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ABSTRACT

THE LATE OTTOMAN KALAM TRADITION: ISMAIL GELENBEVI (1730-1791) AND HiS
KALAM TREATISES

MHERIGH, ABDULRAHMAN A.M
M.A. in Civilization Studies
Thesis Advisor: Professor Recep SENTURK
May 2017, 127 pages

Ismail Gelenbevi (d. 1790) was an Ottonian scholar of great importance in the 18th and 19th
Centuries. Most if not ali studies to date have discussed Gelenbevi’s contributions to the
disciplines of logic, argumentation theory, and mathematics. This thesis provides an
introduction to Gelenbevi’s life and works by providing a succinct biography and an
annotated bibliography of ali of this works. Furthemiore, it focuses on his contributions
to the science of kalani, or systematic Islamic theology, by providing a study of his mam
kalam work, a gloss on Dawani’s (d. 1509) commentary on Adud al-1ji’s doctrinal prinier.
In particular, this thesis examines Gelenbevi’s treatment of infinite regress, epistemology,
human agency and subjectivity. These discussions demonstrate that Gelenbevi furthered
the development of kalani in ali of these areas, by providing new and 1ore powerful
arguiients, hi addition to providing a 1ore in deptl and unprecedented theorization of
human subjectivity. The thesis also includes 6 editions oftreatises by Gelenbevi that have
not been published before: (1) a treatise on the tafsir ofa Qur’aliic verse; (2) a long treatise
on the guestion of faitl and action; (3) a treatise on priority (tagaddum)’, (4) a treatise on

opposition (teqabuly, (5) a treatise on the niedium (yvasita).

Keywords: Kalani, Falsafa, Philosophy, Gelenbevi, Dawani, Epistemology, infinite
Regress
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SON DONEM OSMANLI KELAM GELENEGT: iSMAIL GELENBEVI (1730-1791) VE KELAM
RISALELERI

MHERIGH, ABDULRAHMAN A.M
Medeniyet Arastirmalari Yiksek Lisans Programi
Tez Danismani: Prof. Dr. Recep SENTURK
Mayis 2017, 127 pages

Ismail Gelenbevi (6. 1790) 18 ve 19. yiizyilin en mihim alinilerindendir. Gelenbevi
hakkinda bugiine kadar yapilan ¢alismalarin hepsi degilse de biyuk bir cogunlugu; onun
mantik, miinazara ve matematik alanlarina yaptigi katkilari tartismaktadir. Bu tez,
Gelenbevi’nin veciz bir biyografisini sunup butiin eserlerinin serhli bir biblografyasini
vererek, onun hayati ve eserlerine bir giris mahiyeti tasir. Dahasi, Gelenbevi'nin Kelam
alanindaki temel eseri olan Devvani’'nin (6. 1509) Aduddin el-ici akaidi serhine dair
hasiyesine egilerek onun Kelam'a yaptigi katkilari da gostermeye calismaktadir. Tez,
Ozellikle Gelenbevi'nin teselsul, epistemoloji, insan eylemi ve subjektivite kavramlarini
ele alis bicimini arastirmaktadir. Netice olarak ortaya ¢ikmaktadir ki, bu kavramlar
Uzerinden yaptigi calismada, yeni ve gucli argimanlar sunan ve ayrica daha once
benzerine rastlanmayacak denli derinlikli sekilde insan slbjektifligini teorize edem
Gelenbevi, Kelam literattriinun gelisimine buyik katkilar sunmustur. Tez ayrica
Gelenbevi'nin daha o6nce yayimlanmamis 6 talikatinin da edisyon Kkritiklerini de
icermektedir: 1) Bir ayetin tefsiri hakkinda talikat, 2) Eylem ve iman meselesi hakkinda
uzun bir talikat, 3) Takaddim hakkinda bir talikat, 4) Tekabul hakkinda bir talikat, 5)

Vasita Uzerine bir talikat.

Anahtar Kelimeler: Gelenbevi, Devvani, Kelam, Felsefe, Son Dénem Bilim Tarih,
Hasiye, Serh



TABLE OF CONTENTS

ABSTRACT ..ot eeeeeeee e eseeee e eees e e eseee e iv
(@ TR
TABLE OF CONTENTS .cooovveeoeeeeeeseeeeeeeeeeeeeeesesseeesseseeeseeessssessesseesesessssseeeeseseeess vi
=T O I = 1S3 =5 OO viii
GORSELLER LISTESI...ovvvvveeeeoeeeseeeeeeeeeeeeseessseeeeeseeeessessssseeeesseeeesessssseeseseeee s ix
SEMBOLLER VE KISALTMALAR.......ccivooeveeeeseeeeeseeeeeeeeeeeesseesssseesseeseeessseesseeeseseseeene X
INRE2T0] 01U 3 i [e] N OO 10
iISMA iL GELENBEVI: A BIOGRAPHICAL SKETCH......oooroevevveeeeeeeeeseseeeeeeeeesessen 14
THE WORKS OF iSMAIL GELENBEVi: AN ANNOTATED BIBLIOGRAPHY.....17
KALAM AND FALSAFA ...ooooooooeeee oo eeeeeeeeeeesseeeseeeeeeeseeeesseeesseeeesssseee s eeeeeeeeee 17
LOGIC AND ARGUMENTATION THEORY .......ooocreemmemeereeeeeseseeseseeeeesseeeessesseneeee 27
GRAMMAR AND RHETORIC (NAHW AND BALAGHA)........ooooomveveeecceeseeseseeeeeeeeee 33
OTHER-MATHEMATICS, ASTRONOMY, FIQH, AND CHESS........ooovvvvvvecccrr 33
GELENBEVI’S MOST IMPORTANT TEXTS....ccovovveeeeeieeeseeeeeeeeeeeessesssseeseeseeesesseen 36
PRELIMINARY REMARKS ON GELENBEVI’S WORKS.........oovvveeceereeerneereeeeeecss 38
GELENBEVIi ON THE ORIGINATION OF THE WORLD..........coooeomrereeeesreeseneeereneeee 39
THE STRATEGIC IMPORTANCE OF ARGUMENTS AGAINST THE POSSIBILITY
OF INFINITE REGRESS..........emeeeeeeeeeeeeeeesesesseeeeeeeeeesssesseseeeseseeeessesseseessssseeeesseesseneeees 39
AN ARGUMENT FOR THE INCIPIENCE OF THE WORLD BY TAFTAZANIT
(D-LBY0CE)....eoeeeeeeee e eeeeeeeeeeeeeeeeeeeeeesseeee e seeseee e es e eeeseeeeeseee 41
GELENBEVI ON BURHAN AL-TADAYUF........ooiomiiieeeeeeeesoeseeseeeeeeeeeeessesessseesseenene 45
OBJECTION TO BURHAN AL-TADAYUF AND A RESPONSE..........coovoovveveeccer, 47
A SECOND ARGUMENT: BURHANAL-TATBIQ.........oroerveeeeeerseeeseeeeeeeeseeeessessseeeeees 49
A SUMMARY OF THE OBJECTIONS TO BURHAN AL-TATBIQ.......cccooosmmmrrnnene.. 51
RESPONSE TO THE OBJECTIONS......c.ooovvveeeereeeeeeeeeeeeeeeeseeeeseeeesseseeeesssessesesseseeenee 52
ON EPISTEMOLOGY ...ceovoveeeeeeeeeeeeeeeeeeeeesseeseeeeeeeesseeeesesesseeesessseeeessesseseesessseeessee 53
THE OBLIGATION TO REFLECT AND THE HUMAN SUBJECT: AL-QASID AL-
IMUKHTAR oo eeeeeeee e eeeeeee e esseeee e esseeee e eseeseeseee 54
THE CREATION OF HUMAN ACTION AND THE ONTOLOGICAL DIMENSIONS
OF HUMAN SUBJECTIVITY .o seeeseseeeseeseeesseeesseseesseseo e 55

Vi



gelenbevi on husn AND QUBH..........ccooiiii e 61

THE OBLIGATION TO REFLECT ....oviiiieieieiieeesseeieeses s s s sessessesss s sesnssnenes 63
ON REFLECTION AND INFERENTIAL KNOWLEDGE..........cccccouvveiveieseesrerenen. 67
ON THE POSSIBILITY OF METAPHYSICAL KNOWLEDGE..........ccccccoovvevieiinian, 70
IS KNOWLEDGE OF GOD’S QUIDDITY A RATIONAL POSSIBILITY?................ 77
CONCLUSION . ....oootvieieeeetetess et esess s sss s sn st 86
BIBLIOGRAPHY .....ooviiiiieieisiesesesvs s seeses s sessesse s ssessssssssessssssansssess s nsanssn s, 88
APPENDIXES.......cooiiiiieiisiiseeeiesiesiessos s sessssssessn s ses s ssessss s sssssssssasessssssassssssssassassananes 87
APPENDIX A: RISALA FIQAWLIHI TE'ALA LOW ALIMA ALLAHUFIHIM
KHAYRAN. ... coooveeeteee e tes e es sttt sttt s st s s s ss s s ens s ansansansensensaneaneneas 90
APPENDIX B: RISALA FITAHQIQ MADHHAB AHLISSUNNAHFI ‘USATAL-
IMIUMININ. oottt n st 96
APPENDIX C: MAJMUAT RASA TL FI'L-MANTIQ WAL-KALAM.........ccoovvvrrrrnnnn. 124

Vii



TABLOLAR LISTESI
B 1= o] [0 L O TR TTRTPRRR 17

viii



Figire 1
Figure 2
Figure 3

GORSELLER LISTESI



Introduction

Isma'Ti b. Mustafa Gelenbevi (d. 1205/1791) is quite possibly the most important Ottoman scholars
ofthe 18,h Century. His influence was immediately felt in Ottoman lands in both the scholarly and
military communities. To illustrate liis importance, more of his works were lithographed during
the 19th century than perhaps any other scholar, numbering 22 out ofhis 40-odd works. This meant
that many of his works quickly became standard teaching texts at Ottoman madrasas as well,
especially his works on logic, argumentation theory, and kalani. His combined expertise in
mathematics, engineering, and the Islamic sciences made hini a model for scholars of the 19th and
early 20th centuries. Alimed Cevdet Pasha (d. 1312/1895), a seminal figlire and madrasa educated
politician ofthe late Ottoman enipire, dedicates a section to Gelenbevi in his Tarih-i Cevdet. There
he argues that if it were not for the prolific works of the great scholar, liftle would be known about
Ottoman scholarship in the 18th/12th Centuries.! Muhamniad Zahid al-Kawthari (d. 1371/1952),
following Ahmed Cevdet, authors a detailed biography of Gelenbevi in what appears to be an
attempt to encourage scholars of his own time to follow the example of Gelenbevi, especially
considering liis mastery of engineering and mathematics in addition to the classical Islamic
sciences.? Significantly, Kawthari traces his scholarly lineage through Isma'Ti Gelenbevi back to
the earlier authorities like Jalal al-Din DawénT and Sayyid Sharif al-Jurjani. Whether Cevdet
Pasha’s assessment requires more research, as there were many other prolific Ottoman authors
duringthatperiod, suchas thenotable scholars Mehmedb. HamidKefevi (d.l 168/1754), Mehmed

Sacaklizade (d.1 145.1732), and Abdullah b. Hasan Kankiri (d. 1236/1823).

I Ahimed Cevdet Pasha, Tarih-i Cevdet, 293-294.
2 Muhammad Zahid al-Kawthari, "Isma’il al-Kalanbawi,” in Magalat al-Kawthari, 491.
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Perhaps Gelenbevi’s most important work was the Burhanfi ‘ilin al-Mizai i logic, which was an
original work as opposed to the more commonly authored commentaries of that era. The Burhan
eamed its own set of commentaries and glosses that were published in the 19th and early 20th
centuries; and was also translated into Turkish. Notable glossators and translations include:(l) the
famous reformist Sufi preacher Bediuzzaman Said Nursi; (2) an Ottoman Turkish commentary
and translation by Abdunnafi iffet Efendi (d.1890) entitled Fenn-i Mantik-, (3) Yusuf Sikri
Harputi’s (d. 1875) Namus al-lgan-, (4) Hasan Husni Mosuli’s (fi. 1878) Tanwir al-Burhair, (5)
Mustafa Qutb as-Sirozi (fi. 1808-1839); (6) Abdurrahman Panjiyuni (d. 1319/1901); (7) and Umar
b. Muhammad Amin Ibn al-Qaradaghi (d.1355/1936)? There are other extant glosses on lis
Burhan that | attempt to catalogue in the aniiotated bibliography section of this thesis.

Nursi describes the work as “a masterpiece in respect to logic;” it would also seem that much of
Nursi’s educational program, being focused on the traditional and the modem-scientific, was
likewise inspired by Gelenbevi’s mastery Over the Islamic tradition alongside mathematics and
engineering.&At the end of the 1930 Lithograpli edition of the Hawaslii al-Burhaii, the Kurdish
scholar Muhammad al-Tuijani lauded the text in a tagridh, noting that the text contained
everything that can be found in the logic section of Ibn Sina’s Shifa, the Matali’ of Siraj al-Din
Umiawi, and the Kaslifal-Asrar of Afdal al-Din Khunaji? It thereby became the standard logic
text ofthe madrasas of Irag and Anatolia? EI-Rouayheb confirms these asssements, declaring it as

the 1most influential work in logic ofthe 18th century.7

3EI-Rouayheb, Khaled, Relational Syllogisms and the History ofArabic Logic, 900-1900, 196.

* Siikran Vahide, islam in Modern Turkey: An Intellectual Biography ofBediuzzaman SaidNursi, 106.
3 Gelenbevi, Panjiyuni, and Ibn Qaradaghi, Havashi al-Biirhan, (Cairo: Matba’at al-Sa’ada, 1930), 419.
6 Ibid, 419.

7 El-Rouayheb, Relational Syllogisms, 196.
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Similarly, Gelenbevi’s gloss on the Aga 'idal-Adndiyyah was a standard teaching text in kalam at
Ottoman madrasas. Indeed, already by the time of Shaykh al-Azhar Hasan al-‘Attar (d. 1250/1835),
Gelenbevi’s works were also introduced into Egypt.8 Unsurprisingly then, Gelenbevi is the most
modem authority cited by the last Seyhul-islam of the Ottoman Empire, Mustafa Sabri Efendi
(d.1954), in his work Mawaqifal- 'Agl. Sabri’s text represents the last major kalam work written by
a madrasa-trained Ottoman scholar. His reliance on Gelenbevi’s gloss on Dawani’s commentary
on the Aga id al-Adndiyyah is particularly important in the third volime, wlich discusses the
problem of God’s existence being other than the essence or identical to it. This question has a
direct relationship with the question of Islamic monism (yvahdat al-wujiid), which Sabri regarded
as a corruption of islam that seeped into the late kalam tradition. He nevertheless praises Gelenbevi
for his “sharp and insightful commentary.”910

In addition to Gelenbevi’s ciucial importance to the Islamic tradition of the 19th and 20th
centuries, the breadth of his works gives us insight into the state ofthe Islamic sciences during the
18th century. This is particularly true for the subjects of mathematics, logic, falsafa (in the tradition
of Ibn Sina), and kalam (in the tradition of the Ash'ari and Maturidi schools). Yet most of his
works remain completely understudied. Much of the secondary literature is biographical, covering
the life and times of Isma'll Gelenbevi, with limited investigations into his work in logic,
mathematics, and monism (yvahdat al-vnijud).w

Hasan Umut’s master’s thesis on Gelenbevi does much ofthe same, but makes a significant

contribution regarding Gelenbevi’s work on logarithms and his post at the Naval Engineering

s See for example, Attar, Hasan, Hashiya ‘ala Tahdlib al-Mantiqg, page number.

9 Mustafa Sabri, Mawgifal- ‘agl wal-'ilm wal- ‘alam min rabb al- 'alamin wa ‘ibadihi al-mursalin, vol.3, 67.

10 In Turkish, the published works on Gelenbevi include Abdulkuddus Bing6l’s Gelenbevi'nin Mantik Anlavisi
(1993) and Gelenbevi isma il (1998); Ritat Okudan’s Gelenbevi ve Vahdet-i Viicid (2007) and a critical edition of
Gelenbevi’s Risaletunfi Vahdeti'l-Vicud(2007); and Suineyya Ozyurtkan and Naci Ozyurtkan’s Biyuk
Matematikci Gelenbevi Hayati ve Eserler (1972). Also, published in Ottoman Turkish is a biography entitled
Gelenbevi Isma Il Efendi (reprinted 1957, original 1332 AH/1912 CE) by Ibni’l-Emin Mahmut Kemal inal.
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School. There is also Ahmet Akgug’s Phd Thesis on the concept of existence in the works of
Gelenbevi, which includes a critical edition of Gelenbevi’s Miftah Bab al-Muwajjahat, which is
distinct from the lithographed version under the name Risalat al-Imkan. Unfortunately, Akgug
does not discuss the differences between the two versions of the next.

Excellent and timely contributions to late post-classical Islamic intellectual history have
been made by lhsan Fazlioglu and Khaled El-Rouayheb. In his Relational Syllogisms and the
History ofArabic Logic, EI-Rouayheb seriously undermines, ifnot refutes entirely, the thesis that
Avrabic logic stopped developing sometime between 1300-1500. His work includes a chapter on
Isma'Ti Gelenbevi and his contributions to logic, especially on approaches to the relational
syllogism.ll Fazlioglu, on the other hand, while discussing the massive importance of Gelenbevi,
has not taken up a project that takes up his specific contributions in a detailed manner.12

The purpose of this thesis is to introduce readers to Isma'Ti Gelenbevi, his works, and iris
contributions to the science of kalam, focusing on the specific questions of human ontology,
knowledge, and subjectivity as an illustration of this development. Firstly, | will present a short
biography of Gelenbevi’s life; followed by an annotated bibliography of ali of his published and
unpublished works; an anatomy of Gelenbevi’s gloss on the ‘Adudiyya-, a detailed discussion of
Gelenbevi’s treatment of human ontology and subjectivity; and an appendix that includes critical
editions of 6 of Gelenbevi’s unpublished texts: Risala fill-Wasita, Risala fil-idh'an, Risala fil-
tagaddum, Risalafil-tagabul, Risalafi tahgig madhhab alili-sunnahfi ‘usat al-mu 'minin, Risala

fi tafsir gawlihi ta’ala lo ‘alima Allahufihim khayran la’asma’ahum. It is possible that the shorter

11 Rouayheb, Khaled, Relational Syllogisms and the History ofArabic Logic, 900-1900, “Isma’il Gelenbevi and the

Logic of Unfamiliar Syllogisms,” 196-227.
See I. Fazlioglu, "ismail Efendi (Gelenbevi)", Yasamlari ve Yapitlartyla Osmanlilar Ansiklopedisi,Yap! Kredi
Yayinlari,, cilt.l, ss.666-669, 2009.
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texts that do not have a significant introduction may have been taken from his other longer

treatises, but the latter two texts are independent treatises.

1.0 isma il Gelenbevi: A Biographical Sketch
Ebir’l-Feth, Isma'Ti b. Mustafa b. Mahmud, Seyhzade, was born in the village of Gelenbe in 1143
AH/ 1730 CE in what is now Manisa, Turkey. He hailed from a family of scholars, eaming ilim
the title “Seyhzade.” His father, Mustafa b. Mahmud, was a mufti in the Aydin province of the
Ottoman Empire, but had passed away in 1150 AH/ 1737 CE when Isma'il Gelenbevi was only 7
years of age. Ahmed Cevdet Pasha, the great reformer ofthe late era Ottoman Empire recorded in
his Tarihi Cevdet that the young Gelenbevi was admonished by a family ffiend for wasting his
time playing with other children, abandoning the great tradition of his forefathers.13 Upon hearing
this, the young Ismé'il Gelenbevi began his studies in his hometown of Gelenbe. Soon afterwards,
he moved to istanbul to continue his studies in the Sahn-i Seman Medresesi established by Sultan
Mehmet II, which prioritized the acceptance of orphaned children in accordance with the Sultan’s
stipulations.14%6

The prestigious Fatih Madrasa had seen the likes of Aladdin al-TUsi, Hocazade Muslihiddin
Mustafa, Kastelli Muslihiddin Mustafa, and Tebrizli Husameddin as head professors (muderris),
and continued to be one of the greatest centers of Islamic leaming until the end of the Ottoman
Empire, on par with, ifnot superior to other institutions like Al-Azhar.1516 Most biographies note
that Ism&'ll Gelenbevi acquired his knowledge of the rational sciences (‘agli) from a mysterious

and unparalleled scholar, Miftizade Mehmed Emin Efendi (d. 1796), while acquiring his

13 Rifat Okudan, Gelenbevi ve Vahdet-i Vucud, 42.

14 Ibid, 44.

13 Okudan, 44.

16 Mustafa Sabri Efendi, Mawaqifal- ‘Agl wal- ‘Ilin wal- Alam min Rabb al- ‘Alaminwa ‘Ibadihi al-Mursalin, vol. 1,1-
5.
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knowvvledge ofthe transmitted sciences (naqli) from Yasincizade Osman Efendi (d. 1178 AH/ 1764
CE).

His acute intelligence and talents were noted by his teachers, most notably Muftizade
Mehmed Emin Efendi, with whom he eamed private sessions. Even after graduating as a miderris
in 1177 AH/ 1763, Gelenbevi continued his studies with Mehmed Emin Efendi. Out of these
discussions Gelenbevi produced his famous al-Burhan and its commentary in logic, which quickly
rose to prominence in the study of logic tlhiroughout the Islamic world. His willingness to author
original works, and his mastery of a wide range of sciences eamed ilim the praise of the likes of
Ahmed Cevdet Pasha and Muhammad Zahid al-Kawthari.

Isméa‘ll Gelenbevi’s renovvn in scholarly circles drew the attention of the political elite. In
one instance cited by historians, a French engineer had visited the Sublime Porte in istanbul, with
a work on logarithms. Since logarithms had not yet been written on in the Islamic mathematical
tradition, no one was familiar with the problems presented by the Frenchmen. Gelenbevi was
called to the Sublime Porte, to which he said he would require sometime to produce a solution.
After a single night of work, he retumed with a treatise on logarithms and presented it to the
Frenchman, who was so impressed by Gelenbevi’s work that he requested that he pose for a
portrait, niaking Gelenbevi perhaps the only seholar for whom we have a picture.1718

Nevertheless, Gelenbevi lived most of his life in poverty, despite being one of the greatest
seholars of the 18th Century. In his gloss on Dawwani’s commentary on the Adndiyah, he
sarcastically remarked with the following:

| say: praise and thanks be to God, for He has sufficed us of any of these complaints, as
these complaints (of Dawani) are on account of the worldly gains that one could acquire
by means of seholarship, as that was a time when seholarship was considered praiseworthy.*

17 Okudan, 46-47.
Khaled Rouayheb, Relational Syllogisms and the History ofArabic Logic, 900-1900, copyright page.
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But now we live in a time where knowledge and scholarship are considered blameworthy,
and so: no benefits, and therefore no complaints.19
His scholarship earned him the praise and envy of scholars, and the rewards of Sultans. The

eighteenth century was not a good century niilitarily for the Ottomans. In 1774 they faced a
humiliating defeat at the hands of the Russians, Kii¢iik Kaynarca, which led the Ottomans to
double their efforts in reforming the military. Frendi military experts were brought to istanbul to
lielp establish two military institutions, like the Naval Engineering School (Miihendishane-i Bahri-
7). Because his mathematical expertise, Isma'TI Gelenbevi was appointed as a teacher, earning 60
kurus.

During his time in istanbul, Gelenbevi’s reputation continued to increase during the testing
ofnew canons by the Ottoman army. Much to the dismay of Selim I1l, none ofthe guns managed
to strike their targets. During this period, Gelenbevi was both a senior professer at the mederese
and a mathematics professor at the engineering school. He was called upon to calibrate the guns,
and he did so with resounding success as ali of the projectiles hit their targets.20 Various reports
say that Selim 11l awarded Gelenbevi’s family a continuous ration of 400 dirhems worth ofrice.2l
Gelenbevi also assumed the judgeship of Eyiip in istanbul, before being transferred to Yenisehir
in modem day Larissa, Greece. Chronicles report that Gelenbevi died of a brain stroke not long
after he received a scathing letter from the Seyhi-Islani Hamidizade Mustafa Efendi, regarding
Gelenbevi’s position on ascertaining the start of the lunar months. Gelenbevi’s supported the

minority view that astronomical calculations were more reliable than sightings, and based on the

Gelenbevi, Hashiya ‘ala al-Jalal min al- Aga id al-Adudiyyah, 186.
20 Okudan, 48.
2l Ahmet Cevdet Pasha, Tarihi Cevdet, 293-294.
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methodological principle that certain evidence trumps probable evidence should therefore take

precedence.2?

2.0 The Works of Isma'TI Gelenbevi: An Annotated Bibliography

Gelenbevi was a prolific autlior who wrote on a wide array of subjects. His texts were widely
distributed during his lifetime and quickly became teachmg texts in the Madrasa system and in the
Engineering School. Ahmet Cevdet Pasha estimated that Gelenbevi’s works are so important that
we would have known anytliing about the intellectual life of the 18th century had he not written
them. It may appear to some as an exaggerated claim, but it is possible because many of his
teachers and contemporaries, like Ayakli Kitiphane Mehmed Emin Efendi and Palabiyik Muglali
Efendi, did not author any works. In the following pages | will provide an overview and a
description of each of the texts. hi that vein, we should note that previous authors differed on the
number of texts Gelenbevi wrote, which | will summarize below:

Author and Reference Number of Books

Bursali Mehmed Tahir {Osmanh Muellifleri, 16

v.3, 297)

Abdulkuddis Bingél {Gelenbevi ismail, 24) 35

ISAM Ansiklopedisi (“Isma'il Gelenbevi”) 35

Rifat Okudan {Gelenbevi ve Vahdet-i Viicud) 42

Tablel.O

Okudan, 48-49. Taken from Keskioglu, “Isma'll Gelenbevi ve Subut-i Hilal Meslesi,” I.F.D, Ankara University
Basimevi, Ankara, 1965, c.3, issue: 1-2, 24.
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3.1 Kalam and Falsafa

1. Hashiya ‘ala al-Jalalal-Dawwant ‘ala al-‘agaid al-Adudiya
This is Gelenbevi’s commentary on Jalal al-Din al-Dawwam’s (d.908 AH/ 1502 CE) gloss on
Adud al-Din al-1ji’s (d.756 AH/ 1355 CE) original text, al-Aqaidal-Adudiyyah. This is Isma‘ll
Gelenbevi’s longest work on kalam, and was printed several times during the 19th/ early 20th
centuries. The first edition was printed in 657 pages in 1233AH/1817 CE, only 27 years after he
passed away. Another edition printed in 525 pages was published in 1307 AH/ 1890 CE. Perhaps
the best-known edition was printed in two volumes in 1316 AH/1898 CE, alongside the glosses of
Hussein Khalkhali (d. 1604) and the Tatar scholar Shihab al-din Marjant (d. 1889 CE). This is a
considerably longer work than Dawwani’s own commentary, which only spans some 110 pages in
modem print.

The book was chosen by Gelenbevi for a number of reasons: (1) Alongside TaftdzanT’s
Sharh al-'Agaid, Dawam’s Sharh al- Aqaid represents one of the most important books in the late
kalam tradition, especially as a teaching text, with éver 14 commentaries and glosses mentioned
by Katip Celebi, and at least 20 by the modem period. The prestige of an author like DawanT is
likely what first attracted glossators2j;(2) Gelenbevi states in the beginning of his gloss that when
he was required to teach Dawani’s commentary, he thought it would be appropiiate to author his
own gloss; (3) the breadth and succinctness ofthe text, with Dawani stating that al-1ji did not miss
a single essential question in Kalam when he authored his treatise, making it an excellent point of
departure for writing his own commentary; (4) lastly, the massive influence that Dawam had on

the late Ottoman kalam tradition provided another motive for later scholars to study it and write

20 Indeed, a perusal of DavvanT’s commentary rnakes it clear that he had Taftazani’s Sharh in mind as he went along,
providing critical improvements and more in-depth discussions than his predecessor, perhaps with an eye to supplant
Taftazani’s text as the standard.
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With regards to premise (2) above, it is established by the following two proofs:
(1) Ali properties are incipient, some through observation, while unobserved properties

because they are subject to change or non-existence.

This argument may not seem as obvious to a modem observer, but when we understand that on
the materialist ontology of kalani, ali the properties of physical objects resulted from 4 types of
states that a point-particle (i.e. atom - and indivisible partide) could be in: (1) with respect to
location, an atom was either in motion or at rest; (2) with respect to other atonis, it was witlier
connected to them or separated froin them. Thus, ali properties were the result of atonis being in
some configuration of combination/separation and motion/rest. No  particular
combination/separation nor motion/rest was necessary for an atom, and therefore, one may deduce
that they need some causal explanation. Wlien combined with their discrete tlieory of time, each
one of these properties: being-in-motion, being-at-rest, being-combined, and being-separate, was
time dependent as well, and in fact, could not exist for more than one instant, and therefore required
constant re-creation by an extemal cause. The problematic element in the argument arises in the
discussion on physical objects. Gelenbevi explains as follows:

(1) Physical objects are necessarily characterized by created properties.

(2) Whatever is necessarily characterized by a created property is created.

(3) Physical objects are created.

Premise (1) above is true because ali physical objects are either in motion or at rest. Motion and
stilliiess are both created properties, namely, that being-in-motion or being-at-rest requires a cause.
Premise (2) is true on the following basis: 1fa physical object were to exist pre-etemally (i.e. have
no beginning to its existence), it would entail the existence of a created property in pre-etemity,

which is impossible.
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Taftazani then presents an objection to the argument for premise 2 by stating that: pre-etemity is
not a realm or state in which the physical object exists, such that it would entail the existence ofa
created property ‘in’ pre-etemity. Rather pre-etemity (azal) is the negation of a beginning or it is
the affirmation of continual existence in past times without end. Thus, wlat is intended by an
infinite series of created motions is that for any given motion, there is another motion that proceeds
it to no beginning. The falasifa agree that every motion in the series is itself incipient, but that the
series itselfis not.

Taftazani then presents his answer as follows: a set or chain of events has no existence
apart from its individual instances, so it is not possible to posit the existence of a universal or
absolute motion (al-haraka al-killiyah/mutlaga) that is etemal because it is a purely mental entity.
The point of contention among the commentators is Taftazani’s response to the objection to
premise two, namely, that any set, or a universal such as a genus or species, has no existence apart
from its particular instances, and therefore, ifali ofits particulars have a beginning in time then it
has a beginning in time.

Dawam rejects this answer, because what is meant by the eternality ofa universal is nothing
other than the following: for every particular that comes into existence, it is preceded by another
particular. Khayali, a contemporary of Dawam, offers a similar response: whether a universal is
etemal or not depends on what it is abstracted from; if it is an infinite series of events, then it is
also infinite; ifit is finite, then it is finite. Gelenbevi confirms ali of these responses, adding that
TafitazanT himself is not convinced by the efficacy of the argument as a whole, vvhich is why he
does not rely upon in it in Sharh al-Magasid.

In his gloss on Sharh al-‘Agaid, Mulla Alimad al-Jundi agrees with Khayali, Dawwam,

and Gelenbevi, stating that the only way to demonstrate the tmth of the syllogism is to use one of
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the two arguments against the possibility of an existent infinite regress, namely dalil al-tatbiq or
dalil al-tadayuf53

Indeed, the properties of motion and stillness are ones concomitant with the physical object
attributed by them, and so there is no ontological dependence on motion or stillness. Even ifwe
assumed that every physical object was attributed with a created property on which the physical
object itself depended on ontologically, i.e., a material cause, the argument would stili require the
negation of infmite regress.

The objections to TaftazanT are not on accout of him using this particular argument per se,
but on account of his answer to one particular objection that DawanT and others found to be very
weak. Nevertheless, some of the harsher responses, like DawanT’s, are uniwarranted according to
Gelenbevi, as he notes that TaftazanT does not make the veracity of the argument rely upon this
response, irrespective of its weakness. Indeed, in the same text, TaftazanT states that "One should
not think that this argument does not rely on the negation of infmite regress...” Ahmad al-Jundi,
Gelenbevi, and KhayalT ali share a similar critical but sympathetic tone in their response, not found
in DawanT. Ifthis is indicative ofanything, it is that even though Gelenbevi’s work often references
Sayyid Sharif al-Jurjaniand his primary follower DawénT, it did not prevent him from defending
TaftazanT from unwarranted eriticisin. Indeed, throughout the gloss, it miglit be that Gelenbevi
relies more so on the work of TaftazanT than he does on other authorities. DawanT on the other
hand was known for his critical tone, and as | mentioned earlier, in writing his commentary on the

Adudiya he appears to have been aiining to supplant Taftazani’s Sharh al-Agaid.

Ahmad al-Jundi, Majmu 'at al-Hawashi ‘ala Sharh al- ‘Aqaid, 83-84.
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4.1.3 Gelenbevi on Burhan al-Tadayuf

Departing from Dawani’s affirmation on the need for addressing the problem of infinite regress,
Gelenbevi first describes the scope of the argument against an infinite regress of concomitants as

follows:

(Dawani): [Burhan al-Tadayufand Burhan al-Tatbiq] demonstrate the impossibility of an
infinite series of existent entities...(Gelenbevi) in reality (fii nafs al-amr), vvhetlier they are
ordered essentially or temporally, because antecedence and subsequence (sabigiyycih wal-
masbligiyyall) are concomitants that are not limited to essential concepts, but cover time-
dependent concepts as \vell, and indeed, conventional concepts ifthey are discrete... as for
what is continuous, such as if we posited two continuous infinite lines to demonstrate the
finitude of space, then it is not clear if [/hz/Tm/z al-tadaynf\ applies, because the antecedent
and subsequent parts of the line are purely hypothetical, and therefore it is questionable
whether a continuous line can be attributed with antecedence, subsequence, firstness,
secondness, and other relational properties...5

In other words, the scope the argument is broad. It applies to ali forms of concomitant concepts,

whether they are related by essence, time, or convention. An example of essential concomitance
is between a material and fomial cause and their effect, such that whenever the cause exists, the
effect also exists without any time delay. An example of temporal concomitance is today and
yesterday: when Today’ begins, the preceding day simultaneously becomes ‘yesterday.’ This is
temporal because yesterday does not cause today in the way that a material/formal causes have an
effect. An example of conventional concomitance is fatherhood and childhood; a man becomes a
father when his wife first gives birth, and the child becomes a child at the same time (this was a
common example in the literatlre, and it makes sense especially in the Hanafi school of law, where
fatherhood is a purely stipulative legal relationship that is not dependent on biology). Thus,
concomitance is a relationship in which both terms are codependent in some way, whether it is

essentially, temporally, or conventionally.

Gelenbevi et al, Hashiya ‘ala Sharh al-Jalal al-Dawwani ‘ala al- ‘Agaid al- ‘Adudiyyah, 110.
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Nevertheless, Gelenbevi suggests that the proof is difficult to apply to a hypothetically
continuous line, as the argument from concomitants assumes that the elements analyzed can be
distinguished to produce pairs of antecedents and subsequents. In the case of a continuous line,
however, does not seem to have any real parts such that it can be said to have ordering,
antecedence, or subsequence, ete, that would allow us to apply correlativity to it, and so the
argument cannot apply. But this is a purely geometric and thereby imaginary entity, since an aetual
continuous line cannot exist in the ontology ofthe mutakallimun, it does not undermine the general
argument against the etemity of the world.

Gelenbevi then continues with the argument itself, stating:

Ifwe posit an infinite series ofelements into the past, whetlier each element is a preparatory
cause (‘illa mu'idda) or not, then this entails the possibility of a series of concomitants to
extend infinitely into the past, beginning from a given element (i.e, the last element in time)
that is only characterized with one of the two concomitants (i.e, strictly an effect), which
is impossible, and what entails this is also impossible.

As for the entailment itself: because if an infinite series was composed of causes and
effects, or fatherhoods and childhoods, or any other pair of concomitants, then the relation
of antecedence/subsequence obtains in reality between every pair of elements.

As for the impossibility entailed: if an infinite series of concomitants were to extend into
the past from that last element, then that final element will only be predicated witl
antecedence (sabigiya) and not subsequence (masbugiya)-, so either (1) there is an element
somewhere before the final element that is strictly predicated with antecedence to the
exclusion of subsequence, or (2) there is not; as for (1) it entails an end to the series which
was posited to be infinite (i.e., because that element that precedes the last element will
strictly have antecedence (sabigiya), which necessary entails that it is not preceded by
another element, and is therefore the first element) ; and as for (2), then it entails that the
number of subsequents is higher than the number of antecedents by one, which is accounted
by the final element, because every element before it is both an antecedent and a
subsequent. So, prior to the final element, perfect equality between antecedents and
subsequents obtains, and what remains is the subsequence of the final element. The
proposition (1) above is impossible, because it entails the series is both finite and infinite
And proposition (2) is also impossible, because it entails the existence of one ofa pair of
concomitants without the other.5

35 Gelenbevi, 110.
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Gelenbevi adds that both ofthese possibilities, can be rendered part ofthe proofto establish
the other, and therefore the same argument has two modes. Dawani, for example, settles on
proposition (2), namely, that there exists an extra element, which is impossible for a set of
concontitants, while Nasir al-Din al-T0si opted for proposition (1), which is impossible because it

entails that the series is at olice finite and infinite?6

4.1.4 Objection to Burhan al-Tadayuf and a Response

Gelenbevi illustrates a response to the proof in the following way: suppose there is a set of 5

concomitant contingents, then we end up with a total of 4 antecedents and 4 subsequents:

[E5 E4 E3 E2 Ei]

Suppose that E1 is the first element to exist in time, wliile the rest come after. That means that each
of E2, E3, E4, and E5, are predicated with subsequence (that is, each ofthern is preceded by at least
1 element). Likewise, it means that elements Ei, E2, Es, and E4, are predicated with antecedents
(namely, each of them comes precedes at least 1 element). As expected then, the number of
subsequents is equal to the number of antecedents (4 and 4). Then, Gelenbevi telis us to suppose
that the fifth element (E5) is predicated with both antecedence and subsequence; if so, it does not
follow that there is an inequality between antecedents and subsequents, but rather entails that there

must exist a sixth element, Es, after E5:
[E6 E5 E4 E3 E2 EI]

Since this is the case for a finite series, there is no reason to think that the same applies should not
apply to an infinite series. Therefore, the argument presented above does not show the

mipossibility of an infinite regress of concomitant entities?7

36 Gelenbevi, 110.
57 Ibid, 111.
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Gelenbevi provides the following regimented response, and follows up with a quite a powerful

demonstration ofthe proofs efficacy:

(1) The equivalence between antecedents and subsequents in a given series obtains by virtue
ofa present element’s antecedence and does not depend on it having a subsequence. So, in
the example of the series of 5 elements above, the first element has only antecedence and
no subsequelice, while the total number of precedents and antecedents are equal (4
precedents and 4 antecedents).

(2) Thus, ifan equivalence between antecedents and subsequents occurs in any series wliere
there is a final causal element, then that element is attributed only with antecedence
(masbugiya). Conversely, when an equivalence does not obtain in the series, then likewise
that strict antecedence does not obtain.

(3) Inthe series of 5 elements, the antecedence of the fifth element entailed that the series was
a subsequent sixth element. Similarly, in an infinite series, if we posit that every element
m the series (as we did with the Es above) is attributed with an antecedence and a
subsequence, then the series has an additional element at the end beyond the infinite series.
This entails that the infinite series is actually finite.

(4) But if we consider the series to be infinite, then this entails that the number of pairs of

concomitalit elements are not equal.

To clarify this argument even more, Gelenbevi asks us to consider how the inequality appears if

we consider the number of mediated and unmediated antecedences and subsequences. By mediated
subsequence/antecedence we I1iean that which obtains between two elements ifthey are separated

by | or more elements; by unmediated subsequence/antecedence, we mean that which obtains
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without separation. With that in mind, consider an infinite series of concomitant pairs into the past,

with a temporally final element En (i.e. the ‘Now’ Element):
[En En-l En-2 En3 En-4.....E-00]

Counting the number of subsequence relations - that is, counting how many elements come
before each given element - beginning from the final element En, we have infinity. This is because
every element in the series is preceded by an infinite number of elements. We can demonstrate it
in the following way, where we replace each element with the number of elements that preceded
it in time:

[oo  (oo- l) (00-2) ¢ ¢+ (00-n)] [00 00 00 00 00

Now ifwe count the number of antecedence relations - i.e., counting how many elements come
after each element - beginning with En, we end up with the following count:

[0 12345678 9... (Previous Count+1)]
Because every previous antecedent count is finite, the number of antecedences is always going to
be finite. Thus, the total number of antecedences and subsequences cannot be equal, because one
is a series of infrnites, and the other is a series of finites. But since concomitant pairs must be equal
in number (such as causes and effects, fatherhoods and childhoods), we have a contradiction. Thus,
an infinite regress of concomitant pairs into the past is impossible.58

4.1.5 A Second Argument: Burhan al-Tatbiq

The burhan al-tatbiq, or the ‘proof by correspondence’, is the second argument employed by the

mutakallimun in their efforts to prove that the world is incipient. This argument is broader in scope

titan the argument from concomitant pairs (tadayuf), because it is effective irrespective of what

’s Gelenbevi, Hashiya ‘Ala al-Jalal, 111.
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kind of relation (if any) holds between the elements of the series. This means that the argument
works whether or not ali the elements exist at one time, or ifthey come into existence one after the
other, without being causes or effects or having any other relationship other than the sequence
itself. Tadayuf as we saw, depends on the existence of codependents, like causes and effects, or

fatherhood and childhood. Tatbig, however, may even be said to work in the realm of pire

numbers.
Gelenbevi describes the argument as follows:

Know that the sum ofthe argument is that if there existed an infmite set, there would exist
a subset that is also infmite. This entails an Gnpossibility, and what entails an impossibility
is also impossible. As for the entailment: the existence of the whole (in this case, the major
set) necessitates the existent of the part (the mindr infmite set).
As for the impossibility: ifwe take two infinite sets and posit a one-to-one correspondence
between their elements, then: either every element ofthe major set corresponds with every
element ofthe mindr set, in which case the whole will be equal to its part; or there does not
exist an element in the mindr set such that a one-to-one correspondence can be made, which
means that the minér set is finite, and indeed, the major set too, larger only by a finite
difference. But this is contrary to the original hypothesis that both are infinite. These results
are impossible, and therefore, so is the existence of an infinite set.59

In other words, if we take as the first infinite set the events beginning from today to the infinite

past, then part ofthis set will also include the events beginning from yesterday to the infinite past.
When we compare the elements of both, we will find that they are either (a) equal or (b) they are

not equal. Both results entail an impossibility: for ifthey are equal, then the whole is equal to the

lesser set, and if they are not equal, then one infinite is larger than another infinite by a finite

number. Therefore, it follows that the existence of such a set is also impossible.

Gelenbevi, Hashiya ‘aki al-Jalal, 118.
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4.1.6A Summary of the Objections to Burhan al-Tatbiq

However, perhaps the impossibility does not lie in the existence ofa single set, but in the operation
oftatbig, orin the actual correspondence comparison between the two sets. This objection amounts
to saying that: (1) the argument from correspondence requires the execution of a correspondence
operation, (2) the correspondence operation is impossible; therefore, the argument from
correspondence is impossible. Thus, it must be shown then that the correspondence itself is not
impossible.

Gelenbevi summarizes this objection in three possibilities: If we assunie that the two sets
are equal, it cannot be the ease the first elements of each set are different. Therefore, what is
assumed to be the second element of the mindr set is actually the third element, and the third is the
fourth, ete, as there is only one set of events in existence. It follows then that correspondence is
impossible, because there are no distinct elements with which ones makes the comparison.

On the second possibility, we removed ali the elements of the major set into the mindr set
except for the first element, then the correspondence relation will obtain between non-existents
and existents. But a correspondence relation can only be said to obtain between existent things,
and it is for that reason that the correspondence relation cannot obtain between the set of natural
numbers.

On the third possibility, the elements ofthe major set do not migrate into the minor set, but
are essentially distinct from it such that the equivalence relation is mediated, which entails that the
mindr set is equal to that which is equal to the major set. In this ease, both mental and imaginary
correspondence is possible but in tliis ease, it would not demonstrate the impossibility ofa single
infinite set, but the impossibility of two infinite sets. The point, hovvever, is to show the

impossibility of a single infinite set, namely, the infinite set of events into the past.
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4.1.7Response to the Objections

Gelenbevi provides two different responses to the objections provided above, before going on to
discuss the two proofs by concomitant pairs and correspondence in more detail. The first
manoeuver works by choosing the first argument made above, which states that if the whole is
equal to its part, then the first elements of the majér and minor sets must be the same. It follows
then that the correspondence cannot be made, as ali the elements are the same in reality.

In response, Gelenbevi states that the major set and the mindr set are existentially distinct,
such that ifthe major set were to cease to exist by losing its extra element, no cliange would obtain
for the mindr set. Thus, the shared elements of each set have two distinct 11odes in-theniselves (/?
no/s al- anir). On this basis, Gelenbevi says that the objection, namely that the correspondence
relation that obtains between the first two elements is not possible because they are identical, would
only be true if the existence of the major set’s second element and the first element of the minér
set were identical in their existence. The latter is not true because that second element ofthe major
set is in reality the first element of a set that has an existence that is distinct to the major set, as
explained above (i.e., the major set could cease to exist without entailing the non-existence of the
mindr set). The same applies to ali the elements of the set, and therefore, it is possible to conceive
of the correspondence relation. The only exception to this argument, Gelenbevi states, is if the
series was continuous, such that the distinction between each element was purely hypothetical. It
is because ofthis that they posited the existence oftwo parallel lines, one beginning after the other,
in their application ofthe argument to the finitude of physical space.

A second response by Gelenbevi takes the third argument ofthe objection, namely, that the
proof at best shows that the existence of two infinite sets is impossible, but does not demonstrate

that the existence of one set is impossible. He asserts that the argument shows the impossibility of



a single infinite set because it entails an inipossibility. In this vein, Gelenbevi makes the following
argument: ifone infinite set existed, it would be essentially possible (imkan dhati) for there to exist
another infinite set which is equal to its part in size and essence. Essentially possible here 111eans
that if the existence of an infinite set is possible in-itself, it is also possible to posit a minér set
without the set being impossible in itself. In other words, ifa single infmite set were possible in-
itself, then it should be possible for a second infmite set to exist. But since the objection to the
original argument concedes that two infmite sets are inpossible, and the objection also entails that
a second infinite set is possible, then the objection entails an absurdity; and what entails something
absurd is likewise absturd.

As for the entailment: since it has been shown that a distinct set exists within the major set,
then the mindr set can be said to exist independently of the major set, and therefore the existence
ofthe mindr set with the major set is possible even ifwe were to suppose it was impossible due to
an extemal factor. As for the inipossibility: if two infinite sets were to exist, then once the
correspondence relation is posited, then one of the two impossibilities is entailed necessarily,
namely, that they are finite or that the whole is equal to the part, which is impossible, because the
possibility of an inipossibility is impossible.60

5.0 On Epistemology

In this final chapter, we will look at Gelenbevi’s analysis of three 11ain questions relating to
epistemology. The first will look at the ethical diiension of epistemology, namely, whence the
obligation to think and reflect? This naturally leads us to analyzing two sub-branches of the

question: the nature of the thinking subject and the normative grounding from which that

60 Gelenbevi, Hasliiya ‘ala al-Jalal, 120.
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subjectivity emerges. In what follows, Gelenbevi/Davvani argue will argue that the nature to reflect
is revealed, because there are no nonnative facts to ground obligations aside from Divine Speech.
In tum, this leads them to arrive at a desire-driven reflective subjectivity, as juxtaposed against a
fear-driven, rational actor subjectivity of the Mu’tazilites.

The second part of this chapter will cover more properly epistemological questions,
namely: is metaphysics a science? Can rational refleetion yield knowledge about non-
spatiotemporal entities? Lastly, we will look at another question discussed by Gelenbevi and
DawanT, namely whether it is a metaphysical possibility to have knowledge of God’s quintessence
(kimli).

5.1 The Obligation to Reflect and the Human Subject: al-Qasid al-Mukhtar

There are two main positions on the obligation to reflect (nadhar) in order to acquire kiiowledge
of God and His attributes. The Ash’aris, in the broad sense ofthe term, like Gelenbevi, held that it
was morally obligatory according to the law (s/zorfrn).6l The Mu’tazila held instead that the
obligation was rational .62 The origin ofthis debate hinges on the question ofthe intrinsic good and
the intrinsic evil (al-husn wal-qubh). On the Mu’tazili view, there are acts that are morally
obligatory on human beings to perfonn, just as there are acts which are necessary for God Himself
to create. This is because certain acts are intrinsically and independently good or bad (or on some
views, neutral), and it would be abstrd for God to not perfonii them, because He is Good. On the

Ash’ari view, no act carries an intrinsic moral character, i.e, they are not good or bad in theniselves;

61 Gelenbevi, Hashiya ‘ala al-Jalal, 178-80.
62 Ibid, 181. That is not to say that the Mu’tazila held that it was not obligatory according to the shari’a, but that it

was among the rulings ofthe shari’a that does not depend on revelation.
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rather God posits what is good and evil, by pire volition, and reveals to mankind what is good or
evil through the Shari’a.

What is interesting here is how, based on the question of vvhether there are rational,
independent imperatives, gives rise to two different understandings of the human subject. It also
has a direct influence on the question ofacquisition (kasb), from which the human subject as gasid
al-mukhtar (i.e intentional free agent) emerges in Gelenbevi; it should be noted that the question
of acquisition is also partly ontological (in that it relates to creation). As a temi to describe the
human subject, it does not seein to be present in Sharh al-Mawagifnor in Sharh al-Magasid, nor
is it in use in Dawani’s work nor in Khalkhali. The term is certainly derived from these works, but
it appears that Gelenbevi is the first to use this term as a concept to describe the human subject.
Due to the complexity ofthe emergence ofthe human subject in Ash’ari thought, | will first provide
a summary of the question of the good and evil, then the question of acquisition, and lastly the
guestion ofthe gasid al-mukhtar. Throughout the text, | will attempt to describe the ways in wliich
these fundamental questions come together in producmg the notion of the gasid mukhtar, or
intentional free agent.

5.2 The Creation of Human Action and the Ontological Dimensions of Human

Subjectivity

The question of human action is a subset of the question of causation more broadly, with the
additional problem of accounting for human responsibility. 1f a human being has no bearing
whatsoever on his actions, then on what basis can he be held accountable for them? Ifthe Ash’ari
and Maturidi schools held to an occasionalist view of the universe, where God creates effects afiter

their causes, then in what sense can the human subject be said to participate in his actions?
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Unsurprisingly, the theories on human action ali derive from one or another theory of causation.
In general, ali theories of causation discussed in the kalam tradition are contained in 4 theories:

(1) Al- ‘illiya (necessary causation) — which is the main position held by Ibn Sina, Ibn Rushd,
and the falasifa in general. The theory states that ifthe ‘illa (cause) exists, then the ma'lul
(effect) exists necessarily. This is often illustrated with the movement of the ring on a
moving hand, wherein the movement of the hand necessitates the movement of the ring.
God on this model is a ‘illa and the world is the ma'lul, and so they denied that any other
world was possible in actuality {imkan wnqn 'z), even if it was possible in-itself {imkan
dhati). This is because the world around is the necessary effect of God, and emanates from
him in accordance with God’s essence. On this theory, it is quite difficult if not impossible
to come up with a convincing theory of human freedom.

(2) Al-taba’- Natural causation, wliich is very similar to the theory of ‘illa and ma'lul, except
that the existence of the cause does not necessitate the effect unless its specific enabling
conditions are present, and its specific inliibiting conditions are absent.

(3) Al-tawlid- generative causal powers, which is the dominant theory amongst the Mu’tazili
school, in which human beings and other entities are given a secondary role in creation,
such that God gives man the power to create, with which he may create his own actions,
with the caveat that God may interfere. It is from this theory of causation that the Mu’tazila
believe that the human subject is an effective free agent {fa'il mukhtar).

(4) Al-Khalg—which is unmediated creation by God as the only truefa il al-miikhtar, and this
capacity pertains to every being that comes into existence after not existing {huduth). There
is no room for secondary causation in this model, but there remains a way to affirm choice

or intention for human agents, even while negating creative efficacy, through the theory of
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kasb (acquisition). Within this general framevvork, lowever, there is a lot of diversity

among Ash’ari and Maturidi authors.

The discussions on human action, however, generally took place between the Ash’aris and the
Mu’tazilis. This is because the positions of the falasifa were not acceptable on other grounds,
and the question of human agency was not as much of a concem in their cosmology. The
mutakallimun dealt with the detenninism of the falasifa in questions of general metaphysics
and ontology. But because the mutakallimun had to establish a relation between man and his
actions in such a way that it does not violate divine will and power, the Qur’an, while also
avoiding determinism, they had to contend with the very strong positions of the Mu’tazila.63
From the Ash’ari position on creation (khalg) above, namely that God is the sole creator in
existence64, the Ash’ari and Maturidi schools elaborated 4 positions under the names of their
original advocates: Ash’ari, Bagqillani, Isfariyini, and Maturidi.t5 Summarizing Gelenbevi’s
exposition ofthe various views, we will go through each ofthem in brief before fmally getting
the question of the human subject as gasid mukhtar, and the implications oftliis theory. | will
also attempt to describe the Mu’tazili and falsafi positions as well.

(1) Ash’ari’s position: the existence of the act is God’s creative act alone.66 On this version of
kasb, man’s intention, which is also created by God, serves as a customary cause for God’s
creation of the act. But because everything on this model is created by God, Ash’ari’s
position has been called jabr m.utawassit, or iioderate determinism. Furthemiore, the
position has been accused by the Maturidi and Mu’tazili schools with negating the grounds

for punishment and reward in the afterlife. To this, the Ash’ari school has responded by

63 Dawani, Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 246-9.
64 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 246-7.

65 DawanT, Hashiya ‘ala al-Jalal, vol. 1, 249-251.

66 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 249.
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saying: (1) they concede that it is a type of moderate determinism, but they also hold that
there are no objective grounds for punishment and reward, because there are no objective
moral judgments, and therefore, there is no issue. God, after ali, punishes and rewards
according to His mercy and justice, which are distinct from the human being entitled to
either by virtue ofhis acts;67 or (2) by stating that since man is stili involved in the act as a
customary cause and the subject ofthe act to occur (scibab ‘adi, wa mahal)-, and the reality
of kasb is conditioned on the fact that there is a distinction between voluntary acts and
involuntary acts, and since the rational possibility of a given act being other than what it
was, with the condition of istila'a (ability), then the mere empirical form of the act is
enough to establish responsibility.68

(2) Mu’tazili position: the existence ofthe act is creative act alone.69 The main problem with
this position is that it has been demonstrated both on rational and scriptural grounds that
God is the only creator, and that it is not possible for another being to delimit God’s creative
capacity. There is no doubt, however, that this position poses no problems for human
responsibility and judgment. Further, it appears that the Mu’tazila have prioritized the
necessity of objective moral imperatives dver the ontological necessity of God’s unique
creative capacity.

(3) Bagillani’s position: the existence of the act is God’s creative act, but its ascription is
determined by man’s volition (al-irada al-juziyya). On this version of kash, man’s volition
adds the purely mental property of obedience of non-obedience to the act, through which

one is held respounsible.70

67 Gelenbevi, Hashiya ‘ala al-Jalal, vol.2, 214-15.
6S Gelenbevi, Hashiya ‘ala al-Jalal, vol. 1, 248.

69 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 249

70 1bid, 248-9.
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(4) Maturidi’s position: the existence of the act is God’s creative act, but its existence is
conditional upon one’s intention, which is considered a virtual act (amr itibari), and
therefore does not violate the exclusivity of God’s creative power. According to Sadr al-
Shari’a, man’s intention is a medium between existence and non-existence (a state or hal),
and on the basis of which man is held responsible.il7@n this particular point, Gelenbevi
states that “and there is no doubt that [the position of Bagillani and Maturidi] is more
appropriate with respect to providing justification for reward and punishment, because it is
more than man merely serving as the subject (inalial) with the coincidence[ofhis intention]
(al-mngarana)H22

(5) Isfariyini’s position: the existence of the act is the result of the combined creative act of
God and man.73 This position has been rejected on the metaphysical question oftwo causes
sharing in the creation of a single effect. Nevertheless, Gelenbevi defends Isfarayitii’s
position with an eye to defend the grounds for punishment and reward, by deflecting a
charge that claims the position entails incapacity (‘ajz) for God.74

(6) 1bn Sina: the existence of the act is result of God’s creative power, which creates a power
in man (gqudra hadithd), that brings the act into existence; this occurs without will, but

rather emanates necessarily from God.75

In conclusion, then, the Ash’ari and Maturidi schools apply their general theory on causation,
namely that God creates everything without mediation, to a specific theory on human action. On

Ash’ari’s position, we have a human subject with a very limited role in the emergence of his

71 Ibid, 248-9.

72 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 250.
73 Gelenbevi, Hashiya ‘ala al-Jalal, vol. 1, 249.
74 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 250.
73 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 249.
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actions, but not to the point of absolute detenninism. The negation of objective moral imperatives
on this model negates the very basis of istihgaq (entitlement) of punishment or reward. Choice is
created, but it is done so in accordance to how that particular human being would have chosen had
he been the cieator of his intention and his actions. The fact that his power (qudra) does not have
effect is on account ofthe impossibility ofthere being to real causes to an effect, and therefore the
relationship remains empirical or phenomenal. On that, it can be said that this phenomenal
relationship is sufficient to establish grounds for moral responsibility.

The Maturidi and Bagqillani position is similar ontologically, except for the fact that the
individual will is considered either a state or a relation without real existence. Since it is not real,
to hold that man originate his will does not entail a violation of divine omnipotence. On both
models, there remains the form of freely choosing agent, without the limitations of objective moral
imperatives. From this ontological ground emerges the qasid al-mulditar. He is attributed with
voluntary and involuntary acts, but is not attributed with creative power. He is not rationally
entitled to punishment or reward in the objective sense. Interestingly, however, the question ofthe
gasid al-mukhtar does not emerge in Gelenbevi’s discussions of human action (afal al-‘ibad) or
objective morality (husn and qubh), but on the questions relating to the moral obligation to reflect
(yvujnb al-nadhar).

On the other hand, the Mu’tazila held that human beings create their own actions. This
strong affimiation of human freedom is in part meant to explain evil in the world, as it was
impossible on their view for God to create evil. They also needed to affirm the rational necessity
of divine justice, and if human beings were not responsible for the creation of their own actions,
there would be no meaning to judgement in the hereafter. While this view appears to affirm human

freedom, the consequences of this argument radically undermine both human freedom and
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rationality. In tum, it also gives rise to an unflattering view on the human being and on God as

well. This will become clearer in the following discussion.

5.3 Gelenbevi on Husn and Qubh

Dawani summarizes the differences between the Ash’aris and the Mu’tazilis on the question of
good (hnsri) and evil (qubli), without making any reference to the Maturidi school. Looking first
to DawanT:

(Dawam) [The mutakallimun] said that the good (hasari) and the evil (gabih) are said of
three different things: the first is a property of perfection (kamal) and deficiency (nugsari),
the second is conforming or nonconfonning to one’s purpose (mula’amat al-gharad wa
miinafaratih), which can also be described as benefit and hami (al-maslaha wal-mafsada).
There is no disagreement that these two indications are true for properties in themselves
(thabitan lil-sifat fi anfusiha), and they are ali known by reason, but can shift with
perspective (wa makhadiTuma al-‘agl, wa yakhtalifu bil-i'tibar). The third is that which
relates to praise and blame immediately, and punishment and reward subsequently, and
this is where the debate occurs.76

In summary, there are three things which can be said to be good or evil. The first two relate to

properties ofthings. A property can be said to add completeness to its subject or deficiency, such
as knowledge and ignorance, or power and incapacity. A property can also iiake a thing
appropiiate or beneficial, or have an affinity to one’s purpose, or it can have a detrimental effect
to one’s purpose, such as justice and oppression respectively.77 Dawani also states that the latter
can change with perspective. Takilg fire as an example, it can be used to cook food, which is
certainly beneficial and appropriate to one’s purpose. But the same property of fire, namely

extreme heat, can also be detrimental to one’s purposes.

76 DawanT, Hashiya ‘ala al-Jalal, 209-11.
71 Gelenbevi, Hashiya ‘ala al-Jalal, 211. The example ofjustice and oppression is taken from Tafazani in Sharli al-

Magqasid.
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The third matter78 which can be said to be good or evil relates with actions, as opposed to
properties, and in the Ash’ari model it specifically relates to human actions, as God’s actions
according to them cannot be said to be relate to blame or praise. In the Mu’tazili view, this last
category is purely rational as are the first two, and pertain to the actions ofali rational agents, God
and man alike. We also leam that the divisions between these three categories are disputed, but for
the sake of brevity we will not discuss that here.79 Citing Tafitazani in Sharh al-Magasid, we leam
that the third category, in accordance with reason and empirical nonns (nadhar al- ‘nqul wa niajrci
al- ‘adat), itis ali generally known through independent human inquiry, irrespective ofthe Shari’a.
The true difference, rather, is whether these actions are good or evil with God, in the sense that
whoever commits one or the other, does he deserve praise or blame immediately and reward or
punishment in the hereafter?80 Furthermore, then, what is the relationship between the Shari’a and
these rational imperatives? Gelenbevi summarizes the answer as follows:

(Gelenbevi) [according to the Ash’ari position] Meaning that actions do not contain any
property or perspective that causes it to be good or evil that reason can perceive
independently of the Shari’a, as opposed to the Mu’tazila, and so the difference between
the two positions is that command and prohibition are what cause (mujibat) a thing to be
good or evil, meaning that ifan act is commanded it is good, and if it is prohibited then it
is evil. The Mu’tazila hold that [command and prohibition] are entailments (of good and
evil) (mugtadayat), meaning if it is good it is commanded, and if it is bad then it is
prohibited. Therefore, command and prohibition strictly reveal (kashifari) the good and evil
which is prior [to the command and prohibition], and obtain for a given act in itself or
through some aspect of it; and most of the Maturidis have agreed with them on this point,
as opposed to the Ash’aris.8l

78 Gelenbevi adds a fourth item, follovving Sadrul-Shar’ia, and it is what whicli pertains to sense perception, and can
be roughly be said to be aesthetics. This includes things like bad-tasting medicine. On the question of harm and
benefit, it is beneficial, but on the question sense perception, it is said to be bad (gabih), as the human selfis averse
to bad tastes. Hashiya ‘ala al-Jalal, 212.

79 Gelenbevi, Hashiya ‘ala al-Jalal, 209-10.

80 Gelenbevi, Hashiya ‘ala al-Jalal, 211-12.

81 Gelenbevi, Hashiya ‘ala al-Jalal, 213.
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In other words, the Ash’aris hold that good and evil follow from command and prohibition,
while the Maturidis and Mu’tazilis hold that command and prohibition follow from good and evil.
The main difference between the Maturidis and the Mu’tazilis however is the question of wilaya
(legislative agency). The Maturidis deny that man has legislative agency, such that he can
command and prohibit others independently of the Shari’a, while the Mu’tazila hold that man has
the prerogative, and indeed, it is obligatory upon him.82

Both the Ash’aris and the Mu’tazilis/Maturidis have arguments to demonstrate which
position is correct, but we are more interested in liow this distinction results in a different type of
human subject.83 But the human subject that emerges out of these discussions is not strictly the
result of this question, rather, it arises in combination with the ontological question of human
action (khalq al-afal). Thus, before moving on to the question of the gasid al-mukhtar, we will
discuss the question ofkhalq al-af'al. We will then tie these strands together in the last subsection,
and desclibe the three different theories of human subjectivity, with an eye for Gelenbevi’s unique
insights into its implications.

5.4 The Obligation to Reflect

Briefly, the Mu’tazila argue that the display of gratitude for blessings or gifts is universal moral
imperative on ali rational agents. But in order to thank God, one must know Him. To know God,
one must reflect on the world and the self before arriving to true knowledge of God’s existence
and attributes. Since gratitude is a rational moral imperative, then the acts on wliich it depends are

also morally obligatory, namely: reflection and knowledge.

82 Gelenbevi, Hashiya ‘ala al-Jalal, 214.

83 No doubt, however. that ali three schools, the Ash’ari, Maturidi, and Mu’tazili, agree that the Shari’a can never be
violated by the judgments of an individual based on reason, as perfect reason on the Maturidi and Mu’tazili positions
will never conflict with Shari’a.
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Beneath the surface, however, Gelenbevi reveals the Muvazili assumptions regarding
human nature in his own rendering of their argument. He states the following:

The sum [of their argument] is as follows: gratitude to the Benevolent is rationally
obligatory, because it gives rise to the fear of losing those blessings and being punished in
this world and the next. Rationally obligatory acts are those which rational actors (‘ugala)
condemn their lack ofperformance, which in this ease is gratitude which drives fear; which
in turn depends on knowledge of the giver...84

In other words, the human being, endowed with rational faculties and sense perception, finds

himselfin a world of blessings. 1t would be irrational for hini to take these blessings for granted
wliich he is not responsible for, because rationality dictates that anyone who does not show
gratitude for blessings is worthy of condemnation; while anyone who shows gratitude for them is
worthy of praise. In tum, it is considered just to deprive the ungrateful of those same blessings,
and so the rational agent is driven to seek the origin of those gifts and show them gratitude. This
possibility - of losing one’s blessings - gives rise to fear (khcrwf) after existence. In tum he is
obligated to reflect on the world to find the source, and in doillg so he comes to knowledge of God
(nma'rifah), ali ofwhich are necessary conditions for gratitude.85

But the fear of losing these blessings is based on the idea that not showing gratitude is
objectively blameworthy, and therefore it is also objectively praiseworthy for an ingrate to be
deprived of those blessings. In the same vein, that person is deserving of punishment. After ali, it
would be absiird for God not to do so, as he is perfectly just. On the other hand, this view means
that the benevolent acts of God are conditional upon human behaviour. Meanwhile, what was first
posited as a free human being who creates his own aetions, ends in ar fear-driven actor, afflicted

with anxiety froni the moment he is endowed with reason. His reason dictates that he must behave

S4 Gelenbevi, Hashiya ‘ala al-Jalal, 181.
83 Gelenbevi, Hashiya ‘ala al-Jalal, 181-2.
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in certain ways, or else necessarily face worldly and otherworldly punishment or at the very least,
lose his humanity by lapsing into irrationality.

Thus while it would seem that the human subject is a.fcTil mukhtar (free creative agent),
he is actually afa'il ‘aqil, or a rational actor. He creates liis owil actions, but in so far as he is
human he must also limit himselfto those rational options, which of course iliclude the objective
moral imperatives. That is not to say that the Mu’tazila argue for it to be impossible for man to
violate these imperatives, but that they are in a sense “unthinkable.” Based on the doctrine of
commanding good and forbidding the wrong, he must also apply these moral imperatives to others,
even in the absence of a revealed law. In the end we have a human subject who is driven by fear
and inclined to tyranny.

On the Ash’ari view, there are no nonnative facts in the contingent world. The divine law
is posited entirely in accordance witli the will of God, and if God chose not to posit a law at ali
this would entail no impossibility. God is thefa'il al-nuikhtar, the free creative agent. The human
being, on the other hand, is the gasid al-mikhtar, or the freely choosing agent. The gasid al-
miikhtar is free to intend any action without any extemal reason whatsoever. Man does not create
his actions, but as we saw previously, the ontology of human actions has no bearing on their
freedom to select. Indeed, on the Ash’ari view, because there are no rationally established moral
truths, his rationality does not bind him to give gratitude even if he has knovvledge of God’s
creation of the world. The obligation to reflect then is only known to be true through the divine
law. Nevertheless, based on the freely choosing human subject, whose will, at least potentially, is
connected to ali general possibilia, the Ash’aris have a different analysis on the drive to reflect.
The primary emotion in this analysis is not fear but shawq [sevk, longing or desire], The human

subject, endovved with rationality, first notices his existential condition. His condition causes the
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emergence of shawqg, because what is preselt is insufficient in explaining his state. This shawq
then gives rise to gasd, or the mtention to reflect. The awareness ofan unknown is what ultimately
gives rise to shawg, which then drives refleetion. Proper refleetion on the evidence [dedil] leads to
ma'rifa [knowledge], It does not amount to a denial that theoretical knowledge cannot obtain m
the human subject without refleetion. It is however, the divine norm in creation that knowledge
does not obtain without refleetion.86

Thus, what we are given is not a fear-driven, rationally circumscribed human subject. We
have a human subject with far greater potentiality, driven by a longing desire, in order to arrive at
what is unknown. Once the human subject arrives at what is known, the desire that drives him is
likely to tum into gratitude, but there is no necessary relationsliip between knowledge and giving
gratitude. Gelenbevi explains the meaning of the gasid al-mukhtar in what follows:

Rather, with the gasid al-mukhtar, it is part of his nature to intend without any cause at
ali, indeed, he may even intend and select that which is completely unfavorable...87

One may also claim that this position on the human subject allows for the possibility of the
dispassionate reasoning, in the sense that it is unhindered by any a priori nomiative judgments.
This conception of the human subject, namely the gasid al-mukhtar, also has consequences for
other human inquiries, and may provide better tools for understanding the human sciences like
psychology, anthropology, history, and economics, as each of these disciplines must operate on
some assumptions of what the human being is and how they behave in the world. As a rather
simple example, it may be assumed in some theories of economics that the human being is a

rational actor. This rational actor, it seems to nie, is much eloser to the Mu’tazili view ofthe human

S6 Gelenbevi, Hashiya ‘ala al-Jalal, 191-193.
87 Gelenbevi, Hashiya ‘ala al-Jalal, 193.
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subject than the Ash’ari view, which is more amenable to a notion of the economic actor as a

desire-driven subject that may niake completely “irrational” decisions in the market.

5.5 On Reflection and Inferential Knowledge

Reflection as defined by Gelenbevi is “mulahadhat al- ‘agl ma huwa basilim ‘indaliu li-tahsili
ghayrih, ” wliich we may translate as ‘an act by which the mind takes notice of what is present in
it, in so far as that entity leads to knowledge of other than it.” Evidence [dalil} is the object of
reflection, which Gelenbevi defines as “ma ynmkinu al-tawasul bi-sahih al-nadhar fihi ila
matliib,” meaning ‘that which, when subjected to proper reflection, leads to knowledge of
another.”88 An example ofa dalil then is the world with respect to knowledge of God. Ifone reflects
upon the world correctly, they will anive at the knowledge of the creative free agent (al-fa'il al-
mukhtar). In general, it is held that knowledge obtains with reflection.89 But a debate arises on the
meaning ofthis statement: is it that knowledge necessarily obtains with proper reflection? Or does
it obtain continuously, such that it obtains at tinies and not at others? Or is it reflection on
‘conclusive’ evidence? Gelenbevi summarizes a number of views and criticizes them before
declaring iris own position:

So here is an indication that the elami (i.e. that knowledge obtains with reflection) here is
intended to be universal, i.e., ‘Every valid refleetive activity on conclusive subjects yields
knowledge’ as seleeted by Amidi, as opposed to a particular proposition, as choseil by the
imam (Razi)...and by considering it as a continuous proposition (wa bi-hamlal-sigha ‘ala
al-istimrar) wc avoid the possible critique that such a statement is insufficiently inelusive,
as knowledge may obtain with invalid reflection (nadharfasid) such as in the statement:
The world is caused by the necessitatmg agent (fa'il mujib), whatever is caused by the
necessitating agent has a beginning to its existence, so the world has a beginning to its
existence, as they have said, such that invalid reflection may vyield true judgements (7/m
mutabiq), and it is for that reason that [Dawani] here took reflection (nadhalj to rnean

88 Gelenbevi, Hashiya ‘ala al-Jalal, 172.
89 Gelenbevi, Hashiya ‘ala al-Jalal, 200-1.
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reflection unconditionally (jnutlag al-nadhar), as ali that is morally obligatory is the
reflection that leads to true belief, whether it is valid or invalid. But we say: what is morally
obligatory is valid reflection, because while invalid reflection may lead to true judgments,
those beliefs will not be certain knovvledge (‘ilm yagini) in the sense of certain, tiie,
corresponding beliefs; for truth (jlinbnt) is interpreted to mean that which cannot be negated
now nor later (Ja halan wa la ma‘alan), invalid reflection, however, may sustain fiiture
falsification after one re-examines the proof (dalil). This is what they have said regarding
compound ignorance, such that it does not meet the criteria of certainty (yagm). Certain
knowledge (ma 'rifah yaqginiyali) therefore does not obtain without valid reflection. %0

On the question of moral obligation, then, there is a dispute on whether what is morally

obligatory according to the Shari’a is whatever reflective activity leads to correct beliefs, even if
thejustification is invalid, or, ifwhat is morally obligatory is must be valid reflection such that the
beliefs formed will not be subject to falsification through similarly valid means. Since the
obligation to reflect arises from a need to acquire knovvledge of religious doctrines, Gelenbevi
argues that this precludes invalid reflection. So ultimately the type of moral obligation depends on
what the kalani scholars have deemed to be the proper conditions for knowledge.

So here we have a specific definition of knowledge that covers only certain knowledge. In
the kalam tradition, knowledge, understood in this sense, is countrasted to opinion (dhanri), doubt
(shak), delusion (vra/izn), ignorance (jahl), and compound ignorance (jahl miurakkab). Now to
restate the definition with ali the factors included, knowledge is any tiiie, certain judgement that
arises from valid reflection on the evidence. True here refers to a correspondence relation between
the proposition and what it refers to in nafs al-amr (in-itself), irrespective of whether it subsists
mentally or exists extemally to the iind. Nafs al-amr covers both mental and extramental realms
of existence, and in a later section we will go into more detail on the ontology of truth. Suffice it

to say here is that nafs al-amr is what ontologically makes a proposition true or false.

90 Gelenbevi, Hashiya ‘ala al-Jalal, 201.
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Certainty in knowledge iieans that the proposition is not subject to falsification at the current time,
nor with further refleetion. It is therefore an epistemological condition and not an ontological one,
for obviously if the facts in the world were to change, the truth of the statement would change as
well.
We may summarize Gelenbevi’s discussion of knowledge in the following maniier:

Human subject (S) kiows that proposition (P) if:

(M P is true (meaning that the correspondence relation obtains between the proposition

and nafs al-amf) (al-mutabiq lil-wagi’)

(i) S believes with certainty that P is true (z 'tigad'jcizini)

(iii) S has evidence that P is true (‘azz dalil)

(iv)  ThatP is not subject to falsification in the present or the fiiture (thubnt: ‘adin ihtimal

al-naqid la halan wa la ma ‘alari)

As we have seen already, the final condition is what the mutakallimun added precisely in order to
exclude true conclusions that arise from invalid refleetion. What we can glean from this, then, is
knowledge condition that successfillly excludes the Gettier problems in contemporary analytic
philosophy, which has inspired a great deal of debate in the past few decades. What we should also
notice is that while the first three conditions refer to positive conditions, the last condition is the
negation of a present or fiiture possibility. Indeed, we could also understand the fourth condition
as “the end of inquiry,” which is famously Peirce’s definition ofhirtli. The end ofinquiry for Peirce
has been understood to mean that “true beliefs are guaranteed not to conflict with subsequent

experience.”9l

91 Michael Glanzberg, “Truth,” in the Stanford Encyclopedia ofPhilosophy,
http://plato.stanford.edu/archives/fall2014/entries/tnitli/.
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In the kalani tradition, empirical truths or ‘natura!’ or ‘physical’ laws are referred to as customs
(‘adat), and contrary to comnion belief, they do enjoy certainty. Nevertheless, they can in fact be
invalidated with subsequent experience. But their invalidation for the mutakallimun does not
indicate that the proposition itself falsely described observable events in the past, but rather that
the facts m the world had changed in a subsequent event (namely, God, in accordance with some
other event, has changed the custom). An inconsistency in the principle may also reveal not its
falsehood but its limitations to certain conditions, which is too often the risk in attempting to
universalize empirical principles.

A change of facts in the world under the sarne conditions may occur when God changes
the custom, as ali observable empirical judgements are grounded ontologically in accordance with
God’s volition, even if they are grounded epistemically in the certainty that arises after the
observation of repeated pattems. Therefore, when an empirical judgment that is verified to be true
using legitimate methods, like ‘fire burns cotton,” and we observe an event wherein fire does not
bum cotton, then this indicates a divine act which, depending on the context, will fail under the

categories of miracle (mujiza) or saintly act (karama).

5.6 On the Possibility of Metaphysical Knowledge

Regarding the possibility ofany knowledge at ali, the mutakallimun had to deal with the arguments
of the sopliists. But on the possibility of metaphysical knowledge, the mutakallimun had to deal
with three primary opponents: the ta’limis (i.e., the Ismailis or Batinis), the Muhandisun (an Indian
philosophical school), and the Sumaniyya.9?

The Sumaniyyah denied the possibility of any knowledge beyond that which is sensory;

the Muhandisun denied the possibility of knowledge in natural philosophy and metaphysics,

92 DavvanT, Hashiya ‘ala al-Jalal, 218-9.
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stating instead that it is merely speculative (dhannty, and the Ta’limis stated that kiiowledge
without an infallible teacher. Out of these debates arises a nuniber of important distinctions about
the epistemological limits ofhuman knowledge in the kalam tradition. Gelenbevi summarizes their
positions as follows:

The first group (Sumaniyyali) deny the capacity of rational reflection to provide any
definitive knowledge at ali, while the second group deny it in ali subjects other than
geometry and arithmetic, and the third group deny it in ilahiyat (metapliysics) without an
imam (mu ‘allini). [Razi] states that there is no disagreement that rational reflection may
provide probably knowledge (dhanri), rather the disagreement is in acquiring definitive
knowledge.9j

Gelenbevi proceeds then to 1econstruct each of these three positions, and respond to them.

Begiiming with the Sumaniyyah:

[Dawam] says “and perhaps they believe that the transmigration of souls is merely
probable...” indicating how they may deflect the objection that the doctrine of the
transmigration of souls, which is to say that the soul leaves one body and becomes attached
to a new body, and the soul itself is not even sensible...so knowledge of it certainly
theoretical (i.e., acquired through reflection). Otherwise, their judgment on transmigration
is unsubstantiated; so [Dawani] responded by saying that [the Sumaniyah] may claim that
it is probable knovvledge, (dhanri) as opposed to conclusive (‘ilm), as their claim is that
reflection cannot reach conclusive knowledge...and in Davvani’s phrase contains the
response to any argument against this group, indeed, against any argument that claims
reflection does not yield definitive knowledge, such as the following form: if the statement
that ‘reflection does not knowledge' is theoretical, i.e., achieved through reflection of any
kind, then they fail into contradiction, as it has provided some knowledge here. If on the
other hand they claim that it is a basic belief, then this is also false because it entails that
the vast majority of rational agents would be in disagreement on a basic belief, which is
patently false, as it is only possible for a minority to disagree on basic beliefs...93

This deflection ofa common response to the Sumaniyyah or even some groups ofskeptics provides

us a critical insight into kalam epistemology. In short, Gelenbevi is saying that any response to
this argument against knowledge being provided by rational reflection simply does not work. The

Sumaniya are refuted in a different manner, but their position cannot be shown to be self-

93 Gelenbevi, 218.
94 Gelenbevi, Hashiya ‘ala al-Jalal, 218.
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contradictory in the sense argued by earlier scholars. Rather, the iiiere fact that rational refleetion
provides definitive knowledge in arithmetic and geometry is sufficient to demonstrate that their
claim is false, as mentioned by Gelenbevi earlier in the discussion.9%5 We will see later that
Gelenbevi adopts a different method to respond to epistemological skeptics, wliich we may cali a
type of epistemological caution that is in keeping with the general approach of the mutkallimun.
Gelenbevi then moves on to tackle the arguments of the Muhandisun, a philosopliical school from
India with an uncanny resemblance to Kant. Dawani provides a summary argument presented by
the Muhandisun, and quickly provides a series of responses. Gelenbevi on the other will evaluate
Dawani’s counter arguments in light of his own 1econstruction of the Muhandisun’s position,
before finally providing his own response.
The argument of the Muhandisun is as follows:
(1) The elosest thing to the human individual (hinviyyah insamyyah) is his own self
(2) There is great disagreement on the quiddity of the human subject, i.e., is it a spatiotemporal
object, is it an abstract object, is it a property of the physical body, ali of which is merely
probable.
(3) Ifwhat is so elose cannot be conclusively kilown by refleetion, then what is even less likely
to be known.
(4) Therefore, natural philosophy (the states of the planets, the earth, ete.) and metaphysics

(God, the world) cannot be known (1 any conclusive capacity.%

Dawani’s responses may be summarized as follows:

95 Ibid.
96 Davvani, Hashiya ‘ala al-Jalal, 219-20.
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(1) The presence of disagreement does not entail that knowledge does not obtain from
reflection;

(2) That the human soul is nearest thing to the human subject does not entail that it is the easiest
to know;

(3) Ifwe accept that being nearer to the human subject meant it was easier to know, this merely
entails that further objects are more difficult to know;

(4) And ifthis proofwere to be accepted, then it would entail that reflection in geometry would
not yield knowledge either, because these objects are further from the human self and yet

they are known to us.97

Before coming to Gelenbevi’s evaluation of DawanT’s arguments, we turn to Gelenbevi’s
reconstruction of the main argument made by the Muliandisun:

The gist of tlieir proof s as follows: objects are oftwo types. One division is kiown by its
essence, and whose states are revealed to human beings in such a mamier that very liftle
disagreement occurs, and easily dissipates, and agreemelit is easily reached, which are the
subjects of geometry and arithmetic. Reflection on such subjects yields conclusive
knowledge. The other division is different, and reflection does not yield conclusive
knowledge, because the nearest thing to human beings of this division is the human self,
which is certainly unknown to us, for otherwise there would not have occurred so much
disagreement, nor would the evidence lead to contradictory conclusions...this is in spite of
the efforts put into solving these questions. This entails that such subjects cannotbe known
to them. And ifreflection on the nearest of this category cannot be known, then it follows
a fortiori that what is further cannot be known. Therefore, the argument made by [Dawani]
does not apply...%

Here it becomes immediately clear that by merely parsing out the argument of the Muliandisun,

Gelenbevi has successfully deflected at least one of Dawani’s counterarguments, ((2) and (4)

above). Recall that Dawani makes the following claim:

97 Gelenbevi, 221.
98 Gelenbevi, Hashiya ‘ala al-Jalal, 220.
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(1) If metaphysics and natural philosophy cannot be known because of the lack of proximity
to the knowing subject, as demonstrated by the example of the quiddity of the human self,
then it follows geometric objects and arithmetic are equally unknowable.

(2) But geometric objects and arithmetic can be known by the agreement of ali.

(3) Therefore, it does not follow that proximity to the knowing subject entails the possibility

of knowledge.

In Gelenbevi’s discussion of their argument, he elaborates the position ofthe Muhandisun by first
stating their typology of objects. The derivation of these categories is based on the observation of
human efforts at acquiring knowledge. The observer finds that mathematical and geometric objects
constitute one category of objects, and are distinct by virtue of their knowability by the human
subject, whicli is proven by the practical results of their work. The second category is that which
is not known, indicated by the amount of disagreement therein despite ali of the efforts. This
division precludes the possibility of comparing the two categories, because the upshot is that they
contain some other feature that is not proximity, but some other essential property. Gelenbevi
states further that even if we accepted this criticism by DawanT, it would entail that reflection on
geometry and arithmetic yield merely probable knowledge (dhanri) according to the Muhandisun,
and therefore, not much progress is made against the position being advanced, namely, that
metapliysical knowledge (i.e., definitive knowledge) is not possible.™

In reference to Dawani’s main arguments (1-4 above), Gelenbevi reproduces liis own
versions with additional points. We will go through each ofthese, along with the counterarguments

that Gelenbevi provides, before analyzing liis stance on the possibility of metaphysical knowledge.*

99 Gelenbevi, Hashiya ‘ala al-Jalal, 220.
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(1) We do not concede that actual knowledge of the human self does not exist, as it may be
known to some, let alone negate the possibility ofits knowledge. In other words, this daim
by the muhandisun is unsubstantiated. Furtheniiore, disagreement does not negate the
possibility of some being of disputants being correct. As for the great deal of disagreement,
ali this entails is that it is difficult to discem which of the disputing parties is correct.100

(2) Ifwe concede that proxiniate entity (the liunian self) is unknown, then we do not concede
that 1iore distant entities (the subjects of natural philosophy and metaphysics) are
unknown. This would only be true if being proximate entailed ease of apprehension, but
that is not universally true. An object that is very close to the eye for exaniple, is niuch
more difficult to discelll than an object at a distance.10l

(3) Ifwe concede that proximity does entail ease of apprehension, then we do not concede that
further entities are unknowable, as that proxiniate object (the human self) iay have

escaped human knowledge due to some extemal factor.102103

In the saie ordering above, Gelenbevi questions each of these responses to the Muhandisun

before judging their efficacy:

(1) The amount ofdisagreement may not entail lack ofknowledge ofthe object, but conflicting
evidence does [ta'arudh al-adillali\. (Counter-reply): conflicting evidence obtains only in
the perspective of the human subject, but not according to the opponent who claims
otherwisel0j (based on the fact that for an entity to be considered evidence, it 1ust point
only to one conclusion, not to two or 1iore conflicting conclusions. In the latter ease, it is

not considered evidence (dalil) at ali).

100 Gelenbevi, KusAzya ‘cila al-Jalal, vol.l, 220.
101 1bid, 220.

102 1bid, 220.

103 Gelenbevi, Hashiya ‘ala al-Jalal, 220.
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(2) Argument two would succeed only if proximity is understood to be connection as opposed
to priority. By proximity (qurb~) the muliandisun niean priority and not connection, as
indicated by their reference to arithmetic and geometry, as these are purely mental entities
as opposed to concrete objects within the purview of the human subject. (Counter-reply):
this may be denied by claiming that the proximity in the argument above is possible
connection (ittisal mihtamal), not actual connection, which is broader than the example of
the object being close to the object. 104105

(3) This argument relies on an unlikely outcome that ultimately does not undermine the

muhandisun’s appeal to probable knowledge (dhanri).XQi

So what we find is that Gelenbevi’s general take on the usual arguments is that while some are
successful, they are not very compelling. He then declares his actual position, wliich is powerful
and ingenious in that it avoids dealing with the arguments of the muliandisun entirely:
(Gelenbevi): the truth is that to judge on the quiddity of a subject is completely distinct
than to judge on it’s existence, knowledge, power, and the other attributes of perfectioii; so
while it is possible for quiddity to be completely unknown while the other matters kilown
definitively with respect to the Necessary Being.106
With this decisive statement, Gelenbevi gets at the heart of the Muhandisun’s argument against
the possibility of metaphysical knowledge. The question, rather than being about metaphysical
knowledge, changes into: is every cognition of a given subject conditional upon knowledge ofthe
quiddity of that subject? Gelenbevi’s answer is no. In other words, one need not to know what the

human self is to know that it exists, that it has knovvledge, and so forth. No. As pointed out by

104 1bid, 221.
105 1bid.
106 Gelenbevi, Hashiya ‘ala al-Jalal, 221.
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Gelenbevi in an earlier discussion, they point out that there is no disagreement betvveeil any group
on the existence of the human self, but merely on its quiddity.107 Likewise, this also indicates a
tendency in the kalani tradition to separate physics from metaphysics. As we saw earlier,
Gelenbevi’s discussion of human subjectivity does not depend at ali on what the reality ofa human
being is, namely, an immaterial object, a subtle concrete object, a property of the physical body,
or the physical body itself, ete.

Since the purpose of kalani is to come to definitive knowledge of God’s existence and
necessary attributes, then the argument above suffices in showing that rational refleetion may reach
metapliysical knowledge. Indeed, rational refleetion is sufficient to demonstrate the trutli claims
of islam, providing the rational basis for ali that it entails from beliefs and laws.

But natural philosophy is distinct from the Divine Essence, and furtheniiore, its subject
matter is observable through sense perception. This renders the argument above insufficient. Tlis
is because natural philosophy seeks to know Iiiore than that a given planet exists, but the aetual
causal relations that existbetween the celestial bodies, the elements, and so fortli. Having said that,
this does not pose a threat to the mutakallimun as much as it does to the Avicennan school of
philosophy. Indeed, a popular argument made by the mutakallimun against natural philosophy is
that it lacks compelling evidence, and fiirtliemiore, since their metaphysics is based on their natural
philosophy, there is a degree of agreement between the position of the mutakallimun and the

muhandisun vis-a-vis the Avicennan philosophers.

5.7 Is Knowledge of God’s Quiddity a Rational Possibility?

Dawani makes the following commentary regarding knowledge of God bil-kiinh, i.e. of his

quintissence:

107 Gelenbevi, Hashiya ‘ala al-Jalal, vol.l, 219-20.
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As for knowledge of God’s quintissence, it has never obtained according to the verifying
scholars; arong them have said it is rationally impossible, like [Ghazali], [Juwayni], the
Sufis, and the falasifa. But | have not seen any proof for their claim, except what is
attributed to Aristotle in * Uyiin al-Masaih ‘Just as the eye goes blind when it looks into the
sun, the mind is incapacitated when it attempts to know the quintessence of God' - But
this, as you can see, is mere rhetoric, ifnot inere poetics.108

Dawani raises a number of objections to the possibility of knowing God’s quintessence (kanli) and

responds to them efficiently. Gelenbevi discusses them at greater length, revealing a distinction
between two types of limits on human knowledge: what is practically unattainable, and what is
rationally impossible. The mutakallimun hold that knowledge of God’s quintessence, while
practically unattainable, is not rationally impossible. Gelenbevi summarizes the arguments and
fomiulates them in the following manner:

Knowledge of a quintessence obtains either inferentially or noninferentially. Knowledge
of God’s quintessence cannot be noninferential, for if that were the case, it would be obvious to
ali parties. Ifitis inferential, then it obtains either through one of four ways: (a) complete essential
defmition (had tam); (b) incomplete essential definition (had naqis); (c) complete non-essential
definition (rasm tam); (d) incomplete non-essential definition (rasm naqis).109

(@) Complete essential definition: a complete essential definition consists ofa proximate genus
and the specific difference (jins garib wal-fasl). This definition therefore provides us with
the quiddity ofan object, its whatness or essence. But if God’s reality is necessal ily simple,
it would seem that having an essence in the sense provided by a complete essential
definition clearly entails composition of the essence, violating God’s necessary simplicity

and likewise entailing a contingency in the divine essence.

los Dalvani, Hashiya ‘ala al-Jalal, 173-174.
109 Gelenbevi, Hashiya ‘ala al-Jalal, 174.
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(b)

©)

(d)

110 1bid.

Incomplete essential definition: an incomplete essential definition consists of a distant
genus and a specific difference; likewise, they can either be simple or complex. A complex
incomplete definition can only partially capture the quiddity of a thing. A simple
incomplete definition only uses one tenn and cannot provide knowledge of quiddity either.
If the tenn is complex, namely that it implies more than one thing, then it cannot capture
the quiddity of a thing for the aforementioned reason. if the tenn is simple, then it also
cannot capture the quiddity ofa thing because ifthe meaning ofthat term is identical to the
essence of that thing, it would rnean that knowledge of the quiddity would depend upon
knowledge of the quiddity. in other words, since the point of definition is to capture
quiddity ofa thing, in this case it is rendered merely nominal. So ifwe say that God is sorne
quiddity x, but that quiddity x is not reducible to something else (namely, it is simple), then
that x is also God, and we end up where we started.

Complete non-essential definition {rasintam): complete nonessential definition consists of
a proximate genus and a special non-essential property. An example of this for human
being is a ‘laughing animal,” where laughing is a property exclusive to human beings, but
is not essential to humanness. By definition then, nonessential definitions do not capture
the quiddity of a thing; and even if we assumed it would, we would face the same
impossibility present for complete essential definitions.

incomplete non-essential are yet further from capturing quiddities, because they are merely
descriptions of accidental properties in a way that is sufficiently inclusive and exclusive.

An example ofthis for human being is ‘a bearded, talking object’.110
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Since the 5 methods listed are presumed by the argument to exhaust ali possibilities for
acquiring knowledge of a thing’s quiddity, and each of them is impossible for the case of God’s
quiddity, it follows that it is impossible to acquire knowledge of God’s quiddity.

In response, Dawani is brief: (1) mental complexity does not existential complexity in the
divine essence, and therefore, a complete essential definition entails no impossibility. What this
means is that there may be a manifold of properties that exist in a being, but that does not entail
actual composition outside the mind. Think of a glass, for exaniple, it is predicated by a number
of different properties: transparency, glassness, and extension in space. Nevertheless, ali of these
properties are unified in a single entity such that its glassness and transparency and extension are
one and the same thing extemal to the mind, but the mind is able to distinguish its transparency
from its glassness and its extension in space. (2) the statement that a non-essential definition (ravm)
provides no knowledge of quiddity is not universal, for there is no proofthat it is impossible; (3)
that God’s quiddity cannot be known noninferentially requires evidence, for it is different
according to every individual. It may be that someone is of such liigh spiritual rank and refinement,
unattached to ali desires, free of negative human traits, can acquire knowledge of God’s quiddity
noninferentially. 11l

Beneath the surface of Dawani’s succinct reply, is a “great battle betvveen the scholars”
(ma'rakatun ‘adhima bayn al-a'lam).112 Gelenbevi informs us that the first objection, namely, that
a complete essential definition, entails a violation of God’s necessary simplicity, is built upon a
raging debate on essences. While Dawani’s response is sufficient to deflect the objection,
Gelenbevi sought to clarify the objection by highlighting the origin of the debate and opening the
floor for further discussion. In that vein, Gelenbevi states the following:

111 DawanT, Hashiya ‘ala al-Jalal, 175.
112Gelenbevi, Hashiya ‘ala al-Jalal, 174.
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[The mutakallimun and the falasifa] differed on the conjunctive parts of essences, sucli as
animality and rationality (in humanness), and the parts of animality, namely life,
physicality, sensitivity. Are these extracted from distinct extramental beings, such that
physical object is extracted from the species [sura nan'iyyah] of physical object, and
rationality is extracted from the species [sura uaw 'iyyah] ofhuman being, in the sense that
the species in each case is both existentially and essentially distinct from the other? And in
tum are the physical conjunction composed of matter and form (hiyila wa sura)? Or are
they extracted from a simple unified being (i.e. one that is not existentially and essentially
distinct)?113

So here is a debate on the conjunctive parts ofa given object’s essence; are these conjunctive parts

extracted from the selfsame object, or are they abstracted from more fundamental, distinct objects,
which are then posited together to make up more complex essences? Take Gelenbevi’s example
ofhumanness, which is the conjunction of animality and rationality; is this essence extracted from
the species ofhuman, irrespective of other objects, meaning that ali ofthese elements form a single
conjunctive unity, ali of which are extracted from the human species alone? Or is it that one
extracts physicality from ali physical objects, animalness from ali animals, and rationality from
human beings, wliich are then composed together to form humanness? In other words, is
humanness an essential and existential unity from which we abstract rationality, animalness, ete.,
or is it a composition of existentially and essentially distinct elements: rationality, animalness,
physicality, and so forth?

Gelenbevi then summarizes three different positions on the question:

(1) The falasifa held that the conjunctive elements of a given essence are extracted from
existentially and essentially distinct objects (physicality from the species of physical
objects, antinalness from the species ofanimals, and rationality from the species ofhuman).
Gelenbevi responds by saying that this is logically problematic, as it makes the act of

predicatilig an essence impossible, for it is not possible to use one predicate to deseribe a

113 Ibid, 175.
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subject void ofa unity, namely, that it is composed of two existentially distilict objects (in
this case, for example, rationality and living physical object).

(2) A minority view held that an essence was composed of parts that were essentially distmct
but existentially unified, such that both share in the sanie existence, avoiding the absurdity
that arises in predication. Nevertlieless, Gelenbevi responds by saying this position entails
another impossibility, namely that a single existence subsists in multiple, essentially
distinct beings. That existence must be predicated of only one essence, and not more than
one essence.

(3) The third position (that of the mutakallimun) held that the conjunctive elements of an
essence were unified in both essence and existence, which is the position ofal-lji and other
verifying scholars as indicated by Jurjani in his commentary on the Mawagif On this view,
the conjunctive elements of an essence are abstracted from a single, extramental unity, and
this extracted conjunction does not entail an extemal or existential composition outside the
mind.114 It is this basis that allows the mutakallimun to affinn the essential and existential
unity of God, such that even if the mind perceives that there are mentally distinguishable

elements in His quiddity, it does not negate the essential unity of His quiddity.

Gelenbevi then moves to the next objection, namely that nonessential definition (rasin) cannot
capture quiddity. He states that even if the first point, namely there is a necessary relationship
between mental or cognitive composition and existential composition, it is stili possible to capture
quiddity through nonessential definitions. This obtains in cases where the nonessential definition
entails an essential quality in a clear manner; moreover, on the Ash’ari occasionalist principle, it

is rationally possible for any nonessential definition to provide knowledge of a thing’s quiddity,

114 Gelenbevi, Hashiya ‘ala al-Jalal, 175.
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as there exists no necessary relationship between knowledge of defmition and knowledge of a
thing’s quiddity, as ali knowledge obtains by a direct act of God. And since it is accepted by ali
that God has complete knowledge of Himself, it follows that knowledge of God’s quiddity is not
in itself impossible. Since knowledge of God’s quiddity as sucli is not impossible, it is therefore
within the purview of God’s power which connects to ali possibilia, and so it is possible for God
to create knowledge of his quiddity in a human being.
Lastly, on the point of noninferential knowledge of God’s quiddity, Gelenbevi reiterates that the
goal of the argument is merely to demonstrate its possibility and not its occurrence. Therefore, it
is insufficient for one to argue along the following lines: if it were possible for one to acquire
knowledge of God’s quiddity noninferentially, then it would have occurred. Ali this amounts to is
rejection of its occurrence. At this point, Dawani cites a number of hadiths of the Prophet (S) to
the effect that it will not obtain as an explanation for its lack of occurrence, and the overall
argument acquires a greater degree of cogency. In other words, the hadiths are cited as an answer
to a question: ifit is possible as you claim, to acquire knowledge of God’s quiddity, then why has
it not occurred? The answer is that the Prophet (S) himselfhas said that it will not obtain, and that
is sufficient for those wlio accept the authority of the Prophet (S).

But one might ask, to what end? That is, if one cannot practically obtain knowledge of
God’s quiddity in either case, what purpose does this discussion serve? To this three answers may
be given.

The first is twofold. Affirming the possibility of knowing God’s quiddity relates to the
guestion ofthe Beatific Vision. The Beatific Vision as understood by the Ash’ari school is unique
in that defends two seemingly incommensurable theses: (1) that God is not a physical object nor

contained in space, and (2) that the elect among the believers in the afterlife will be given the
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highest honor of perceiving God. By affirming the possibility of knowing God’s quiddity, the
Beatific Vision is understood as a perception created by God in the hearts of the elect tliat reveals
to then, even if partially, knowledge of God’s essence. In turn, this example demonstrates in a
concrete manner the way in which the Islamic sciences correlate with each other. More
specifically, this is how kalain serves as the primary science which at 6nce draws the boundaries
for other sciences and provides them with their point of departure. Failing to acknowledge this role
will invariably result in a warped view of ali and any other Islamic science.

The main purpose of kalani is to create a strong, rational foundation for the veracity of

Islam’s truth claims. Tasawwuf, which is roughly speaking a discipline that is a type ofprescriptive
psychology. For Ash’arite sufism, it takes kalani as its point of departure to identify spiritual and
psychological goals and derive methods of achieving them. Knowledge of God is placed within
the realni of possibility by the mutakallimun; its future occurrence is transmitted to the believers
through the Qur’an and the haditl, and the methods to achieve it are posited by the seekers.
A second upshot of this discussion relates to epistemological questions relating to the liniits of
human knowledge. Wliat arises froni this discussion in particular is that the realm ofpossibility is
quite vast, even if practically unachievable, providing motivation for the perpetual practice of
science. That is, ifknowledge of God Himselfis possible, even if it is unachievable, then certainly
knovvledge in other aleas is even more so. As the Prophetic adage goes, ‘Seek knowledge from the
cradle to the grave.” Nevertheless, this limitation should be understood as an ontological limit,
whereas the epistemological liniits relating to reflection (nadhar) give rise to a niuch more
conservative reach for human knowledge.

A third upshot is Dawéani and Gelenbevi’s discussion of spiritual completeness as a niethod

through which knowledge may obtain noninferentially. This departs from two sources, as
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mentioned above: the rational basis provided by kalam, and the praxis of the Sufis. While
knowledge of God’s quiddity will not obtain from spiritual completeness in this life, the fact that
Dawani and Gelenbevi use the example ofa sufi as a method to acquire knowledge noninfereritially
stems from the belief that knowledge can and does obtain from a wider array of methods. Islamic
intellectual history is littered with examples of illiterate folk whose teachings have been recorded
and taught, indicating that it is not merely possible to obtain knowledge in this manner, but that it
has actually occurred. As we shall see, this point comes up repeatedly throughout the text,

especially with respect to questioirs of acute difficulty.
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6.0 Conclusion

This study was a preliminary attempt to introduce readers to the life and works Isma’il
Gelenbevi (d. 1205/1791). It has been shown that he was one of, ifnot the most, important authors
of the late Ottoman tradition. This is testified by the number of his texts that were printed during
the 19th century, indicating they had become standard in Ottoman madrasas. Ofparticular influence
was his work the Burhanfi ‘ilm al-mizan, which eamed at least 7 commentaries in the following
century. His other major glosses on the Sharh Tahdhib al-mantigq, Sharh al-Aqgaid al-Adudiya,
and the Sharh Hidayat al-Hikma were ali followed up glosses in refutation of him by Abdullah b.
Hasan Kankiri (d. 1823). This too indicates the stature of Gelenbevi during the 19th and early 20th
centuries. The cover ofthis scientific joumal frorn 1298/1880 shows Gelenbevi’s name vvritten in

the decorative margins, alongside other great names of the Islamic tradition like Ibn Sina.

Figie 3
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In order to truly gauge the depth of his influence and his contributions to the various
sciences, there of course much to be studied. This thesis only souglt to intioduce readers to his
life and works and exaniine his analysis of a limited set of problems in kalani: (1) a partial
treatment of two arguments against infmite regress, which, by virtue of its length and detail would
require a book to itself. For the purposes of this thesis, we only looked at his unique renditions of
two arguments: the Burhan al-tadaynfand the Burhan al-tatbig. (2) the ethical dimensions to
rational inquiry; (3) human subjectivity; and (4) conditions for knowledge. Gelenbevi’s analysis
of the origins of the ethical obligations lead hini to a rehashing of debates on human subjectivity.
In that regard, he appears to be unique in its coinage of the gasid mukhtar. It remains to be seen,
however, ifhe was not preceded by earlier authors on the question, such as in the works of Kefevi
(d. 1754).

His discussions on the problem of invalid inquiries that result in true conclusions are
interested and also releveant to certain contemporary epistemologoical problems. The problem
emerges out of the obligation to know religious truths through valid inquiries as opposed to
arriving at tliem through invalid ones. Gelenbevi resolves the issue by introducing a fourtli
knowledge condition, namely, that the proposition cannot be subject to falsification through new

evidence in the future.
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Appendix A: Risalafi gawlihi tefgla low ‘alima Allaha

finim khayran
1§53 dil xie> j1 81 413 ja~aj I AiLjj]
JdAjijl jIn dil
.cdjjl jc. jjj~aAil Addd Jc. avx-ollj 4ddjdill ~Vvc. di
ili pg*axV ljd~. ~gja dil Je. jlj) ,Jidtd alJ M3 JISutyi jg.litd njjas] dj
Jjj AdV iJL"all JLa “JjVI JLzall  J1jd3i (j3I Lca jj'Hiijjgdl jild (1j13 ~gv 1i
‘Addjs». \/j AdIE 118[V] AS~L-a jd6 A-s 1ViIl aiA 11 cijlidig g y 3 dil Ir- J Adi
JAJ “Vig-~ IxIl (L 1V VI JIJI je. Ag-A>lje-l ~Ac. Ajid 1jdS. dil air- 1 119Jj[]
Pl Ala. J JlIha
j-a 4gju Ji djd.1-v.ull A3Jidjll j-a ~adjsSll jljall jddC.I_Lall Ards. qa JIS w" Alatlj
Aj § 3l Jhi'h Ig B i4j>nlJAII 120]"£_Jjj] lg_Jdaxd 0jdkjd AdC- 13dIjJ ¢jlAiljulAill @ 'M
Vir-a gVl jisS lg AMjyi -Ldljjo Jaj
Jid j-a Jjall 31 4jfiA.vUI ~2 aada jdC. j-Lu-MjVI] jI ;LaAAal ;jjg yjd2 JjVI Lal
;Jj2i .Jaull jdill MoVl Adijldll [A-Gjia] j-oj JWUI “LojjjVl ja JjVI Adlajjl
122]"4_jj_MN A-3Jjj Nj-a jjSda J4<—adisdil Jin-a jc. gjldC. Lal Jidll jdill ~LudVI
jiSd Vi3 A1l jdjud LaS ~Ajlis nlj "aAdilarl jjl'iziil Jdll Jpllvl 4<. J] 23padt
dil < Lkd ~1 jI) ;A3djla Jc- (1) A-alf J-adk Jc. <IJdA jUId Laf 4_dljjl 13gS 124~[j j|
lal ila” 13jSd jI jjad LaS .aajjKil 03a ir- ala».iihdl CjDD 4 I I~ £i3j m1 jM
ji~d LaSj i Ajddalds-a] jl jdddLa dj£d jl jj~3 ~M[V] “Oj. I Laf i"33

115 Ijhj Jiv-JIl <juil 3 4N 3 Jc. jjJIi ea J 0&Zic.i Giresun Yazmalar 106, Kasidecizade 723,
Mehmed Nuri Efendi 197.
1 jpaJaluu
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1~(1_d) KU
GH jjaJ La
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(‘gle. tALAHIN ja (Vi j-a jlji-all 31 th>iji 1§ Ei» (ijo" 44 4 jlIj

<alc. jialj *lc- t-LaxjjVIl jA 4 jlAJl 4-adiLa (IH] tjx-kll AL ditl fr_ jjjat
Y &§) I m! aju 131 [4 UM G MGl <_jlixn 13a ;J§3l <Li13j «s-IL'3
4jlird jpe <8327 >3l jLjojl j-a §§S2I<I jjAalll j\/ -atMjjS?l § §£jJI 144xal.yill jj-0j
~atill ~La-uVvi ij40jji_1a ~33[0jjj3jj 4Ja-"LLoj 431jsj jyo 4l»7 k-1 744 Jlj
gl Llj?- jio ~alall jjc.j
aj£j a' (3j™1 (Isaul jlilzig v LOE4I LoAa4dxl Il, 1>1jl jj£ »jaa ~Lill Lalj
Gjul ~jLN j\ udI3j iLt-L~ LI Igjlr- (3-7j jla <129 4 <K jlj icJjat 4
fjiLanl MAjljtin jx-3j jAj tAjta jLadj.'M 4_ifa-a]| jLjaj\VI €3 ! jLa—jju taj
471 Ji-N tiLojyL i35[6"alr-a ~_1j£J] ~3 P\jl v jU3j
[<J]
A3 «Au-olA. AjM giyia] iAjslajl Lajj Axaijjl ~°- ~"LAINMI j1 Vjl M.l ;<Jjal
e> |Ma enJl 143[3™NJ] 142|-UN] jvil] 141 [dN=] <aSN' <?L,>Jl
—>ljsdl Ba (-gle- jjjiS-xLI jyijL<jjJl j>x ~N5-2 «J j! Gj
14413 1<a -0 gNI-N (Jaxxa FA - 1MNJa Jajuji' ™l olox'U Akt A<~-2

10S NjjligiA 1I_jJj . 8 3
120 . Gd~j HIS () 3
130, jn ke
13:(-D3

lo2~Ajo c> jl (1) (>»

M-H:- 035  Zll  J Aalill JLiil £-L4jiy! Il 60Tl 3IjdukH j (3 I
1B@IN™N I
136 .~ Gg) 3
L'7(3J) !> “19j

~N(O ah 1*

144 (<-j) 6-4-Llull j  ———me—— e LJajo j£j j 6jluadl aSa JE tAUL «(j)
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4. AJis! (sHIIl I 147[(j1ajL] 4-afLa3l 4_l1ajj33l 146/ k] tAJalo. 1= =S j LaljJ
ji Jjjl  r 3l (3 LaS 1-J7aji 4.mikl A3 LsjLa "alAJl jv3 Jjju 4i 1Jaj3 1481~C§ Il (I >. -1
4_13ajJ3l I_ajLkj C-LmJJ NjSj ¢sU0.  £313 jg-1jI (J ili*A 4-15i331 4jlaj_jI| ~3 Lag 4J

1IgJlj ji£j (i ®1>j] 1508AJ ] 4-j314jJ1 147[cs3]i Bli  4j3jla jj» GJ 31 irJjal
irg 1>>* 1 4)C. (jIJj (Jaj 151 [AjaUudld 4 Ix>Jjill (jx ¢ alj Jlj 4gjijn - G |-
lg-Laj 44 3S 4_LojjUl jj£ |  4155[Jajjjjj Jj tIl-n (37 il -1ic. (jJjaj
U13 A-isLajl 4jlc. I3 (331 Jaxg\VI jjo tg.intj 44 ix>jilll M3 1 T I T R

vuid Log-il 0Jj~3 413a IS4[ET] |j| 44l-sz, §33j Lof (£j3£JI Lojla jI ¢ _gj >.-31
jJoAadl jJaaj (s-ic- ((JI-Jil JoA-a (jl Jj3 La (s-lc- Oi-J 4-ato. 4 13 &i Lor-La 4 uwUl Jj jjj j3IT'
(I3 Sj3 4i >Ja)i “LhajjVI pdc- jIaaj ((Jo Clajlj ~-,1,1jj GV <3131 j 4155a3lj IJj a IJI
1311 -Lajddl 4.3 Jaslj A4iKI1 813 4J1ATVI Cjj. A daxijjli ~Njge s (xe (JAjT
153 V LAJI-dA-1 I»-2 A Jjlillj A-Limjjd1 (jx \E (V' 4C_alL6 |j*»jl Jj\V1 Jajddl Jj cilis (lj
¢ ja3 Lof 831 LiNj-o AJidtd j-n1jll GIE I & 44x4)'Sfl 3/ 156[4iC.13]
Lojl'inix IPA ‘atr" 4-ljja_Jlj «j£Il ~ga fi H4ll
tA.uull Jal <ia3» g» ¢S j» us™ ¢? \la M3£3! (EI thj™ Bjli J-xIl Mall ~uLa
(i3aj Jjlj 4_IE ~Njil (MIjVI 4_ILjjJl ~a (jjI [Nj] 831 (Xazk jllk>> (_Jbtd 4ji (Ix»

dil ~e. (i jII Vj ,<c.jajj trAjLIkL ™ML 31 g\ 4l J1 4§31 Jj 4(s31 j 4idi
<_jjlaj] (»J3id 33-3 4JiJ14J1 )-»»3dJ jlj 4c.AMili Jitd NjSy Liir Jit ~Jljtj
CjA3» ~Jc. <3113 2ju 157|7p£]ld  jilll (3 LIl JNj I 4-JiC- Aajjjil £aj Lof 80

ALiujd 1§ @ giKIl Adc. u_aajL (Laijjl 31 4%3l§ jxAll  Bs  4jl-\aJ il \jj* I

146(0) (>

147(1) In
148(_3) Jaiud
wo(4d)  SjLj
1 "1 h'im

151(i)

152(sj) L> “J'dj
1533533 :(3) I 1 jj
154 Jalur)
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AN eI I(A.

U
92



JI jj->3 31 iAdiLa-Lalll jiLLal 159[jj 158pjjj-oll]lj jajjjLall < lAiua <~ Ajj * § sghls.
41l A3jx-a 237> AjVI  jjjiSjball j1 8l jra. ~_3 JILtAl jLajVI jIS jI cli3 aajjj Lajl
(g2 j-<«<™ Bjaill Ajll (Jatjs "al jra Jjik ~ & jJIx_all jLajVI Laf 4(Jaxil "1jj A" 4 Al
ili jA "g-kau  jfi> 3l jLajVI-a 4Axjja3ll pgjll (Jj_aj 0a 31 113" jnjlj <(Jj~ jAI_L
("5e. <_iajjj (Jj 4Qaxll aj™Naj (Ix<nt>j VT IAEJ jLajVI O 3j ‘Aljaajjj jiLi
J3VI 41Ljjlll CjjLi adll jjla acLij-> JLj *a?ic. LgJdjjlj Sjjil =__SsjLu”l
J*M
Maj ji jl ;jlJjK jLiNjj Lafjl ciLjj j1 T3 j1 UoAarl tii>>jl jj jjjs cilllill Lalj

B J~LI Ajalajral AjKIL (£jj£ll§ Axajjlll €j ™1 j-a ¢ JjIl j]
UXJ 1jljJi La Liaj Lij» ~1.3 I ¢SIO j1 "(Jjj j1 454 QI 4mulV La jT J1/1 jj tLijVi
Jc. Jj-kll (Av-lal AjiLal Aj| :4-113sJ1 13a Jc. As>H Jjal Jjadb-n LaA j ljAIjV (9 4tdI3
ud!3 cxLx j1 Jh jl LagjiLij Mcjaj 1614 ) jisx> jAG (>jild 4dljligVl 3, j31l jLajVI
(L™-allj 47 13 334V 31 4(Lx-a | i ,JLu 3Nl Je- j\V/ 4Ac-jix-a 4> jtll 410 134 jjadi
je- J3jJl JiAH cdidAjl LI*A A  162[§311] jA-VI (I J1 jI'j jl §3
Il <i>»l §§§ Vil Lal &1 JAj3 (J§3i§ ~-La JjA. jjla-o jL G 4iJi Jc- jA (j31l ~sjjl-all
Lal jeula jAj 4VL5L» J-1AIlL g 2> Ji- Jj -“J 163|~Nji-<II] @ <_JLtj jjll <~
31X k2 Aj rMx11 Jid1d JjA jiSLia 4£i jjLiiS.1 (Ixa 164~ ] jjAll jjox-a jI Ciajc-
| ALin AL=a SjjjjjIl < £ijj V ~LLajj "ac- MMjA <l “Ijl LLL ™ 166[j)]1 ]
Aj M1 jjSja 4-LujjLall jsdL Jlall (jxjiV1 u-1AiLa ~ic- (JI 4 (JtEj j1L A~ 1

—ilj~M 13a (J13j j1 4AdAiLa (sle. (g-La <jljjJl 13aj Ji] 4ajt; L_1>>»4 Shs,
331 Njj-al §§id ju3 Mijujj & M 1K 4_baijjl 4-liLill 4 iLg -oll jj£ I, 0l ir. i
(@S A ((MjVI Adjlad ~Lauj'dl (aAe. JIAA] (2iC- Ajjujjl JJdadj Ar~-]
Jin

138_ = CaIOII )P BS
159/ h UL.
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JixIl jj=j Lua nilj Lajl jj 3 S/A~\xi JI-»31 aljll...| jljs. jbla Lall Laij

JiiLAIl Ajja (sic- sjjaall jiATIN Ac. jlziicl jjj "1 \Vij 4jtLj-a IE£ (j V| alLlc.
T7>13 Vjl 1JLj jL “cs-ILtl JiT <JiJj| jl-AJjE 14 > fiili jjaj'gi ~Ic J-alL-all hl-»VI
J111-sM1 Jjj ML AivVE B 30 ;171[Gud (jVjd djitalll jJEAGL]j ¢jS-a-a I Lal Jjs=>.jll
("oxj Ajis. Lag 1M1 LIAJI jiSj 172[iQ jj i jnalTijjJdijAail £37j Lal
Aufil udL ~Jc. J£I jjalj jLLaVv LL-J jlAjj ~Jc jlacl Mijj v jT ~NL Jj ag J'ar »H
dil ~Mc jjj <aLLtll jj~j Lajl LJa Jjil §j < ~J[LI L.jlj La jAj

fiLLI] jJiij V aialjll OVi<ol->VI uilj JLi-aLj  jjl Jjjjain V £ Jj" pac j™Nf “F
+—0ladi calad li-ajLS ojlc. 1757~d*i'Lxillj LLc 4X j| r ™ Aicyi1 2aVvi V Jj 1at Lal
jjatinn jj*"K'Ln jjc. jLaj JL 5ic jS-a-a < OlljVI jT 4j\V1 Laa all 1767~
AL Lojjjil 4 L goz i jLu 413 §jH

sLLxx 4 1ujL11l ajruj (_Je ajnxill Aj §A-VIF J1Jj-all j-a IL *j «l j-a JLJ lja

JIxixLL) Ladij <®1JILJI (JJJiddil (5S ~aLlLll jJj-~3 Hesj ~ANV] (Ji) ALal j\v
VI A7l Latia JIL jI) ;(5H1 Alljj LaL 4711111 (jlaiki Alc. ~n'LAIE AJ1ntis. VI (G A
‘(5L §z-1ji Il jjx-oj V iJij i178[ojjc.j ~-Lil-aV ¢Agid £-1dloV 1&1V 4 Jjdj-uli Il
aJdjlj 333 4™LijvI -Leljl 4.3 i" 3251 jijl a3 Ajl ~-TLij a \| NIE A3 Jai» 1 jj 2r,zn 1 4jLj

A ja Jj| MNe. ) NLL AL §T 3131 Jj ta JiEA- VI gLl u N Jag 433
4715 JjS-IL Aiall ~agc. ‘AgC-1xU.L1 AaJC- 4, 'dul 1791~jTj  i»J Ailll 6JICIjj Jjlj 4A)VI JJjA
AN 0§D GAjjjla <Je 4T Lavs Jjlji Ag> e d ) 1n-jLijd Aldjjj Tl Jj
Jjid Jra ~Lajjyi ¢iAC Jjiij 4 aJra 4nUajujvi dJjjji ~Jc Vv (Adiil T 4MAj.zi>)

«C/T “AJNJII

JiLjjLil jjLj v jT ciLisl (D a-aK JIx\«'i»! jpa OjjE£j La 4)lc j\/ 1i™ ™«
jpa SjjkLall LL-iadll jz>> | 4.nJ”n Ag Udllj gjalL jij 111§ ji£) V jT vV 3 gl 113
LiLa "Jjsjj &  j7 JjLall j| jjin g ~sjjj vV 4jla»LU Jal j-a Ix>p» V 4jTjall

170fe) cla-~~
1(m) 174
(-8 wi <t
W.aug*(3 3
Jh ‘A
175 § jgSidl "gd
176 .0 1=-"
1M FL_QGiC—D]
17SFe) Ch™xa
1798 J.iL
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U3 §Sj  §1J (Jjjl OS.mll j-a ojujLall |ji<a LkjLis W _§ ' ji Cjlte > g
jiSSj j1 "ajL13 iojLoll jrya 181 [Jte3] 4<Ai3j 4  tel r)_j* j-°  rav (3" 4ExJd
<JajJall <*3 (1) 4 alS j-o™ jlj 182p £ ~jga] <g Jmll GIAj 4<jiLS jjjAj ™"~ [(_£-icT]
y LogJj iA £i Ali —ikj jl ;<<ijA Jc. <jjlill <Aj <Ejilll jjjlan < Jc (PN
Giisdl ™ A 'Am § J) 4QiLI| jCF ("3 i “~1I-Ji1d ~QUl jdd NHL pSAlLjLIAljj
(-s-IAllj AJi-all jyj Slslidl alilli jl 4_I"-a iig u £siji <AjAIl
Jjj 4i83p_1Jajl] AJj». 42.PH jji~na ji jAjl ALt3 VI ctejte-il NjjHI fj~te
<JajAll jl (Nlc 4<3j?- jj aJS (. M -1i § <ajjit Aalddl (I AT jlj-a jT (Il LijJji
4§j'ijadjl (ja Lal lalja li*-A jS-a-all (jjjLlall jjSj3 4<alc Ji 4, te< 4 jlali j| 4_tajjl Lal
4(jtea JI JOC Ltexdi (jimlja LoAj 4AJUIj <lajjl j-a jl tjjteM  (a jl 1AIS] (jul_13 jAj
W1 1JA-AJ 185][|jilj] 46jjSj-oll <jj~,jl 0AI jL-aJ jl1 Aj Ma 184[JajjJill_j] jU jlj
Ga @G-njslil w—§ (¢ ljLiiill <adLtll 4] jUI La Lalj 4iAjj3ii*>1 <g_Jill £34 ~3
£i Ji ;<3jjla C5IC' A-ICill 4_JajJjll gn AakK (Josa jl-J lIA ~g-Jj~. (s-le- ALTjjI iT
JL3jl ~~nj1 ~AN je (aljcjl 187[A]  jill 53 jic Al ¢ a<j
Lojj <jlj jjBAa3 anjill 189["'gla] ('~ V £(*JJ cJli ~arcLoml ~Jc jjAj € J  4i88l~4 1
a §JS'Il jIIna (5ic] jLo—jjl (joja. (MIC 13Ja ~£ia Hlijsdl U jI~ A

(A~ JjJLagjull LS ("3 18FA_ajjl cA”- es”- ljja jiSj ji jliA  ji-o-a jAJ 4£dIillj
il (T3 jU (5i V L1171 4(jadl M&ILI4_aJsdl A (ill 4~Lill ~Lomjl
4 1Ll (i ALomjl §j§ Jlij 4jrjLradi (3 Bl Al telli jo ~g-abLill Sjuic
£i <Jc (J-A- Ji3 43sil (ja. £8J <jj 4£.IL'iHj ajslil (iL-a j)C OjljiC @jui (jljjl
4jiln jjilan ga ojiA-% La CLL 4(I3jlall ¢-liLl ~Njic <1131 ¢Ji) <alf (jLkJI

(04 M3 jA la 4_ulill ~sila M3 jixu-jjl j-a jAllallj INTjjJId ~Lajujjl liA jc &jliC. Jj
£ia 4 i2ajj § 194[ Lill] 4 uiaall £ia j1 1"D-S”c] CLL 4Jc (Mica (_j[ijdl lIAj 4~Jjjl

NAA cst LsAall ALill jLomijl Aic- jjjLajjul jlaxxjl (JaA lii3 4(jjcLajuijl Avil

AN jjo Ja3-uj
182 (I <0
183¢_j J | N-a AMI
1S4 i ,js J@i 3
'ssudj (C) _B
1S6 .() j te) o —
187.0):fe) J
1ss.(")

i) (3
19 <> (g J
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ijlio. 1jljIl Lalj lola.3 aami jlj iLolj lc.l1aj LV 1j§A & Jj| Jr. jI - Mk

Lac.  4>ljc.la j~ull djpog Aj A1 ILI jj—j* 4M211 ~La Il *  jjjjii k- < 0Xa 4ifl . 4f

~40 JJaid Yafj-laljd\V/ Aritzij JEN ja.  £aljll (-[JuKlilla “~j\1 JjjL L 1,
I mi ANJ§SM JjMjLallj ALill ALaa-GVI

-yl %23 a 1e° ANl 0NN T 14 &) Jrilajl jioat) 431 jJLil '957j Lalj
=(jl*a8 0 ) CH 60laal 4”-Lam”l NJe. c_agjlall jlaljo™1 Mat-al
AMAjIl O~ 1 AB < 1> 1 VAl tALajjVI (sle. —aajjj y §AF ~-LajyLi ~e-Lajjl *ac. ¥ Jj
ji~aj ((Je. ~Lajjlyij ~-LajjN "aac. LaSa 40jia. 4jt3ijll jjjn jo-ci ~1jl 1sa
ja aLaml lag JjI jjjLalll ~[jjJ i~LojjVI ~ac- JJaai Nic. inLajurvi
iiisi axja idjljj Jola jc. Jla. raAj) 4ija jiila 4« a:xi

.LiJra La  4a34 ~3 ~TIN3 <aDLtll JidJdi 3jxJ jllali ~NjjaljC-Lj C-laml/l 1 ~C-LsUI
1J-TSil 1aA] 4~IxIl jjjaall lijasi | lur\ (iC. Jlall 1aA jLal 43jjuiall ChiLaKll t"(C1
JA99[198[N LU anaj gjjInd ja ja aAl j-a _§ §2° j-a aij

Appendix B: Risalafi tahgig madhhab ahlissunnah fi

fusat al-mu’'minin

[jilajall olLzac <lcJl Jal <jA+4 JjjaAj 4JLuijd
20071 337N

4iLajll jA $m. SLLAG 41 3j jJA 4lat-s j\/ jsulallj tji&jjll N<~ I
Il i ilajisil 40l AJc-j tjj->.

JjC-Laj ~jLi~cna jjiline ji Jiletli cJj-J1 1 jliiall Jlall  * 1 Jj'j~ ;aatdj
iJjlaJdl 4ALiL a gjMIl 201 |Jj|J LaAaaij

4(LaC.VIJ jLajVI jdJ faa> jad jLCiall ~JIAJIE Jljj Jljidvi Jal Lal
NI 0JJ-au IN-1 1Jil-a-s ja 4-1a) JIvad jLi. J£ ajnall jLad”™l £aj 2023 J-jj

aj=J jal jal jl >uryi Nj-a» | (gle- 4 imli Jal jjal 4Maljyi jaC-j ai™ll 3 I j3jsi]

j1J axijllall Cilala 43j tjaikjll 4ija j3j ~Jc. jLLIl JA ~A13 ljjadaj tjladnl
195(s)
19\V// :fe)
197 .<3079 :(§ 1P
178
177 J ~sjdL L_ajix>J1 INII jimU 4dc. <Llwj Jj 3
4 Il —iLe.J., 41 4ANLaimil 4150 X' J11¢ 1 Anll 3a;3ats T 1 AjH D= <ot

Nafiz Pasa 785, Hafid Efendi 447, Fatih 5393
~NtTat = »jij

202|375 tat B
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4E’Lsjlli ~jlijmall XA«xijj jlat-ajl JLil Lala ‘j§~1 H jjj LAJI c~r~lind 4j-ILjall
203[MasSiJl] CLU Ciiilla 4jjlill §£111 r-Lo”o 3 udlj £ja 4£-2>LJ1 ALLA jiLaVI J1 jILj
~a 4l Jjjm <Im<ad! jjajAjj 4jLmijiilj oLLall j-a &jjiv JA7* JiLa (jjljiLall
JLSimAL jAJ (JLLI 4Aj<di Me-VI JA Alj 4J1a Lua jjLjadl jlj-a jc. liLIE (j1 jH
JImAlll £~23 3-3° 1jIjAIL 4_judall jAF 4jjalll J1j 4 Laj 4jj-ravl I 3

LJ.J J3 UjJjlaId Jjjlj an) ijjm 204["Jj JLL 411 Ja
cLLjl A 3j La JljjL jLajVI pg 10 IL V J jjj 205~3NLjaJ] L &l Vfi..! 4_jV t{jLajVi
ljirjsal LA 4JLj JL J AAsLall ~MJIL T VI) 513 lalc jLajVvl LJ.J 3 alla
4206|'5j3] AASBLAJ Al JL jT) ; JjLj “(Ljj (B5ij A 4™LIl Jc Jjjl vA) A?
< JijxIL (3jj I IL j©) 4{J3lixIl 207j_£jjLa ~IL JT VI) jT]

LA ¢l-amil JrAut jI) ;~JjL jxjlial LA JL La _J™ ©? (“~J —1U jjaar ! jT-J jT)
Mag-llall J) ljale. Jill  AJ 7ajljaC- j-a IAlj J-~Lj 4031 A 208pj'L-J t“t

MW 3N T >ij-all cjLVI AaL-ial &' 1 daiAailij JjIgal § it/ < ALl
Jjaj 45 S gm'll ALLmll AjiC. 6jJ-aaJa «J| AliaLjalj AiLl 4_1A1L 4 Ali ali jc. j jall [ J|
LIjjllj 4 aalSll calLl Jx-oj LT J£ jILI JLL AjILLj 4uLj-LI ASILLa AAILLalL jslj-oll
Jill Ac-LJI -LIjm7 4 j 4ij-all jT Jc. 4ILL AjLT jauaj jLiil j-a oOxj La -LLjL I~
#—1IXil Bjjjskj 4 Lulj 4-JjL-alL 4 TuAj 4>3i-0lL ¢ a  § 4jjaj'vl I—-j 433.0il
j-a £mjiL_! jLj 43Lmll Jc. (yjmic. Jjjij 47jjd-aj £-3-Lj tJjk-a j-a jjd-ajmll £-jI1L_j
AJjjjlajjj Lma jjaVI O-A JILI jSL ALt «J 4jjg_m-all | Lj-LIl 4“8p 1l 4j jiL_ LaS ij4C-
V ljalLL ik jLLAjjl JILL "agllajl jjl="i jT Jc. ¢Lj 442LLVI j-o ojrjjal La jILIS
Jc. jlar-avl 3 jLi. Ajjmi Jc. 209|72j|] JjiLill Jc. JJrata ~AjlkLla 4LLL
sc jIVI j>» T A IN 4-LJ1 jIVI Lilj ~3L jT 31 jlistl Je. jIiLLj jasl
1Jj\VI1 Amll jiil Jj-all 0 3j |j£ 4iJ jjjL'iiall JLxj ASiSi IgjGAULa

205)-lig ="
047" (>iiL
2057 :,,3 J
-06"J"

207'J"

20S"J
209" N "N
210" ;"3" 3
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(gilju.iLal  u/?Jl jA LaS 4 jliMML (_glLij arai jLulj  jiJaAl afj2Ao jL1ilS 4711 Q->gilJ
(JI33t>1 LI | IA Ja) {(_gll Aljj (-a
£-a Ac-L-ull Jalj-aui 33g1-3 A-aLlall CIAjl IS jLaOlj dlj-all 4 SjjLa jl_jj] 4L Laij
(_glo JjLall 6JC-L-uJ  La-ad 4~JAEj j-aj-a JS L- Lg-lLlc. jLaj-Jilj 4~~LEj jj JS1 lg.lj-a-k
0 p3 Jau Jjis™d & 4Acl Ll jLaj'dl t Aj Aj Ixxij Laa (JjIJ Ac-Lulll Jaljdji (3~ T
j-a Lajjc-j ~gjL~.jJdia At La (gle. (LLj Cjljl gja ~LL jj) ;c_lLij Aij5 (gd CkL/JI
JL./11 (j-a ($§jE1l <1jlaj Ajla cc gjivill tilla Ajic. §§Jj Al JLIKIAL ajil-ull IL.-» 1| Ma 1jjll
isiji 'Jj.kj adlj (¢S AjjJIAV'I La (J_jkJJ C-JJ"adil /nA 43]
(gixi ;jUj BB 4 Lj-j/ L USA (=>1» Jl _jLia S Jl (MBI Ajaj) I3
—Sruul Ji Ac-L-ull §SIJjj LS ;Lag_IC- jdi (_gj-iaj _ ljtc. jj ¢ljjllj iU joj 4A<~ >l Jalrkal
I7-il) :J1-3 ‘AoL-JI §SIjU ;lsla tO'jjj#£jj La) ;Jlia ~Lxj 4 Jr_ jlI jn Jj-"j tidc.
Iam-~j  4(_jjui-alL. Uuikj 4(Jajrdl AjiJj 4jLkJit <Ljlji jj.uo I1gla 1jjj 3 IN 3
A£"~Laj NjIXLj 4i-g_dN-a (-a Gomll £4IL>§ 4JLAJIL § a=Jjjtll jjj=,! 1 4 INk-all
.GJC. (-a jljj 4~LL-J1 AjIC. (gluiC. Jjipij
Ajjd od~g»-ali CjL2AT 1Maxme JjSj (I Jjpd (Lgjl >->131 Ji3-A jl_J AjIS) j~~1 «Jj3i
~4A jl J i3 4-lalji-0j'dl <faj t1'8 jlir. 2 L jll 3Qy-13 ¢fl- |
AjLi-j 4i0J-U (IS JIC- 63i3jj33i-d ~s.-xll ILiil V O~jorar 23724 Aje. jLaj'dl L Aj JIJmIL
jLLjjd! Jj 8a)  Aji Ajic. AsLLj 4jLii'J1 jLuJjJl ojJuAj LLodi_a ~SLJI jIIj JjSL jT 3ta
JLik-all @  Ag-Uxjjl 4-~.j 2Aa 46jIC- (mJe. (J-a2xJ & LMNA 4-alj-S'Jl 3>» Jl; Jij-all j1 (glc.
j-a JLLKLU <. ilimil (=i J jjSj ji (gl 4Qil jjpj X Jia 4Axajl Jljj ji 'Jl ojic.
jiJjd~Jl A§J3 ~x-"aj Jjall 13gj jl 433C. V Ixj LaJa CjL'Jl >« ; CliJj-aJu-a j-a -LIjLi™
.LiJj CLAj! (jjastj (_jiL (»JdJ
3) (I>»« Il ("sde-  13~S 8Jij-a ji jAUAalla (J=iitJl A (JjLkajdl J-uwal ~ ;Jj3i
(JJc- Aj Jijj Aajx-a JIC-I iJi ¢(g.all jI odc-Lal jalj-all jJAj 4-Lalixj?Jdl (G ; 3A3 nl.>ii
'3l 4JiZir-yi "alAa (g jlg L>yl JjJO-all jdi (_glji-all AJil < 1AJ LaS &jjLt-all Jjjj j™I 43)
rgLra'dl 3~ Lal (mgali-all Aj2Ajll ~.Ljj'31 Jjj jlg-lavi GuLlill ~jjlojl.g.lkdr I3 ji
Ajdnlall NA Laf 4AjEj2A-oj Jill Ji-3Ji Jc. 2AJaa CjL'JI /~> j JjLjjl JIC- jLaj'dl «In 3 Aji j-a
Ji-tsl (gle- 33-0r1 [6IA] j-a Jjxlj IE Jjc. Njjll ¢sIC- 1~r- AsViil 4 ukilabil Ajjlan)dil
(glLtj c_jill (g) AjaLkaL (jaa.Jl M jl j-a jlsujdl ~jAYiil Ajjdi jLgitdl ji tAaj
J1 (Je ¢Hj jK (p3dd (si 4ojjEj-oll 0jaaxil Cjlj'dl (jjaxd jAiJall 0 4Jjxxall (_gj Laf
47A?J1 (JInadl 11-Mji jEj ¢ (jziat I Ajsd-a Aji Ij~I 43id» un'dl (g3 41§12i*  ja'Al
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_gjlju.il

<5 (JINAJ V ~4i gladl jLaj JI JiJ A-iAia Ajl ojdaxil yy JL jjA @ Jji~T
i4i cavL Oijj La-a JALUI jE£I dA44C. >3MV 4 £a4~1~) 4V H jl VI jLuVI
(,-1>>n-sj .jdajVI Adi4j iJla.J|j clg-Jji-a j-a (ju-a-Jl £-jlla ;LAjLadi LuAj 3 § V jALJA
JJujLill o.igj g2w JI (31

NAV IS L eljj La «J1j ahs\ -Uj ajLUL JLafll jj jI1l —m—jjj
Al2 [§3%Q=i] Ij-Ul [(II'T I-™Mjj CuxU ULj tirujk-a j-a (j4-axJl ~U-i AralJl
AjVI lja iroLadi LI3j § V j4aA Ji4j

J 33 La jA? _jjadd u \.A AMVI j-a 4ijxJ aloij 4Jr-. J)| A, > 4 la jxixJl 4A 4xdj

JAj §A Jlad| NjiA axu j-31 A3 Gl 6jc.I AVl 4de. teig, Jjjid ¢ (Aac.
{CEN FAM
JIc ol (Liia JjiJ La jjSid-aj <‘iidall (Jjj 4 tduAU 414 Jjaj (xjj
CLI&ji jLaLj xAiil »4c- Ajj jj~3 jlj tddiadil j-a Qj<a~\xill J-aC- jljsJ tjj. ~-><llj
A lic. 4il (5-Ai orija jiAai jlj ‘rajl unNjVi 4-34j Jlajl NjjA. <e'jj  jiun
rJaci  jllall jjEI Al Jlislj _A-jl (J-03>-Ts1J tj1 -S> Al 03T IXJ AjVI 64A A.j
alj-sllj (. §§  ju-ill dIadj ~ajdl <4ii4 (jA-uxiiA.V V tlIAdjc. jLajVI ¥y Njil] —™VI

Vj tj.iu.nAil jjj (iojlsuill £3Au Ljj£j Luj thj~=>'ill Adc. 4~»=>1lj Aijja ~Llo oljj  4il
#4 xaji LaS LaA4Ai jLaAl ji4

4x4 jLajVI ¢sV-udl Ajlc. Nguc- (JjIi jz->I3>MIAT0I j-ljajll (2ii4 A<~ 4NT 'L 4 Lalj
Lalj tU-UjLj "Lu Vj 4xj jlu janjVi Aja £'jja j3j Vil Lal jjju 4.ia3 tdladil Njjx<
iSj ~Jj tdlajll jTijA J4c. ljiajj M jjAli jt-auVvl JA IAI VAI aJc. (s-aude. jVa LiLi
jLajV1 j_J) JA-4il £3jA olall j-a jLadi Jja 4| (L_j §§ (ardl 4 LuJL1 40A La Aui 4= jA
Jij—-j 3ijj UdijludavLl Jj4>lal] jLajVvi jT Lar-Oivj ite.jdj J _m jlua-VJ JjiNlall
4j_liLa 4Qjix«a J0C. Ji¥>laxillj —lidxdl ~UjLua 43 .j) ~VIojLuls 4iCjxi
iAUaUl AuVI A-uLt-a 4iC- CuJdall jLajVI £a4 1jl».» § jj4rl1l jxaj AuVl j-a Jij-Jlj 4CUjJI
jLuVvI1 AjA-a aie. cujlall jLajVvI djLn V 4(£§LiiaVvl §AH Giii>iLaj\Vl jAj
d*  J\ViA0 jlyjANI LaAj —ajf cclalVl jjA4a AjijLcdl 4jAa-a J0C. Vj ASjLcdl jjaa
4-ulx-a (jaiUl M-aAi jLaU jI£ caLjVI f>hc-l GjUI <JLdl g jA (31 jILU JI£ LJj
4(jaajVvi MiAj Jladl £3IA <_ a4 §ISIil j-a 4aVv o4iE. CLula. jLadi JA; Na 4clallj
Lal VIJ “£i-?“1l jj'laiTj LLuJJ 4 Ixiall MJ jLuAia jral Njuldl 0idJ La ~jJodLad | g il &
{lalxi 4ul j£j M LI jLoa JLa.] N§§A) iJi4E (J-adj x4 JAUJ M3 jau
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tj.iu.nA.il

(jc. LKjLk ~jLoll Ajic. OjC-J _0o ~NJLoJ 214p|_] Na &l jjjIl Ajuial
jLajVl ~1 ~1 4j-sla 4jl 4jajjA jI£ «—ajLkj Ltla3 (11113 ‘c5~ OMyi jLajVI
(_dj=Jl 0jEA La (Jjli~.1 I-~Jj aa (Jjia jIC. 276370 je. ALi3 ‘C"NJJJ1*
[(dajVId AL-ull Ajic. Aljj3 M3c. jjjaj Ajl ja (V.VLuVl Lilj jc. -AJ7<I|
NjJA3 (ja 0jA31 <A lJILS Lag (lllaa Jjj (£ ja vV £j~pdl jjlc. (-40 (1731l £37S. “»?

Jjia 6jC3il Aic- ~NjLojli 4 3 A ljjjlc. jijll Ga < ~>3il jixjLil i\ @jr<Vi 1jlljj
Jjla (jijidall jLajvi ~1 Ajjklall AjjLtall o3ija (Janj jT VI H SCiijc- Lal 1* M
¢ajS;j (JjiL \j 4£iAil Mac. (5Hicl <jkLiall &li  ca < ijlill lis (I -L ;Lja La sl
jl cA™j 1~ill yjljj. 1”c.j3j tc. Ilga Lua Iglac ~Lual jlj tilga | jk~ V Jj~N
(L.l ‘cAUH J™Mniall ("gle. <_ajlall Jjajtall j-U jji (I ljLaj'd 13jla jj£j
LiiA Cjjadl | aaj] Luaj jlill AjlsJdl jc. SjkVI £0j Vv Aji A) A
je. Ig =7iLj U 218[JikMNNi] 217[~NjII1 Ll 188 7 AJl olLt-a Jj\V/I J1°f

AAljall ja Aj3 Ig<iL La £33 (_j ~NjJil ailj lgaralj V Ajl duta jT 46j>.VI 3JiAIl
ijjjkll (jc. OJAVI (A & (0} ji~3 (jax»J (j™pj Ajc- 1gd UJojLdl
(g3 cjLll JiLTj —aje tjjjjn v £AIll ja ~NjLill jlaj ~3 Aj »1 ali jT Ajjjkj

jiLajVl ja aj t_jlgall (jjllxall Ljajij (JLavi JiaVl § cLiljVl § fl;oyi N<~ Lajil
ja A=J je- < JjlJ-1a JIC. Ajlj cLjaji Lpall AjfiJj jc. ~g-jlall V jUI  wjall jc. -Ctall
jLaul ja jjjiAtiaall ¢-VJA jc. jl k=13 4@jull ja Lalj (jaljll
(5 aall je. ajjklj 1yj i3ij ijjstaall jjara1 ~Jl <« aL>maj tEpa< V Jc-U (LglLaldi)
GiLadl vV  1axll < jjin=jll A Ajadl dal joc. tAl j Ajic- (Jj™Ni.dahj djlic. V Salc.
‘GANY  jl jiAil cjLjjjaaaj fijl  fljja t™Mjlijkll jj.GArl jiL»a Adtll M3 jLajVIj
3 a jij ja Ajl 'i3iiGIL £ic- La £ja-sj jLuloll  aj- 11 jj/r. ~ill jjall U_aC. (_g3j
Ji£j (L. JiL jjiajj) ;esPpl aljd jjaadaj —iL~ail oj£j [ 4fjLJlj ftjlir<| 4 Jt-,
LIA O' ¢5jj  tA-auij LjlLj EjsJi jiA? dJ cAAs  WA-y dy-N' Oh
ChjLall A_llc. AjLud (ja 15>JIL00U jjSTI 3iC- A-~J3j A»jLuill 4 Jt- (s-lill 4_1C-Jj Laa AlLarJl (JjC-J
(jji*ad ajjirpJdall h~A Eixil 3j.ll3 40jjsjuall A1 (JIC-3il AL jjous»l  1j->114 Gilj £aj
Ojjjaaall JaskJ jI jiaj VI (NANI jLaINI AIj3 ja 4 la (iLjjur La (N Th V AAI31L1
—Ljjjaaa (ja j\Vv &—iJ~jll ©.1 aj Gaall a"s. (A GyAil —

==iG
215"~ (= ojlij
-'6 NGl Vjjuudl SUlA Ja ;3G
71§ a~Gij

2 s.u-tret M4t 3
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JLujj ™ —jjag  jL Igjir- jlajgglit  jo~ <ow nj Lu-axs J-ujl jil Lilja 22jjj1n
Jij zaili Jij-all yL cA-Lull Jal jjc. Cls-u (sFit 41c- ¢ 1 4 £a 4 ML 4 0~ I
ciuLfll jlj31 jlI < JoLKI Ldlj 4<kJI <Jal ju lalaj jLaJdj (>*3 u-illill jlal jl
Gijxzaili jljall L-iajlj 4™5Aj jill - JIH jiLa jlgJl ji il < jjiill Fjo~ 1 >4
P 4ijlird 4_lajljxaj Ajljjjjl ojijlxaj 4it_ilja ~ajj Jjlv-cill iUl § gl <kl 1..XII
jl Ljojlj 4£xijjli (-ud Laj < a.JXI V jl 4u Kx\ll jjvai' <j+ &K JIXj 4<j 1 <Xa jLaj'Jl
GijijuJdoll (jj£J! (jjLu <Lzatili <jjljluda'~l 4 j jjil Adjs-Ail Jajl (gjl <K\I < >ja? I
431 1jjijnj AMarlijl Giajau LX 4 jjij < ilXIl j&Ijjil jijindy ~LLialji> 1§l jijn
1jL jgj (jlLzaib. (?1-s 4<Jjl_?M j> (Jlj JIC. ~gdl wAil 1gligji.nlj lg_j 1j1kjj) y~Ltd
j-a 1jljla>> ~g.iJALLa Igx.jaj jl calf= JI j3J jlljj jljl-.. >3J1 < 4a 30 Bak

J -Atili jjlla tijgj i—8]  4jjjajjll ¢.§.> 4.1iC. £aj jxX 4! W) J4 220[330]
234 Ji £A sjL-al Jalijjjillj UjLudJdl jxi (g2 OjLUA.L 4 J< la jjc. j-° 13J33!

t. g™l ja jJiXj Lalj -jlitllJd AuaHall ~jljlladil 4-aLUl 6jXj La-a >4l ..ali
ale.jla przall Jis »j§ jljIl .1>tX s«<_1j.XII CjljLai jc. 4ayg z™ J§j§j jlj §gi >l ligi
tJiJ (jl LF~ A jAiJa ¢s L aald Jjluslll £4jda ja Agai La
jAUall jIXj jA ULualUl jjjii i-a "g-2J La ~Jc-j 4jjI.z~M AJe. (MC. SjLai OjLaVvi
jiii-all @j 4jLuJr Gijj-aill jlaA (3-3 (Cjlall jLajjl jl (ic ¢-IL 4jIalillj
jidji-sad jjla Vil Lal 4<j+2kd 4ja Jjij j1 Jjllj 4« 11X CjliLat je. Jjj-all Gjl K
'Ji g L>> =] (51 Jj-iala». < jla_L"aVvl (jdaxJdj AjLuill Agjle. ¢.Luj'VIj J.1ijjj>< 4j... <all sjal] ~jj
AJAL ghjILSakVI Gjuxd §Fj.~ir jA jLoj'dl (Y jji»iill jI£ jla 4Ljajl (jji™N jjjl—>j
A ~cd 22ijoAGIIT jlil>a (NjuxXi (JUj jI V! 3L 4jjujla §&F 5 “Il jo. »gil
IA (-aA.lj djjljiakijl jjjl uIrVid Ji 'm-~0JL (Jj-saLli_lIX 4Qjjijjl jlajiL (3jp “l] 3Jta
IA ( #iX  jid-a ji JJjj 4G-aAdl V Ac-dl (sEoall A Lig  lgdlg «jlkill jiajLoll
AXjadl C.IGj| jA (jjaadl jji> iillj 4jlasil A-iuraj.MA L Ajjjdiall v Ajjidioll jlla-all
Jgj 4jjjiXjadl il Malil sjxall (4 jijd.jia™l juXj=dl (ja —Llijjll iLajjul 4-ljLill
Jla 1jlj 4NjliAIL jUal jad jjLiLk'Jl 4ji.jjil ~je-1 4AjjLUNIL  jVvI 4aXjadl (Mli) 3
LoJjj 80 jl a_1»1iiJ clilall <Jj3 ¢ljuldj 4 Ujall jjLrall Jixa (3.'1-Kil ~jljJil jan Jl
cdljj JusaLaldl jjXj3 4U;ill-ill (*a iTiil § LaJju V J-i L A1A- Fg el i o jj-u

FLA-VL Jj_~aLadiX 403310 ji jladiL @ji_~xadil| jjiLall jJA§ arc.  Ajjt-all | . .X (jjJail
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@l @3 ~-lc Alljj jIE jj 43ixJ] c_jiiXx® GjLIk\VI @xall < 5" t_JJjiall 31 4(Jjj3jJ1j
ArUSX IMC-J 1 o<al 13N DX Gle- 3 (JjjBaAild <<lil-a<>H L jL JIA; Lof 1j3ii
A3jx-aj 21 8) Jji3j unr-~L Jj < il jjBia (Mel jill j-a *jl jj3 jpi-dij
(£3 (j3.vi-n1 j1 FALLH 31 ijlaj 413§ 4nafi Ldtgi ~a3c (3Jaj (MLl jjll j-a §I X1 8 jA
j-a ~NL Vj “(jj-ik-0jJ1 ajsujj V ¢5jLiTkVI jLajVI ~alillj iLdad ~1311  jlll j-° *j3H
»SJun Laf LjLii-kl 413 jj.ix.all jj.1iXiH jj£ LjLiLkl jLajVI jj~
LaalSj <3113 axj jLajVL jLaSill ¢.Vja <_iajlgj jIxXI <3113 g ~ll jI£ jl <i5I3 LiiLi Lalj
Qi A1M KL VI 4(CEjLikVI Jj uAill <l <2111 V (jliKdaVl jj 31 <JINNIL
A3 03tJi-a AJjLoLa 3r1j§  jIx-0J 4jilxJ-adl  jixI j1 g~ c-ll g Ji-il _gl/x<1 jl I>~KII
0jj= jlj tFjAASAI jjLknj <Lull <Jal 3ic JI*-a jAjLill ¢cIN 3ic I~ IFVIG 4jjjilt
jid3x-adil Jjjj 1 jlie-1 jji-a-a jdiLall jl<aj\l ~ajjl Jidd jl VI H 4<ijjx-all

Jir»X jjsx-o.il ¢l3j jKK hl ixijpn V t(_gjl fi'sVI ili <1jj Ji ‘i chjjijjdoll
jl_jj-ai3 jjlanin Aiii-a M3 jLitd-1l 33§ 4(@jxdVI1 4111 @ iA3 Laf iJLlaVI jlaljcVi
djj3s. <3id V 31 iju-oll j3 (JjiaLil § §~-u 3ijjedl jjI 3L3Ji ~3 jjiAil jLalLd

(Jajjj jT iJLi-aVI jl xij-si3 Lal 3i3Jj20VIJ 3i_j3jVI <3i13s ijjj-axIl dilJ-a j-a Oj-a j£ <3 3ijj-ull
jyadl 3L3Ji jELb “( yLill fj ~A3jc JjVI Ji<L»l LIj  jSil 3jall ~1 < «w» 1>11 3jall
~jl QUi esfil  <Ijlij thLiLajl ~j3iJ AjLT Agjle- Chjvi 131) csllxj <1jL aJl jj-Li Lag
Vj Ljadi Jj\VI Als-jli Yj-ia-,J 4@Jjdall 13a j-a <jVI (<_j*3 jj-adall j£1j Ji3 j-ajj
diLVI ijlxa 3jc <alLuill ci-avl jLadij gl=>t. zll jLajl jL cijjl (ilgyil 13a lc a™li

Jaiillj 473 @jljLjJdal j£3 all™l <3iif A3 I 3js I£ (Jj iOL>L jaj 4(53LIAVI
(-3 (Q33Jil jI Laf 4@Jajxll 3i3jdl JjJ-a (3 jAIJa jjj-all "Lalus.l jl (Jjall 3jAil ~1
Ji3 131 4dlajjc. (-3 <al3jll —aVvLishj4a > jj. JAI_la jjJdj-oll 301 jljj31 jT < aw .>1!
flal jj3 liLavl 33711 ojIIl (YaljicVIl Glal jjo~ jl ;jjds.jjaill ~-3 (MliLiLill <andl
131j 4 A (J.lk-o.iil (*3 —axjJallj 3i3iravl jg L>1 \Vj tAg, 13ili < aVv-kj jAiJa »x-s.i jAijr- il
G3.Vnill (3-<y jLajVI jajgQa (g3 Fil -l ik @j3i il j1 ~11 (lar-adl 3=TJ (_1A3
Jjl @ 1-8) Aj c_ilg-all jLajVI (Ly Jjiuoll (Jj3x-ajll j\/ & <lj3-a j=1 jJA (311  al»
PASIE Cimvi j1 A @uVill GiLILKI (Ix3 JA (Jj 4jj3iaj —ajell jpa Vj 453 jin-i
A(jj-ajxj| ~Lal Al jJLLI Lag (Jj3jll alA£j 4<_jlall 3A»1 Ma-uLAil jA § i.»11 (M1 cdjl_it,L
aj3j*j jj3il LxX ~gilaLall i.jjll jj. Y~ jc <3lij Lojj ¢53x-JI i3%jj tjlc3VIj
JA (31l (radalall jlc3yi Ajc <3itj y jlj 1"AM3jl jj3jx]j Laf ~*Lmj 4 Jc 4il Ly JI
0§ g (it 1z-1j 413 jjlri o jA ~xxj t33jJilj 1 J1j3
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al]jlo j™ jji31 3 83 ‘81 <lj3-aj-a 0 Al Q' «ax»>; V Aj uLK-oll jLL VjT Lai
u—aljlalls jj\V1 Aijia j-ajt {jLajj/LIl ¢ a7l Aljia j-a CjjF'1 -3j “Aj»'allj 317 * §' -njH
cs"O e?- <EJJINMN <3l 8= | cMAj-AjIT DAIUL3 1315 ji3ia 3711 jj£l

g UL Vo tgljirvijstin u ajKill 33-~VI 037 ¢ 4jK'iU  jat-g jj£j (I JjT-1 AR
LoE Qj-xaVl A3 «—11£ 3331 j-a 3lo.Uxilj ~GN3I j-a 3191L1X]) jLajVI jLL 4 - Lal j

jl Ali£ (>0*j <3 1-3- cJJi (J-3jH B2 £NZ4e A ANl 8 vy i<j cLjiol
9i1 il jj3j-xadil AT jA @jH (j. 1. -1
J4a-3 ‘I8 84 153 *33 ¢€s31l jj~J M"AAio pa Bl jA3 L) Lal j

2#>3j Vv 8l 313 3L V. jLajVI (advii V ji (»jll jLad”l Asigr  Ji<~ ji3 jla jjo
3-74 J 70 231 4G~3LL SjiLll (jlaljo-VI j-a Alla 41i1S jI£ 131 La u33Aj ju-L jAj
53 J."1* 31 (J-3 (§T j-a ~Lhkll ((33-Uil Ajlo 222|~4ji™ jj1 _j- ~I>TJ] 13~ J§¥
(j-j.~U-nili jA ~luoil Li13§ 4r-adniill j-a %3 3 Gl ([jBu_xxiil (Jj traLiiall jj > -<ill jiLa
131a-a (jj3xxa>ks 4ijl_tHI (. vali Jao jA Uil (jLjlkl B L» <2213 jjHall aL»lal
4_ljjLiall3 43 Vjj 46AI0 LLaJdi jj£j 81 <313j ljiLLa jI£ jl 1j>< jj jIS Ljjjjda
V jjlLa jdo jl 4La C113j ("3 81 <3131 Ljla-a (j.~U.r->'ll 8> ($& jLajVI cs-3 %3l
3="3 1Jij-o  jLi3.L lj*=kjj jLSIl eVjA jT jallll 31 tjj.~ 7l <313 3j <3
4-a3xll Ajlj 1—-1A3 La 3LVLJI j™ollj ¢jla3l i3A oj™.j j-a 3jVI & Tl 81113 <<"ilj-<» ali
81 jj5L jT 0jL VL 47jLk 333ilj jLajVI 33b 81 <313 ,jjailly 4csujLiiil
4-1i0 4j~.jaJ v JiAiil OjSkj Alo 8311 Lafj .13131j ~Lill Ajkjll 8-113 43331 (ja 13 ih.a
GilliA~ 81 i3~ jj13Ba (jjiji3! (jBu_xa3l <313 j\/ 4@jL3I cl-»jll A~ jj-a $.(*3
313 jbui tA3L3I ~s-aVlj jnXi-sall jLojl ~aj 230 Laij <jLa£ll $.VJA (_s V 0j3l ji3
Ajliilll A3jx3l (jli-a ™A jLaj~L 3ij3l j£I il3a AX GiL.> 1 8
LL10 jxVI jL-xa 131 Jiznk ali jLadi™ (I ;Jxdigl. 313 13j 17val »30 Allj3j 1l a
(T 4(MUJJ 417 A3 J3J%all jLadN JT 3L31j (T jLad”lj idj-all ASj~Lo 3ALj jL
A (alkrj-all 313 #<—H> L jjlajj) 8 3" 3j3 Ajlo 3-AJ 44733x11 AjLILa AjjJojli Lag
JAJ 233 AAI3j 419 Vj (JojBL 33§3j V 224 [(j311]  9AIl j-anl jA 223 \ 1jll]
V) £6-3 j V a1l 1l £iiLLa [63loj]) zAjlLci BjL 81 jaj 41110 8  V A3 ;jLajdi
4igA Bij-all jAj 4AIFATG Ji-VI 0§35 4la -1 »jl.-»I~ (330 43In ¢ uri L4 ANGA

.c"3'

23"0"
24" 3-°-1=7
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La ~lat | Lljj-al jl 4-lugj-all jlLizi (sLt-al Ljkl 47ajl£ @Lal ji£ " 3j (j3i
jLull <ia M §id idiik. <djLlxa (| <ljaJd ji <js jlajn s i ji~a
Liajl jIAjj1 ji t4.ix» Vgl 6j111 (33§ i Lojl Laf JI bLalijlS
iA JHI <ajAl @Qjllall  x<XI jT SphjLutll jadtd (Al-all  M»1 jAj lgjip! U ~Jc
daljJijL ligA CILjl jj~« jjuia j-a-a ojjcj < aw -»»l ~Mr-_ 4~jij (Jiii 33 jirli
<dc (ALl <j gLk La jix>>i (jj_'ue>'1ll je ojle jLaijjl jjil (T 4@l ;jLju jL™»-j
(. Vunioll je OLiil Laf jLajjl Jj tuadie (jiilj “Tjdd jLk.jl ja! jTnj Jij ™MLl
(Mrzng I ALk, EAGGIL 4.5 QjLjgjdall <om->  Fj< ol JA 4nd I-j vl >»1jlj
§i7Ng iggaNiL (Gladil (j te> 1 ~4ax1 L-aj-a jdj (il 4<jjLcall FIFLr< 4AV -» jT Igis> |
J£j M ijJijlad QUi daljjjjl ja-k (lj a tjlaj (=ka CjLjjjjdall j-a daljjfjl
LLaJi Jjjd daljjjjl] 4JjLI-0J CidrLadl jLajjla 1Ai~ca <3 Laf IcJjJ-a (Jj lijSiS 1-Aa .Lk.
4 LL_a) ("jdLtj 4iL jLajjlsS Jjji3 4jLTj 4daljici AjLu-al (Jj 40 j-aj-all (Jjiaj 225|"4jjl_3uklj
4jjdLa 4_jjLt-a -11C go#l -kl (Ladi "L .'9." AJ Lt-SL Jj~< § 4.3 44il-4j 1< »»J 4jjj
3 46L  jjjdad 43Av-o 33j 4JjLjjjjdall j-a AMNiLall 3ja-j §§ J.7*  (ijl —J-all
(Il j=33 dalj—jjl Ajjix-aj jLajjli 4lalj-jjl j-a j/ia-o jk.jl JJ i3Ja jL i3A j33ij
0i3J-a jI£ Ji (IjL Lj 4(0jdil Jii3 AjjLt-al 4“a JJIJI»11 j-a jA j3il jk_jl (III jLajjl
8JiaC- (jT ja 4Jaf Oja.jl jidd "AjKijl 3§ 4ijag 1AjISjj jISI daljjjjl ~jJ (J-a 1Jyi» A
AjiC. (Jj-ujjll Laj=ki (jill dalj-jjl AjLeal jLadjl jL_ LkaJi jS3JJ j j 46LL AcLudl daljduf
(jajudil §3»-1j 44c.jajd JAM La 4juLt-al JiS JIs LaJa (Jjjujjll (33 >» Ji M1 j~-1T 1
V jainl ‘J4adl jj-ajja-a (Jq%' jA JjLloll (3jlj LV “-"j3IT (iH (»iLcdl 4_ilc-
(Jj Mjoa-o AjjLt-aj jjAIl (jj.kz-ri jjSj ida craljil Lildl 4 4aj bz ja (Gdll j <l jjj-o
(-a jA @sil (Jjajjjil j-lk-o (ari3 4-Al AjLt-al 4Ji (jzaja jlj 44 jVi La AjjLl-oj
JAj 4jjSdl —L-uj LaAdaki jjj>> (. <-dl jla tj~r<it v o je. ajle <1 jjjjes
4(XIjIl (_a4) jA (-dc G(sLall (Jc jl.IA.yi jAJ 4USj-all 4 & —J LagniLj 4ajjEaall 4Al Lr-dl
4-ajl114J La 4jjix-a (Jj 4(_LLill MLt-alL «->11 AjjLca ~JiLud V (JjVI (*-A-allL _§ > -»11 ALLcaa
-LIM
1UTil k10 §T 00 j1 ;@Jjlja OjAk (Jix-a je OjLc MNed-all _§ 3w (jaja JiJd
JT <Jj2§C Lal £SiLj (JoJij 4Lil1S j-a'VL daljdanl J1L-  AiLaull 4 Jr- 4idx*a jA AjjLuall
("3 ~oLadl 4.1iC 4J.1ani §A Lg) (JjraLidl jT Ajgl j1j OLjjj-Jall j-a (J-uli daljjjjl
C-( M0 jj-ajda-a V daljAujl JJ7. jj-ajda-a (AlLa jjLuall j| Uajls cjl.A 40ljLj jjjdall j-a
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ALL-JI Aile  Lill (jd-aJd 7gdtJnAil Jjtdl ~>Jvidul Jalj-Ljl AjjLt-a ~xsj £l ‘ j-a
dLVI &jl  F a NLIJIJL # ja-Lj j ‘cs®bO0  NyVhul < 4XI ijla La «-«>
“INA Ji-~ cs®  (IHJIN (3N AilLt-0S NMA-JL Ag.jle- £1_ujyi jLudj J°j-oll
A jg-ILodi ji £-* 4°g-Lu jL-Jj JjCj-oll (,_Ji81 pglijLo-g 3iC AllLull ~3J1 jLoJdi «ij A 131j
4dLJl JUl alL-v j-a JaljpJdlj iAile. JjlJ La AjiLt_aj Jj 4Aj j-aj-all § "al AjjL.t-ad IJ- i
@Jill dILVI (j-aJj-adj jA Jj sSL-Mi Alii-a ~J1 4«@ilj 288 4Ajlc. J1i3 V ALLI i3A Jjli LV
AliLudl ~avl jLp! jL (»AO. jp 1-°J “(3Ja J40. j-a jLad < L Ig-d Jjid Il Jj=j
—Ljjjj-all (-a a£j2A-o!lL pgL.hdi Jgt~™. 1 j£ ILaj| 81 ~3c. (JjJ Al 4LLIJ (jdg'iij V
IAjj dIAIL ~g.l1l jL-J j-a 0j« x 1l Lal 3jC-j-al' <33  Pii3 ji £.a &_1i3 ArjjLa Agiiily |
4 1ixjlLUjd I jjN —arLkj t>g ip PjLjj jda j-a LA jt£ ijjljj ~A "ie- 1= Ji ‘A 1]
j=k * 8 j-a jE-Jl ApuiilL LLda tLipll 4 hnilL jJijlad (jpl Afla 4lgjj3ALij JjAll 4 f
ASASTE (3N AL —ILjjjx-a (j-a AdLadl AjiC. (s4-lll jLjJ j)-a 4ji-aj-u (j-a ™Il 4 ImilL Jal I pjl
jl duwvill laa je. Njanil <jli=ilj <|AcLudlj Jip JaljdVI jjiBALL jjAll jLul
Aijs 3~y Jj #LajVI (s)l § Ljjj Lo LiLc. LLojl 4jj£ 3~.J ji1dd -JI jLoil jli ~3c (jpl
AjL-a j| L1£j 4j4c V ~pM~Il jA Aj < axJl ji diajc Lal 4c_uxf jjc Ljjjda LLojl
Jaljjf\/1 j-a j.pl-all AijLt-a LiiAS ~JLil jLajJl J<i>ali jI fi<Lll 4_JLjj Aj j-aj-all (-1t
Aj jiL-all ~glimaili 3ilj jji.1>.dJl j-a J£ jjifpS 4iLiLij jJijli-all gl 1 4-jjjh
AsLIl jLajyi jI£ ¢ljajj jdad-all jLaJiS LtaL jj£j AL xIjjl Al \JJj _g>n
JjilL31 @jd-o'ill je-ji 4711111 4-ajLtdl aJl claj LaE (_gjl,fi-Ljl _§o.dili jc. SjLie.
jjdau jj~p liA 8J 44,q1»l Laf 4jjA'g't-ol Gd  4jll 4.1AJ LaS (IJi fiAyi il maill ¢} allj
LLaJi 4jjS |3  ~ali JiC. Ljljladal i-iLojl AjjE£ 4j~-0 ~3 jidd i jLojL |- ai--<-\Il]
(J-aj Az-\.q Jj ilog-jit JjULa JIC- ~LIaJdl 313 ji dlajC- Lal ~ali jic Ljljdadal LILIC.

#Ejjd-a IJNj jl 4 ip 1L Ajdil Ajpgg xj. >~d LI jLajLi
(—Jjk-all (-a jBall jI£ LalS iJ7A jdIl Lilj  ~Jajj-all (JjLIT j1 ~~Lill 227)"
j-a N3 (Jj~ ¢AIXl ji~d djLa La ~AIx-s LLL-a jj~3 ji 313 Jjjuijll Al JiLi l-a-a 5ll-a
Lala AjjLIILuiVI A-aJa-all Laij 4(jL&jJI jlj-~ L 228 jij 4 i j m1"iuil jnlial [AA AjLadl-a
("3 jjIi-J jijll (gd AgjuliL 1-Ljaa 4i-Jl 4.j-1ilL jjljj-aj (JjJ JaljdJdl 33 T j-a t“Ajc.
Gjiidall jL1jJl ~Jl (agi-Sid 4 gXa 4rale. IS idlg valld ~AJdil dijj £4 jLajll jad

Y_yUyl

226 . ..hom s%
227 _3UNI CjjlE£ j,, 3

22sdjX. ;"C" _§
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j3JI Ajsa J1j {jUI Aj3a OjJijjdl oj'Xlall jLtkVI j-a W jI Lag < ilj>.ilj
j..jkal jJall ABa oAl lali lalJjuiVI JL o-lAU-a JI X 4Uldija_Jl j-a JJi3all J3'% X
AAju 131 iAITauUVI 8ALjJ1 Al9a -laljAuVi Ajljj jI 1ain V rjjajll 1laa Cjaxallj tajjA. a
LaJ jBAIJ Aj| c-a 4i_jAjj jiljall oAn 6jLaVij Laiaj jl AVI [ jLil 1 ilan jjA.~1 Aa_Jl
jl Ne. «.in oljLal Jj 4aJlc. jjaljj <'Djl 1gd j-a cijlj. «xill < jlj JHJI Jal oj£l
CjlaUl AUjlall jj-aJl j1 Ja Vj ilgAVjiA-a (Jc- Alla ajjal'i g3~ VvJ jjAijjll
Vij 4Ar-LJ1 3Jj LjJl jgr.al ca 3j Il il ,4~5ij C XELEN jUjlj rAljl a.hl| jLLa&jd
0j~>»» OjLaVlj *,113111 ~Mall JiA.j iA IM3J t-ajlc. Igdt-a (Jla-J I1 JIA Jlj £-aj i JjA JLjj
ijljan jsijl jLaj -laljilvi jLaj j\/ ‘Jadl iAA j-a liA jL-J ijaT Jjtk A1V JdJjal
AA jLaJdd JIl ~Njj Mac. Al §1 A jjiiA M JIN j-a il31.31 j1 uAL-aJdl ~f- AKlj
AjNIL JjtiAA~L jLajVI AajLsl JiC. aUl JLj tjjLiia.1 JIE- JjljLudal liLadi AjjiS
(A —aj-~adlj (J1vl J.ilmeli <_1Ai LaL JjlxJl CllVjai-a j-a Aj| £-a 4jdSil t 1 X jo
Ab-atJ Jill ajl Ajji-saadl ~J1 A UnliLj A la ALILIE HA jjSj jI VI H (JjVI Ajljs>.
Atijulj iJaljArVI AlC. Xjal J| jLajVI §j MAe. j-a AjVI jixj
~AJl AicHa JA jill jLajVl AUuaV JeljJl JL -3 j iAJIAjlll ctillj (Vi) jili
j1j aJl Aljall JjIl —ujlj Aj-aJ3 4C.Hitill Igia 4 §.AX'3 4jIill jA (Il JijIl jja.>.
pJU13) §Jjll JL j£j j1 1 x Juj-a jgd iIAAjNIl  laallig-A jLajVI j\/ JMA] “n, 1] M

:JIJ V JijzimVvi (53 Aj-~J jl 4Jiaj-a (sajll jljxU1 ixsJ ji-oA-VI jrj jLa-I
LV ijJ3JI V j1 I J1 Nc- AiUl jU j-Jc- Jala ~gilll Jij~k jlj c”NjUI VI J?
Jl 47Adjall AV-lad Jjj Lad) MiLtd Aldj AilllJU 1A JJaj

aJdjJ Vv AjU j-a jla 4ajUl lajj jI G3J :lilj3 IXJNN Macll tjja. Alaj Ja
Jj 1ILI (_?Jj idjfUu-a Jj djLajtad jjI Ajj ata jT ollara jUl VIJ ~O'iall CjLjjVI
A-ld =13 V J'a<a A-al_j "aJC- jI ollL-a
pExjJaj j) ("IN Alja j—a Al jjii Agilju Il A-alUul 6jE1 LI 1AA]

A1) jJLAJEAaBL W ~a Jadl Add>a je. ~2ONJjjdlj jl Jo (MiiJ j-avl Ix> j/XX
i JjA I» 4 jlj-al-kj-vI Ax-a3i jl AaK j-a AiBimJl isalil jlj—ajj .Y1-a3i  Ji 1>»all
Anj-aUl Aadt-a j-a 291 Lal Jj£jjj " llaV ajla jAj 4M2'JjIV|] 3-a 1 jlj! J?A J-a (Ji

Alii-a je- iaLinl 13 irsjdl I AL AW alali jLajll jA Igia gAIUL 11 idli-af
JjI j1 31 4ANC. j-aj>-ai'lllj AjSHil a. -~ 4413 JJIx-a J-au jjI AXI iMjIl >131 A 4
Jj j-a jjlL [—ajx"aj-a jLajL a 34-ali ~1 IgJ Jaj Ajls trg-Lil JiJ-aluiv Aj£jj §A
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JIL Jjtla 3j  (I-7j'I1 (I Ajid j-a Lad KJI- J (™ ‘_L-a_J j-a -Juu-all ajp>» |
(4j-xl i |

JA La) L_Sjj-aj-allj 4_Ix-all jjj jx-aall §§ g 43Gxaj 4Ar (diLal jSj J) -]
.(J-aLfJl LaJdljLij < a™Maj-all 233[¢c?"™=>"]

JjA Laf dU-al Jc U-JaC- OjJAJI J 4 jiaj Lja J (ljjA. JLadi 3 c'S1 ji)
j--aj3i 1ilj 4jAi_la jji3 CliLill (—j31 ¢ 1I"Sjy -i™ 1£>  la ~r- Laij 4jAidadl
jLOa.jl lIA Jc Jdjt-allj 44—1jI 1 udli <a<>>>, 1 OjLil 4j|c. jl »<iAjl JAa (FI  Jc<
1JILadi A-ada-a jl 4j3J odigini 4jLadi-l 3 Tj 111 L Ajla tVvin-s. jLajjl d 1" 3 4 jAI LU
Jij jlj jLajjll § o’ jili fil  —ajla Ajjl 3 jjLudl < ajlall jT 31 'fjLil 4 3j
jjidaJd 4jc c.l_Ixlujjl 4 AH-JI 31 J1 1M Vil 4djli-at ~3 J_JjIl jA 234 |MLagd jJi-all
LaS j-al t-1xjllj  I'="L_jlj lIA pLc. (3™ A JjLaJAi-ld alVmllj ¢ c-all 4-Uijli
Jc- «lL Ladla (Jj>» Az LM-ILadi (JijLjl j-a j>>» JI cjii jLiil J<~- 4 -a3-a JJC tul fA-T-JI0
JLaj jLaj 3 4ixlE jjc. IgI™l 413 T 4 adia jT 4j1jjjl jLaj 31 4_ixjalL jl/anjll LAl
Jcd jLajjl Ji | CLuE naiC. il cAijlr.ali j-a 3iAllazil pbjll A (j jLajjl ajVAi j+a
Auwmall 4 ™Minrs'lj jLajjl ~adxj 3jJjgll 'sidi j-a jlluu-all 4iidii-a jT 4jjJj jT jLajjL Loa
dvnj~ jLajjl Cjljxd pg.jtah V diLjl (jjaxj I jj tunljj dliljl Jaxj IL jT Hjj JL
yz-iAz Je. JiLadi Jij-alla]l  jjll j3li ~3 jLajjl UJiAr1 Ji ~3C jl hl jjju-a MNAELL | Agh
~JizJlj CiALIL ja jLadjl Na»'l  jHL T j1 3Jj-31 ujlli LiolaJdl Ig ll-ajl jj-uJl liA
jad "alc 4jjl j-a (I—aijl 3jj-ad-all jj~ ~aLj 3 (g™ cAijlaxll jj.1. --il 411> laj j°j j-aC
0Ji_jj jj-a-Jadi JjAil t.bIA jc Jjr-oll ~adi-jl jLadrdl jlj »~  §2>jxlilj Gjjladl jLajVi
(Jgjaill (JJFEE TjlN 1A JIE£ JT Ixj Lajlxu 3 <4 1a JjjiL Vj 4<-_lljla’dl C 1L jL_i jA Lof 0jli
(G-nn-nA 1 (slc- Lpdi-a I Adlal o £-ajjjj < iLu LaS Jj» mil jji Mlj-all 4_J] jLIT La N<~ jj\/I
AJCAIL (j-ajaljj ijuuwall jlJ Aidii-all 413 jjuaauj jA»_zall AjjJaiAj Lag CjjLulL jLajVI
jLaj'Jl (xaja ijuadatll 001 4jjjj-aj-a Luaj jLaj’dl ~aij 3 4 i0A i An-a-'ll ojM il
flal  ;Lta jjJ-a'Jl -jaxjj XAill Jaljliljl 4_ajLj iLt-a jj-a3xIl j£ ¢l ajL Jajjjdi-a
JxJ 8lji J0Jju-all <_JAI 4_J|j t4ja Jjadl U.UaSj "ada-all

JEL 1AL Aa-uill ja 1330 (jL-J1 4_jLadi I h>Ad Al jill Jjj-all jakd jlj -1-iA jla
jLaddl 31 oJjC- jl ~a ijj-a-uvall je. ~Ji™ 13~ JjjLull 4 jladi 3 1+ uX jill 3jj-all
vlali <3 (KL Lalla-a Jjj-all jj ;Cijl5 iLjajt 4i £alj jjc Jaljaj'dl AjjLt-a JOC jjjjz-iadl
JATH I HMi (JjLudl 4-jLadi M3 4] (JT La j£j "aa 4ja£JL jLaC-VI L>J* 63C-a Jc. £ijj Jlill
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CjiA=k ~3° —ajSja <j€l IjNj LiV 4(_.9Uznall (Ag-Laj 4jj13Liil vir- JJiLijvi 8 jLa-ivI
Lijall jl ((™-«Jj ilc-jja Jxixa jIO -Lljdavl -isc- UJjall jLadij 4j*ixadl jLaJ
C§C. (JjVI cAMal (Ixla jI 38 <ljla (JjLudl AjLajl (Jjjn ~3° JjVI Njuihil lal L.«
4§31 LU Gijinlilall OMafll  jA 374 (3%'J j3.lall Jg 13 jJA Lag &l jljalul
(32" (3° ¢JI-~V' cs” IXFuu) ¢Xi 1.1190 G i jl gaLtudl (g3 (3¢ J MuiMl 3-°2- ((3¢- ¢-LH jl
f.Lij tL-iaJi (Jda ja jLaj’'dl  jallua &) iLL-M (37N j-0 (7Njj 0" 3~ (n3nd
jLajJl ~a (Alc- j1 ~Jc- Ojxk  4xaljll (37-i ~aantiaj Vv C=lijll G120 1 ~Jc.
jijijalL ~3ij JJC- &) 4j2iLuu 1™ij'j <3 j1j t.Viijn (j-aaill AJvAJ —uLi  jII udi3 CiJjLLi
(jaJdj iJj~adl jLadnl |-C-jja 331 "3 jal <J3J ~4 o»3ENl TTA (I 4JA] 17N T
hikl tdjiilj <ik™ (*1 al (J) tAJdllal AjLall jA Las j.N\| jilna  w®as LijkKill [3a
Laf 3j~_HIj ijL3lI (jLLxa V jj.CAall WjstJl jA jatall  4WjgLill ja jAiJall jA Laf
®- j-3330®IL 1M 431 Sa j* B j *jALII A jlLa3! 3731 jc. j .>>-i»
jLaul 3 j 4jLaBl jJC- jISj'JL claC- 4(J-axll (ja jaLlallj jSL3I jlad”™l (ja U3>
=aumail A jllail La 3% cijjAadl ALadbi] Alyseallly 2X-jl P aa p jijaevE sMie djg 'z
t-JAlLa jtajju ™Me-jjddl Ag-iacall Jl 4-lur-aglij <<—iaJL jjiajj) ;NLlu <1jS J-UNAT)
<_IALa jAj tLo-iaj jjL1l Bllj AL (£§LuAI -nMI Lalj tILL c 1131 8 4j| LA.inl
tjiljiL-a j_ ) ~g  4J v c_IAAa jAj 43jjxall jllaa ji iAjudl (Jai ja jj'99
(Mjxjldl all 3—4 tA27icxdl ja (MW jim AN =4
j1 47-ji3jll 4111 (A3 LaS 43jxall jajjaj Lal JAjJ iJoaa JlI"H' & l«g "IN
e4_ial LIl 4_jl 1, 1A3 LaL Lg-la Jajau LL jj <jlL»all 4.1l t 'AaLaS (Cv™ B
~OLalll #j3 ja OJA_~ill MSc-l tjLalllj t "Ml 8 IgMlij

JUJIIL jhjjj jl > Ot ¢st tNjljsIJlj (jLUAlll < >M 23 5jal 1g*2j )

ali Nja-sj <13l (Jal ja «aludlj <ljLtallj ~NjljAJl < AAa jAj 1jISj'IL 3-"cj
GLi. j7~ “F 1 33 (5.0 (JCHjj\VI1I MalLLilj LilLa jjC- (5'ArJ jjalrlall ja jJi£j
Al ja (*->'lall (JalSll jLad™ ja Ig-j?. 3A3l jj Aljit-allj jjljaJdl jJi- alja jl
(lla-a ja ¢-j?- 8 ji (3C iji La3xJ =3j0 jiij-~-0 i —B- 15" 3j~-Jlj
4j] ~1 j3?Jl age-j (aLLJlj FjljLil (UAada 4<ia ljalikl DjljJl je. Ano<all jLajdl
4j] Ml AljLia j-~3 4-jlj ~Njlj-MI < A0} tLLj ji <*"K 1.>ja Llajj3_1 t"It=J LU

225 3" J. 0L
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Jj-a ji "y idhzalAAll ~Nj—j jA YAitu 13£ 411§ §JI§ IjAVI j-a 4-1_jajjiAil t 4t JlI

1| A-sl Lad jjiat-J1 ((Jc §.-»aij 44153 5 JUAI ~A JV.iU jra \ ar.-adlj
VI jIU cHjar Ag-je- T “NjVI adg] IV-YLiVIE  jl§idN je. Jjjj M JJj ji VI tj.ujgj
(il gjauB jjjj 4c.LJl JaljJ jjgda -lic. cTul 13 ojalsJdl (jjII jjj IjIl Nac. (Jc. J.ii
Ic-jja0 IFA  JjauAil jLajVvi J i~aj-Aijd i1 3jj U_Iugj ~j Ig.l/i j-a « llal
La “aLaj (1jj- Lg-jLaj] Cj.uX jD :€JIjj 4ij5 (_jcj &—sjLi .ali (_jul MwAiL (i Lal
—ajm il IjVI "a-udl 4§Sual JaljjjoVvIi AiC- (JjJj 31 jLajVI 8 “aac. j-a Jjurdl 4Ujjl
ji  jlc 4jajid Vij t4jjuall jLajVvi 4=03 j 3 ~Jc. (Jc. JiJ 43jJai-al JjlIl 1J13 j\/ “4 de-
AjjJ (GUI Jjfn 1l 3jI»-a (gle. AjVI (j jLajVIi Jid=i J-UN 4agd V. Jc- JjJ AjVI

A(JjiAll & i JjJil jLajVl jLaxiull jdjj V jad ljlla 4 jI-A| < uXj 4jLI-a
cdjij dile.J3J1 ¥ j ~Ne il A (I Njs-All 1313 j-a 4ilj It g p ™ Ne-i
(-Jc. XjVI (54 jLajVI Jajs (MJc. (JdA j-A ~gdv-YLJa 4A-JU| jji3 I3£ 4(_-j-aj-JlI

("3 aLL-JIJ lcjjj lij-a § 33 13a (fle. 4ji 1>iji ~gdc. 4_Ajjj jla “[ijjany & Ji
thlaj (Je. 43VI ( jLajVi J-ar1 ji jj~-j V s ijjjill c 4Vijl §  4$.1c.Jl
jl j-a j3j-31 jjr-aa. 4 1A3a (Jc. 45VI J-Yil J§Jilj jlc-3VI (Jc- jjIl Uuas Jarlj
liga ojjn’Ai (-3 Jlanil jjl (i3I 431 < ia3 Laf i jajp a ~sLil (-_c.jdjll jLajjl
WK jI-iA (- 45333 4AIL (Jc. 3ji-Jl jTjall (j jLajjl JLa¥ jJ 1jljjj ji ~1 ji
4i3j 41a dila*Lal JJJJ £-a 43 4 £jjI1 (M F Al (-J filla I av-Al 4ilj lc-jal jI m
JVyitaVl ji (Xgllc. 4-slj ~s_| 4§ §gj-dl (“gHji (3).1i->1ll (-4 jg-a te.jjui Ljj-a U §iJ 44jI
(j Laj-aC. J3i (jJl Jjur ("3 OjSj 4ji£l 1jj- §F JI-Is- L aAm *_1A3a N<~ 4_jjl 0Ag.l
JAINI-AJj 4§ B I£ je. Jj=u-all jjda-iadl (-jj "ale. MIC. jajLajl j\v1 Jja  aill —U0j.
<m4>jVI A (JIS1 L _gull GAajj LIl Gl ji (e. ji La jj-ai jaull Joljjdjl ~Mc-
najg Aall jUI 1313 4=>V1 jjuaill UgliVI § UjlAN -1n1 £ 0 Ade. DA 4 VI 44§ ji
(-"NjrvAil jA LaS 6-ki.j GLuilll j1j3j1 jA jidl udi3 jjjj jT V (Js J -ajJ-AJ Jal j Jjail
441 Jal JA § A4 AN A JJjE] 44"~ (N je-
HJUVL Jaxilj jLulllj jljavl  jAjta Jj jlIMVI 4js-a jjj! 4ii (-Jc. IIII Lalj
Ljaja jj—11 113~ 4jaljjjdal GA L iVjIlg  jlj-Ail (_iA3a Mc Jjj Lajla t" 11> ji3 alu jlj
Jiiid laa-s jl VI jAajljall 4jj-ajx-a-A 14_laljliAi jA <1Jjjuall @ia3a (jc. V 4V-§j ji jU
JaljJdj jLajVvi £3j Ujlual ji 4jjjaj ¢jjajAil jA | §Lir- 1jj. (T 4AJiA 11 ~df- JJ-All
JJI1 4, 1un (- J-aiud Nj djJail ji 131a DA jLajVI (3 JAJjua A §ij ji ¢JiJaljuiVI
Jj Jal J-JVI (Jc- Ig-ajg-aAJd 4jVI Jja 4jj3I a,u/a (-j JiJAJjudvi Aadj 53 <Jijij
4jFatiinV' (3 (5o jiAamal J-aa. | jl 13a jaSIH U «Jjad L'V 4C_j» In2 i
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mlalui jISII L-xajit>L jLodjbd! 4iLEj 13lj 4jjaT (LJjJl jljxTimjl ~C. Ixudl Jj “I*aj jAj
~Ja-oj Jc. 4(Jill jLu < J 6jSj AjjiSI Al jiL1 j\/ 4Ixa] ~J Aaj V 4j| < Je- JVLLuVI
("\Jj (Je. jI (jI JIIXlixxl cj® jLoj-oall IxUK ¢-lj-ul 4JjA. j£ ~Nijl (Je. IjI 4553 j£
Q31 4£_jjiillj ANL>»>l (Je jl 4dijavij ~dastjdl (Je- jI'rill JJI-~J 4 §lg-ojLjVI
A-LIFICa AjVI 373 La Ajlii 4<La ~jj (, 1>X (3§ 33A3l jxi Jja s uX (J joL-yj I h"»
Li13 rMjal j-j Lui LNjjj La ~.-J cs” jl J <xilojL La jja jli-oL™MVL
UjLil j£1 4ixg adxi (Jc Jjlil JE  JjjaJe  jljolL~JL 4 LLjjibl v oanjin
Jal jx1 jjg~~xill Jj£ wis <_ia3-0 —aLLk jl£ LI (L-Jil jljiayi ij>--j Jj jLuVI ~Ai
(Jc. Ajc-j-Li! ISaVl J5~.J -Lanj jljiTyij ™~ am: L2 Ly-"~"™ 4j,>J
(ic- 4-113+J] (J| jjaAa-Oil (JA 0JIC.J 4 <jL«nxill 4'Hh I jL0OjII Ix-oV Jaju V (J >l
La 4-JjA VI 4JL1 4~ jxaj 4>g,1AXal AiLL-a AjjsAj 13jtjjLil Jj LijS3 La JLaj £ IV YilL
L1 (Jc. JjVI (Xuill ((J jLajVl J-ajk (-Jc. a.Ovali LjLLill AjjjkVI j-a La 4 6y”™LI 6j£3
BBa @j~=>1j ¢3.YImall J0C- Lc.jxx ljLst-aj 4LLIC. 43U-s. ji~j~ajll j>a Jjdj-aall A Lc. 4L-\
J-aJx-jxkijllj AjVI —ajul Xpaj jji£j L? la™.1 4jjxil (Jc. (-.bg ~IV-YLxI jI Jiadl
£ [(SUCY (Jc. V) <1Vv' Jad I V)j 4jIx-Liil (I~Jiznvill JIc- oajU  jII 1!13j (Sl
CiLa jJIAJ b_ijL_xxLI JJiil AjJi_xJI £aj »4C- (-Jc. V*NjII ILITAI 4 &Y . AL >J-K JI jLajVI
J jl (SjJI <Li13 C_&jL xa ¢-ljaj L3Lx> j?>-ali £8J JIC. £ 1A3i j1 £a jJI td!3 Jb2 4 1M . -
A4—aJi 1™
jSj I ala (Jc. V sl <LbSu (-Jc. ¢ ab»-»ll A ‘ij
jjixj 4 gLnll L>~\LL jL_ (LI (Je- 314 Ak~ j-a 1 AL-» 1l <U3 JIL 1 1jTIF
LAV L (LiLjVI (90 LjLjVI 4 iLc j-a V il §i Aidigil jinN3 444iAi - g<u
o~L alr-rix\ Lulj .Vnjr jLajVIi £-ijj V oluai (-Jjooll jjL_j jjjiAITI jjj 0jligll jl£ 131
je. 0rgrsxill 4_Ladxill jnAili (Je- jjl-a gljj»ell 3jxL 4™ all  nail]  j~o-f, 4jj-aduLl
(-Jc. Nj~-Lall 13a ade. (-iiz-1j jja JEJ jLajVvI & "Nixj AjVI (3 Lij ¢jjAIl +§.X
<&jj_j3j=>J1 6jLitl jI (_Jc.j 4i_kdaj| (LIl jLj~ (LI 6jLj Luij j1 (- I-Ijj 4(IS1 < jLoill Jjjkn
GIAN 4 XK jLajVI jii™VI  xe-sxin £aJ1 L Ll (Je. I_x>jg gxij AjVI Jjji3  jojJl B
jLajyi £4ajj V (s-Leall I§Nj jjAxall 3jj jigijll ji1S 131 Lalj 48 il <J| 4 ja3 Laf 4<ia
Lxal jJ£j I jlj (~iexll jAJ 445S JjLII 4 Ti>Xj jLajV! N34 izl 3 1A Y.
Ajjja ~Jj I La udi3 <La j~Ljj aJi V! 4irix> £(s-Li 1M1l jie. ((Jc.| 4~MX11 4.3-31
" (5L JL-u (j SjLIIS \a Ozkljl j1 axiK j1 (LJc. ¢.Lj jjj-6 V1 ~1 ALyV 4.0 (Jc.
(jja£ jl Lojl (sJLi ) VI (JLj <1-J jji-4udj (-j 1Jla LaS ¢jl..,I] j~e. Gjaj jLiic-VI
i—L-ajj (Jill (jjl (3> jLajVi £ij (it I-1ic- (»>I™xll Jjjajll jjSj 13a ((Ix3 4Lat1x1l 1M=KiI]
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Jj jy~aVvi (@111 JaljLil ("c- AjJI I3j 44 14 jjadl cj>>Xj jLajyi j-o cs-44)
j7i -allj 3132 =m 3L3 Ig.Jc. | —ilaj Mjll 1531 jL°3 | <d~.-3l t, il ~.14 iLaA&~L
Glj »Srall A 1120 Lajlj tAjjjdl Jal V ~-ALill Ma AalijL_aj 3 ali
;4ujald iLijliu 43c. i. 15 j1 Lc-jd j7i - Jj-s-all jLajj/l

Sijj (£l 4naijll Lil3j -\a7>ali fllad  (xAj cide. (£ tpSsMll 13a (j-ajj-saAj JjVI1 t—iirjadl
(jzau<o?>jllj Jxall (S-lc. c_ajlall A~ jj~j c? B =313 4_ialjj3jl j-a j-~all jjg b
J~-sallj dljLaJdl jLoOjj! £aJ J1 raLr/sd 4(_£Nj-aall (-njth>-s'3l Aajjil <3i13j (£§£311

AL LN raLl jau 8 <La jl 4<La Ajill AaLvi (LJ] ojj il V. AjJIL <3i13j (_paj>
(He- (3~y Vv 31 [~ jL -1 §3j "all jla iGNl val gl ~ajjll <3i13 jjlx-a §j-uj loH-izi [Eid V <il

JLL V Aalnajjvl jn <13 jjg I» Jj2 dLaj 4_iLaj] §INj (-al j-a jLajl jL "oc.
<_ljLna-all JIC- £aJ (3-*C-J (J-ulll &3-3 jII <8i131 ¢ 43> szl >Je, dILIJI jaAjN)-a IxI
J 44311 ~4jIShl (-a jLAdjujj i»a c.ijmi 1 431 zali AL B fadc- (I (Lle- c.ljj 441iiv-1J

(ig aj Ladi JjLI Ljf &—Flj UIX1 j22°j1 j-~ 133"k JMx_a j£ 3 jidi-a jA_j sJaAll
Qiidi #—a3>~al JIC. 8 (le. ~adjull (-a -iLIL-udl (~Mjt »<ill Jjj "al 1 AjlNj djadil
05 (3% "al VIJ (sL'JI (~a 8111 “ajllujj ~ajjll <3i13 8111 7alC. Ja-ax=k j\/ 4<3ii3\
4-LM-Lall Laljdjl ~xJ |a (5-le. LirA 4351 2l (jJaaj J.Vix>iall J-aA. jl *axl 4°ALj V Laf

JE£ & j "alC- (5. 103j;bolal A-jVI J-3ii #iJ >3l ~jJi ~_dj-all 4la-* Laf dlj-all ASljLaj

<3113 1gJ 1 j~g (Oxa) (jx1 La 31 4L_Il_j°Jl 13a (>l (™) ~alj Vo _Ji -LalhuGVvi L Ali |

<_j_j*3l 13a ~Luj 131j ilajLuj 4jc. (JSj La Nj-aaLil Li13 (gL <j™ “u™My -»>m2/31  t  jla 11™NjJl
—liaC. (j-a jAlall QIj~~1 Mic- ljj-a <j <Jijjdl 13a jjl Vj L oun=jl ja
UalLjjl (jim~tl (Jjjjuball U_1A3 La£ (j.19,111 jjjj JjI7pll  L»-<jl zxj tdILal <Laab. 1”1hX 4 1™,

Li13 ¢Njjli Gl 31 (jLaj™l dila.l Giitajj Ja +J13j jjl ~1 3jjj <jlj IS
13a JJjLa ~L .yjandl (jLaJnl (I3 413a Jj (j-a ®g 3c. ALl ~ajJl cd!3 (jT ~a 47ajdil
VIj tir-aljll <_ljadl 13a Jja Laj 4GiN)AN Gijli~al <a3s 131j jjll <Lz v jJI
Li131 1a"L-a-a tLja>_a jl ljjl3-a (I£ ¢ljjuj xI<3L-' Ly-0r-. ~alj jJI i£i13 ~Mr- AV2 g1 jjLajyia
<ixJl (Jal nNj<a> de. Lialjj (JjuaVl 13a jjj£ (L jfaja xt A= _jjo j| jJl
(MViLt-a U_SJi t-M-all Irsarall (i~ 1 Jjaa3 4(_NjAiJall jjLiavi jlaj'Jn gL j1j 4~jLo-a
aJJl o3a AljM (*3ILj V jjlla'yi 13a ~pc- ~jlajla i “~jVI 63a aajjlj  jlIL3 j>a
(g3c- AV~ IM-La (5§31 Lgd (jJajLua ~kl JJ-iJ ~Jc- cigalAil jj~J jl jldgj 4<4jls. Mo
Vv Jjin-allj 4fMS3jj a <L-Mix3l 6 j£3j LaS ~All jLt-a ts-lc. 4-1vI JI 403, M»jl j?
diLjl 11gA (—aL-aal' -jj-0 (3-~J j-° Jl«17VI Li13 ("ML V Li133 ~afadll A-iajLt_|
(-gjj-a +-4ajjra-all (-a —lINjadl 13a jlI ~AiJall jl ~a & aliA-ali Jjla "a*A Jj 4<ijjj| Jal ¢+ I1A3-a
AU ANjJIL LI gL jjAl aj2wdl I j-a 4053110 (JLua  _jjdIl jjj i 4 < >1j La Mlc.
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(ic. jl La jjJ ja. 3jxudl jf IN (je- ji IN- <K (je- 3js-Il jA ~LVI jjlu (3
pA-TSil fx 6ULa-a —JijJdl Ja AjJJjjI Ajxj I LI <3 J| AjaC-j Laf La (_}3aJ

(3JI5Lil LI 4i331 ~LI (2h IN <5 JE£ (jc- -O2«ll aJd cste- Nj-sUIj
(L 3§3jI| 1~ M3 (Pj~ O Jfi‘l i (-°J 4jAiJa J6j Jja_a Jjillj Jstdl (jpa ~cJ
Cjsjc. U jII 0jAiJa AlVIIls ‘La (ic- 3j~3J1 Jj ~3c. Jc. Ij JjVI (T ajjl (I JuL
1j§J I£ ja. 3j~31 3j ~3c. M. Jj Igui 3jjl jIj 4jjII jjiLL (-a 3ImJl jjidl j-
~J3J1 (i Gl jlisa L ¢S] (“c. 3J Lal Aj£l MLua3
AaJd ~_iC-j 403i-1J1 M-jJJLad ~a_jdl JIL A-  7s3C. (LJc. JjI AN I IIJ (jz-<j> M»<ll
ILa ja ( <Uz-izill 3ira Jjaj 4333l (-° 3Uwdl (AN- -<Jl —- Y jIT J-jjm

gJl <J1J Ji3JUl a (Il §A  (>a ajIl cJIL . 9 1g'g™ll La *93 ~9 *aJl ->3ca (j™-1157-><i 4-ilj”~JI
J-jJ-L~j 4'ajJdjl 3 Aatij ~3C-  jJl JiL AjiJ "3C- (jxj JL \j 4AjVI jAaida jA Laf
3IC. [qU-xi J1j INj-s Il (>a 34 La AiC- 3jJ V Jjjjiki 4_Jadi _ uJdJl Ji jla 4tJIiL Jvi. Ji
Gl (Jarc. U (NjIl MeLLjd 31 < jljjdl dLa  AjUJAV jL -« V LI j-Lu 4_13) 44imil Jal
£.Usjyi-J OjA.j/1 £alj| (jLajJl Cligj= dinNajj v (st (3 4jJ1 Jj3j-o
anr u-~ <LJul Jiu Aiijlal jj-osSh 33 AsAIL (T V! jUI (54 3jlall ja.
(! (Jju Lojs Ujj 13§ 4(_£jdjdl 236 [Njjl ((Jc.d ~adl J-an. (je. (“U jAj 4£AIll JiL
(ic. "AMIAL La Jj~<i £jji V 4j| Aj JjUI (IxJ J33a) Jc -3 V) (JILj Ajja
£ij ~3c. AjVI oL?j ciliL V jT <ajd (.gLs-Jl ILa NJe. AjVI Jjl L-~jj 4'sjs.vi hilALl
43j~) 331 41iC. Mgl La —ajLi. NA | 467°K'J *_La -ac. CliL2> Il (jLadn
ILa (JIC- C'n™I J-a~. Lalj ‘Aj'J aJr | AjNjj (Lali i -»U 0133 (5-311 Up~ Il LIojlj
3. (je. AJLE (inNI I»-s) Lajlj AjVI Ajlc. In-- 3 Jj 4Jdalc. 4jik~ F gry;jlal->a;l @ Jl
uJijzJl 4Jja La jlLuiS i3,g_i]j 4LJ0Ji <J] Ujajl Lag OJi.VI (52 «JlI
oLAJl jAJ 4JIELL Niill jA AjVI (4 (MLiJI £sJU 1ML JILj (T §3£ad1 AMVaU (e.
4Aisilj CjIS§ Il (jc. (j-GjIfidl j CijLa>.jJl Ul Injj-adl jT jul (g0 JjS.3lj 3jiAll (>
fLifi 1"

(G331 GMIiAj V -L>lj2avI ajc (jLadJd dLi3zkl (T j*Jc. ajVI Jaj V ILa NJe. L
~Jc- INIV-a ja- judoa 4J_jAJl (jc. 1gj-Jdjkj V 4-it (51c- Jj V GaILil (Je. Jj 43jI-Lil (jc-
Jajs. (5j-LH 4238'(Jjii5I[jj ~La_~.J1 udjLk <JILj 43311 ja. INNIJj VoA
~in-adl AjV o 4(Lajdl £a) (N 4301 -Laljjdi Aia ~ajgAJdl (GuJd Il (jj 3j3§Jd] Ne. 3j33J|
Jc.la (j~ 4(ajjdll £3 jT (jLajyi xJ (U t.0j-m 4531 (U-a-a V ILa (Jc. AjVI (-6
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Lkajl jlc-Is 131 aijl ja (jHaAil JiL g Lajjj t-ILO-l A3 j- X 'ta (»ai] jj
Aac.j La Mic. 22°[§j fiJjA  AsJj (il LagE t"bt™giVv Vv (jLar-jl —BL (-rlj=Jl cs”
A-iji (1 15" AjiAjI ANIA~sAI £001 JaljiLil Ala §” 9all (-U9ill (33 AjJjjll GiA Jjjjaall
Ajl Clj3§C. 335 4(5jA-~adl (JAJJj-~kjB —ajLail N3AI (Ej  jI "al Lall AgJjlLzi ~Jc. Ajjl
jkI§ 4§31 CiLjl ¢~ ji jjll LB3 aUr. ~If- amMilj A173j1 = BALI L. jlj 4 jlaa
3 j 1 iLudl _Lkajl (L GijAill (jdj LLag™Ma (jAiaLtiBl (jjj ajdjjll GI£ 131 jL Lals 4 aAljja
Ji3il tojjjth jjjui  jl i (AT ajl. > E-iL § LBjit A3 3j3ILE ju r»4 AL LI
Njlaa Lkadi jAJ 4i A3AL (w3\> §§ 4§Jjallj I$Llall  ja~al -Lajjjaa ajliz>l kil jj (Jc-
4 aBl lalud Jj3 1_ILaxil _IxxjL jL_ 4(jjilAill Gjj lajajj §i£oall 3j3jjil jisL j1 jlj~>I
jiill -Laljul (jc- Ji3il p-a.jlj ji < -jIL jj-Lali A ajl-~| 33 j LBj3 (*3 3j3jBX
31 43jSKAIl jLajjl jii JA Alall Jal (-JALa ~e. Jj 473jiLaA Nc. (Jjj V Auidk3 41A3j] 1
NMaa) it alAll A (1 4i-Afric. ellik LaU jaaj v 6-1 a ~gle- ji£j (I 3j1™ AjISil A jaljjj
jija-A ~jBi aB3 ("3 dijLiJi 1lajl 4(iAjyr  jjsji < Aaali iAjyr JA N *
'djLe. (s-ABI tnAil (jjjJj 4La3ra.L jiill JalgSjAl (gic- A NE ani Jajj 4Ai Ljlla jj Jajtil jc.
Siia §§ 4GtAjy1 ~3 —uXii (jc. ojitc. (Jj 4ijjaji Aj jLi (iajyr je. 3™ ji <_1.xn jc.
A»§l A3
(! di3jc- 33 AIA ji3 JjT Lal ;o0j*j (ja e-rai (jlj~I1 1AA ~3 Jjir jl A-ljie-aBj
JL §1§ 4x-sOil ii-iA -LalJIAT V jLadjl jiT -LaljjAul §A i1 13a (Mc- 4 svi (A <aj’Aall
£aJ jA> (Jj 43§ 7all (IAIN £4) 8 453 «iimlj (jI-Ajyi £&j -Lal §ljald (@™UA \V/j “c, XII
ALjil 'awAll (J3jLj (gdc. (g-UA Jij~Il i3A (I Ajc. < JiJ=BiJ 4(LAaflUuA 137- Ail (jI-AJN
Jjja 4aljlaA Vj V cb3 Mja (j£j "al AjM Nas-a3 4<- uXIL GjliAiIl GI_Ajyij
lalj 4iji*A jl1j la3la Ljlajl Ajj£j Lal ;(jiAJl askL GIAj™M £A] UjLII Mic. 4aj*Aaj
GiAjyi (liaA (jj ALLla Vv Ajjis |_ijlj Lalj 4713 I<A JLE (jta tjjlaA 1 *raa Ulajl Ajj£j
(JA LailaA ~C- JjjM Jj AE-LLjIL mamAil jA LaS (Jjlall (jt-Ajyi (~Jj 43jj1 ajAall jA Laf
c.ljj p~rUJj 1,333 Ag gl Jlgliaa <di1 Gl Air- [_1|j_silJ (uaiAil (jj OJjjinl ~r, M1 jis 411111
ADal 3j3§4il (jl 1ar 1C. L-JijsIlj 4i_iJijSb j£j 4BAjlF~. jA Laa (j-zaki “aC.jl oijli (j| ~r.
(cJ./a3l J1 179111 V (UL JjNall (jLajjl ~3 jtz-a™IA £3ijil (jLajyi (I (Jc. cljj JiA.il
(iSj3 46jjJaallj (jLajjl ~3 Jjlkll U..ux c.lalj| Aajl~i>nj (jLajjl ¢-llijl (jji3 fLilLi Lalj
—AlXI ajoat (A3 (gjljliaAl A-ajLtil Al jJLLI Laa ILaj 44jISil (A 1jid (MjUL *- M1 jSL
A0JEJIIE 242 [Lajac-] Alil (~ull (JLjj (N3 241[(jjiAjl Aajd jT (L Jjallj ;JIs L'hx
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—m | i~ o»a (jUajyi "g-lo JO ¢ (JAI JJ7N Naiii 8
0jSA jj™is tojjrAalL (LuNl JOAI c_uxe (iLoj'yi ~ilil 1AI 4_jj 4llga Ajaiuty
(JjI-liov Jj AjVI (-a ajNaMl (aul jl 4ic. < jlj-~j 4°MS1 jxa 1f*
jLOjj?l jAj "stc- ja jAIL jjl—ilxill e il A (gl Alituallj AL 181 4 Ny xi»l «<=j M'N
4uNj V 4ds gia-ll vissng Nasdll JI><jj (ixj ¢ 0j < AL jji-d ANITH N @~

iM j1 Al 4i-jiEA Laf j4j-®J1 ANij  [[LI/I1] £ijJaljio jA f I A= (5-H
4i3i-s odjLal LljJal ~jljdl ¢\l IMA (jjh4a 4A)CSxill (jLa-jVvI £a) 6 Laf JjVIl gl M<~-
ajjjill Ix~j 4Jaj 1“9~ ujlj-2J1 laa ~J1 6jLujl < aurMuU ~"ME IsAj jA ¢ "l
af  Ludld jAjjV F x (mp-le. 4 Jjal AjjLall 4| £x A jhlI-®VI ~AxI * il Nc, Ja|jL_j I~
246[j|]] Jo §J=0j \Vjl Jal JjVI ~all Jo =0iSi jl = —8 == 344 []
UjlLo Vj iAr=k-6 V “aloll (jLjjyj t L_ojj Luwidj £.aj V j>»jjl OiiA (jLaj®™l Ola=J
AAIXI| jLad?l jly-ax (xjj AC. Lgtajg Aulf 4jja j£ MAj <130 jll-ixill 247/7]) 4<_uAH

Ixdnil Ajg gall C-ljidk ~GII Ajujall AidJi 0Ajla Ma i
~NjL #apAxl JLOjMI jynxi £&j <~c' A-®@IM®? SIMI Jaj j1  J™ _/®VI 4-jlc- u"ii4
jLajji/l §Aj 4jaha JJ£N Ajall jA f£alill ji~3 jI _@ W 4A§S IS £3j jUnxall £34j jx
(yaix-<ni! AjITill As-viall IMA AAE T IjI N cS-uiall Jjl gxall AMjljill A~-mall jSA 1AL La < &jIA. i jAjiLadl
I Ajjilll Oale. 1§ijlj (I AJjia-Ail ILL jI (jS-<u La jaAjj la’uj jLajy! ~aj N<~
(jijair (Lojjn £<1i N jvunl jjvr min AL AImAL a-s xiit (i-®jy jm ® n  aIn
NuAll 4t x> (ja Aj~oll (jLajvi £A] 3l 3id Lxdl 4j~ MAGVIE MIA] t2IjVI
AJl auniRj B jla cal JjLLII ~Uill *m'gll j£3 4 la L«jl <il diajc. abj «JjII
31 ('sal-l Ajuaall Ajic. (zn.uxnrillj jA7Nll (UjyiI £ij I I Loj| iJIAI v pj AcIl
jlkll ~La NJc. = <23~ _tthag 1jlij Mic- JiAIl j-Gidl Nual (jjx>xmAl jyi ApjSil jIS
Ma 4@jlaxil (Lajirl AL xusAl (il Lada £alill I airsAil j-A-A 1a ik JUL N)jill
> (-Jc- J-®@- (lj «ggtAall (ziatmyill Juns.l AjAFSIE I§-\xil Jjaj lj'V 4113 < IC u ¢
MEA (I (Je. 4rajg gaa Jajld 4olAiL (jjjilao jyviJd ji~Ni V! i ajajsll Al 4j1-~1i
Jl jis-J3 Vv Jjs?I jsjuall a.1l-s 250[jx»VI] ~IA]j 249 Gijililo &4 Ggin

(Laj™ 4j] ¢ 4<0ajo. Lag (MAIl aOll jjc. aS”™ 4(jjIXJl jLajyi j-uO
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lxJn.il

pm'MI j—a.j.<i.~kj LL-0 (——jxa «~rI'jsJl HA (iL»~ U an~* (3jlj an™'lj <LI? "
La Aj Jjj 1>EL>IL ALIL cnjl H)Y Aji j-° AjjLall Sjellll AjjjL j=j-\xIl jLajjL (JjVI

1 e»La U3 tAjLI jalLUl jA Las a'a~H Jl >x>alt jjjjjjls '=j'J a.l'
a.h1S C.HLI ~jVLudl 31 rajg 9.0V < Jjtx | ¢.LLil'Al <v11 Ajja-lll £33 Aala. yj ijjS.Lall
tjalL jJAj] = I o™iV 2 ¢.Jjj! VijLajd! §i~— CLjjl ja jLajyi 3 I
n. LjlLa \Vj [Lj~a] chLol jJ£j M Yhj™ Njs-J1 31 11 >>3 (JjL~(3Jl i. <M> ~g jil jla

.LaAAaJ ~sLIl jl Aia

25"[( Y2iaLj] (yul AIJiL-31 IV iLul 252 [j1] Lh gja-udl jj|  j31 aJl jLII Lalj lla
MJC- -LIjj-Ljjd 1A3jlI=Ml 1 I Il Argj-aitl ~ajiLadl -iJjjdil a1 I~ 4)7 Ik 4 nJJJ >,
A jiA|I| ALa (Jjjlad LaA-lal JA~\1 £aJil laljLIV A~IN ax'j tlixa jAJ-MAL ~ax | jlill
1jdana: J-~ (-6 3 NUA jjLajyi £1jj V Aj| Naa-alla 1i™Mjanl jL-jalyi
j-a A_aJiEll j~ajicijll Aj jLag 22 [13i~] A13 L JjusLil jj<H jl j>< JI jLajJd! Lal
DI ~AjI LSk cs"la rjadxa3 Ajjilll AraljiLul jxa 4_1iC. 1jAjjl Laj 11 n. lj CliLVvI
LAjLul Leal jI 3 3 Gl (MY 715 i(Q13£ (jIij (Jjlaiall JjSua <171 j=a AJ'-JaJl
(LadM (5-L- 4diN 3Tl (AN £ad A G ~ajr-adl £-a Jjlaixil jA § ->adl Jj ¢ (1 -3I
2"6jAj £iiil Jj-ol 1—Li.jJ La jLIJ (Jo- 2™M\Lajlj iA-13 < _JjkrJl jjALJ jjLJl
La Aj (JJ& J? “LIjLiJl jLajJdl (Jc-l i5L-ol AjA.JJ V Lal JjlUIL Ajl ¢ca 411"l jLajJl
(557 (Il laLigl LLAj Lag AAjIGTITL jLajVi ~Njja (Je- <jjjjIl ajljil @1l ¢ jj
jJI jLaC-l jpa ~C-Lalai Aj ljale. LaC. jjasll UalUilj 47 —iaJd| 4jla£ ~Nr- | Jj*3 1N<~-Sfl
—aLaJaVl c5jalj (i~ LI Alile.lj cjlajil (JLic-lj ~La-jdl <L~ jra jasiil  Lajlac. ALill
(JiJ3 LILUA (jjLuii J4G. ~gle. AjLIjV iCLNJ jill Li13 IS (I (luj ljajiS-all (xa (Jlj J4C.J
au AL jLajS 11 xac| ljjas @jlll Jlo) :C?1LL Aij3 4j
Lij~i GL (I >Lajiell AjVI ji iadoUlj AJLJI ~gll.an.l ALudJL V —alJl
Lraida (_gMjl .~1 Ar2k (jII (I (j-a pgdiG. Ar=>,

ch 6jall rgle. (“UI NJIT L ngJ-a (jjj Laf Ajbla Vjl Lal
La AjiC. A-a.Jdij (jjd~aVvl UAL (jLajyi ~Lj laljul AjM (xa jgAall j1 Jiji jla 4JjLLall
iLJc. JJ=>-all jLajyi £ij Ixj Al (jdt-a iA13 C JuELL jLad”™ cAjlaljill  jlI Jxa iLaSs
Aanxit AJIO (JAj LaS LaAQ~.L ANl JiL laljJ-adl ~ajrJall g1 Jijl juj gl LaA (Jj



j-<j jUl cs® 0jadl je. «.lagjl JAj tjbajjl ~Jc. <ijiJl ML-ajl Niill j liga ~Aill
chajc. j1a 47.1sjjl J13 axj £a13J1 jpo 11jj baS AjjUJIl Ac-jja ~ir-- iijidl Jijll j 3
jI-1 il < j=J1 (NAc. ~-aj Lojlj 4<_1lisdl 13a jj-Jj Mic. Ajjl j~ jic A4l
baj 44 iAXa (g3 jjALj.fll Aj j.Yirl 131j 4jbaijjl jb Joljujl jA jgidl jj a™jal Ul
jiliJgl jbajjb (juUl ¢gxval jjj\Vij jb Lojl ijj~3J1 jbaijjl Ale- (jzijt-arill jjla 1blj
i3 Jl jbajjb AL13J1 <Lxujljj (IiijesJ LA 455501 ~311 jbajjl jlda-a jj

jiibill jj3j < ajia 4J1jj 4jjlu! jbaijjl jla adaNi jsj Ml o« *jgadl L J

4djja j£ c-Exjj § (Iilxfll £Aj j1 Lbajc. jjj 4illixa 3 lid 433£3J3
baS jI3J AjjjUj i~jaij btabl 41 uinllj jbaijjl j-a jS § > jjuJl ja ~alill jjla
LA (»dxj JadjAa JIC. JjJjill 4_aj. jjfl jladjuidl jjj-ajl jI ji Mlc. £i_bj,Ypnali jla

jl 4jjladl jbajjb Mjliiil d>al jjl 131 |a —ajbkj jiA.ll jba | <l /i-J j-s. -3 53
jloujl AxAl% §§ 441 LM diaje. U ala & A3 Jjjl ouwl ~a jI>ML ga < o |
LM//* 37~ cJdj™l MMl 4-Gbn. ~alill j1 fia 4jAUa JA§ 4jjaajil jiiH33 Jl
L5 UJ-~ U | <Jo- (NI JAIL (M4 jSj A 13§ 4dIC. § - J)
(S~Ul 4ngjle. A Ajjl jjbj ¢ <132 Jl (jbaijjl c bl (NAjI AJI3E k§ - A_ujj Ajjl
AajJaj-aj j1Jl (5-JI (3 4-c-3AIJ 33 43iiill 3370 jjSIJl vill Gaij sy gl Jl
Aljiilla jJAjj 2576_~j boAAIJ  7ajll (sle. A-ajg §<°.j rUJj j£ Jaill Ag.ill Adc. N<~-

§ §3SaJl (-aj-ravila 4Jj2all jbajjl ja < 1Sllj jjual gl jiiAull jbaijjlj jA.5ll
Jijan 4B Njc. —aaji

JIAY U I 4 "k I T jad jinNg 1-<d <13 afj Ajjl j~Aa Villij Laij

44 1L-F1allj i adl 4_air.  6Jlal MISil (a4 jjs ojLj jL jjTII jjla bulj Lalj

3 jghellj jiiLall M1 jiLall ljaAja 131 4—allAJl j~-Loll f§j/Zi J1 A_jxauill j-a Ajj
i § j-a jIj jT j1 5™Ul 4031 jjgj= Al jaill AW j-a Ajj j-oll 4£i13j jjl!
4ng-ilj1 VI A-ajbill AjIl jUT baS 1alb=j A it—_§/dil Aijjl Ji i § |4lig 4Jl
Jij MA jda 3 AAjill jJAT 4 1A35 (jc- jjIi-ujl ~la J-Ui 1 A<j §fit, BB
clhda jT jl ~111 ibjoji pgjr- Aasaa. A-jjl jj-~ 258£jj~j] 13a Njc. jEI 4Ajtlaj | ali </l
(jAajbtdl aljAi (ul jT aK-a JjjJ jaj al_jajl NEa pgjr- jl oaljx
JigI 31 dAan~s §Jajal (5 jjidil A-elalj jLtIl j3Ij 259+j] gtJj jj t Il (jzajAi CLIUI
CH—== U5~ U 45" jp3jbudl jc. jbk 1-J1

257 "c" =
25S..J.

259 "C" Q-
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rd>3jaj  ojdil Jlaa GAaj GiiiLlail §=3  (dill c.an*>jj (ja
.'cpld dj3i_s" 4JMVLj UajSa laACoJd U_>ja.j (GIE jII  jIr- jap-Ijll jyja™l ja LN

.(cs™3 ™)
jljalal Mic. jyaauall Ja~. Mic. Lda jI£ jl <.ljsdl 13a jl jAj "AE | a ~Al
t4aadail JaljCi~l JJ~a (3N -NJiE jal j-« jtadi L5ne JgAal4 VI 33 j1 jlj~aul

MJc. Iglan (-gle- lada jI£ (lj tia  iLjlla jlj tralj jd jjdJl 4alajl jl ~a
Cg-"P 4@ J-i-l (g) 4_iladi dj3~. dI3j ja jlaj™ Jadl %) ~da.l ijlrodivi
~rau 1A jajd ~Jl jaddl (Ujyi jla i@ jajd "l 4djL di3j Aa i
t NI ~AE£ judlail ojhie. (Jadl lla 4 kIl di< jij <ol Ny
j-a jlad £-Jj *3c. NJc- 1$3jJaloj AjVI J-U j1  jlj ;olLilaj lag <_1lydl 13a gfFdl ~-J
jl-adnl '~ a’ t-fr-JxdAll ja 03a 8 Liaja dia ™ iJolhcudl j~Jda jIS j-al
)3iiEi3A j1j i(3JjVI Jjjadl Ajljdla 4_d CJIinsdlj a3 ~Jli 4 | 4Jj3 ja £aJ  jadialil
43iid? LHj) cJjIAIl (jludl jladn~l ju "3C- xJaljaiL £jaja »jraall ja
370—ji (Njluji @i-6jyr 13 ~3c. s NaUj Vj 4™vi (di™ _jaj 4" "% 4. 13 je. ><*

£33 17SI3J Lod 4-jVI 03A (Jjjj §1 3j 2°3 <4jtij (daljail Jj tix>>jl ojl d-lj alil £33j
jlialdlll Hjla j-a tsn- | jd  3jJ l-a)) dia j'/7id ,j X@>jdIl
jadiT ~i Lin~ (5dall3 4jjjj31iil Me- Crixiv dajJa 4al jaUsll Jj (jAvall t JAj
(Ji3 (a @j-aladl jLaj/l jj~3 LLjjda @il jj£j3 4(Jj3 ja (J—ala. (jl-0di ™3 d_jaJl (gl
(iljadIs c_iljrdl A GIE LX) 4j] Me.|d 4du3 Jjj 244 (Jj3 (x> ajljdajjL v diJxj| ~gdl Ajdj_uxi
dlja». CIAJ (j-a4j dIdT 41xi ("jdc. Cm/s 41x-S ¢ A< (~ jJAI Mi La i~ I hm (37
—1j~J1 d-in dilA” xi-il ApLur (joj Gydi™ ALY olduo MIc. jjjnNdl
260[dpj2]| (NJe.] JjIFSil (IxA. (x> ¢-lu.  jj 413 La ~Jc- lada (IE (lj ;dILi]|

fau'Ail (Jjjl-j (-0j tdl™Nla* xall C_(Ls. (M0 dijl 3I™ML lajd L>ed 4¢.33-03 4 1a (jxiL VI
—anLd 4(ie =3~ (-a LaJ (Lil*pluivIJ #d 8  (j-aj i({™MtLadl (Lad” L (Audl
(@r.37-~di (ja 103jj-uj AjLM 4_u>aiaj Laj (JjSjl Calilil < a'jaJuU, 4ai C@j™ < n 1l
(nic- === La 4-lic. 3")J 4Nd~1~dxll (jLadi® NA (_£lil d3dJI (jLa-IVL ~Lall _jdJl (jLaN
idiilail (al™Jl (5Jc- 4a>33 CaSj (jj3 di3j ~3 la3ic. 1aUaa ~-Sia d?- OV ¢J (d® JjNi
i“"CHal) 4la~s ("Jc. (C,IHIM) 4,lan (—fInC- (£ 4( ai-uril dlilail <_lI*-~117 (JjVI (jp- Gd™'j
43iuak 4ai13~] (£311 1$-jixal Ldu &1 V &1 (Jj ‘d SjlEd] (ja jAIJIJl AfL (GSJ
(-a  0MAIJA (A ¢>IAE)l friajv VvV (N 8Laia  dil 3H xli (“ascr iljjd 4aS @ »j. X jjlj
(Bc- J~dil 4j3 (ljjafall (jlajyi (Jaa». (jaj 4 £La>"l olda d3jSil C_ga>. jLaCdl
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Lo LIL (—4r~ <5 Midiall ~j JjLJl  ajlall jaiJa 4v Lof §JJ >l jLojyi
Vj 4jLajnl v odajixj IxI 1ajla 4jjS jjLull < ajlall jpa ja! bl j1 ™ 4_1l SjLljy!| jji«
Al 1L o>>exlljiajll ja KLh.x)j (cilial) ja J£ N>>all AJGN jag jjj3l jEj lal
JiJ (s¥ 0 (-5"° (D Aol£ Ja-sjj ojALLi jc. < Sjji-0d jl Jajjj Jj 4 §dil »1j < Ji
tjjjj-onjl L1Aja jA Laf ljL™-a Lalj 4(jjjAA.yij jjJaj£Ill a 1Aja jA Laf 4ja-s, Lal jl, >-1jll
4l J3g Vv Jc-Lj Lt-La aljall cial=Jl jlajyi ~c. jjAll 41a |3 ij.Xal]|] jLajyi Ja” j
H3 4i_j~Jdja j) jlj 114j?-° 1M7<° (Jjjull Igjlajy < JLu § cAiai jjL J #M11  4ijj jl 4 jF ¢
chhx JlajLal -iC. ("g-ja Lal ~ALUI J-0jadl 1jAj 44 13 IijLi. yi jj3I1 (I Nladi §jj-
J MaJAi jI AjO-j ~Jc. jIS jIj c4j (, lwnl jj ~0C- ~J) frlazAl ijUa 131X Njjua A-2

JHilalls Fj<1 jji'KH jl ¢1§JjS .anlallS LI. JjAj LaJdj Jj-012J1 JJiil jf~jall
gL Aldjj jiSil dladnl lijla (J3jjIl (—1jlin Jjc. ~NJc. ~gj-a Lalj 4jjlill Jilg.ll §jj
3, >0 jLajll (Ciux)J (£j ¢j) j-° I~ JajLadj 46jAVI (™ ji]d V (jLa-ad Gij V)
Adjl ~Lill ~J1 Ixajj 4i_jg?k jlx Ll ojA.yi 'sjl JA (Gill AaJC-j jjll jLaj Ml 4 1. ,ili¢
>Ax Aldjj-ojaj! (Jjjll jJA Cjajdl jLad”l gj ~0xd 4 Ir_ -jS~ali Jlj V Ajjajd Gjn
~Jc. LajlLa jjj-ajll ja JS jj£j3 4<jjjLdl jLad”™ ~3 J7ANl 4 Jjofjj 4(JjLI| jLadnl
4-1jI1j ~_j-ulall jlajll ~3 2)laxJjaa -3JjaSj jjj 1 ja IS jjSd3 461 jjl|] 0 X-.H
jaUiil jc. Bj3  ~J1 4jxL" 21a 4ajd1 jlIj Ajaji ja jlajll jIS jlj (Is?l jLaj A1

Aj?-J \Y Jgi. g A0xd (XjJ| 3jij Lv 4AJ-ollj L_aju)] ja

jll - ajj! clixx 4.jLajy 18A Liga jgqili td.ga ¢ g°* (o Jb» 3. Jal
jLajjulj 4jlijil ja ~>jJl jua 1Jgntlj La jad  jl Ojji.~1 lg*qlj La Jj, "M
Jji-43jjj jill jic- c_UMSLl ~j ~AJI jLic»j Jj 4(*131 jiill 4j<!y 4jg-K 44,1
Axxk-3| jLajlulj 4(3jjll ja jijJil jIlj I£..'qMj La jj) jT = & —j»all Lg]
jl 263[Jj~-s'iH  jjll (Jc. u_luiSll ~jj ~Jl Jj 47111 ~Njjll 4 j<j  4jan
C5°C' LsM RINGY (51 AP.J- L (p! -'8~> | 1AA (M3 jj'SST Lajlj 4i-jLaj jaall

CJi (*37 43GI--I jl-"yi t JjaH”all jLajyi Jan. jLa 1«33l oljje-a
4 Jc. Jan. jlj 4<P»ij-iq|| (xagi<-illl « glAa JLaj jAJ 264]'jjjj) jLaIN JIAL T ILX
MjalNI jLajyi JiAll 4. 1.x ja jjLII jlajl "ac. cjalx| jlI-. cja-.ll jia jjjlly
jilskl Lajlj 4i_Jajl jalj jjc. aj~all CjjLNI jLajyi j| 4iAIl jia jjjju yi 4jSijll
< jjjd] U_idj™Nj 4ijjdiLadl jLajyi J4AIl 433 —jjjuXoll jLajyi Jojs. ~Jl ualj J_i

261 ||C|| .

262 ||C|| .

263 n.n =

264 nn
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JjjiL-J1 (jLad™l Ae. GV A@jiLudl (LajVi [dr  <LaXk 4_#uta ~IxI ila™allo (jc. 44 t, M- 1j
tl Mg CIxIIAL <HC' 4-103i dd* Cs, * (1 A3 Ggrdido Gt (Ladnh (g3 ok ot ot d
jjlidi j1 £s'd’ Jjdl A CALil 0jAiJa (je. jjAIl —Sjxra A) < _aljdl 1JA ~1'inj Ljadj
cLijjl VIj trs'd' A V d<icJd A jjA. Li1jlI=dl ~-juul A @jiall 4 ,/K'i La "V d
#£' djd d dd ¢ ‘94 1jd ®d d-SJ-0 8 U L>ad) :#d- <1j3 >>.TaN 4jtjj
(d —aj™all 4 J1 jLLI Lof c_iLi»dl ¢ji-M0" (g2 .jd-"~1 \j?2* ' dj Li~rdVI (d 45 (djll M'ivi
——1JA Gl V) 453N ¢ (d Jjjxd|  jII) V 1JA (SAC- (GEJ 1JA ;4 sVI 6IA [Jj-aaj
A baf La (jdJ (3dJ jl jlJ-alxxVI (51 A0 jd”™) (L “<-JjVI ~xual A 4jA.ljjj] d<° I\lxi
Al V AJJSIL -iajira djVi (jl-a tE>d™ A jal£ll 4 b>X La (jI4) JjjLuill 4_jLali A Jjj~oll
£AL V &3 (jda'll (§jSj AjSkjdll 1JA A=j 4~-jlill —ajlkj < Hj J-7jan jij
d e m/sj 4ijjlia Vj iJj*-o V t<_d (j-a <"lid (Ej M cdlj A GjjLJl IgjLad L_jj
Nje d° d-~j ‘ajla™Mi cljl=ll 1gisdi a4 I"j “1jd djjLdl (jLajVI <1ij
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dj3xIl iLilj GV tpl-1ili ~d 4 k~ilall jl (d! 4.L.~Ndl Ad' af- 83 ojlla di 4 jL~ Il (L
AN d? tdd ANANj LaS (jjjiil Rall tha ‘At ak- jj| k- 4 mVill
Giii Ajj-uall (md*-a (_d° d <d£ (LU ~dO L5-d° —&>~dl (j<a U_lljidl 1JA dI-3J J3j 1LiA Jrd
I'ag.lily.a (G~ (A LIE i~Jull AJC. CLjLiJl (t-ajVI C-InMil (jAJj Ajjudl (jtajVvi 80
V (343 d I-°S cjdLI-sLall (jjLjdl (jdj (juali Lajl Ajjjll Gl 4°2j <41~ ~ 2 ijjSjdl
(jigd->Lx2Lall (jjj d?i34 Vv (I <t-139C. J3§ ¢j. K d jl "1 11 121 NLadi L-ujj
G1-~VI1 Bj ciJe. (dc' d* V Jd-ir ~VI (I 3.Jindl JA 4j-ajLk3 “(jji-ralll I—-j M A

djjLdl T-dLul ¢iJe. ~dO 'dala.i d-~ Lajl d? £l ~d <»-4 ~dO d-~ d '] “-L»Jl
1ML><a (Gjrdl (jLajvli @ (dO «ljjlLa dj
AAj (Lgh A3l (e jA-eadll Ji tetilaXal] VI LR (AN [ Il B EOA R VAR Tl BN ¢ [
C-I"sJIS Alabil (d LfcjAU (jc. AjVI oAA —ajura dO adi4 Jj-shll (jLajn
<1l_jdl 'La ;dia ijj~~ijh jjajuill jjl 4.0 ciaSL d ILIj <jixjll a*.jl' 'La dL-aj V
(c. dj3xIl Jjj-a 4jp>>11a) Lal (3j" usI-N >~ Il A
(d °1*L 4-yd™ (d“kL' G-V d- d -~ 'MNd g117<j" dr~ £td NV
4-ajx” jjc-l [jl $.CdL" Gl Sjc-la (dd”l d) d Aid A d! 1
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tLAIS] .jsi j/ tA-111 LN LaS 4Ja-all 4_ij_La 4 1 ~ALIEN je. Jj-i~Nj 435V §§ - 4 3Jjj
<2iiJ 4111 jLml 33§ 44 La 4 >.j1 ~-iLAll < UASTl jIE UJ  >>>jl 4 Aj 413 44c.jLill ja ja Jj

4jj?1 Jallml LaA”al (gjl>>4 jA.1 oja.Jdj je. C1)Si 335 zcta —®F— = M |
jLad”l £31 4-1v3il 4jjall jji/Zill 4-iaJaall j~3! 'H 4xJajLt-all 4-Lj jc. 4-aj™)sl
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a)  Cg3 ~Aull £iiil JaA. jlala--all »m> |—A3xil ASLLall 4jj ™\l 1 ja jl S<~"j

4LaANC-j 3j3jlill 4 la~sjLaj n_aln» Il ~3 4_ljI jAi-la N<~ 4 UAI Al £-a JJENI »aill A<~
jijju-siill La LMILAJL 41%j JL 4(sdLa™.yi 4_illl Mic. 4_1VI Ja~". Ig‘iaj 463i_m3 <<<j<~- 33j
jLajjfl £aJ (3% 41301 (x3jjirnlil jlLul £a 4jjd! jl_lj-u 4-i-1313 1jI/S a £i1 1-lil J-aJt-llj  lioll
LIxlj £Ajj V [3fa -alll < lEll §3Aj jL jj3iin Alunaill 1oall N~ | ¢ -

t4 h~1~all Lili £a GjjLNl cjuisill = & & 3| |jlali JLUI £4Sl§ djjLidl jLajyi] £Ai
iV 4jlaj 3~ra —13i-s-1 < ii/sll £aj 23C- jI Jj3 La 4.11c. 4-Sk.jh 1-la-J 4jj£ £a 4_il I-Fj jj
Gijl ~IN-all 4111 jLml La Lg-Laj 4@jidi_ill jLadi JS-1 ¢ jhj lall=z NAIC. 4ljj<av NjjjLill 4.j1
£0Uj V oJjs 4.1 ~ijJjjj 4lja-ull jjLoj'yL JjJl ;Jis < = u Ua A Vi j~il ><ilj
GLaj™ (I ja 4 1sxjxj IJj 4-Ludl Jal jxiLtx> (jpLj 43jjlil§ jlc.3VI jALII. “Sjj ¢-LilL
Ja-Jl Jc- jlajVvi Jan. Jc. o ixa GV t <A ali 453 4 =>a V] “(Ij-«VI jxi-sx £slill
LA a JSj jlin-JL Gin l-aj jaLil goajaig j13n 3jij ~lLall cgA.jlrsk.->VI
jlaj 413§ 4Ixxadl _ijLk.

tdjuils JAJ 4<ajLs-ll 43jxall jc. (jlc-iVvI uSilSijl jI JNJ Jja 4iji3 Vil Lal
(LadN fali GInjyi @l jpa (j4«> ali (jlut-J 41l (_1Aj La IJA 31jj (I V!
Aljla (-a jA (5111 ~gj-rlall jlc.3*1 V Ai*n-all jc. WAh LaJdj ~Luiai § Ly, =Nl
ed-ajLa-1l 437Nx-all jc. miALall 24 U-i1S1l

4 A\ MCAjill Mjjoall  jLaj'yi Jlaatimi jT 4 fi o —liLk-all 47~k j"ji3 LIjLi Lalj
Jaal jLaximI£ (<-jjL-a jj43 jljl1 Ajll jL-tJ Vv MrC-Jxj jI~~x Gjac. 4105 §
0.117a (JUAI C™AC-alil ¥ ali KLUIj 4™x1111 ~-3 C.I0AIJ x4.  [7<4 M| JLtavl oX"JI
di3n)C. Laf 4tImil JUC- MLVs jIS jlj 4£j1j~1j Aljix-allj 4 hilil Jal jlJ ialSj 43jat-all
A3C. jlirnl 4_irad 43Mjcxill jllaa jxi jLs-a £iiJ V Jc-1a jA ((Sil jLadnl A1l - fi
jAiJall J1 ¢jxaj_nall M3 jirAall jLajjirl M3 jj-=>'11 i3V 413 3NN GEL 4400 £aill
4all —1AjJ La ("glc. 4-jVI j&Lla Lili j2-03  1j1j 4°C. JjUI dliat-a I ;4 Jaatluia 4 il
jEKI C-LmAJ§ jj. Ik jLajj/il 3ijd jIl 441-s jc. ASSk. Laj 44_imll Jal ja jj><
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i3 jlavia il ~ja=x ~Adjc Jill jLaJ™ jLE La 3 31 4jLui.H jI13I
jidaj~al va -1aalll JLoaljuil (jj hznlll G»_a 3 jjarnAll 3 jLad”l Jlsa hnl
J1IN 3j3J »J £1Jadl ja oJL La Lalj 4i_C*20 1jj_a FiNA Ljj-Ul < ac <1
ax jp»n-sali JlaSM j_Jj j1 AL 31 42~ _Jill (-ajiti! je jLanl 3-j3 ~c-a jl 4j] 4.i83
‘J-~-Jl —sLLk | Jc ~pijL-all 4.1 »aa» 3 IL j1J3I11 J§ § 2xj] 4H> 1l IcI< Jjca
kLI & A ne J 0 JL-NNilola § 3 Jjjjn JaMl Jj dajjc I ljEaj
4111 t—i&i La CjLIl 1-~ c5n (I TN Clua’) jjIj Njjudl CjlLjual ja V! (_s-CMIl
jlajjl 4_a»aJ IV-UuyVl jc jI3 JI>> 03] I» (JTi 43Ji jLall jj~1 JI1j Jjluaall
> 4-jdJajdanlj <JJI-J.jU ALal inil 4L"»J| jiLia 31 ~JjNI olut a jc jeojuiall
La (—ajLx 4 S| &—aLj laj 4111 LaS £ ~j?~ M| jLad™ jL  Ic 4iul Ji->il ATje
UsjAaij 4jJl jilj 13331 jj-111 olx a Jc Jjr-sa 4jVI T jLad”l jl jp
<-LIaJC Laf Li13£ (j3j ¢jja-all Uls<s3a Jc J-ii
Jjl §1i3 <3>>31 Jc jLajyi J*a. Jc JIi V SjILII SIJI j5la 131L Lalj
juj3Jl j>=1ll Jl <LL-al 1.julj jLajyi _§ B j>< (1L-adl aJdj Lal oc.1JI ML § 33
£ 1joj 4diajc. Lagf L_ad jj~uall I Vv (I ™) Jellk I Jc- J-L Lajlk Ja Jj
J I j J] »Liad Loa (Ls™JCj 4.1a>.Llollj ¢ AL. 4 g0 ir-, 4 Lal-v JI
(JJ1 jc SjLc Jjvi NNl jEj M jLi-iLajl lla Jj Lojl jjj La ALLall 4 ijjil
j-a «ipol I 6jj~I1 31 'ajLl I »mqllj 4jL-al  ~Jl Lili J1a j-ajj I3 31 6JISH
I ijyr>as/ G.LLL jLaj”l Jj JaljLil J1 &jjl apjll 33 4diid  JL
tLL-al J1 Li13 Jj3 j-ajj * Ludj jLadl jj|-I JjjVv Ix-II 3 4J.ijj'"~Mj I, -8/
4135§jj Ajl AjALall _jAj 401~Cj G5 <~-JJ11 ¢l _jAj 4dxiJ i CLLal jl
NJAjLuil Aj»ail 108-Jj =B--~H §
JI-NGlj 4331 jI»ILjjl Jc jaual kas. jJavl jl cLajc j (jl ;331
.Jjjc J4C. jj1 I L ~-3T CijLaj>aC (j-adu-aAjj j2 1" (jl-031
aJ~LA Lalj 4i_ple LaldILjll La _JL (Jur xjl"<..1 jLaI”™l Jc ~aljdl jlojLill
4raxll 3.0\j (»L jjLa J-u Jj 433c Jloin jj-s  jjA IS jc .j>»J1 331 jLadl
~jjUIL LI JLJ31 Jc MJ1 Ve je 4jLE NjsVij I~ 3~31 1~ J3j 33
_»-J1 331 jLadl Jj 4JLj V 47™jjul 33 jan-4 I-~1 (3j jI Jc ¢-L 4<jjall 1-Mij
QJ3°J JjI-~ >»>T I 1IU&Y jLM jra 1 jj jla 438 33 Jj£ jc
jra __jjl 1 AXJ Lujuj V 4Joll jAiJa JCA J£ jc. ~jLadi JJj LV 4»aC 60Lj
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cAMa «——= — ~——4AjVI jAi la N (LuaVvl jaj janjAili Gjajlrill
jj®j La ojLILKkLI dJJJ jal jala aljill Lajlj (NjLaJd £Aid LjaJi Jahaall ILI t~jill
jaiil nasll jl-t-ia jA 1LiNpdl <dlj (V J <Lc3 ja jSsalill A (jaajlrall 4aaj
.LiCi Laf fia jc. jiAJI (jllaa V
<lj3 J>02k aJo <j*>VIj (JValuiVl ja IL$a ~1 jS3 La ~ja-s jl ;LdLill
LIAJ (' jir™ Jraa jAj cihjLad jlaj :C5A»-a AJc. (U-N) < A e"127 %)
Ala jalCiall al 4< hn/ll tajla jLad™l (a1 jjS ja j~danl jA 32 tigllajl jLLs  (sth)
csn ALjall NA jLajj! jLL A3 ~-lknj djLadjl dla jLa ~3 1 1.X1I dI\ AL
C5- “BWy (—ljan. Adlc. <-33jdJ Laa a"D>ijl jiaj 4jLajL/l jLaj  jLaJ” ~o 4 hal  Jl
(53 ALj tOIN — G5 ‘cAU/™ jLaj C5 £C j N ad
Aljall JIL v 4@JjLJ1 jLajn tide. ~ljall A1 ojLil jjAll <j»»S jEils ijLa/gl jLaj
ja 4§l jLanl (A-d (@ara'si MiC. Jjllai §)j ¢jiSIl 4 hn~ 4o, jILt  jLajjl r.
jLaJ™l cIL JI£ j1 (Jjaj Ljl 4QC.1imi<ild La Igjir-j (“h>A La IgJ) §*H- Aij3 Cjjjada
al 4 )'\Li3 jajla 4 ixjlij j~a-ajl (£J % (JlaaVvi (jaaljo. VI_j <*il @1~ NjjLaj
Alam-> ali JMAILj aljallj VI 1c.laadi 42ilads aJaji. jladi Lala+d 4 jHj (jLaj ja jT IS¢
al jalmall ~Lal~kll j2aj ¢jLLajdlj (Jiallll c-uaLd jc. (jaalie.yi ) jLcjvi .
Lcali Ajj?I dil Cjjjajaa ja dla jaXJ 44jjSVI
rsla-a) LajaC. lag la j£ aail3 ¢jjS-Ild “~gdll (jL?a  6j£j (Laaj ~ILtd Alj3 C1i3 jis

JJ~Lall Aljall Ase- JASJI Jaa. Jis 4j§jUll cadj ~1 j£j  jJatda 4 14 aj3 J£
1aj3 4_~AMI dla cs™ (il Ladi 40jd 4(_pjradil ja Als. 1M jS (jC- k~ 4 jLn J
IANV' cP° 4jajall udb ja 6-i=Jj (GE I 4_IxailLl JuAJl dili Jijar JJjU jA-of

ojlant 1Alj 4@Gadtdl I_ajLij iA*1j]] Qailll ~1 4_Lualll 8>Ja |

cLlaj) £ian ~jJI je. ojLo ~MjJl MjJl MNjul JT | ajLiyi jjua Ad y-1U
CiJjiLi. Cjaj (ja ~aljAil jo. (Jj 46AalMl (jaull ~1 <LxaSil) 63A j (~ad V 41 ajKill
eljdl -la™l 4™ Mvi y Ajtiaa Jlljal 4-i€aall 4 pllac u 1 4J) 42axIl I~ 31 (jLan
AL (MW (jLaj LS (Lajll ja MjAIlL Mdijjljj 4~Yaxj JAT A1 jl31 (Laj ja
£al j CliLaljall 0AA ja (J£j 41jSAj ~>axdl 4S.1 I (jljIl (Lajll (ja ~jali ;lg4iLij ? pastil
VigJ <staLill oLaljJ1l (ja LLal C-l.1j.asl (GEj NMjT ;jja 4jif 4lgd

(ia ~Oi lg_ll_aj| (jaia. ~Lill "aaadll ~3 (jLadVLj aJji j1 (N~ IAA Lajl ;(Jja (jla
CLaij ;(sjixall (j*-11 (jal-> 1l <iaLjal (jjE-j (jT t5lc- 4(£j ~ Ji ijatalL 1gJ juaal”. (jj~3 (!
(Jj-aLi-Il (jLajV1 Aj an)Jd (1 jal jali (Jj 4<Lilie QjUij 4ijjA. Lg-iLadi 1“1L..X (jSj ~Xlj
G, 1 M dag> 1l 4> VI (NN G (MIC. 4(Qdaterll (R) 4-LLiall (ja alAimali €3 Al Igl
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3® j3>1j£Jl £ij£ 4SaajLLall 4J-13 3r- j.3 3"i3' i4A ~3. I L3 33 3b
HLC 333 #4iXDj 3C'J 13- 4 3 <3° 3°'J°3 [33]5 tjHajjtnllj jill CiLpuJ
303" 4-11x3M 3L 3@ 413 £iJl Jal3“ ~31 8  N& 4<_ujstil diljLat
43-> xd]i .LijiLi LH S3 3® (®3i 4-3A1 3° <-4 3™ 33" 3 3,30 JXu
3l4cjji3®@ 723?23 443" (3° j3-M37N0) ¢ 3® 4ij3 jA LaJj3i 3a la
' £® ‘3NN 3Bl <3° 3 3N J3N 3° 0-atiin 3N- 3> 3° 3n
oljj£j L?3l <.ljsdl 132 31 3b ‘b3 LIV 3 ~jLuivi "AVi 31,074jJajjAa 3iil
3® 45V' jix-a 4ji>>1gj Laj 373 4-jiE  4jV 4 IfA 4j£ra3l 453V <33 30
3" (60 3j N4 ¢3 [—4L3l jlajvL £iu V 3™M 3 731 jLajM
qinsxH 3jVI s4’ $-3' —ii2zlkj 43i=j31 jji A3 @ 8l i 4Cljj-3 4Sj3-0 3% 1"*jV'
3a 4 1siAll UJj3~b —3' ch3*4 3L-LiJ <3oLall 3~ Q0 4 AXaxh
3 ‘B (3™ axP->pr14\ 4 I~ 4 sLisy jLin ajisdi 3° ~33b <37
c3’® 3 3-ix-LIN) 3-®N3 ®-"b 3j'3-3' 3 @ “4j13'j LMV Ml 3° 4~ ut)
30§ ‘N 4Ki>03l 4 y3™ («—"Lal) (3° 3'Lj“K) ! i<~ 3" jalhll ja La4UM * Mic
4_LLd 3° (53-31 3. (jr? M [4M43N 48N AiLaj M.Lr-1VI oLisoa (3°] 455" ——C.Hil

3-aj dc ik (3G 23 4jjiMj < 3N xo1i3j 3T 3MI A, 3”1 3|

3™ 4 xslill 413l ~a BJIsin3) jIKAI pVja 3L7-j ALoLail jlnal™N ~e. x0Mx11L
313 3?4 "3'® <K ¢-tall 347 i4i4jjLN ja ¢n4il ACffjJojIxdlj ALA->VIE 3N (3°N ‘e ot
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A-iC. ACs A (ij ALliall ~juA2kj 400 3A (jLajVvI £iii ijd 'l

JI0Iiil (alfj o~ ®'eU A E cA-alyi (UMt aKi (jc- Ajl§C- £-4 4jjjdAIll zjl Xl
373 U473t~ 3~ 'Ad-3 S-A3M3 [————(JjVI W39 (53 Laf
Glall dLuj Jduulll (djo JIE£ jlj «ojjalldl (jjul tajua-a LIJIL [I ak > Jlj
Gjjdl AN § 3V | UH3 24 63a (j3J 3ijld<3! jaadlj M-all dl_Liij & 1 4_1AJuu
A_uolSll Ajjudl <Ixjj IXE ™l AjLajyi ANr-1&"Ma! vic <1lall
31 sojAiJa jjo CjlsKj Ajijx>U Ajalll Ajj~VIg <—£1Aj LglLn, 4-Hall 3 a NI
—.i1d ixiv AM»llj 4->6"Ltho 4 Vaz. ~La P lall jdill 31 3in.y < A j ~j&l lall 4 >3 i /jUJI

1\tnviisl [j£ tfc ak®nxi

Appendix C: Majmu’at rasa’ilfi’l-mantiq wal-kalam

~4 10 n|Jit ~a MJLgujl
Jil ¢ 4301 401 ~wd

4 1m.-1j11§ 4 Jall dLun  4)nenljll gl dl AJc. 4 kmljj| 7)) Jrd
—4u-sali Cljj-u 4<1 4_1Jaj_jC.j Q2ajra-ali (_j3ijladl dijjj 4in>ilj U374  CS™ 14 nll

o3~ cs” 4 Ljculj fAsti (jjliill <i <jjSE£  jl o*a”rUtdl 2i13j ~Ain. 4jllj Vi
GH (J3VI Naidll JAJ /jdjjadl  4-Lidj]]j _ui13 V jT U-doGij jT £mjaal jl

4 _Lxnljll Mjl Lof <_p3jjadl 4 imnljll (jx lalinzi ~C-i dijxill 4U..l
V MI13j 4-sfitllj AL 4 LiJj (33.31 tdLuyi  akJjll  talu* ~ol
_)gxxll A Ba [-A] 3 “Viil 4 uaj (Jjall ¢dall I-4jxI Aj| axj A QAN
isadi (S Lpadd 4 LaJdJii (jlji-o ANl 41n.ljj| Al ia=~ilj
4-lajjilj CsAj Oi3 “dnjlll 4inmlj (£~ <JIE £)| -jdjladLi 4-lainijll
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Aiajuiljll A®, a (jdajIxIl_j ~AjU-x.il 1 &l --1"1A .cP3J3J3"™ csh

Aa. <Ejl=>1 cIL-~VIG <KxJjIl [~] 4<nUx GIIL « a~in <il_a
.(_Pajja.ll
iV <A L> Vij lg-~jl a™ Nl <pajjo. 4 La)jll AuLAIL §§~AJl alCLaj

S-~NA' GA AB-AL V2 A A apK»  jjjl Nuidl Ji£ jc. ojLc. a£jjd|
<13 lai* Agrp>. jji£j (jT LoAAJKI +6uLma A<~ Ajruiddl G~ uEU3j
C'S-~O" LS 1540137 J-uilall AalAxdi |_LJa_ja jJ AjIA (5-an)>ill Ays-xIE JujAlll jAN L. ,24
Ayya msll AMp>, (! Lo"jjGj $4.i3 iAxa i kil tAl*pAia 1.>>4 j-x.x1la

A LA ajjquill cjfl j a=8——4 uujj laiqg (Jjj-oa. jjAj ~)A.VI "sme>1] i2x0 AJ*

4-i113 ANjjk (JjVia M-«j-all jr\-Al <-J)3AAj <-_ifljIl (ji~m jL 4ja, ol jjj< ., 1< >ja
vy | af 4-illallj 13a Agll:ir ASANIL "~ O e luil-Lalla Ajjl->jlc. AErp>. AMlULj

[aLCjifl  AJLuijj
jSil j1 Lof 4 ulAj  Eijlhiyij MNMAjyi €A Il ajs jlo3 jl Mol
£°jt£ Q) 31 Mjal jl (Jj<alr Il Lor>nAi A aAAA “mil NajiAAja 2 A
L5/.J AAjJII £a JIE J)j ‘¢l xrAl Ajc. jj.iAr-aillj La jJAj IM~x 0 ' jloAN
G.* A AJAN CIM AAN A~ OA IPAT  ainl 4_INjexj>a)l M a jIS jlj 1Sjj
JA ~NAjIL tAAJJIL JA cdiLIlj ijlc.3VI jJA uMAN I (xi . p 1AY] JajAA
Adic. (s2x0 jjjkHall |\. Alsl 4juki”jall

[NJAIOU Jj050 jlu 4JLwij]
M=KM1I j>a.jll itil 7-0)
Afik (G~ j1JJ jUIj a™Jj cA-xi GI> Zi->) V. M~ GixicLdl g @ilijil jin Ni&l
Lp>»J GH? 3 U£EP»J U£ <A 6A- 0 (j"3B™ j JAA 3 .03
La™3 Ji.VI I3 1+ IK JJAN f__AN 4jA CHPJ?-3 (j'- «——m QI™ OA -Is-ifo. j
o«cAAI-Aj aljjjlIS aLanill (Jjlaj (j3AjI§ixA 1§ J&jjIlj oJjVI-N 11 aL ™Il (Jjlai (jjLtaLa
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jc. jllual a3l jla /Uajc. ji-VI1j bO>»j Uaad jIE jlj

jc. anjio JIE Jlj “4 ILIEXULG AJLOS <_IL5 anjlidlad
JXNILE Aning jl IMING Ar-jjj j1 [A wjSLIL jLUiVtS] a ~A'i Ul at Jj13
(CIAI) pALIIjT ~AalL (jM14i6a AMojdlj

[(mSJj0foH ~Adlil AJUU]]

XN O-0NN AL gim.)

iNAllA JA] O3B ~AlILE JjVI A-mi™ Jlaj ~¢a4l jjT aV.l
AAJd L? ~nJ ="INJ-g J 31 JnvI Gl 3 JAj R\
A-ji£ A1a 0jJAUAI cA Aijj Ji cAA ‘QAV' <A’ CaJA? INVIE (A
Maiss [—an~aajdl CliiliiBj a3aLia 4 jU llj a >3l 4 i~ cA 30" jA
Aj~ulall Agjn-oll C_arax™>V ~AGE Alilli MAllall £Jij11j 3 z|

mAic-j YjjjlAlLj falAixill (Je-Lill  J#11 Vv A&l ILANN G g, ~pl, A le. ©ns,
:udJj jJjj-oAlj (jLar.1 10A ilallouj (Jc-lall Aj| 1" X1 v -Jl 1 j~L
3- j 3° Jj3i jtoj fAdir jL ur MMin (pe. Mgl T Nc
~AANTL 1AAG (OURI adc. liuj ~Adc. MLcdl 4 lir- §j AVaX NEj jj /valJdl elliz ~a B
U Mx311 AlAla aJo ~jiill (j.jj Ajliil (N«-A A 3-2 3'j A-aj Ajli
aL Lajred AjJ£ Lalj al alc. < jlolj al alc. jdc- 4.l I-vlis.p 4 15£ Lal  Vaill t, -vjj
JaJi~pLil "aA“15\ 1j> j)-» LaAAl A xunrt ~ALIIA (3j31 _jA  i» Il 1AA IS (jla < arpill |j_il 1. 4j
al ale- AJJE JA 1.3l JiL NIE glj cIjLtIl  k—~ JUI Naai Ij£j ,-LjjIrIl k-
JIE j1j “~LiUIl aSjb. ~3° aJl aEj™ "aLlf AUL Aaalj tiflj 3jli  ax»ta a!

—47-31 (' cxic. (»i .(Jal?Nji (s-ic' ygiri —ajjudij Lojaj Mejuli ¢ atjuwit “a ' ali j-"ns
(Jjj NIsJl ~-1° ~$n avax AjjriL LoAU o M AGjIL 4 0-a 0>
sAxxa’s *aVAilLa < ajjdullj caAflil /pa | AjjrILn  AdilA AajlAa 4 4)
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» PhD Candidate Munich School of Ancient Philosophy (Ludwig-Maximillian University)
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e Studied Islamic sciences at the Uthman Pasha Madrasa (Tripoli) and independent
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* Fluentin English (Native), Arabic (Native), Modem Turkisli and Ottoman Turkisli;
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Education

PhD Candidate - Munich School of Ancient Philosophy — Ludwig-Maximillian University

As of October 2019,1 am conducting my doctoral research on the problem of Mental existence in
Islamic philosophy and theology, in discussion with contemporary research in philosophy on
mental content, the existence of universals, and related problems.

M.A. Near Eastern Languages and Civilizations - Harvard University (Graduated 2018)

1 Focus on the intellectual history of Islamic civilization, focus on kalani, logic, falsafa.

M.A. Civilization Studies - Fatih Sultan Mehmet University

1 Focus on the intellectual history of Islamic civilization, specifically kalani.
1 Thesis research focusiig on the Kalani works of late Ottoman scholar, Ismail Geleibevi
(d.1791)
B.A.Sc Electrical Engineering - University of British Columbia (Graduated 2013)

1 Focus in Power Systenis and Alteniative Energy
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Riwaq Islamic Theology Portal Content Manager _
Coordination and research development with Turkish Research partners, Istanbul
Kalam-Philosophy Glossary Project manager, translator, and junior editor.

Coordinator for Arabic language publications; appraisal ofresearch proposals

Some Research Projects

KRM Kalam and Philosophy Online Glossary
This project ainis to produce 400 glossary entries selected frorn the kalam, usul-
figh, and Arabic logic traditions. Each entry also contains a section on
contemporary philosophical debates authored by 3 analytic philosophers frorn the
USA under the lead of Kelly Clark. The kalam entries are produced by Dr. Saeed
Foudeh of Jordan and his research tearn. My role has been to translate, modify,

and edit entries both frorn Arabic into Englisli and English into Arabic.

History of Ash’ari Theology within the Maliki School Forthcoming

This study follovvs the development of Ash’ari theology within the Maliki legal
school with was dominant within Andalusia, North Africa, West Africa, and Egypt,
in light of competing contemporary theses that assert Ash’arism was a forced,
politically motivated intervention that took place in the early 6th Century by the
Almohads. The study considers new historical texts to argue that the transformation
tooléi place rnuch earlier, in the late 4th/early 5th Islamic centuries, under diffeient
conditions.

Translation and Reworking of Saeed Foudeh’s Kifayut'ul-Sa’i
Forthcoming

This is a scholarly translation of a contemporary kalam scholar’s work on
ontological categories in the kalam and falsafa traditions. The work engages on a
nuniber of crucial questions relating to modem physics and philosophy, arguing
for the importance of the study of categories more broadly, and the necessity of
reengagmg modem theories through the use of post-classical Islamic theology.
The work mainly draws upon the work of late era Egyptian scholars Ahmad al-
Sujai (d. 1783 CE) and Hasan al-Attar (d. 1835 CE)

(In Progress, Online Content)
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