250[jx»Vl] ^IIÂj 249 (jjjjlilo (jJ*âlj  (jj^l

(jLaj^l 4j| (j4*ja  4<Oâjo. La£ (^lÂlI aOII jjc. aS^ 4(jjlXJl jLajyi j-uO
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pm'^ll j-a.İj.J<ı.~kj LL-0 (—jxa <~r1'jşJl IİA (İLJ”^ Û û^ **.'  (Jjlj û^'lj ‘Ll? ~ft"

La Aj Jjj l>£)'L>JL ^LJI c^jl H) Aji j-° ÂjjLalI S.jc.1111 ÂjjjL j>j-\xll jLajjL (JjVI 

**^1' 'II ç»^Lâ Ü3 tAjLI jaLUI jA LaS a.'a~^H Jl >x>aı^lt jjjjjjls ‘•j'J a.I'
<■. h>1S Ç.HLJ ^jVLuJl 31 l^ajg 9.0V <_JjLx_l ç.LLiİ'^I <^11 Âjjâ-lll £3J Â_a>.La>. y j i j jS.Lall

t jaLL jAj i**1 ' ö'"'û^V' >z*»*s  ç.Jjj! V jLajJ! jl^~* Ç'LjjI ja jLajyi 3 I'

n. LjlLa Vj [Lj^a] clıLöî j£j ^1 Yhj^ ^js-Jl 31 ıl >>J (JjL~( Jl i. <M->. ^g jil jlâ 

.LaAAaJ ^sLlI jl Aia 

25^[(_}2iaLj] (_yul ÂlJİL-Jl JVlLuI 252 [jl] Lh ûja-uJl jj| jJI aJI jLlI Lalj 11a 

^aJC- -Ll jj-LjjJ lA3jl>‘lxı.1 .*1 J Jl A^aj-aitl ^ajİLaJl -İJjjJİI â i lr~_ 4_)^| J^-k 4 ’^J JJ ■ >.

jjA jİAı II ^La (JjjlaJ LaA-laJ JA~\ 1J £âJİI laljLlV A ^J^ âx"j tLtxa jAJ-^'Â I ^ûx_l jlill 

1 jdJ^J' J-^ (j-ö (J ^J.1JA jjLaj'yi £İjj V Aj| ^jâa-allâ ı^'ja^ll jL-jaüyi

j-a A_aJj£ll j^ajj^ıjll Aj jLı j 2^ [l Jij^] A_13 L_Jju5LII jj<H jl . jx Jl jLajJ! Lal 

j)l ^AjJ LS’k"' Cs"\1<n ^jâûxa3 Âjjilll A^aljİLul jxa 4_1İC. IjAjjl Laj 11 *''  n. 1 j C11LVI

L^jLuI LuA.1 jlL J Jlll (jl (_^ *1  7lj i(J13£ (jjJİj (Jjlaiall JjŞua <1^1 j>a AJ‘ -Ja Jl 

(jLaJ^I (_5-L-l 4(_jJ i^l Jl (JA^I £âJ jA (jlll ^aj^-âJl £-a Jjla i,xı İl jA j -->a Jl Jj ıc'' ('ıl - Jl 

2^6jAj £İİİI Jj—ol 1—Li.jJ La jLlJ (_Jo- 2^^Laj|j iA-13 <_Jjkr Jl jjA.11 j jjLJl

La Aj (JJ& J? “LljLiJl jLajJI (_Jc-l i5L-oI Aj^.JJ V Lal JjlUl Ajl ç_a 4(j'l ■ "İl jLajJI 

(_5j^j (^jll IaLİjI LL^j La£ ÂÂjl ğ'i Jl jLajVI ^jjâ (_Jc- <_jjjjJI ajI jll (*J1I  c jj 
jJl jLaC-l jpa ^C-Lalai Aj I jâle. LaC. ’jjâSll UalÜİlj 4^—İaJ| 4jlâ£ ^Ir- I J j'J ı^l<~-Sfl 

[<—âLaJaVI c5 jâ] j (j^j^ Lll Alile.Ij cjlâjll (JLic-lj ^La-jJI <L^ j^a jâSİİI La jlac. ^Lill

(JİJ LlLuA (jjLuiî J4Ğ. ^glc. AjLlİjV iCLi^J jil Lİ13 JS (jl (jluj IjajlS-alI (jxa (Jlj J4C.J 

ûU ^Llll jLajS ^£,11 xac.| IjjâS (jjlll Jlo) :C?1LL Aİj3 4j

Ljj^j (jL (jJl >Lajj£ll ÂjVI jl iaJöUIj ÂJLJI ^gll.an.1 ^LuJJL V <—>aLJI 
L^aİJa (_g^ljl .^1 A^2k (jjJl (jl (j-a pgJİG. A^=>. 

ch öjaLL ^gle. (^Ul ^jJİI Ç.ILI ^gJ-a (jjj La£ Ajblâ Vjl Lal

La AjİC. A-a.Jij (jjJ^aVI Û^.L (jLajyi ^Lj laljül Âj^l (jxa jgÂalI jl Jİj’i jlâ 4 JjLLalI 

iLJc. JJ=>-all jLajyi £İj Jxj Aİ (jJt-a iA.13 C_Jju£1L jLaJ^I çÂj lal jlll jl Jxa iLaSs 

A.4Axi*.1  AJİO (JAj LaS LaAû^.L ^Âlll JİL^ laljJ-âûl ^aj^JalI jl Jİjl jlj ı jl 1 ^~1^' LaA (Jj



j-«j jUl cş^ ûjâJl jc. «.laûjl jAj 4 jbajjl ^Jc. <_ii jiJl ^^L-ajl ^iill j^ lig a ^Âill 

clıajc. jıâ 4^.lşj jl J13 axj £âl3JI jpo lljj baS AjjUJI Ac-jjâ ^Ir-- <_ ii jiJI Jl jll *j ‘3l

jJ-ll <—illL <__ılj=JI (^jAc. ^-âj Lojlj 4<__ıljşJl 13a jj-Jj ^^Ic. Âjjl j^ jjc- Aâî

baj 44_ıAXa (_g3c. jjAj.jj.fl11 Aj j.Yİj.»I I31j 4 jbajjl jb Jol jujl jA jg â Jl jj a^jaI Ul 

jjliJI jbajjb (_jUl çXxMâll jjjVij jb LojI ijj^JI jbajjl ^.Ic- (jzıjt^-aı'ill jjla Iblj 

jj^ Jl jbajjb ÂL13JI <LxujI jj (J^ii,j-ts j Lfljl 4 jjjl ^311 jbajjl jlJa-a jj ‘ 

jjjbill jjJj <_âjia 4JI jj 4 jjlU! jbajjl jlâ a <â‘â^'i jşj ^1 I <â *jg â Jl 4 J

4jjâ j£ c-£xjj j (Jİlxflll £Âj jl Lbâjc. jjj 4İlllxâ j |j j 4 jj£3JI
baS jJ3J AjjjUj i^jâıj btabl 4,1 uı^llj jbajjl j-a jS j j jl_> jjUJI ja ^âlill j jla 

4 jA. jl (»Jxj JaJjAa JJC. JjJ jill 4_âj±b. jjfl jlâJjuiJl jjj-a jl jJ ji ^^Ic. £İ_b j, Yi > m .ali jla 

jl 4 jjlaJI jbajjb ^^jIİİİI «1 >»aII jjl 131 l_a <—âjbkj jİA.ll jba I <~.l /i-J j-ş.1 -J jj 

jl-■ujl ^lx4İ'%l jj 4lâjl_LM dıajc. U a 1 a â-> ^3 Jjjl > uaİI ^_a jl !-> ^11 j’a~*-  < ' j

LM//' 3^ cJj^l ^mJI 4-ûb^. ^âlill jl jj*ja  4 jAUâ jAj 4jjaa.jll jjHJ j Jl

L5^ ÛJ-^ U ‘-1 <_Jc- (J^J.^ıVİ JAİI (_^â jSj ^1 13 j 4 JJC. j j^- J|

(S^-Ul 4^g jlc. A Âjjl jjbj 4. ‘-1 J? Jl (jbajjl c^bll (^Ajl Aj13£ k-j(~' A_ujj Aj jl

AâjJaj-aj jlJl (_5-Jll (_ş-3 4-c-jAjj jj 4jjj jill jj^oj jjSJJl vill (jjjj jllj j| j|

Ajjjlla jjAjj 257ö_^j boAAjJ ^âjll (^şlc. A-a jg ğ<°.j rUj j£ J â'ill ^.ğ.ill ^Jc. ^I<~- 

j jjSaJI (j-a.jj-.raVillâ 4Jj2a_û1! jbajjl ja <_luS11j jjUalI jj*-ll  jjİAuılI jbajjlj jA.5ll

. jjjüll 4JB ^jc. 4—â'âjij 

jl ^‘i^»l jU jl 4_^k jj^j jî-j jaJ jj^j l-<J <J13 a*- j Ajjl j^Ââ Villij Laîj

. jAİJâ jlâ-ı j^-a ^JlÂj 4 jjdiLfllI jjj jjj jill jl a'i^l j-a j^-lâî jAilLûll jjj jjj jill 

44_İL-j=la11j jjj âJI 4_ûl^. öJlâl ^^ISİI (__â jjs ojLj jL jjîll jjlâ bulj Lalj 

jj 4^>jg Âx>llj jjlıLalI ^^11 jiLalI IjjâAjja 131 j 44—âllAJI j^-Loll jjj/i*  Jl A_jxâUıll j-a Aj’j 
jbi*J  j j-a jllj jî jl (5^-Ul 44^131 jj j j> Aill jaill A jÂİ*\ll  j-a Aj j j-oll 4£İ13j jjl 1

4^g-il jl İV1İI Â-ajbılI A_jll jUİ baS I alb>j A ıt~- j/dil Aİjjl j j*  i j | 4İİğ â Jl

jjj ^»JA jJa jj AÂjuiİI jAÎ 4_1A3aj (_jc- jjJj-ujl ^lla J-Uİ 1 A <j j fit-, jj 

cJbâa jî jl ^.111 ibjojî pg jr- Aasaa. A-jjl jj^ 258£jj^j] I3a ^jc. j£l 4Ajtlaj l âli <^11 

(jÂajbtJl aljAi (jul jî aK-a jjJ jâj 4A_jajl*Jl  ^l£a pg jr- jl oaIjx 

jjjll 31 4A a\^~s jJaja 1 (__5-lc. jjİJİI Â-elalj jLtJl jJj 2591~ j] gt Jj jj t ll (jzajÂİ CLıUI 

C-H3Û-5^ Û' 45^ jp3jbuJl jc. jbk ■ -Jl

257 "c" >
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^d>3jaj ojdİl Jlaa (jâaj*JİI  (jjjjLlail (jaa3*Jla  (jdill c.ân^>jj (ja 

.'cpld dj3 i_s^ 4 J^VLj UajSa laACoJ U_>ja.j (jl£ jlJ jlr- jap-l jll jyja^l ja L^

.(cs^3 ^)
jljalal ^^Ic. jyaauâll Ja^. ^^İc. Lda jl£ jl <_ıljşJl 13a jl jAj ^A£ I a ^Aı 

t4aaJail JaI jCİ^I JJ^â (J^ -^Jİ (=J jal j-« jtaJİ L5^° Jg Âa1 4_}VI J3 jl jlj ^â'ıll 

^^Jc. Igla^ (-gJc- lada jl£ (jlj ;ja*li  İLjlla jJj t^âlj jd jjdJl 4âlaj| jl ^a

Cg-^P 4 ja*Jl  J-İ-I (_gJl 4_ilaJİ dj3^. dl3j ja jlaj^l Jadl ^aJ ^da.1 i jl^odıVI 

^âU ja*Jl  jâJ ^Jl jaddl (jUjyi jlâ i ja*Jl  jâJ ^Jl 4d jL dı3j A-iâ 1 n ı 

t_l_j^JI ^l£ judlail ojlıe. (_Jadl 11a 4ja*Jl  _^kljl d ı-< jij <ol ^yı j

j-a jlaJ £-Jj ^3c. ^Jc- l$3jJaloj AjVI J-ü jl jlj ;ol_ilâj la£ <_ılydl 13a 3j*_dl  ^-J

jl-aJ^I 1“^ û' tl-fr-JxdA 1İ ja o3a 3*J  Liaja dia ^xi iJol^jCu'JI j^Ja jlS j-al

_)3İİI İ3A jlj i(JjVI JjjJJl ^jl jdla 4_d CJİ^şJlj tl*Ja3  ^Jli 4_j| 4(Jj3 ja £âJ jadıail

43İİd? LHj) cJjJAİl (jjluJl jlaJ^I jü ^3C- jxJaljâİL £jâja ->j^âall ja

3^0—ji (_^jI_u_ji (ji-öjyı (*13  ^3c. ^_s ^jaUj Vj 4^vı (di^ _jaj 4"?a 4_L3 jc. x* 

l*-33  I^İSİJJ LoJ 4-jVI 03A (Jjjj jl 3j 2^3 <4jtij (daljâİl (Jj tlx>>jl o jl d-l j â 21 İl £33j 
jljaldlll Hjlâ j-a cs-^-*- 1 jd 3jJ l-aj) dia j' /id ,j X(j>> jdll

jadiî ^i ..Lih^. (_5dall3 4 jjjj3İİİI ^jc- C'ı'ixıV dâjJâ 4âl jaUöJI Jj 4 jAÜâlI t jAj

(Jj3 (ja (Jj-alaJl jLaj/l jj^J LLjjda (*ÂİİI  jj£j3 4(Jj3 ja (_J—ala. (jl—oJİ ^^3 d_jaJl (_gJl 

(__ıljaJlS c_ılj^Jl IİA (jl£ l_xJ 4j| ^lc.|J 4dU3 Jjj 2Aâ (_Jj3 (jx> öjI jdajjL v dıJxj| ^gJl ^jdj_üxı 

dlja». Ç.İAJİ (j-âj dldî 4 Ixı ("jJc. C m/s 4 Ixı-Ş <- âU»<-- (j^ jAİ Mi La İr-. I hm (J j^| 

ı—ılj^JI d-1^! dılA^ xı~ill ^pLuı (joj Ğydû'^' ^.L^YI olduo ^^Jc. jjj^JI
260[dpj2]| (^Je.] JjJjSİI (Jx^. (jx> ç-lü. jj 4_ı3 La ^Jc- lada (jl£ (jlj ;dJLi]| 

fau'AİI (Jjjl-j (j-öj tdl^Ia* xall C_ûLş. (_^ûJl dİ jl JJ^L I aj4 L >■ <1 4c. JJ-üJ 4_lâ (jxıL V J 

<—â^Ld 4(jj£ >3^' (j-a LaJ (LİI^pluiVI J _J*-^I  <*33  (j-aj i(j^)tLaJl (jLaJ^L (.^-jUJl

(J^.J^-^dı (ja l^3jj-uj AjLM 4_u>a iaj Laj (JjSjl CaliliI <_a! jaJU, 4âî C(Jj^l <_ılİl

(^İC- 3La 4-lİc. 3^)J 4^)d~ı~dxıll (jLaJİ^ ^jA (_£İİI d3dJl (jLa-lVL ^Lâİl _jdJl (jLa^l 

idıilail (_al^^Jl (_5Jc- 4a>33 CaSj (jj3 dı3j ^3 lâ3İc. lâUaa ^-Sİâ d?- û'^V' cJ (d® Jj^i

i^C Hal) 4 la~s. (^Jc. (C, IHıı^î) 4,la^ (—fllnC- (_£İ 4(_ âi-ur İl dlİlail <_ll^-^11^ (JjVI (jp- ûd^'j

43İuak 4aİ13^.l (£311 l$-jlxal Ldu <*111  V (£-1*-^  (_Jj ‘d ->jl£J| (ja jAİJiJl ^â*alL  (jSJ 

(j-a o ^)AİJâ (_^c- ç>lA£Jl frlâjV V (j^i 4(_âia*Jl  dil JH*  x>Iİ (^âscı iljjd 4aS <■" »j. X jjlj

(3c- J^dİl 4j3 (__ljja£aİI (jlajyi (Jaa». (jaj 4(_£La>'^l olda d3jSİI C_âja>. jLaCdl
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Lo LlL (—4,*" L'^ <_5^ ^-ıJıalI ^j JjLJI <_ âjlâll jAİJâ 4 v Lo£ j J .><11 jLojyi

Vj 4 jLaj^ll V 4üjixj Jxlll lâjla 4jjS jjLull <_ âjlâll jpa ja! L»l| jl j^ 4_ll SjLljy I jj■ .<

A-.u*u lL >>>xll jia jll ja (<Lh.X)j (ciıiaî) ja J£ ^,.>>all Ajtj^ jaj jjjJl j£j lal 

JİJ (_s-i*- û (-5^° (jl) Aol£ Ja-sjj ojALLi jc. <_Sjj-oJ jl Jajjj Jj 4^jJİI >^11 j <_Jl 

4 jjjj.onjl L_1A ja jA La£ IjL^-a Lalj 4(jjjÂA,yij jjJâj£ll <■_ 1A ja jA La£ 4 ja-s, Lal jl, >-1jll 

4 jlıj^. jjj V Jc-Lj Lt-La aljall cûaL=JI jlajyi ^Ic. jj AII 4_ıa |J ij.Xal|] jLajyi Ja^ j 

H3 4İ_j~Jja j) jlj 1-^j?-° I ^1^<° (Jjjull Igjlajy <__JLu j cAiai jjL J ^^11*2  4İjj jl 4 j j*°  < 

ChhX JlajLal ^-İC. ("g-ja Lal ^LÜll J-ûjaJl IjAj 44_13 lîijLi. yi jjJl (Jlj l^jlaJİ jjj' 

j ^laJAİ jl AjÖ-j ^Jc. jlS jlj c4j (., luı^ll jj ^ÛC- ^J) frlaZAl ijUa <■ J ı X'i ^jjua ^-2

. .Hilal IS j j<ı jj'KH jl 4 I jJjS .ânlallS Ll . JjA j LaJj Jj—0I2JI JJİİI <—J jf~- jall 

(_JL*4  Aİjj jjSjl 4 jlaJ^ll lijlâ (JjjJl (—İjlill Jjc^. ^Jc. ^gj-a Lalj 4 jjlill Jj.lq.ll jjj 

(J, >■<->!-0-11 jLa jll (C iuX)j ( j£j çj) j-° J^ JajLaJj 4’öjA.VI (^ jjj V ("jLa-âJ (jjj V) 

Aİjl ^Lill ^Jl Jxajj 4İ_ı.jq?k jl xı*  1. ııl ojA.yi ^sjJ jA (jjll AaJC-j jjll jLaj ^^ll 4 1. „ ili ,< 

^>AxJ Aİjj-ojaj! (Jjjll jA CjajJl jLaJ^I jj ^ÛXJ 4 Jr_ -jS^ ali Jlj V AjjûjJ (jjll 

^Jc. LajLa jjj-ajll ja JS jj£j3 4<jjjLJl jLaJ^I ^3 J^AİI 4_Jjo£jj 4(JjLJ| jLaJ^I 

4-1jjJIj ^_j-ülall jlajll ^3 2)laxJjaa l—JJjaSj jjj ^1 ja JS jjSd3 4^61 j jl|] jaû*J  X-. H 

jaÜİİI jc. Jj3*ll  ^Jl 4jxL^. 2lâ 4(ajJI jllj Âjajî ja jlajll jlS jlj 4 Js^ll jLaj ^11 

Aj?-J V jji. jjll ^ÛXJ (XjJ| Jjj Lj’V 44ÂJj-o1Ij L_âjU| ja

jll *)r - ûjj! ç.ljxx 4.jLa j y ı g*JİA  Lig a jqq ili tJl.ga I < >*  q° * (jo Jl > j, j a11

jLajjulj 4 j|jjj| ja ^>jJl jüâ 1 Jg^tlj La jâJ jl Ojj.^1 Ig * q'lj La Jj, ^1^'1

Jjj-43jjj jjll jic- c_UM$1I ^^j ^Jl jLic»j Jj 4(^1 Jl j'ill 4 j< 1 y 4'jg-K 4 4 t, ^11 
AxXk-J| jLajLulj 4(Jjjll ja jijJİI jJlj l£..'q^lj La jj) jî 262j»â Jl La] 

jl 263 [Jj^-s'iH jjll (_Jc. u_luüS1I ^jj ^Jl Jj 4^1111 ^jjll 4 j<j 4'j'â^

C5^C' Lş^l 4JİJ^I (_5-ll AP.J-^1 i—(_p! (-'ğj~>*l l IÂA (_^3 jj'Sİ Lajlj 4İ-jLaj jâûll

CJİ (“3^] 4(jJ-'-“ll jl-^yi t_Jj4H^all jLajyi Ja^. jLâ 1 < 331 oljje-a

4_Jc. Ja^. jlj 4<J> j-ı’q|| (jxajı<-ılll <■ q|l A a JLaj jA j 264|” jjjj) jLaJ^I jjA 1ı ı I, X 

1 og jj öiâiLa y jj 4 jjjsi Halı ^j4iiı jjjjLuLaiı jjj ûj^jiiı j.y ji ^jj cjjLJi jLa^yı 

^LjaL^JI jLajyi jjA11 <■,. 1.x ja jjLJI jlajl ^ac. cj al-x. I jlJ-. < ja-. II jia jjj L< 1 y 

jjlskl Lajlj 4İ_Jajl jâlj jjc. aj^all CjjL^II jLajyi j| 4jİA İl jia jjjju yj 4 jSİjlI 

<_jjjıl| U_iJj^ıj 4ijjJiLaJl jLajyi J4AİI 4j3 <—jjjuXo1I jLajyi Jojs. ^Jl uâlj J«_ı
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JjjL-Jl (jLaJ^I ^Jc. (jV 4(jjjLuJl (jLajVI l_dr-" <LaXk 4_±u^a ^Jxl iIa^aLLo (jc. 4 4 t, ^-.llj 

tl *lg C.l,xl‘.l.-\.l <_5^lC' 4-1İ3İI dd' Cs, '*  k ^~> 1 ^İ3 ‘(j'd'd0 (j 'I ‘ "'I (jLaJ^I (_g3 '•**■  " 1 '‘ J

jjliJi jl £S'd' JjdI d C^LİI ojAİJâ (jc. jjAJI <—Sjx^a d) <__ıljdl I JA ^-1‘i^j LjaJj 

cLıîjl Vlj t^s'd' d V d<ıc J d jjA. LljI=JI ^-jUul d (jjıüll 4 j,/K'i La (j"V d' 

£*'d'  d jd d dd (j' ‘(*J4  Ijd ®d d'-SJ-û (_U*4  L>aâ) :(_d'-*4  <1 j3 > >.Tâ^ı 4jtjj

(d <—aj^^all 4_JI jLLİ Lo£ c_ıLi»Jl çj-^10’' (_g-2 .jd-^l \j?‘ ' dj Lî^dVI (d 4j (_djll ^â'ivi 

<—I JA (jl V) 4(_ş-Jl-^l çJ-'-^l (d JjjxJ| jJİ) V I JA (t_s^C- (j£J I JA ;4_şVI öJA jJj-aâj

A_baı£ La (jdJ (JdJ jl jlJ-alxxVI (_5-İj d0 jd^) (jL ‘<-JjVI ^xuâll d 4jA.ljjj| d° ll\1xı 

Aİ V AjJSİL -iajl^a djVI (jl-â t£>d^ d jâl£ll 4 .1 > >X La (jJ4j JjjLuill 4_jLaJİ d Jjj^oll 

£ÂL V oJİ3*-1'  (jjda.'l/l (jjSj AjŞkjdlI I JA d°j 4^-jlİII <—âjlkj (<_.j|j*j|  -J-^jân jlj

d e m/sj 4İjjlia Vj İJj^-o V t<_d (j-a <." 1 id (j£j ^1 cdlj d ĞjjLJI IgjLaJ L_jj 

^jc d° d-^j ‘ûjIa^Ij cljL=JI 1-g-jLöJİ lg*Â\ı  V 4 ■ l"'j ‘Ijd djjLdl (jLaj VI <211 j 

d0 (d' l-og I d^1 Vj) ;d'-*- J 4_Ij3 4_1V3£ <djVI dd3^ J^j^-aİI t-ıJİ ll L^jLaJİ ^-âj 

(J^-ij'â'h ç-l jpJl <dd d0 aJIaİI jJl (jl ojLıjjL ât, ^.^11 4_ıll jLdj «d-Ld3 

4^.jL (_d^ 4-Lj3 ®jl-?dl d* -0 V ÂjIV^j ÇH3'1" ^jd-" 265^^^ t’d'L La3 c-LajJilI

jLİl dj^4 (jl ^İJ tl jd^aj A <İ.d V JjJjSİI <_(j>a ^jj V Ajl>jll (jl d*-°  (jl 4 ıl<~- 

dj3xll ıLİlj (jV tpl-ı ili ^d 4 k^ılâll jl (d! 4..L^ldl dd' ûf- dj3*2l  ojllâ dİ 4 jL^.jll (jL 

Aj^J d? 4 dd' A^oA^jj LaS (jjjl^ıl **i<all  t n,-a 'A. tll a. 1<~- jj| I<~- 4 mViII
(jjj Âjj-uûll (■d^-a (_d° d <d£ (_U^ ^d0 L5-d° <—<*1>-^dl  (j<a U_ll jidl I JA dl-3J J3j 1LûA Jrd 

l^ag.llly.a (j^ (^A Lı£ i^Jull ^JC. CLjLîJI (jt-ajVI C-lnı^II (jJJj ^jjUdl (jtajVI <*30

V (J43 d l-^S cjdLI-sLalI (jjLjdl (jdj (jjuıaLî Lajl ÂjjjII (jl 4^2j <41-^ ^_â ’ijjSjdl

(jjğJ->Lx2Lall (jjj d?İ34 V (jl <L-13^)C. J3j c j . X*i  d jl 1" " ■ 1*1'1 1 ^11 l^jLaJİ L-ujj

(jl-^VI (*Âj  çiJc. (_dc' d^4 V Jd-i^ ^Vl (jl 3.Jİ^dl İJA 4j-ajLk3 ‘(jj jj-^alll lt~-j ^1 A 

djjLdl T-dLul çiJc. ^d0 'dala.ı d-^ Lajl d? £l ^d <»-âj ^d0 d-^ d û'j ‘-L»JI 

.1 ^IL><a (jjLdl (jLajVI (*d  (d0 «IjjlLa dj

^Âj (_g-l^ ^-1İ3İI (_}^a_jA-ea-ill Jİ tc“ıl aX ıl| V I ı jl <_ tl^-^ ll 1.^ I 4^.^ V L" 'L (j^

C-ll^şJIS Alabil (d LfcjAÜ (jc. AjVI oÂA <—âju^a d0 ûd4 Jj-ş/ıll (jLaj^l

<_ıl_jdl 'La ;dılâ i jj^ijll jjajuiİI jjI 4_ıll ciıâSL d ILlj <jixj1I a^.j1' 'La dL-aj V 

(jc. dj3xll Jjj-a 4 j > >ı ı‘âj LaJ (j3j' usJ'-^' ^JId <d'

(d °l^L 4-yd^' (d'-kjL' û'-x^V' d- d'-^' '^)d <•** l1 *j' ,dr~' £d ^V'

4-âjx^ jjc-I |j| $.(_dL' (jl Sjc-la (dd^l d) d^ Aİd d^' d! ‘“"*1

265 <•
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tLâlSj ..yjsı j/ tA-111 L^i LaS 4 Jâ-all 4_ıj_La 4 11 ^Aİ_lâİI jc. Jj-i^llj 4 JjVI jj* ”- 4j 3Jjj

<2İİJ 4-111 jLml 33 j 44_La 4_2». jl ^-iLîll <__11 ^şJl jl£ U J > >> jl 4_^. j 4_İ3 44c. jLıll ja jâ Jj 

4jj?l Jallml LaA^al (_g jl >^>4 jA.1 oja.Jj jc. C.1J-Sİ 33 j ZcJtâ fili

jLaJ^I £31 4-1V3İI 4jjâll jji/ıll 4-iaJaâll j^J1 'H 4xJa jLt-all 4-L j jc. 4-aj^)Sll

.3 j^_xlll

4-J*̂ l  Çg3 ^Âull £İİİI JaA. jlâla--all »■> l—lA3xıl ÂŞLLalI 4jj^\l ‘~*Iİ1  ja jl S<~-'j 

4LaA^lC-j 3j3jlill 4 La~s jLaj n_ âln» II ^3 4_lj I jAİ-lâ ^l<~- 4 U.Aİ ^ll £-a Jj£ll »^â ‘ıll ^l<~.

jjjju-siıll La L^-ıLâjL 4I^jj jL 4(_sJLa^.yi 4_illl ^^Ic. 4_ıVI Ja~^. lg ‘iaj 4ö3İ_m3 <“j<~- 33j 

jLajjfl £âJ (_JS-- 4İİ3İI (jx3jj 1 r-n 1İI jlLul £a 4jjJ I jl_lj-u 4-İ-1J1J I jl/Ş a £İ1 1 --IİI J-aJt-llj lloll 

I_lxİj £Âjj V İ3£a -Jâ.111 <__luü£1I j3Âj jL jj3İill ^lu^aill ı âll| ^l<~- j| ‘ -'I'

^3c. Jl I jloLi jjjj3Lill <_—S. JjVI £ujlîl Jacşjj 44_b jâll Lİ.Vu I^jA. 4_ı3 Ij■ X jjj L^-iLûjl 

t4 h^l^all Lİİi £a ĞjjL^JI cjjuıSiJl 266J| I jlâli JLÜI £ujS1Ij djjLiJI jLajyi] £Âi 

jV 4 jlâj J^a <—13İ-S-1I <_ iı/sll £âj ^3C- jl Jj3 La 4.11c. 4-Şk.jlı 1-lıa-J 4jj£ £a 4_il J-fj jj 

(jjl ^J^j-all 4.111 jLml La Lg-Laj 4(jjjJİ_ıll jLaJİ JŞ-1 ç»l jlj 1 al I—» z\ lÎAİC. 41jj <ax> ^jjjLiII 4_ı jl 

£Üj V oJjs 4_ıl] ^İjJjjj 4İja-û1I jjLoj'yL JjJl ; Jls <-;‘u UaI ^l| ı/lVi j~j| xilj 

(jLaj^l (jl ja 4_lşxjxj JJj 4-LuJI JaI jxiLtx> (jpLj 4 JjjIİIj jlc.3VI j^Lİl1.'“'Şjj ç-LilL 

Ja-Jl Jc- jlajVI Ja^. Jc. ol_ixa (jV t <11 A. ali 4j3 4_=>-a. Vj ‘(jJj-«VI jxı-s x\ £slill

L^. ıa JSj jlj^-JL (jj^j l-aj j^Lİl (j^j^^'ij jlJl Jjjj ^jlLalI cgA.jlJr>k.->VI

' jlâj 4-13j 4 JxxaJI (_ İjLk.

tJjuıls jA J 4<a jLş-ll 43jxall jc. (jlc-İVI uŞİlSijl jl J^J Jja 4_i jİ3 Vjl Lal

(jLaJ^I j-Lİ*-all  (jlnjyi (jl jpa (jj4«^> ali (jlut-J 4_ıl| (-_1A j La İJA Jljj (jl V!

Âljla (j-a jA (5-111 ^gj-ı'lall jlc. 3^1 V Aİ^n-alI jc. l4İÂh LaJj ^Luıâi (j*3  L». -^jl

e4-a jLa-ll 43^}x-all jc. ı^İÂLalI ^4*11  U-İ1S1I

4 j'Â-\ ^^C-^jilI ^^jjoall jLaj'yi Jl a atimi jî 4 fi ,1x> <—İİLk-alI 4^,-k j"jİ3 LljLi Lalj 

Jââl jLaxlml£ (<-jjL-a jj4J jljll AjII jL-üJ V ^^^C-Jxj jl^ xı ûjac. 4_ıo jj

0.11^ a (J-ÜAİ C^^^C-jaLİl ‘i*  ali kLUlj 4^^x1111 ^-3 Ç.I0Aİ J x4 . L ^-<4. ^|| JLtâVI oX^JI 

dl3^)C. La£ 4atJ mil JÛC- ^II.Vs jlS jlj 4£ jl j^lj Aİ jix-allj 4 '1 ■ ilil JaI jlJ iâlSj 43 jat-all 

^3C. jlirnl 4_iı^âJ 43^)jcxıll jllaa jxİ jLş-a £İİJ V Jc-lâ jA (jSil jLaJ^I ,4 11, --.fi 

jAİJâlI Jl 4 jxaj_nâll ^^3 jj^AalI jLajj^l ^^3 jj->'lll jj V 4-13 J^j^jll j£l 44_ıl| £âill 

4all C—1A j La (^g-lc. 4-jVI j&Llâ 1 ili j^-oJ I jl j 4^C. JjÜI öliat-a I ;4 Jaat.l.uıa 4_il

j±kll C-Lm^Jj jj.lk^'lll jLajj/ll 3İjJ jll 4.4l,1-s jc. ^.SSk. Laj 44_imll JaI ja jjX

266 "j"

267 "C" û-
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jjJ jlJVİJ İl ^-ja>xı ^Aûjc Jill jLaJ^I jL£ La -3*-J  31 4 jLui.Hl jl J*̂ l

jjJaj^Jl öU*_a  ç. -lââlll JLoaJjuiI (jj.’lıznlll û»_a J jja > nAİl J jLaJ^I Jl »a*  hnl

jlJll JjJ û»-J £İ Ja.JI ja o JL La Lalj 4İ_ıC^2û I jj_a jj^jA 4 jj-ÜI <_âjC <1 

4-x*a j>»^ı-s ali JIaS^I j_Jj jl ^jL 31 4^_Jıll (j-ajı^ı 1 jc jLa^l J-jJ ^c-a jl 4j| 4_iâ3 

‘ J-^-Jl <—sLLk I Jc ^pijL-alI 4_î J»aa» j JL jl Jll J jj 2xj] 'âH > -^.11 lc J< Jjca 

J*-<LI  <*Jî  ^! ‘■£^c- jl-*-°  JL-^İI oİa j J Jjjjll Jâ^II Jj 4La jjc J Ij£aj

4-111 t—iâi La CjLİI l-^1 C5^ 4 jl Jl C-Lua.") jjJj ^jjuJl CjlLjUal ja V! (_s-C^Jll

jlajjl 4_â»aJ JV-ÜujVI jc jJ Jl» o Jj J» (j Ji 4 Ji . jLalI jj^l Jlj JjİuaaİI 
IjL» 4-jJJajJa^lj <J J-J.jU ÂLal inil 4L^»J| jlLıa Jl ^Jj^ll oLut_a jc jçojuiâll 

La (—âjLx 4_jSl 4<—âLj I a j 4-111 LaS £ ~j?~ ^l| jLaJ^I jL lc 4İUl J 1 -~> il Â ’1' j° ı

U> jAİj 4jJI jlj 4 JJJl jj-lll oLx_a Jc Jjxı~s a 4jVI J jLaJ^I jl jp

,<-LlâJC La£ Lİ13£ (jJj 4 jja-all U J,<ş3a Jc J-ii

jl jljJ <3»Jl Jc jLajyi J^a. Jc Jlî V SjJLJI ‘SJ Jl j5lâ I31L Lalj 

4 jujJl j»>ıll Jl <LL-al ı. ıjuıj jLajyi jj jx (__ıL-aJI a Jj Lal oç.1 Jll ^IL jjj 

£*  Ijoj 4dıajc. La£ L_aJ jj^uâll J V ( JL ^) JcIL J Jc- J-L LajlL Ja Jj 

J Jj J] ı »LiaJ Loa (Ls^JCj 4.1â->. LLoll j c âL.*l|  4_J^| İr-, 4 Lâl -v Jl

(_JJI jc SjLc JjVI ^j-JÎI j£j ^1 jLI-iLajl Iİa Jj LojI jjj La ÂLLalI 4_ıjjil 

j-a <•“ ıj»ol Jl öjj^JI Jl 'âJLI Jlll »>m‘q||j 4 jL-al ^Jl Lİli Jıâ j-ajj J Jl ’öJlSH 

J^ll i jy^>aS/l ç.LLL jLaj^l Jj Jal jLil Jl öjjl .ıpjll jJ J 4dı.iJ JL 

4 LL-al Jl Lİ13 Jj3 j-ajj ^1 LuJj jLaJI jj|.J Jjj V Jx-Jl 31 4 J.ijj'^lj J, —>S/1 

4İ-^-3jjjj 4jl ^j^LalI _jAj 4ûlj^Cj Ç5'^l <~-JJII (■jl*»ali  __jAj 4dxiJ ^xi CLLal jl

^ÛAjLuiI ^j»aİl lû^-Jj 4^ı-*H  j

JJ-^l (jlj 4 JJI jl»ILjjI Jc jj<1 tlJl J»a±>. jJaVl jl cLâjC j (jjl ;JJl

Jj Jc <1UI »J»a3İI AjjJj <J (»u-ajlâ 4Jjjjjj JjjLi jL jUl çAuaâlI J £J-^La 

. Jjjc J4C. jj| JL ^-Jll CİjLaj>aC (j-aJu-aAj^j j?’ ''I' (jl-ûJI

<■ J^L^ı Lalj 4İ_plc Lal JİLjJİ La _JL 4. J uı^ x jl"<... ı jLaJ^I Jc ^aljJl jl ; jLîll 

4^ûxll J.t\j (_»L jjLâ J-u Jj 4 J3c Jloi^l jj-ş jjA. JS jc .j»JI J3I jLaJI 

^jjUl jjLJI jLJI Jc ^1 Jl ^jc jc 4jL£ ^jsVij J^l J^Jl 1-^ Jj JJ 

_»-Jl J3l jLaJI Jj 4 JLj V 4^»jjUl JJ jJ^-4 J-^l (Jj jl Jc ç-l-L 4<jjJll ı-MIj 

ûJ°J Jjl-^l »î J llJ&} jL^ll j»a Ijj jlâ 4jj jj j£ jc 

j»a _jjl 1 ^XJ Lujuj V 4 Joll jAİJâ JCÂ J£ jc. ^jLaJİ JJj LV 4J»aC öûLj

268"û" jikü
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cA^-a ç-V4AjVI _jAİ_lâ ’-û^ (jLuâVI jaj jâl^jAİlj (jjajl^ill

jj®j La ojLlLkLı dJJJ jal jalâ £■ I jill Lajlj (^jLaJ £ÂİJ LjaJİ Jâlıaall ILI t^l jill

jaİİl ^aSlI jl-t-ia jA ıLİ^pJl <dlj (jV J <Lc3 ja jSalîll Aıu (jâajl^âll 4aaj

.LjCİ La£ (ja*ll  jc. jİAJl (jllaa V 

<lj3 J>o2k aJo <j^>VIj (JVûIuiVI ja IL$a ^1 jS3 La ^.ja-ş jl ;LdLill

LlAJ (j' j'jr^ J^aa jA j cl^jLaJ jlaj ;C5A»-a ^Jc. (U-^) <_^ ‘•"1?^ j') 

Ala jâlÇialI âl 4<_ hn^ll tâ jla jLaJ^I (jJJâ-1 jjS ja j^Jâ^l jA 3? tlg ‘ll ajl jLLs (_s-l*-aJ  

CS^" ^l_jâll ^jA jLajj! jLL ^3 ^-l.'k.nj 4 jLadjl dlâ jLa ^3 ı ı.XII dl\ j^jL

C5-^ ‘ûWy*  4—Ijâ^. Aâlc. <-â3jJJ Laa <■" 1 > >ıjl jüj 4 jLajL/l jLa j jLaJ^I ^^lo 4 hâl Jl

Ç5-3 ^Lj tûJ^ <—G5^ ‘cA-0/^ jLaj C5^ '-£-C'j^aJ

^Ijâll JlL V 4(JjLJI jLaj^l tjJc. ^Ijâll ^1 ojLil jjAJI < j > »S j£ıls i jLa/gl jLaj 

ja 4_İj£1 jLa^l (A-d (Jâ^'a's'i ^^İC. Jjllaİ j)j 4 jjSJI 4 hn^ 4_ılo. jl L. t jLajjl ^Ir. 

jLaJ^I çlL jl£ j] (Jjâj Ljl 4QC‘.11m‘İ<İIJ La lgjlr-j (.“h>/\ La IgJ) I(^H-*J  Aİj3 Cjjjada 

âl 4_)^Lİ3 jajlâ ;4_ixjLİj j^a-âjl (-£ J _$& (JlâaVI (jâaljo. VI_j < “ il (â ı^ll ^jjLaj

A-lâM -> ali J^AJLj âljallj V! j ıç.lââJİ 42ilâdS âJâji. jlaJİ Lâlâ±J 4_jHj (jLaj ja jî JS(^ 

âl jalmall ^Lal^kll j2â j 4 jLLajdlj (JjaİİÎI C-UâLJ jc. (jâalj£.yi_) jLcjVI İr.

.LCaJİ Ajj?l dil Cj jjajaa ja dlâ ja XJ 4^jjSVI 
^şLa-aJ LajaC. lag la j£ ââil3 4 jjS-lld ‘^gdll (jL?a öj£j (Laâj ^JLtJ Aİj3 C1İ3 jls

JJ^LalI ^Ijâll ^s-lc- J^SJl Jaa. Jİ3 4(jjjÜİI oâd j ^1 j£j jJatJa 4_ıâ âj3 J£

Iaj3 4_^.^ll dlâ CS^" (j111,1 LaJİ 4ûjJ 4(_pj^âJİI ja 'A l-s. 1^ jS (jC- l<~- 4 jL n J

lA^V' cP° 4(jajüll udb ja ö-i=Jj (j£ Jl 4_lxailLl JüAJI dili Jİjâî JJjU jA-oî

Ojla^t lÂlj 4(jaJtJl l_âjLij ‘İA^.1 j]| Qailll ^1 4_LuâlLl 4>Jâ*J  ı

cLlâj) £ia^ ^IjJI jc. ojLo ^IjJI ^1 jJI ^jul jî ^| ajLiyi jjua Aâ y-ıU

CİJjJLi. Cjâj (ja ^aljAİl jo. (Jj 4öAaJ^ll (jaüll ^1 <1xjaSİI_J öJA* j (j^aJ V 41 âjK'iII

eljJI -Ia^I 4^ > .^-ıVİ y Aj^iaa Jlljâl 4-i£aall 4_pl_la c u ı 4Jj 4^axll J^-î Jl (jLa^l

^1 (^j\^l (jLaj LŞ-^' (jLajll ja ^IjAİl ^Igjjljj 4~}axj jA.Î ^1 jlJl (jLaj j)a

£âl_j CllLaljâlI oÂA ja (J£j 4İjSAj ^>axJl ^jS.1 Jl (jjljll (jLa jll (ja ^ljâli ;lg4İLij ? pastil

VlgJ <stâLill oLalj J1 (ja LLaû C-l.1j.a5l (j£j ^Ijî ;jjâ 4jİ£ 4lgJ 

(ja ^Oİ lg_ll_aj| (jaia. ^Lill ^aaaâll ^3 (jLadVLj âJji jl (—11 ^j^ll İAA Lajl ;(Jjâ (jlâ

CLaîj ;(_sjxall (jj^-11 (jal-> II <iaLjal (jj£-j (jî t_5lc- 4(j£j ^1 Jİ ıjatâlL IgJ jUaaL^. (jj^J (jl 

(Jj-aLi-ll (jLajVI Aj âl^)J (jl jâl j ali (Jj 4<LİIj£ (JjUİj 4İjjA. Lg-iLaJİ ı “ 11. .X (jSj ^xlj

(j, 1*  -^1 4âg > II 4-âl > VI (j^j^J (jî (^-İC. 4(JJa t e A ll (j-JJ 4-LLiaII (ja âl.A imali (J*  AII 1 I g I

lâgj 4-^-J V âl 1J^>3 iîjâA. (JjjjaLiJl (jLajL/l dlâ (jı^ (jSj ^1j 4-11J jî • J.1İ 1*1^1 1
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l/ (jzrs ûiKj 4xJj 3*-^b  (jLajyı <^ıij 3 b 4<_av
jJ ı^-ı4âLjal 3^ jjLlJlj <■ ğK 4^_jLa-a cdlj jAjj illa 4x1 jûj 3L33 jjH-».» jajLİ 3^3 

(3^" C>3 ^j4İ j'i<nV <?IVlâ ^Lx 3j <1 La ^Ac. l^.^ı-s CLjtâl |jjj 4{jıM-\Al ^jA
ch L3 û-® ^“3 c3-3 ^jaıâJI 3 jûjV VJj i jûLlLJI ^iill jljxx_J 3° o^ajeuâll 3^ 
‘3^' j<J 3) 4jlxJİ fhJ 269[c3 3^ 3J £ Juj ^İ] Jjâ J-a 3J fj Jjjl 33 
c3®/3 31 j 3c.1 * 'S? 3j 3 <~3 3-® l3 4jî 43c. 3 ‘3-^1 ^,Ae- jj< u 3^ 3b
33i) 3® (3 C-U-KJ.1^ q£j Clllâl ji 3*"®  3° (_3^ l\l 4jc. Lajlj 4İj3
4^.31 33iV^ J^' 31® 3j 433^0/^1 3-®-“° us^ <j1133r~ 4®'1 V' J—' 4^3^ 
3Uu1>? 4 K x o 4I3Î <1 ^ojJI 3J 3! <3j3 ojİ3jjI ciıâj 3 4jjx1Î 3 * (j-üA_LJL 
‘ûAjJ'j e >3' <—Uİ j-a ^31 4c. 3? 4<jc. 0^33 3 3*̂  3 333' 3*  4"''3
3° (—3^ <3° *-<3^  <7^,‘l û-®®^ û' <3° 43-® -^3'3 ®^L 23®^j
4<1^,^ 3 j.31 ^-®^ c3b -3?*-®^  3^ 4_jyı 3 3'4 -»k 3 x>**'  l3®'
3® j3>l j±Jl £İj£ 4‘SaajLLall 4. J-13 3r- j.3 3" i 3' İ4A ^3. j<»J L3 33 3b
J-1L-C 333 44İJXDj 3C'J l3'-* 4 3 <3° 3°'J°3 [33]j tjHajjtnlIj (Jjıüll CİLpUJ 
3' *- —133" 41—11x3^1 3L 3® 4^3 £İiJI Jal3“l ^31 3*̂  ^lâ 4<_ujSLİİI dıljLaî
43-> jxü]i .LijiLi LH S3 3® (®3i 4-3AI 3° <J-4 3’^ 33^ 3 j,3i jxvî

3_l 4c.|jjî 3-® ^3? 3 4'j3' (3° j3-^' 3^ û) ‘ 3® 4İj3 jA La Jj3İ 3a La
û' £® ‘3j^“^ı 31 <3° 3 3^' j'3^' 3° û'-a^üiıı 3^- 3>“ 3° 3^
oljj£j L^3l <_ıljşJl 13a 3İ 3b ‘b >>|*  .1.1 V _3 j ^jLluiVI ^AVi 31,074jJajjAa 3İİI
3® 4jV' jûx-a 4jı.>>ıqj Laj 3^3 4-jj£ 4jV 4İ_İ£A 4j£^a3l 4jj3V' <33 3^
3^*4  ç5-®0 3j ^4 ç3 (—’4L3l jLajVL £İu V 3^^ 3*  ^31 jLaj^l
4—q'ix^>xıH 3jVI s4’_$-3' 1—iı2zLkj 4Jjxj3I jjİ ^3_j-®^ 4İ*3  i 4C1jj-3 4Sj3-o 3“ 1'' *' jV' 
3a 4 1-şİAİI ÜJj3^b <—3^' cb3*4 3L-LİJ <3oLaJl 3^*3  û0 4_AXaxlı
3 ‘3^^! (3^b 4x^->j>^-ı4\ı 4_jIj^ji 4_sLisj 4 jLiiı ajisJi 3° ^33b <3^
c3^® .3*  3-i><'~ıı,ı^j 3'-'®‘^'3 ®-^b 3j'j-3' c3 ^®^ ‘4jI3'j ^-L^-ıVi ^ııiı 3° 4 ^ut’îj 
<3®j ‘b^ 4 Ki >o3l 4_y3^' (<—^Lal) (3° 3'Lj“K) 4 âL.<-- 3^ jaLIîII ja La 4 UM * ^^İc- 
4_LLxİ 3° (53-31 3..'..^^ (jr? ^^[4^43^' 4Jâ^.AiLaj ^.Lr-ıVI oLisoa (3°] 4^4jS^ <—ç.Hıl 
çş4j t43'3^' (33^' ûLix>a <_3C" 3.i®,>,‘1'^' ls^ 33s3 3xx^j 4ıLİljjîUüVIj 3^ 334j'jj’ 
3-a^.j 4C_ij>iK (^3 <_5_>Ja3l 4 jjı^-ıj <__3^^ x>ı'i3j 3' >‘Al 3MI ^Ic. 3^1 ->3âl| 
3^ 4_xsLiII 4_xumL1x3I ^-a 3jlsiı3) jlKAl pVja 3L^-j ^LöLaİl jl^al^l ^c. 3x0^x111 
313 3?4 ^3'® <-K ç-tâlıl 34^ i4İ4jjL^I ja ç^4İI 4CffjJojlxJlj ^L^->Vl 3^1 (3°^ ‘3.i®*"~ q^
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^-İC. ^CS"^" (jjj ÂLlİalI ^jjuA2k.j 4ÛÜ.İ 3A-J (jLajVI £İİİ ijd *j  'II

1—âu-saJİ Çİjj-u 4<1 4_ıJaj_jC.j Q2aj^a-ali (_j3ıjlaJl di jjj 4 İn >.il j Û3^4 CS^J l“1j nll

Û3^ çş^ 4_LjcuIj f^sti (jjliill <lî <jjS£ jl o^a^UtJI 2İ13j ^Aİn. 4jllj ı-^Vi

ĞH (JjVI ^jaıâll jAj /jdjjaJl 4-Lıdj]|j _u£İ13 V jî U-doûij jî £■jül jl

4_Lxnljll ^jl Lo£ <_p3jjadl 4 İm nl jll (jx lâllnzı ^C-İ dijxill 4 U...I

V <^113j 4-şfiıllj ^1*11 4_LjlJj (JJ.JI tdLuyi âkJjll tâlU* ^ol

JJÛİİİI (_âl£j ö^ J 4cU*-^  *̂4  L* cA-a/yi (_U^ *• âK’i (jc- AjIjC- £-4 4 jjjdll zjl XII 

(3^3*̂'  Û4?'3t^^ 3^ ' Âd-3 S-^3^'3 [‘—(JjVl l * * * V~rJl39^1 (_s-3 La£

(jlâll dLuj Jduuıll (jdjö jl£ jlj «ojjâllJl (jjjUl tâjUa-a LlJİL [ı âk >-. Jlj

<-3jjJİ_^.'^I j 3^VI (—UH3 ^4*̂  ö3a (jJJ 3İjld<3! jJâJlj *̂ l-ıall  dl_Lİİj 4_ı*̂I  ı 4_ıAJuu

A_uölSII AjjuJI <lxjj lx£ j^^Jil ^jLajyi (*jj ^Ir-I&^a! Vı< <1IûJI
31 söjAİJâ jjö CjIsKj Ajıjx>U Ajâlıll Ajj^VIj .<—£IAj LglL^, 4-H-^-all *3 a ^lll

<—.ilJ ‘ixıV ^1»IIj 4->ö^Lt^o 4 Vâz. ^La i- Ia II jdill J1 3in.y < *̂_j  ~j&l IaII 4 >â^ i /jUJl

1\ t nVİ i >ıl |j£ tfc âk^nxı

Appendix C: Majmu’at rasa’il fi’l-mantiq wal-kalam
^4 Ilı n| JİI ^â MJLgujJ 

JİI (j* 4^JİI 4JÜİ ^uıJ

4 Im.-ljllj 4(_JJûll dLu^l 4 )n>nl jll İç.l_dl ^Jc. 4 kml jj| ^j) JrJ

<•_ âl

._JJ)g xnxıll jA 13a [-^] J ‘Vjjl 4_uıâj (Jjlâll ç-Ja II J-4jxJ ^j| ûxj *̂|  Q^^ı 

j-saJİ (_jl-S (_paJJ*1I  4_LaJJİİ (jjlj-o djJJİI 4 ln..,ljj| ^j| (jja-^‘illj
4-lajjılj ÇşAj Ûİ3 ‘d^jlll 4 İnml j (_£^-S <jl£ £j| -jdjlaJLı 4-laınljll

124



AİajuıljlI A^. a (jJajlxll_j ^ÂjÜ-x.il ı âl. --1^1 Â .cP3JJ3^ cs^

Aa. <_£ jl_=>^JI cJL-^Vlj <KxJjJI [^] 4'<nÜ-x (jjllL <- â,^.'i^ <il_â

.(_Pajja.ll 

jV <A L> Vj Ig-^l jl a^j^JI <_pajjo. 4_Lxa)|jll ÂlıLAl jj^AJI aJCLûj

S-^'A' çA ^5-^1 ' V? ^_Aj âpK» jjjl ^juiJI jj£ jc. ojLc. a£jjJ|

,11 m

<13 Iai* Â£^p>. jjj£j (jî LûAAjkÎ • öuLma ^I<~- Aj^uıâJI (j^ u£Ü3j

("Ş-^û' LŞ^ L5“ü'.J^J J-uılâlI ^aİAxJİ l_LJa_jâ jJ AjlÂ (_5-a^)>ıll ^yş-xll£ JüjAIİI jA^ L. ,?‘"1

A__yy a) m-ş II A^^p>. (jl Lo^jjGj $4_i3 İAxa i i i ■ ■■ i tAl^pAia I. >>4 j-x. -x 11 â

A LilÂ a jjquıll cj£I j a£4_uuâj Iaiq (Jjj-oa. jjAj ~)A.VI ^■■■•>11 İ2xo Aj*

4-İ1I3 A^jjk (JjVtâ ^^-«j-all jr\-Al <-J)3AAj <-_ı£l jll (jj^m jL 4 jâ, .■!! jjj<, „ I <. >.jâ 

y l_a£ 4-iılâILj 13a Ag II :i^ ÂS^^Jl 'j^ û' e luıl-Lallâ AjjJ-> jlc. Â£^p>. ^^jlUl j

[ûLC’j'ifl ÂJLuıjj
ıjSİl jl Lo£ 4_uıÂj £İ jlıyij ^İAjyi (A*-^  II ajs jlo3^l jl ^Jol

£-° jt£ û) J* 11 ^1 *—^1 ja! jl (_Jj-<al^_IIj Lo^ > nA i A ^aA AA ‘-^1 ‘‘■■il ^a jİAAj a j;'? A 

L5^.J AAjJİI £a jl£ j)j ‘ ç.1 x>A‘Âll Ajc. jj.İA^-a iIIj La jAj 1 ^-x o ' jloA^I

(j, '*  A) AjA^ CJ^" AA^ (A~*  öA l-^A J a ı n.ı 4_ı^.jçx.j>a]| ^_a jlS jlj ISjj

jA ^AjJlj t AA jJİI jA cdıLlIj i jlc. 3VI jA u^lljA^I jl (xi . p 11A ‘ıj JajAA

.Adlc. (_s2xo jjjkHalI |\. AİöJ 4j.ukj^.ja1I

[^JAİÜU JjÜjJI jlu 4JLwıj]
^1=K^)1I j>a^.jll itil ^J-OJ

4£jk (j^ jlJj jUj a^Jj çA-xı (jl> Zı->j V ^ıj^ i (jjxj^LJI jj£ (JjIİjİI jl ^l&l 

Lp»J ĞH? J*  Û£P»J Û£ <A ûA-*̂ 0 (j^3^ j^ jAA 3*3  .û-^I3

La^-3 Jİ.VI J3^ I l*  lK JjA^ f‘_A^ 4jA CHPJ?-3 (j'-ûûl^ ûA -ls-üAo. j 

•cAAi-Aj aIjjjJIS aLJhiII (JjIaj (j3Ajl ğ‘ixA ^1 j JâjjJlj oJjVI-^ ll âjL ^lIl (JjIaî (jjLtâLa
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jc. jll uâL ^a*JI jlâ /Uajc. ji-VIj bû»j Ua aJ jl£ j|j 
jc. a^jio jl£ jlj ‘4_ıLi£2>UIj AjLOS <__ıLJ|j û^jliâlaâ

jx^Jl£ A.ııi^j jl J^^JIj Ar- jjj jl [Â-ıa> u>!jSLIlj jLuıiVtS] a ^A'i Ul a1 Jj13

(CllAİ) p^LJlj] ^AaJL (j^lâiöâ ^^ojJlj

[(■ŞJjÛfoH ^Aâlil AJUuj]
^xl^.^)ll ö-0^^' Al çim.)

i^jAllâ jAj 0^3^ ^Alll JjVI A-mi^ Jlâj ^Çâ“4l jjî aV.I

-^AJd L? ~^J ‘-'J^‘J-û J 31 J^VI (jl 3 jAj ? ^AİİİI 

A-jj£ Aıâ ojAuAİ cA Aİ jj Jİ cAA ‘ûAV' <A' ûJ-A? J^VI (jAj

^AAİ5s (.—â^ûâjJl CllilİiBj a(3aLİâ 4 jU llj a >â‘i^ll 4 ır~- cA 30“° jA

Aj^uÛaII Aş>j.m-0İI C_â^âx^>V ^Aii£ Alilli ^AİIaII £Jİ jllj 3*  z|l

■Aic-j ^jjjIAİLj ^a.lÂ ixıll (Jc-Lill J 4,.11*  V A.ıâ'll ıı2\1 AII^ Çı ğ^g. ^pl,,, ^_lc. ‘, ıl^->.

;udJj jJjj-oAl j (jLa^.1 lûA ilâllouj (Jc-lâll Aj| ı"'1 XI -v -Jl ı j^L

3-* j 3° Jj3i jtoj fAâiı jL uı ^^ıiı (_pc. ^.^g-Lİiı jî ^ic.ı
^AAİİI IÂA j (OUjJI aJc. liuj ^Jc. ^^LcJl 4 lir- jj A VâX ^j£j jj /Val Jl elli3 ^-â 3*  

U ^4x311 AlÂlâ aJo ^jiill (_j^.jj ^jİİİI (^«-A jjA 3-? 3'j A'-a j AjÎİ
a^L Lâj^eû Ajj£ Lalj aJ aIc. 4jLoIj aJ aİc. _j4c- 4_ıll I -vl'i-s. z> 4_İj£ Lal Vâ'ill t , '-vjj 

JaJİ ^pLil ^aA9.“15\ Ij» j)-» LaAAl ^_xu^ü ^ALİİlâ (Jj3l __jA i» Jl IÂA ^jlS (jlâ .<_ â^pill |j_ il ı. 4j

aJ aIc- Ajj£ jA ’ı>. Jl JİL ^jl£ qIj cJjLtJI l<~~ JUl ^aai Ij£j ,-Lj jJıJl l<~-

jl£ jlj ‘^LiUl aSj4>. ^3° aJI a£j^ ^aL£ AUL Aaaİj tıîlj 3j1İ a>»tâ a!
1—â ^j-31 (j' çxic.ı (»i .(Jal^ji (__s-ic' yği^i <—âjjuJij Löjâj ^^öjuli <_ â^juıiı ^a '■» aIi j-^ns

(Jjj ^JlsJl ^-1° <~$'^ ^.VâX Ajj^İL LoAÜ zxI .M Aüjll 4^ 0-a û>

>Axxza'S ^a.VÂ'ilLâ <_ âjjJullj çaAfllîll /pa I Âjj^lLı Aâ'ill Â ÂâjlÂa 4 4J
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The work maiııly draws upon the work of late era Egyptian scholars Ahmad al- 
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